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Sermons on the Season. Prologue

Of D. Albert the Great, bishop of Regensburg, of the Order of Preachers, by teaching most celebrated in the whole world, Sermons on the Season.

Prologue.

Since, by the testimony of Truth 1, the useless servant who did not expose the talent of the Lord to commendable profits, but buried it in the earth, is reproved, deprived of the talent, and banished into the outer darkness, where there is weeping and gnashing of teeth: I too was afraid that, if I did not expend unto the fruit of souls the small talent that I received from the Lord, I would for this reason, as a wicked and slothful servant, be subject with shame to divine punishment. Invited by the long-lasting prayers of certain friends, I have compiled certain Sermons on the Season and on the feasts of the Saints through the circle of the year, deliberately leaving aside the obscure and intricate authorities of the Scriptures, but taking up those that would be more suitable for the instruction of simple laypeople.

Therefore I ask suppliantly that those rich in the knowledge of the Scriptures, who bring forth great and precious gifts from the great treasure of the heart and put them into the treasury of the Church, should not, I say, be indignant at poor little me, if with the poor little widow I cast in two small coins 2, especially since it is pleasing and acceptable to God that in his tabernacle each one should offer what he can: some offer gold, and silver, and precious stones; others offer fine linen, and purple, and scarlet, and hyacinth. It goes well with me if I have offered rams' skins and goats' hair. Therefore let the abundant and delicate, who hunger for purified grain, transcribe the writings of great Doctors; but let them leave in peace the chaff of this little work for simple beasts of burden. These also, who are about to receive this little work, should not complain about the prolixity of the sermons. For they will be able, if it pleases them, at one time to pronounce to the people either one member or two, and to reserve the rest for a later time.

Notes

	Compare Matthew 25:15, 20, and 25. (Cf. Matth. xxv, 15, 20 et 25.) ↩

	Compare Luke 21:1 and following. (Cf. Luc. xxi, 1 et seq.) ↩





Sermon I. On the First Sunday of Advent

Sermon I.

On the First Sunday of Advent.

Behold, your King comes to you, meek, sitting upon a she-ass and upon a colt, the foal of one under the yoke, etc. Matthew 21:5.

Four things are principally to be noted here:

I. Who is that King whose coming is announced? II. What is the daughter of Zion, to whom the King's coming is shown? III. In what sort of mount the rider is said to come? IV. For what reason he is affirmed to be about to come?

I.

Concerning the first, note that this King is the Son of God, to whom God the Father handed over the kingdom. Concerning this King it is said in Daniel 7:13 and 14: I was looking in the vision of the night, and behold, with the clouds of heaven one like a son of man was coming, and he came all the way to the Ancient of Days; and in his sight they offered him. And he gave to him power, and honor, and a kingdom; and all peoples, tribes, and tongues will serve him; his power is an eternal power, which will not be taken away, and his kingdom is one that will not be destroyed. Behold, Daniel, who was many years before Christ was born, foretells his lovable Incarnation, and also the glorious Ascension of the same.

1. He foretells the Incarnation where he says: I was looking in the vision of the night, and behold, with the clouds of heaven one like a son of man was coming. Hence he says: I was looking in the vision of the night, because all the visions of the prophets, which they saw on the way, were as visions of the night in comparison with those that will be in the fatherland. For although here they saw God clearly, there he will nevertheless be seen much more clearly.

2. Therefore he saw the Son of Man coming with the clouds of heaven. By the clouds of heaven charity and truth are understood. For these distill for us the dew of divine mercy. Therefore with these clouds the Son of Man came, because the truth and charity of God effectively led the Son to this, that he deigned to become the Son of the Virgin. For he promised this by charity and paid it by truth.

3. The cloud was also the Virgin Mary herself, through whom the Lord came into the world. Of this cloud Isaiah 19:1 had said: Behold, the Lord will ascend upon a light cloud and will enter Egypt. Therefore the cloud is the Blessed Virgin Mary, who rained the rain of divine glory upon the whole world. This cloud was light, since she is believed to have been sanctified in her mother's womb, on account of which she was never weighed down by the weight of any sin.

4. Therefore in the morning the Lord ascended through the assumption of our flesh; and thus he entered Egypt, by which this world is signified. For Egypt is interpreted as darkness or sorrow. For then the darkness of ignorance of God was in the impious, and great sorrow was in the just, who were awaiting the coming of Christ with many tears. But Christ, coming, both illumined by himself the darkness of the impious and calmed the sorrow of the just by loving consolation.

5. Daniel also foretells the Ascension of the Son of God, where he says: And he came all the way to the Ancient of Days, and in his sight they offered him. By the Ancient of Days God the Father is understood, to whom Christ came in the Ascension. For the humility and obedience of the Son of God himself, by which he had undergone death, even the death of the cross, offered him with glory to God the Father, who gave him power and honor and a kingdom; but his power will not be taken away, and his kingdom will not be destroyed. May the Lord grant us that we may merit to pass over to that King.

II.

Concerning the second, note that by the daughter of Zion any faithful soul is designated. For Zion is interpreted as command or mirror. Therefore the soul ought to be a daughter of command and of the mirror. But then it is made a daughter of command when it fulfills those commands that God has commanded it. For as a daughter obeys her mother, so also the soul ought to obey the commands. Hence Ecclesiastes 12:13 says: Fear God and observe his commands, for this is every man.

And although there are very many commands of the Lord that must be observed by every human being, nevertheless for the present we will touch on six that the Lord commands to be observed. For it is said in Matthew 19:16 and following that a certain young man, approaching Jesus, said to him: Good Master, what good thing shall I do that I may have eternal life? Jesus answered him: If you wish to enter into life, keep the commandments. He says to him: Which? But Jesus said: You shall not commit homicide; you shall not commit adultery; you shall not steal; you shall not bear false witness; honor your father and your mother; and, You shall love your neighbor as yourself.

And note that in the aforesaid words the Lord forbids four things and commands two. 1. He forbids bodily injury, there, You shall not commit homicide, that is, you shall injure no human being in his body. 2. He prohibits the defilement of bodies, there, You shall not commit adultery, that is, you shall defile by luxury neither your body nor the body of any other man or woman. 3. He forbids the taking away of things, there, You shall not steal, that is, you shall not unjustly steal away any person's possessions, whether by theft, or by robbery, or by usury, or in any other way. 4. He prohibits the deterioration of reputation, there, You shall not bear false witness, that is, you shall not diminish or gnaw away by your detractions and lies the good reputation of anyone.

He also commands two things. 1. That we bestow honor upon our parents and elders, there, Honor your father and your mother, that is, O you young man, you should show reverence and honor to your father and to anyone older. You also, young woman, should not fail to honor your mother and any other good matron. 2. That we have care for our parents and for certain of our neighbors who are in need, that is, You shall love your neighbor as yourself, that is, as you are not negligent in sustaining and caring for your own body, so also you should not forget your parents and other poor persons, but you should not cease to relieve their necessities and needs with your alms.

Therefore the soul that has faithfully fulfilled these six commands is called a daughter of Zion, that is, a daughter of the commands of God. Note. This daughter will also be a daughter of the mirror, that is, of Jesus Christ. For he is the mirror without stain, as is said in Wisdom 7:26. And into this mirror the Angels continually desire to look, as is said in 1 Peter 1:13. Therefore to the daughter of Zion, that is, to the soul observant of the commands of God, it will be said by the Angels when she passes from the body: Behold, your King comes to you meek. As if it were said to her: O soul, because you have also observed the commands concerning the king, you will always feel him meek around you.

III.

Concerning the third, note that this King, when he came into the world, came on a humble mount, namely on a she-ass and her foal. Hence it is said in the Gospel, Matthew 21:5: Sitting upon a she-ass and upon a colt, the foal of one under the yoke.

1. By the she-ass is understood the laborious and humble and contemptible flesh of Christ. For just as a she-ass sustains many labors, so also the flesh of Christ suffered very many labors for us. Hence Isaiah 53:4 says: Truly he himself bore our weaknesses, and he himself carried our pains. For just as a she-ass makes no distinction among burdens, whether they are base or honorable, but carries whatever burden has been placed upon it, so also the flesh of Christ tolerated not only honorable burdens but also base ones. Hence Isaiah 53:6 says: The Lord placed upon him the iniquity of us all. And certainly nothing is more base than iniquities, which, that is, whose penalty the Lord bore for us on the cross.

2. The Jews also placed sufficiently base burdens upon this she-ass, that is, upon the flesh of Christ, namely their spittle. For they spat upon Christ, as Mark 1 and Luke 2 testify. Moreover, as a she-ass is a contemptible animal, so also Christ was contemned because he was so humble. Hence Isaiah 53:4 and following says that Christ was as it were a leper, and the last of all men, despised and reputed as nothing.

IV.

Concerning the fourth, note that the King, that is, the Son of God, came in order to save. Hence it is said in the Gospel: He comes to you, that is, to your salvation, meek, that is, approachable and benign. Hence also the Son of God himself says, John 3:17: God did not send his Son into the world to judge the world, but that the world might be saved through him. Concerning this also Zechariah 9:9 says: Exult greatly, daughter of Zion; shout for joy, daughter of Jerusalem: behold your King will come to you, just and a savior; he is poor and ascending upon a she-ass and upon a colt, the foal of a she-ass. By the daughter of Zion, as was explained above, a faithful soul is designated; she is also figured by the daughter of Jerusalem. For Jerusalem is interpreted as perfect fear.

Therefore the soul of any Christian ought to be a daughter of perfect fear: namely, that it should fear God not only on account of this, lest it be sent into the torments of Gehenna, but rather on account of this, lest his sweet face be lost. For the soul ought to fear God not only as a most severe judge, but also as a most dear father and a most sweet bridegroom. Therefore to this soul it is said that it should exult and shout for joy, because its King, that is, Jesus, came into the world just, a savior, and himself poor. These three things are notably said about Christ: namely that he is just, and savior, and poor. For he is called just because he came for this, that he might injure no one. First, that anyone might be saved through him. But lest the poor say, He will save the rich; we do not dare to approach him, therefore it is added: And he is poor, that is, lest the poor flee from him, but confidently take refuge in him. For like things are gathered to things like themselves. Hence Ecclesiasticus 13:19 and 20 says: Every animal loves what is like itself... All flesh will be joined to what is like itself, and every human being will be associated with one like himself. Therefore Christ willed to be poor, so that the poor might love him and take refuge in him with confidence.

Therefore, dearly beloved, let us receive the coming of the Lord with the whole devotion of the mind, because as the Lord once came into the world so that the world might be saved, so still the Lord announces his coming to us and represents it, so that through this he may make known to us that he is ready to save us from all our iniquities, provided that through true repentance we are converted to his mercy. Therefore pray to the Lord that we may so venerate the coming of his Son who comes with meekness, that also in that coming, when he will come to judge, we may rejoice together with him. May he deign to grant this to us, who without end lives and reigns as God, through all ages of ages. Amen.

Notes

	Compare Mark 10:34; 14:65 and 15:19. (Cf. Marc. x, 34; xiv, 65 et xv, 19.) ↩

	Compare also Luke 18:32. (Cf. etiam Luc. xviii, 32.) ↩





Sermon II. On the Second Sunday of Advent

Sermon II.

On the Second Sunday of Advent.

Then they will see the Son of Man coming in a cloud with great power and majesty. Luke 21:27.

Note that the coming of the Lord is fourfold. The first was into the womb of the Virgin, the second into the world, the third is into the human heart, the fourth will be into judgment. He came into the womb of the Virgin so that he might be clothed with human flesh. He came into the world so that through his blood the human race might be redeemed. He came into the heart of a human being so that through him it might be relieved from its weaknesses. He comes to judgment so that by the winnowing fan of the judicial sentence the grain may be separated from the chaff.

But with the other three comings omitted, for the present we will briefly touch on some things concerning the redemption of the human race. Hence three things are principally to be noted here:

I. What sign concurred with that redemption? II. From whom, and through what, the human being existed as redeemed? III. What followed the redemption made on the cross?

I.

Concerning the first, note that a manifold sign occurred in the redemption of the human being. Concerning these signs it is said in the present Gospel 1: There will be signs in the sun, and moon, and stars, and on the earth distress of nations, etc. By the sun is understood the Son of God himself. For he is the sun of justice, as is said in Malachi 4:2.

1. In this sun a great sign appeared, because namely it was darkened, as Joel 2:31 had foretold: The sun will be turned into darkness. Was not this sun, with respect to the Jews, turned into darkness when he was veiled and, after the veiling, struck and slapped? And it was said to him: Prophesy, who is it who struck you 2? as though he himself did not know those striking him. Whatever brightness there was in the beautiful face of that sun was as if darkened by the spittle of the Jews, who spat upon him, as Matthew and Mark testify. Hence also Isaiah 53:2 says: There is no form in him, nor beauty.

2. By the moon the Virgin Mary is figured. Hence a certain Saint says in praise of her: "You are said to be beautiful as the moon, and not undeservedly are you compared to it. For that one alone among all the stars is most like the sun and, lovely with silvery brightness, shines before the other stars in heaven. You, the most express image of the true sun, among thousands of Angels standing before God, shine gloriously in the heights by virginal purity." Therefore in this moon, that is, in the Blessed Virgin Mary, a wonderful sign was made, because namely she was turned into blood. Joel 2:31 also foretold this: The moon, he says, will be turned into blood. But then the Blessed Virgin was turned into blood when she understood that her most sweet son had been handed over, and seized, and struck, and spat upon, and demanded for the martyrdom of the cross. Then truly the whole moon became as blood, when, standing by the cross, she saw the son's head torn by thorns, and his back and whole body bloodied with blood. When she also saw his hands and feet pierced by nails, and at last his side transfixed by the cruel lance, who will be able sufficiently to explain how many sorrows the Virgin Mary then sustained?

3. Signs also happened in the stars. By the stars the Apostles are understood. For as stars are fastened to the firmament, so also they always adhered to Christ. But surely then this sign also appeared in the stars, namely that they fell from the firmament. For Matthew 26:56 and Mark 14:50 say that then all the disciples, having abandoned him, fled. Peter also, who followed him from afar as though more constant than the others, terrified by the voice of one maidservant, denied with an oath the same one whom he had followed. Hence also the Lord had said in Mark 13:25: The stars of heaven will be falling.

4. Then also distress was made on the earth. By the earths are understood those good women who, following the Lord, were mourning and lamenting him, as Luke 23:27 says. For as earth feeds human beings through its fruits that it produces, so also they fed Jesus as he went and preached through the lands. Hence it is said in Luke 8:3: Mary Magdalene, and Joanna the wife of Chusa, Herod's steward, and Susanna, and many other women who were ministering to him from their resources. Therefore these women, when they saw Jesus being led to the punishment of death, suffered great pressures of sorrows in their hearts. And this was because of the cruelty of the nations, that is, of those who treated the Lord in a gentile and impious manner.

5. Then also certain human beings, around whom Christ had worked miracles, were as if drying up from fear. For they were afraid lest they too be attacked by the Jews, as though because of their healing Jesus had violated their Sabbaths. Indeed so great then was the confusion of the sound of the sea and of the waves!

6. Finally, by the sea are marked the greater men of the Jews, namely the chief priests and the priests themselves. By the waves, however, the scribes and Pharisees are figured. All these had broken out into such madness and fury that they would gladly have exterminated the memory of Jesus from the earth. Therefore then those who before had loved him, because of fear and expectation of the same torments that were coming upon the whole world, that is, upon Christ, were as if drying up. For Christ is therefore called the whole world, because in him we live, and move, and are, as the Apostle says 3. Even the powers that are in the heavens will be moved 4. For the sun and moon, and also the other stars, withdrew their brightness, and darkness was made over the whole earth from the sixth hour until the ninth hour, as Matthew 27:45 and Luke 23:44 testify. Behold what signs, and how many, occurred at the time of human redemption.

II.

Concerning the second, note that the Son of God redeemed us from our iniquities on the cross. The Holy Spirit had promised this redemption through the mouth of David in Psalm 129:7 and 8: Because with the Lord there is mercy; supply, therefore there is also abundant redemption with him. And he will redeem Israel from all his iniquities. Note that by abundant redemption the Son of God himself is understood. For he himself was redeemer and redemption, as the Apostle says in 1 Corinthians 1:30: Who was made redemption for us. Therefore he was redeemer because in his own person he redeemed us. He was redemption because in himself he received that by which he redeemed us, namely his precious blood, which was in the bosom of his heart. On account of this the Apostle says in Ephesians 1:6 and 7: God the Father has made us pleasing in his beloved Son, in whom we have redemption through his blood. Therefore this abundant redemption, that is, the Son himself, stood from eternity before the face of the Father, as if ready to assume flesh and to redeem the human race when this pleased the Father. Therefore the Son of God redeemed the human race on the cross from all its iniquities, which it had drawn originally from its first parents.

And note that there were at least six iniquities of Adam and Eve. The first iniquity was that they proudly sought the likeness of God. For to this the persuasion of the serpent invited them, which said to them: You will be as gods. The second was that they unduly thirsted for the knowledge of good and evil. For they were enticed by the promise of the serpent, who said: And you will know good and evil. The third was that they seized what was not their own, namely the fruit of the Lord, which they broke off without his permission. The fourth was that they greedily ate what had been forbidden to them. Hence it is read in Genesis 3:6 5: The woman saw that the tree was good for eating, and beautiful to the eyes, and delightful to behold; and she took of its fruit and ate, and gave it to her husband, who ate. The fifth was that with elation they excused themselves, as if turning their fault back upon God. For Adam, in excusing himself, said: The woman whom you gave me as a companion gave me from the tree, and I ate. As if he were saying: If you had not given me a companion to whom I ought to have shown fellowship, I would not have eaten. The woman also said: The serpent deceived me, and I ate. As if she were saying: If you had not created the clever serpent, I would not have been deceived through him. The sixth iniquity was that they existed as disobedient to their Creator. And this sin was as it were the root and end of the other sins.

Behold, from these iniquities the Son of God redeemed us on the cross by things contrary to the aforesaid, either by suffering or by acting. For contrary to this, that they by pride wanted to be made like the Best, the Son of God willed to be made like the most wicked. For as if he were the most wicked of all human beings, after Barabbas the distinguished robber had been released, he himself was demanded for the cross, and hung in the midst of two robbers, and thus it is said in Mark 15:28: The Scripture was fulfilled that says: And he was counted with the wicked.

Likewise, contrary to this, that they unduly thirsted out of the smallest knowledge, that one persisted as a certain powerless man in pains and torments. For Matthew 27:41 and 42 says that the chief priests, mocking him with the scribes and elders, were saying: He saved others; he cannot save himself. If he is King of Israel, let him now come down from the cross, and we believe him. It is likely that many who then were standing by and hearing these mockeries, and loving Jesus in their hearts, thought it seemed folly that he did not come down from the cross, if he was able to come down. And perhaps they vehemently desired this, that he would come down for the salvation of himself and the confusion of the Jews. But truly he acted better and more wisely by not coming down. Hence Isaiah 53:11 says, in the person of the Father concerning the Son: In his knowledge my just servant himself will justify many, and he himself will bear their iniquities.

Note that the Son of God is called the servant of the Father, because at his command he served us as a servant of good will.

Likewise, contrary to this, that they took away that fruit that was not theirs, the Son of God lay open to the prey of the impious, who, when the Lord had nothing else that they could take away from him, took away his own garments from him, as the holy Evangelists testify, and as he himself says in Psalm 21:19: They divided my garments for themselves, and over my vestment, that is, over my tunic, they cast lots. For, as John 19:23 and 24 says, they did not wish to cut this tunic, because it was seamless, woven from above throughout.

Likewise, contrary to this, that they ate the apple with concupiscence of gluttony, he himself, vehemently thirsting, drank myrrhed wine, vinegar, gall, and wormwood with bitterness.

Likewise, contrary to this, that they timidly excused themselves, Jesus did not wish to excuse himself when, standing before the governor, he was being accused by the chief priests and elders of the people. When Pilate also said to him: Do you not hear how many testimonies they speak against you 6? he did not answer him a single word, so that the governor wondered greatly. Jesus also, when he stood on the cross, did not show his innocence by excusing himself, which nevertheless he could have done very well.

Likewise, contrary to this, that they existed as disobedient to their Creator, he, in obedience to the Father, through which he had received our penalties, persevered even unto a death of the cross as most base as it was most bitter. Hence also, breathing out with a loud cry, he said, with Luke as witness: Father, into your hands I commend my spirit 7. My spirit, I say, faithfully obedient in all things to your will.

Therefore, dearly beloved, let us beware lest those iniquities that the Son of God atoned for so bitterly be found in us, namely lest we be proud and ambitious, and curious for investigating the evils of others. Let us also beware lest we be avaricious and gluttonous. Moreover, let us beware lest we foolishly excuse our sins, or resist those whom we ought to obey.

III.

Concerning the third, note that when the redemption of the human race had been celebrated on the gibbet of the cross through the blood of the Son of God, then the demons saw the soul of the Son of Man coming in the clouds, that is, with an angelic company, with the great power of innocence and with the majesty of divine glory. Then also the souls of the just, which were in limbo and had awaited redemption with long desire, looked upon the light coming from above, and with immense joy lifted up their heads from the sorrow of sadness, because their redemption came, which would liberate them from the devil for the Lord.

May the Lord grant us, dearly beloved, that him who redeemed us from our iniquities we may now follow through a good life, so that also by him on the day of judgment we may merit to be redeemed out of all mercy. Amen.

Notes

	Luke 21:25. (Luc. xxi, 25.) ↩

	Matthew 26:68 and Luke 22:64. (Matth. xxvi, 68 et Luc. xxii, 64.) ↩

	Acts 17:28. (Act. xvii, 28.) ↩

	Mark 13:25. (Marc. xiii, 25.) ↩

	Compare Genesis 3:3 and following. (Cf. Gen. iii, 3 et seq.) ↩

	Matthew 27:13 and 14. (Matth. xxvii, 13 et 14.) ↩

	Luke 23:46. (Luc. xxiii, 46.) ↩





Sermon III. On the Third Sunday of Advent

Sermon III.

On the Third Sunday of Advent.

Are you the one who is to come, or are we awaiting another? Matthew 11:3.

It must be noted that the Lord came, comes, and will come. According to past time he came through the assumption of our flesh. According to present time he comes through the infusion of grace. According to future time he will come through the severity of judgment. But with the first and third coming omitted for the present, we will briefly touch upon that coming that is through the infusion of grace, which is also represented on the present Sunday. Hence also in the Collect we ask, "That he may illumine the darkness of our mind by the visitation of his grace." The Gospel also is about blessed John, who is interpreted as grace, or in whom there is grace.

Therefore two things are principally to be noted here:

I. What the Lord, coming in a human being through grace, works. II. Through what a human being is proved to have received grace.

I.

Concerning the first, note that the Lord, coming through grace, works six things in the sinful human being; and these six are touched upon in the present Gospel, where the Lord says: Going, report to John the things that you have heard and seen. The blind see, the lame walk, lepers are cleansed, the deaf hear, the dead rise again, the poor are evangelized 1.

1. Therefore the first thing that the Lord through grace

Notes

	Matthew 11:4 and 5. (Matth. xi, 4 et 5.) ↩





Sermon III, Continuation and Conclusion

coming into human beings, works this, namely, that those whom pride had blinded he enlightens through humility. For pride, or vain glory, is like a certain thunderbolt blinding the eyes of the soul. For just as a thunderbolt has a certain brief brightness, but nevertheless is very harmful to tender creatures, so also it is with pride, because people wish to shine in this age through lofty pride, through which nevertheless the poor are set on fire. For it is said in the Psalm: When the impious man is proud, the poor man is set on fire 1. Therefore those whom elation had blinded, the Lord made to see through humility. For humility is the eye of the soul, through which a man most truly recognizes his own condition and his own state. Hence Bernard says: "Humility is the virtue by which a man, by most true knowledge of himself, becomes vile to himself."

II. The second thing that God does in a man is this, namely, that for those whom avarice had made lame, he restores their steps through charity. Avarice also makes a man lame in both feet. On account of this it is read in II Kings IV, 4, that Jonathan the son of Saul had a five-year-old son who was called Miphiboseth, who fell from the arms of his nurse to the ground, and was made lame in both feet. Jonathan is interpreted "a dove coming," and signifies Jesus Christ, who came like a dove. For coming into this world he carried in his mouth a branch of green olive. By the olive, peace and mercy are figured; these two things he himself brought into this world. Concerning peace he himself says, John XIV, 27: Peace I leave to you, my peace from you. Concerning mercy it is said in Luke IX, 54 and following, that when on a certain occasion the Samaritans had been unwilling to receive Jesus in lodging, James and John said: Lord, do you wish that we say that fire should descend from heaven and consume them? And turning, he rebuked them, saying: You do not know of whose spirit you are. The Son of Man did not come to destroy souls, but to save.

The son of this Jonathan is any Christian, who, when he falls from the arms of his nurse, is made lame. Our nurse is divine providence. But then we fall from the arms of this nurse, when we do not trust fully in divine providence, that it can or wills to nourish us. And when we begin to apply ourselves too anxiously to acquiring earthly things, then truly we are made lame in both feet: for then we lose affection toward God and toward our neighbor. For the avaricious man loves neither God nor neighbor. And such a lame man is called Miphiboseth, which is interpreted "confused mouth." For such avaricious men will be confounded on the day of judgment, when the Lord will say to them: I was hungry, and you did not give me to eat; I was thirsty, and you did not give me drink; I was a guest, and you did not gather me in; I was naked, and you did not cover me, as is said in Matthew XXV, 42 and 43. Therefore for those whom avarice had made lame, the Lord restores the steps of the soul through charity. For charity makes a man love God and neighbor. It also makes him despise temporal goods and set his heart upon everlasting goods. Hence Saint Prosper says: "Charity is, as it seems to me, a right will turned wholly away from all earthly and present things, joined inseparably and united to God."

III. The third thing is what God does in a man, namely, that the one whom lust had made leprous, he purifies and cleanses through chastity. For since lust is foul and unclean, it corrupts the soul and makes it leprous and unclean. Hence the book of medicine says that "leprosy is a corruption of the members, produced from humors liable to putrefaction." And note that, as is read in Leviticus XI and following, there is a fourfold kind of leprosy, namely in the skin, in the hair, in clothing, and in a house.

1. Women have leprosy in the skin who smear and anoint their skin with certain cosmetics and ointments, so that they may appear redder and brighter. Concerning these Jerome writes to Furia: "What do purple dye and white lead do on the face, Christian woman? one of which counterfeits the redness of cheeks and lips, the other the whiteness of face and neck. That adornment is not the Lord's; that veil is Antichrist's. With what confidence does she raise to heaven faces which the Creator does not recognize?"

2. Men have leprosy in the hair who curl their hair with a curling iron. Women also have leprosy in the hair who, as Jerome says, "build up the crown and the back of the head with others' hair, and who perhaps color their gray hairs with citron-yellow or saffron color, who also twist golden bands into their hair": against the command of the Apostles Peter and Paul. For I Peter III, 3 says: Let women's adornment not be outward braiding of hair or encircling with gold. Paul also says in II Timothy II, 9: Let women not adorn themselves with braided hair or pearls.

3. Men or women have leprosy in garments who make folds in their garments, whether linen or woolen, and who place around and take on their garments excesses of golden or silver knots, not considering that such attire does not befit penance, since the Lord placed the sons and daughters of Adam in this world for doing penance; it ought to have sufficed them that they were clothed as their father and mother were clothed when he sent them from paradise into the world, concerning whom it is said in Genesis III, 21: The Lord God made tunics of skins for Adam and his wife, and clothed them.

4. They have leprosy in the house who cause lascivious images to be painted in their chambers and bedrooms, as though dancing in chorus and mutually embracing one another. They also hang curtains of images of this sort on their walls. Therefore those whom lust had made leprous, the Lord, coming, cleanses through chastity. Indeed the office of chastity is to cleanse a man inwardly and outwardly from all defilements of lust.

IV. The fourth thing that the Lord did, coming through grace into human beings, is that, namely, for those whom the vanity of worldly gladness had made deaf, he restores hearing through the true consideration of worldly instability. For the vanity of worldly gladness made man inwardly deaf. For all who love worldly gladness do not willingly hear the word of God; rather they delight in harps, drums, pipes, vielles and other things, and harmonies, and also in the fabulous rhythms of performers. Concerning these deaf persons the Lord says in Isaiah XLII, 19: Who is deaf, except the one to whom I sent my messengers, the preachers, and he refuses to hear them? Therefore those whom the vanity of worldly gladness had made deaf, the Lord, coming into man, made hear through the true consideration of worldly instability. For one who would truly consider the instability of this world ought gladly to hear those who would show him the way of the heavenly homeland, where there is true stability and true rest.

V. The fifth thing that the Lord, coming, did in man is this, namely, that those whom despair of pardon had killed, he raises again through hope of divine mercy. Indeed despair of pardon has slain and killed many. For just as a sick man is in a dangerous state of life when by certain signs of death he has been despaired of by physicians, so also despair of pardon for the soul is dangerous, which many incur from this, that, thinking again upon the multitude of their crimes, they fear that the Lord either does not wish or is not able to forgive them. Against despair Abner says to Joab in II Kings II, 26: Do you not know that despair is dangerous? Therefore those whom despair had killed, the Lord, coming through grace into man, raises again through hope of mercy. For divine mercy is so great that, with respect to it, all the sins of men, however many they are, or of whatever kind, are like a spark in the midst of the sea. And this ought to make hope for a truly penitent man.

VI. The sixth thing that the Lord does in a man into whom he comes through grace is this, that the one whom confidence in a long life had made poor, this one he evangelizes through the memory of death and through the desire of the heavenly kingdom, that is, he admonishes and strengthens him for the pursuit of good works and for acquiring the harvest of perpetual life. For many, because they think that they will live long, neglect the fruits of good works; but the Lord, coming through grace, strikes into them fear of death, so that with so much more fervor they may sow those things on earth which they may reap in heaven. For what a man will have sown, this also he will reap, as the Apostle says to the Galatians VI, 8. Hence it is also said in Ecclesiastes IX, 10: Whatever your hand is able to do, do it earnestly, because neither work, nor reason, nor wisdom, nor knowledge will be among the dead, whither you are hastening.

II.

Concerning the second, note that it can be proved through four things whether a man receives the Lord through grace in the present, and concerning these four things John is commended by the Lord in the Gospel. The first is if a man, like a reed, is not shaken by the wind. Hence the Lord says: What did you go out into the desert to see? a reed shaken by the wind 2? As though he said: John is not a reed shaken by the wind.

I. Therefore the first sign that a man receives the Lord through grace is if he is not shaken by the wind like a reed. For a reed, that is, a reed-like man, when shaken by the wind of prosperity, yields to the right; when shaken also by the wind of adversity, he yields to the left. Against this Moses commanded the king of Edom, Numbers XX, 17: We beseech you that we may be permitted to pass through your land. We shall not go through fields, nor through vineyards, we shall not drink waters from your wells, but we shall walk by the public road, turning neither to the right nor to the left, until we pass your borders. Edom is interpreted "earthly" or "bloody," and signifies the world, which by the devil, who exists as a murderer from the beginning, has been slaughtered in many forms. Therefore the sons of grace ought to pass through the land of this world, so that they neither yield to the right of prosperity through immoderate gladness, nor turn aside to the left through desperate sadness. A reed also seems outwardly solid, but within it is empty; so there are certain men who have reed-like graces, such as beauty of body, sound strength of members, eloquence of tongue, and the wisdom of this age, and other such things, by which they rarely merit, but more often demerit. Against this the Apostle says in I Corinthians XV, 10: By the grace of God I am what I am, and his grace in me was not empty, but I labored more abundantly than all of them. As though he said: I did not have reed-like grace. Likewise he says in II Corinthians VI, 1: We exhort you not to receive the grace of God in vain.

II. The second sign by which it can be proved whether a man receives the Lord through grace is this, if he is not clothed in soft garments. He is not clothed in soft garments who does not live softly, but who crucifies his flesh with vices and concupiscences, and who withdraws from it the delights and concupiscences of this world. Hence the Apostle says to the Galatians I, 19 and following: I have been fixed with Christ to the cross. Now I live, no longer I; but Christ lives in me. And after a few words he adds: I do not cast away the grace of God. As though he said: I would cast away the grace of God if I lived softly and according to the concupiscence of the flesh. On account of this the Lord says in the Gospel: But what did you go out into the desert to see? a man clothed in soft garments 3? As though he said first concerning John: He in whom there is grace is not clothed in soft garments. Hence also Matthew I, 4 says that John had a garment of camel hairs.

And note that the soul inwardly ought to be clothed with the soft and delicate clothing of virtues; but the flesh outwardly, so far as it can sustain it, ought to be covered with hard labors. Hence also the veil of the tabernacle, with which it was clothed inwardly, was very precious and delicate; but outwardly the highest covering was cheap and wonderfully rough.

III. The third sign by which it is proved that a man has received the Lord is this, that he is a Prophet. Hence the Lord also says: But what did you go out to see? a Prophet 4? As though he said: Truly he is the Prophet. Therefore the man who has received the Lord through grace is a Prophet, because his soul predicts and announces beforehand the coming of the Lord to judgment; concerning this coming Paul says in I Corinthians IV, 5: Do not judge before the time, until the Lord comes, who will both illuminate the hidden things of darkness and manifest the counsels of hearts; and then there will be praise for each one from God. Therefore at the coming of the Lord to judgment the works of a man and of his will will be made public; if it has been good toward God, it will be magnificently praised; but if evil, it will be reproached and confounded.

IV. The fourth sign by which a man experiences that the Lord has come into his heart through grace is this, namely, that he is more than a Prophet. Hence the Lord also says about John: But what did you go out into the desert to see? a Prophet? and now I say to you, more than a Prophet 5. Therefore that man is more than a Prophet who not only predicts to his soul that it will find consolation in the future age, but who also receives that consolation many times in the present, as Psalm XCII, 19 says: According to the multitude of my sorrows in my heart, your consolations have gladdened my soul.

Therefore pray to the Lord, dearest ones, that we may now receive him into our heart in such a way that we may see him in judgment with all gladness. May he deign to grant this to us, etc.
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Sermon IV. On the Fourth Sunday of Advent

SERMON IV.

ON THE FOURTH SUNDAY OF ADVENT.

There has stood in the midst of you one whom you do not know. He it is who is to come after me, who was made before me; the strap of whose shoe I am not worthy to loose. John I, 26 and 27.

Three things chiefly are to be noted here:

I. Who is that one whom John declares and affirms to stand in the midst? II. When does he preach that the Lord is to come through himself? III. What is the shoe whose strap he declares himself unworthy to loose?

I.

Concerning the first, note that the one whom John declares and affirms to stand in the midst is the Son of God himself. Hence the Gloss notes on that place: "There has stood in the midst of you one whom you do not know, that is, present to you he appears in body." John also pointed him out with his finger. Hence immediately after the present Gospel it is said in John: On the next day John saw Jesus coming to him, and he said: Behold the Lamb of God, behold him who takes away the sins of the world. This is he of whom I said: After me comes a man who was made before me 1. Therefore, since John says that Jesus stands in the midst, note that Jesus first lay in the midst of beasts of burden. Second, he sat in the midst of the Doctors. Third, he hung in the midst of thieves. Fourth, he stood in the midst of the Disciples. Fifth, truly, he walks in the midst of golden lampstands.

1. First, therefore, Jesus lay in the midst of beasts of burden, namely when the spotless Virgin Mary wrapped him in cloths and laid him in a manger, because there was no other place for him in the inn 2. Concerning this Habakkuk says according to another translation: In the midst of two animals you will be known. Now these two animals were an ox and an ass, according as is seen in pictures, which are the books of laypeople. Therefore Jesus lying in the midst of beasts of burden showed wonderful humility. For it was very wonderful that the divine majesty put on the body of a little child lying and crying in a stable. Therefore we too ought to imitate the wonderful God in this humility, because a glorious reward is promised to humility, namely because the humble will be received by the glory of the Lord. Hence Proverbs XXIX, 23 says: Humility follows the proud man, and glory will receive the humble in spirit.

2. Second, Jesus sat in the midst of the Doctors. Hence it is read in Luke II, 46, that his parents found Jesus in the temple sitting in the midst of the Doctors, hearing them and questioning them. Through the fact that Jesus sat in the midst of the Doctors, hearing and questioning them, he invites us to the study of true wisdom. But true wisdom is to fear the Lord. Hence Ecclesiasticus I, 20 says: The fullness of wisdom is to fear the Lord. Therefore we ought to learn this fear, because those who fear the Lord keep his commandments 3. Hence Ecclesiasticus I, 13 says: And truly it will be well for them after this life 4, who now fear the Lord. Hence Ecclesiasticus I, 19 says: It will be well for the one fearing the Lord, and in the days of his consummation he will be blessed. For after this life the Lord will console his sons, and then he will bless most gloriously those who feared him. But in order that we may learn true wisdom, that is, the fear of the Lord, we ought to flee taverns, lest we sit there in the midst of drinkers. We ought, however, to frequent churches, so that there we may hear the words of the fear of the Lord from priests and preachers. Hence Ecclesiasticus VI, 35 admonishes us: Stand in the multitude of prudent elders, and join yourself from the heart to their wisdom, so that you may be able to hear every narration of God.

3. Third, Jesus stood in the midst of thieves. Hence it is said in John XIX, 18, that they crucified Jesus in the place of Calvary, and with him two others on this side and on that, but Jesus in the middle. Luke calls these two, in whose midst Jesus was crucified, wicked men and thieves. But Jesus, standing in the midst of two wicked thieves, as though he were more criminal than they, showed us a most splendid example of patience, which we must imitate; namely, when people unduly disturb and burden us either by deeds or by words, then we should be patient. For if Jesus, most innocent, standing in the midst of thieves, suffers mockeries and derisions and is crucified, it is not a great thing if we also, who were conceived in sins, and whom our mother bore in pains, and who do not live without sin, if, I say, we too sustain the impious words and deeds of evil men; otherwise we are excessively delicate soldiers, if we wish to reign with Christ and suffer nothing for Christ.

4. Jesus also stood in the midst of his Disciples. Hence John XX, 19 says: Jesus came, namely after the Resurrection, and stood in the midst of the Disciples, and said to them: Peace be to you. Therefore Jesus standing in the midst of his Disciples invites us by example and word to charity and peace. For charity is the mother of peace. Hence also before the Passion he was existing among his Disciples and ministering to them. For he had shown a great sign of charity. Here also he said, as Luke XXII, 27 says: I am in the midst of you as one who ministers. He also says to them, John XIII, 14 and 15: If I, the Lord and Master, have washed your feet, you also ought to wash one another's feet. For I have given you an example, that as I have done to you, so you also should do. Therefore, by Christ's example, we ought to have charity and peace toward one another. Hence the Apostle writes in II Timothy II, 22: Follow charity and peace with those who call upon the Lord from a pure heart. Here the Apostle seems to suggest that no one can call upon the Lord from a pure heart unless he has charity and peace, and this is without doubt most true.

5. Fifth, Christ walks in the midst of seven golden lampstands. Hence John says in Apocalypse I, 12 and following: I saw seven golden lampstands, and in the midst of the seven golden lampstands one like the Son of Man, clothed with a long robe and girded at the breasts with a golden belt; and his face was as the sun shines in its strength. It is also said in Apocalypse II, 1 and 2: These things says he who walks in the midst of the seven golden lampstands: I know your works, and labor, and your patience. Note that the seven golden lampstands are the seven orders of the blessed in the kingdom of God, namely Angels, Patriarchs, Prophets, Apostles, Martyrs, Confessors, Virgins or Continent persons, and all other elect persons who are comprehended under these seven orders. Hence it is said there that the seven lampstands are seven Churches 5, that is, seven congregations of the blessed. Now these seven orders are called lampstands because, just as a candle is placed on a lampstand, which illuminates the house, so also these seven orders have received the light of glory from the holy Trinity and shine throughout the whole heavenly palace.

Among these seven lampstands the Son of God walks, clothed with a long robe, that is, with the garment of humanity, and girded at the breasts with the golden belt of charity. Shining also as the sun shines in its strength, with the most serene light of divinity. The Son of God walks, I say, among those lampstands, which are golden, that is, brought to the highest nobility, administering joy and exultation to each elect person. Joy indeed on account of the dowry of the soul already gathered. But exultation on account of the dowry promised back to the body. On account of this Ecclesiasticus XV, 6 says: He will heap joy and exultation upon him. Therefore the Son walking among the golden lampstands consoles each blessed one, speaking thus: I know your works, and labor, and your patience 6. As though he said: I know the works which you spent in my service; I know also the labor by which you served your neighbors; I know nevertheless the patience through which you endured the adversities of the world. Hence because of these three things you have received an everlasting reward.

II.

Concerning the second, note that Jesus, who once lay, sat, stood, and still walks in the midst, is to come on the day of judgment, so that again he may sit in the midst, namely of lambs and goats. That he will sit in judgment in the midst of lambs and goats he himself testifies, Matthew XXV, 31 and following, saying thus: When the Son of Man will have come in his majesty, and all his Angels with him, then he will sit upon the seat of majesty; and all nations will be gathered before him, and he will separate them from one another, as a shepherd separates sheep from goats. And he will set the sheep indeed at his right hand, but the goats at his left. Christian people are compared to sheep for many reasons. One of these is that, namely, a sheep is a humble animal and humbly plucks its food from the earth; so also good Christians are humble and content to nourish themselves by their own labors or by just revenues. The goat does the contrary, for it is an animal climbing rocks and trees so that there it may take its food. So also evil Christians act, who wish to become rich through injustice and seek the honors of this world. In the midst of these the Lord will sit in judgment, calling the good to the kingdom, but sending the evil to punishment.

Therefore consider three things in Jesus: namely, that he will come to judgment as a King powerful and wise. Hence it is read in today's Gospel that John denied that he was Christ, and Elias, and the Prophet. As though he said: When Jesus comes to judgment, he himself will be Christ, and Elias, and the Prophet. For three things are required of a just judge. The first is that he have authority for judging conferred on him by a superior. The second is that he have strength by which he can carry out judgment despite the resistance of the unjust. The third is that he be wise and prudent, namely so that he may know who is guilty and who is innocent; that he may punish the guilty and absolve the innocent.

On account of the first Jesus is called Christ, which is interpreted "anointed." For God the Father anointed him as King and as prince, King of the earth, and established him judge of the living and the dead. Hence Jesus himself says concerning himself, John V, 22 and 23: The Father judges no one, but has given all judgment to the Son, so that all may honor the Son as they honor the Father. And after some words he adds: My judgment is just 7.

Second, it is required of a judge that he be strong and powerful; otherwise his judgment would be resisted by the unjust. On account of this Jesus is also called Elias, which is interpreted "robust Lord." For it is said in Psalm XXIII, 8, that Jesus the King of glory is strong and powerful. For he is so strong and powerful that at his nod all the impious will be scattered like dust which the wind drives from the face of the earth. This judge is so strong that he measures the waters with his fist, weighs the heavens with his palm, suspends the mass of the earth with three fingers, and weighs the mountains in weight and the hills in a balance. Hence Isaiah XL, 12 says: Who has measured the waters with a fist, and weighed the heavens with a palm? Who has suspended the mass of the earth with three fingers, and weighed mountains in weight and hills in a balance? As though he said: No one could do this except the Son of God, Jesus Christ. Therefore the impious will by no means be able to resist so powerful and strong a judge.

Third, it is necessary that the judge be wise and discerning, namely so that he may know who is innocent and who is guilty, so that the innocent may be freed and honored, but the guilty be condemned to death. On account of this he is also called Prophet, because Prophet is the same as seeing, as is said in I Kings IX, 9: He who is today called Prophet was once called Seer. Jesus is Prophet, that is, seeing, because he sees all things. For he sees all thoughts and speeches and works of men. Concerning the first two it is said in Ecclesiasticus XLII, 20 and 22: No thought passes beyond the Lord, and no word hides itself from him... And he does not need anyone's counsel. Concerning the third it is said in Ecclesiasticus XXXIX, 24 and 23: The works of all flesh are before him, and there is nothing hidden from his eyes. From age to age he looks.

III.

Concerning the third, note that by the shoe of Jesus his humanity is understood. For just as a foot is covered by a shoe, so also the divinity of Christ lay hidden under humanity. Concerning this shoe it is said in Psalm LIX, 10: Into Idumaea I will extend my shoe. Idumaea is interpreted "earthly" or "bloody," and signifies human nature, which that first murderer, namely the devil, had made decline toward earthliness and had thus stained with the blood of sin. Therefore into this, that is, for the recovering of this, the Son of God allowed his shoe, that is, his humanity, to be stretched out on the cross; and thus foreigners, that is, the gentile peoples, were subjected to him through faith. But that shoe was stretched so violently that it was torn open in five parts. For the body of the Lord existed pierced through with five wounds.

The strap of this shoe is the glory of the Resurrection of Jesus Christ. For in the Resurrection the body of Christ, which had been torn open in many parts on the cross, was bound together again through glory. Therefore he says that he is not worthy to loose the strap of his shoe, that is, that he is unworthy and insufficient to expound the glory of his Resurrection. This is the golden strap through which all the elect are bound together in the bundle of the living. Concerning that bundle Abigail said to King David, I Kings XXV, 28 and 29: Let malice not be found in you all the days of your life... The soul of my lord will be kept as in the bundle of the living, with the Lord your God; but the soul of your enemies will be spun as in the force and circle of a sling.

Therefore pray to the Lord, dearest ones, that we may now imitate his humility, patience, charity, and peace in such a way that at last with joy we may deserve to behold his majesty. May he grant this to us, etc.
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Sermon V. On the Nativity of the Lord, Opening

SERMON V.

ON THE NATIVITY OF THE LORD.

Behold, I evangelize to you a great joy, which will be for all the people, because there has been born for you today a Savior, who is Christ the Lord in the city of David. Luke II, 11.

In the words set forth, four things are to be noted:

I. Who is the one through whom joy is evangelized? II. Who are those to whom joy is announced? III. On account of what is it said that all the people must rejoice? IV. By what sign is that one who has been born asserted to be found?

I.

Concerning the first, note that the one who evangelizes joy, that is, who brings a good announcement concerning joy, is described as being a true Angel of the Lord, lest, namely, it seem that he was a phantastic angel of Satan. Hence it is said in the present Gospel: Behold, an Angel of the Lord stood beside them, and the brightness of God shone around them 1, so that through this it would be designated that it was not that phantastic brightness in which the devil sometimes transfigures himself. For the Apostle says in II Corinthians XI, 14: Satan himself transfigures himself into an Angel of light. But who this Angel was is not clear from the evangelical testimony. Nevertheless it can not undeservedly be believed that it was Gabriel the Archangel, so that he who had announced to the Virgin Mary that the Lord would be born from her, he himself would also announce him, now born, to the shepherds.

II.

Concerning the second, note that those to whom so great a joy is announced are said to be shepherds, who are commended by three things: because, namely, they were not sleepy, and because they were solicitous about the flock, and besides because they were just. Hence it is read in the present Gospel: And there were shepherds in the same region watching, and keeping the watches of the night over their flock 2. Note that he says shepherds; he does not say soldiers or townsmen, lest those who serve others because of poverty be despised.

Now those shepherds were watchful and not sleepy, which is suggested there where it is said: They were watching, solicitous about the flock. Hence it follows: And keeping the watches of the night over the flock. For they were so solicitous about the flock committed to them that they did not leave it even by night.

They were also just, which is suggested there where it is said: Over their flock, as though not another's. For they did not guard a flock violently despoiled or taken away by theft, but their own, that is, one committed to them by true owners. Would that the shepherds of our time could today be commended by these three things! For in very many persons the opposites of the three aforesaid things, sleepiness, negligence, and also injustice, are found many times.

Note also that each of us is designated by those shepherds. For the Lord has committed to each human being his soul to be pastured. The soul, I say, redeemed by the precious blood of the Son of God, which no one of sound mind is ignorant is more precious than a thousand thousands of sheep. But for this, that we may pasture our souls, I Peter V, 2 admonishes us: Pasture the flock of God which is in us. As though he said: O you Christians, pasture the flock which is among you, that is, your souls, which are within you. But for this, that each Christian may exist as a good shepherd of his soul, three things are required of him. The first is that he be watchful and not sleepy. The second is that he be solicitous about himself. The third is that he be just toward his neighbors.

But for this, that we may be watchful and not sleepy, I Peter V, 8 admonishes us: Be sober and watch, because your adversary the devil goes about like a roaring lion, seeking whom he may devour. He watches who always looks upon his creator, redeemer, and judge; for one sleeping sees no one. Therefore we ought to watch in such a way that in all our works we have before our eyes our God, who created, redeemed, and will judge us, lest we do anything otherwise, by which we may offend the eyes of his majesty.

Likewise it is required from each one of us that he be solicitous about the salvation of his soul. For just as we are solicitous to provide drink, food, clothing, and its other necessities for our body, so also we ought to be solicitous that, when that uncertain hour of our death comes, we may present our soul clean and adorned to God. Hence it is said concerning the Bethlehemite shepherds that they were keeping watches over their flock. He keeps the watches of the night over the little sheep, that is, the soul committed to him, who always observes the hour of his death with solicitude. Death is that night which we are always bound to observe. Alas! many there are who, provided that they have those things that are necessary for the body, care little or nothing what happens to the soul. Concerning such people it is said in Ecclesiasticus X, 32: Who will justify the one sinning against his own soul? and who will honor the one dishonoring his own soul?

Third, it is required from any Christian that he be just, namely that he unjustly touch or possess nothing that belongs to another, but nourish himself and his own from those things which are his own, and from these also offer to God pleasing oblations or alms. That a man ought to nourish himself from his own goods, that is, from things justly acquired, is proved in Tobit II, 21, where it is read that when Tobias had been made blind, and his wife Anna on a certain occasion had brought home a kid of goats acquired by the works of her hands, Tobias, hearing the voice of the bleating kid, said: See lest perhaps it be stolen; return it to its owners, because it is not lawful for us either to eat anything from theft or to touch it. But that a man ought from those things which are his own to offer to God or give alms is said in Proverbs III, 9 and 10: Honor the Lord from your substance, the Gloss says "not from another's," and from the firstfruits of all your fruits, the Gloss says "from your better goods," give to him, namely to the poor person, and your barns will be filled with fullness, and your winepresses will overflow with wine.

III.

Concerning the third, note that on this account all the people must rejoice, because, namely, there has been born to us today a Savior, who is Christ the Lord in the city of David, as the Angel said to the Shepherds. And note that five things are proclaimed here concerning the little child Jesus, Son of Mary. For he is called Savior, and Christ, and Lord, and he is said to have been born in the city of David, because he was to be the true David. He is called Savior because of the redemption of the human race. He is called Christ because of the consolation of his faithful ones on the way of the present age. He is called Lord because of the demanding of service from those whom he redeemed. On this account also he is said to have been born in the city of David, that he might be an imitator of David. David is also interpreted "strong in hand" or "desirable in face." Therefore our Jesus too is strong in hand through the everlasting condemnation of the reprobate. He is also desirable in face through the wonderful rewarding of the elect.

I. First, therefore, this child who has been born is called Savior, namely so that he may redeem those groaning under demonic captivity. Hence this Savior says concerning himself, Exodus II, 1 and 2: I have seen the affliction of my people in Egypt, and I have heard its cry; and knowing its sorrow, I came down in order to free it from the hands of the Egyptians, and I will lead it out from that land into a good and spacious land, into a land which flows with milk and honey. From this authority it can be noted that the people of God, that is, all the elect, before Christ had been incarnate and had suffered, were in affliction because of long exile. They were also in continual cry, seeking the solace of their affliction. They were nevertheless in sorrow because of the vehement desire for the expected solace; seeing, hearing, and knowing this, God descended, assuming flesh, so that he might free the people by his blood, long exiled, seeking solace, and awaiting him with desires. He descended, I say, that he might free them from the hand of the Egyptians, that is, from the power of demons, and lead them out from that land, that is, from the region of darkness, namely from limbo, where the people of God were detained captive, into the good and spacious land, to the land which flows with milk and honey. Through this land is designated the land of the living, namely the kingdom of the heavens, which is called
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Sermon V continuation and conclusion

a good land, because no one is received there unless he is good. It is also called spacious, because no one there complains because of the narrowness of the inheritance. For whoever is in it has whatever he wills. For it is a land flowing with the milk of divine humanity and flowing with the honey of human divinity. For Christ there wonderfully refreshes his beloved ones through his milky humanity and honeyed divinity.

II. Secondly also, he who was born is called Christ, that is, anointed. He was stained with chrism so that he might console those mourning on the way of this world. On account of this he himself says in Isaiah 61:1 and following: The Spirit of the Lord is upon me, because the Lord has anointed me... that I might console all who mourn, that I might put consolation for those mourning Zion, and give them a crown for ashes, the oil of gladness for mourning, a garment of praise for the spirit of sorrow. Note that there are three things that bring sadness and sorrow to each one according to the exterior human being. The first is the trampling of the proud. The second is the malicious detraction of the wicked. The third is the vexation of diverse infirmities.

1. Against the first the Son of God consoles us and promises that he will give us a crown for ashes, that is, for the fact that by the proud and powerful we are trampled like ashes under their feet; he pledges to us that he will crown us as powerful kings on his throne. 2. Against the second, namely against the malicious detraction of the wicked, he consoles us by promising us for the mourning that we have from the detraction of the impious the brightness of perpetual glory, namely that he will make us shine just as oil shines in a lamp of perpetual brightness. 3. Against the third, namely against the spirit of sorrow that we have from the grave vexation of infirmities, he promises that he will give us a garment of praise, that is, a most healthy body, in which we may always return praises to him, saying, "Glory to you, Lord." Concerning this consolation Ecclesiasticus 38:7 says: The perfumer will make pigments of sweetness and will compound ointments of health. Note that there are many who make ointments of the hands, or feet, or other members; but there is no one who can anoint or heal the wounded heart except the Son of God alone. Therefore in every tribulation his ointment must be sought.

III. Thirdly, this boy who has been born is called Lord. Hence it is just that he should have servants serving him faithfully. Jeremiah 23:5 and 6 attests that God the Father promised this Lord to us, saying thus: Behold, the days are coming, says the Lord, and I will raise up for David a just shoot; and a King will reign and will be wise, and he will do judgment and justice on the earth. In those days Judah will be saved, and Israel will dwell confidently; and this is the name by which they will call him: The Lord our just one. Therefore God the Father says: Behold, the days of grace are coming, and I will raise up for David a just shoot, that is, I will cause my just Son to be born from the seed of David. And the King will reign, humbly carrying the scepter of the cross on his shoulders; and he will be wise by most patiently tolerating the torments of the cross; and thus he will do judgment by justly depriving the unjust devil of unjust power, and justice by liberating souls violently detained for a long time in captivity like powerful kings. In those days Judah, that is, any layman confessing God, will be saved through true faith; and Israel, that is, a good religious seeing God through contemplation, will dwell confidently, certain of glory; and this is the name by which, because of all these things, both laymen and religious will call him: The Lord our just one.

Therefore we are bound to this Lord in a threefold service, namely the service of heart, mouth, and work. Many indeed seem to show the first two services, but there are few who observe the third for the Lord. For many say of themselves that their heart is good toward God. There are also many who seem to serve the Lord with the mouth, but in the third sign, namely in work, almost all fail. Hence the Lord himself says in Luke 6:46: Why do you call me Lord, Lord, and do not do the things that I say? that is, you call with the heart, "Lord," and with the mouth, "Lord," but you do not call me by works, for you do not do the things that I say. Hence also Matthew 7:21 says: Not everyone who says to me, Lord, Lord, will enter into the kingdom of heaven, but the one who does the will of my Father who is in heaven, he will enter into the kingdom of heaven. There are many who say that they have still proposed to serve the Lord; such persons say with the heart, "Lord." There are also others who testify that this is good and useful, to serve the Lord, and such persons say with the mouth, "Lord." But very few are those who carry out in works what they have proposed in the heart and commend and praise with the mouth; and therefore infinitely many are excluded from the kingdom of heaven.

IV. Fourthly, this boy who has been born is called David, that is, strong of hand, so that he may strike with perpetual penalties those sinning and not correcting themselves through repentance. Hence it is said in Wisdom 11:18 and following: It was not impossible for your almighty hand, which created the world from unseen matter, to send upon sinners a multitude of bears, or bold lions, or unknown beasts of a new kind full of anger, either breathing fiery vapor, or giving forth the odor of smoke, or sending out horrible sparks from their eyes; not only could the injury of these exterminate them, but even their sight could kill through fear. Note that here the Holy Spirit describes the demons who at the command of the Lord will punish wretched sinners in hell. He compares them to bears, and lions, and beasts full of anger. Demons are compared to bears for this reason: because as the bear is a most restless animal, always existing in motion, so also demons are now most ready and most obstinate and untiring for tormenting. They are also compared to lions because the lion is a most robust and very strong animal; so also demons are most robust and very strong against wretched sinners. They are also compared to other beasts full of anger. For demons are not only most ready and very strong for this, that they may torment sinners; they are also most cruel in inflicting torments. Hence they are called beasts, that is, devastators from devastating, full of anger; and not only do those beasts torment with teeth and claws, that is, by the infliction of manifold punishments, but also by showing their terrible face. On account of this they are said to breathe fiery vapor and smoke from mouth and nostrils and to send out horrible sparks from their eyes. And truly if it were possible that sinners could die in hell, they would incur death not only because of the torments that would be inflicted by these, but also because of fear of their horrible face. Concerning these beasts it is said in Psalm 73:19: Lord, do not hand over to beasts the souls confessing to you. O dearly beloved, may God guard us from these most cruel beasts.

V. Fifthly, this boy who has been born is said to be desirable in countenance, so that by his own countenance he may reward those serving him faithfully. For this is that powerful King Ahasuerus, who is interpreted as blessedness, because all the blessedness of the elect flows from him, to whom queen Esther, that is, the happy soul that through blessedness has been lifted upward from mortal peoples, speaks thus, as the book of Esther 15:17 testifies: You are very wonderful, Lord, and your face is full of graces. Therefore the face of Jesus is so sweet and pleasant that the soul of each elect person finds in it every delight and the sweetness of every taste.

IV.

Concerning the fourth, note that Jesus when born is found through the sign given by the Angel. Hence it is said in the present Gospel that when the Angel had announced to the shepherds that Christ had been born, he added: And this is the sign for you: you will find an infant wrapped in cloths and placed in a manger 1. Simeon also afterward said to Mary his mother, Luke 2:34: Behold, this one has been set as a sign that will be contradicted. Therefore note that the Lord, when he had been born, showed us in himself a fivefold sign, namely the sign of holy silence, blessed poverty, precious purity, glorious humility, and excellent charity.

1. First, therefore, the sign of holy silence is shown to us where it is said: You will find an infant, that is, a little boy not speaking, namely not talking, but rather wailing. Why therefore did the Lord show silence in himself? For Proverbs 10:19 says: In much speech sin will not be lacking, but the one who moderates his lips is most prudent. Ecclesiasticus 20:8 also says: He who uses many words will wound his soul. It is read in the life of the Fathers about Abbot Agatho that for three years he carried a stone in his mouth until he learned silence. It is also read that a certain philosopher, asked by someone how he could please God and human beings, answered: "If you have been best in whatever you do, and have spoken few things."

2. Secondly, the sign of blessed poverty is shown to us in Jesus where it is said that he was wrapped in cloths; it is not said in fine linen or purple. For Mary, the little poor mother of God, was poor, and therefore could not have precious cloths. Therefore those who groan under the burden of poverty should look upon the cloth-wrapped Jesus, so that they may be consoled. Hence Isaiah 29:19 says: The meek will add joy in the Lord, and poor human beings will exult in the Holy One of Israel, that is, in Christ. Seneca also says about poverty: "Poverty is unencumbered and secure." He compares with each other the faces of poor and rich persons: "More often and more faithfully the poor person laughs."

3. The sign also of precious purity or cleanness is shown to us in Jesus through this, that it is said that Mary wrapped him in cloths. For the undefiled virgin wrapped him in clean cloths, because it is not likely that so clean a virgin had stained cloths; on account of which the Holy Spirit instituted that that cloth in which the body of Jesus is still sacramentally wrapped ought not to be purple, but linen and clean. Therefore this most clean little infant invites us to cleanness of life. Hence it is said in Job 22:30: The innocent will be saved, and he will be saved in the cleanness of his hands, that is, of his works. For Proverbs 21:8 says: He who is clean, his work is right.

4. Fourthly, the sign of glorious humility is shown to us in the little Jesus, who in the meantime so humbled himself that, namely, he subjected himself to the hands of the Virgin, so that she might wrap him and place him where it pleased her. Therefore let us also, in imitation of Jesus, be humble and obedient, because the Lord promises the humble that he will dwell in them through grace and will vivify them through glory. Hence Isaiah 57:15 says: The high and sublime one dwells with a contrite and humble spirit and vivifies the heart of the contrite.

5. Fifthly, the sign of excellent charity is demonstrated in this little infant, who wished to be placed in a manger, as if by this he suggested that he was common to the animals, shepherds, and kings, and to all desiring to have him. Hence he says in Jeremiah 31:3: I have loved you with everlasting charity; therefore, pitying, I have drawn you. Therefore Jesus lies in the manger like a certain adamant drawing to himself through charity animals, shepherds, and kings. Hence also the animals, shepherds, and kings repaid to him the reciprocal return of charity. For the animals lent their hay to the little one, the shepherds sang devout praises to him, and the kings offered precious gifts.

Let us also imitate those good beasts of burden, namely so that we may lend true hay to our God, that is, that we may distribute our alms to the poor. Let us also imitate the shepherds, so that we may honor God with devout praises and prayers. Let us no less imitate the kings, so that we may humbly offer to our Savior our heart and every work of ours as precious gifts. Pray to the Lord, dearly beloved, that we may so celebrate his nativity on earth that we may also merit joyfully to see him face to face. Amen.

Notes

	Luke 2:12. (Luc. ii, 12.) ↩





Sermon VI. On the Nativity of Christ

Sermon VI.

On the Nativity of Christ.

The Word was made flesh, etc. John 1:14.

Three things are principally to be noted here:

I. What is understood by this, The Word was made flesh? II. Why this Word is asserted to have been made flesh? III. In what way and through what this Word is said to dwell in us?

I.

Concerning the first, note that by the Word the Son of God is understood. For he is called Word as true good; but this is the true good, which can be commended from three things, namely from the absence of every bitterness, and from complete sufficiency, and from eternal unceasingness. And certainly from these three the Son of God, who for our sake was born of the Virgin, is commendable. For every bitterness is most remote from him; from him also most sufficient blessedness flows; in him also is most unfailing eternity.

1. Concerning the first, namely that every bitterness is most remote from him, it is said in the book of Wisdom 8:9 and 16: I proposed to bring wisdom, that is, the Son of God, to live with me, knowing that she will share good things with me; entering into my house, I will rest with her... For her conversation has no bitterness, nor her companionship any weariness, but gladness and joy. The Son of God himself also says in Isaiah 27:4: Indignation is not mine. Blessed, therefore, is the one who has merited to dwell with that true good.

2. Likewise, that most sufficient blessedness flows from him Ecclesiasticus 24:34 and 36 testifies: He placed, supply God the Father, for David his boy, to raise up from him a most strong king sitting on the throne of honor forever... Who fills the sense as the Euphrates. Therefore Ecclesiasticus says that God the Father placed, that is, promised, to David his boy, that is, to David his servant, that from him, that is, from his seed, he would raise up, that is, cause to be born, a most strong king, namely Jesus Christ sitting with the Father on the throne of honor, who, namely the Son of God, will fill as the Euphrates, that is, like a certain great river of blessedness, all our senses. For nothing in us will remain empty without being refreshed through this true good with most sweet blessedness. Hence also the Psalmist says: You will fill me with joy with your face 1. This is that true Elisha who has more oil of blessedness than we can offer vessels. For it is read in 3 Kings, 3 and following, that when a certain woman had complained to Elisha about her want, Elisha told her to go and borrow not a few vessels, and to pour into those vessels from that little oil that she professed she had. The woman also did this, and meanwhile the oil came forth, so that the vessels failed before the oil. So also it is with Christ, who is so sufficient and abundant that he fills all the vessels of our desires with the oil of blessedness, and oil will still remain. Concerning the sufficiency also of this true good it is said in Psalm 144:16: You open your hand and fill every animal with blessing. O how happy are those who have merited to be introduced into the cellar of the true good, so that there they may be made drunk from the abundance of the house of God!

3. The third, namely that in Christ, who is the true good, there is most unfailing eternity, Psalm 101:12 and 13 testifies, saying thus: My days have declined like a shadow, and I have withered like hay. But you, Lord, remain forever, and your memorial from generation to generation. Likewise it says in the same Psalm: The heavens are the works of your hands. They will perish, but you remain; and all will grow old like a garment. And like a covering you will change them, and they will be changed; but you yourself are the same, and your years will not fail 2. He also says in another Psalm: From age to age you are God 3. The Lord himself also says concerning the permanence of his eternity in Malachi 3:6: I am the Lord and I do not change. Therefore, dearly beloved, it is good that we attach ourselves to that true good, which always remains, lest we fall into everlasting destruction. Hence Psalm 72:28 says: It is good for me to cling to God, to place my hope in the Lord God.

Note, on the contrary, that the goods of this world are not true, for three reasons. For they are infused and mixed with many bitternesses. They are also empty and by no means filling. They are also unstable and in no way remaining. Ecclesiastes testifies these three things, speaking thus: I, Ecclesiastes, was king in Jerusalem.... I built houses for myself and planted vineyards; I made gardens and orchards and planted them with trees of every kind; and I built pools of water for myself, to water the forest of sprouting trees. I possessed male and female servants and had a large household; also herds and many flocks of sheep beyond all who were before me in Jerusalem. I heaped up for myself silver and gold and the substances of kings and provinces. I made for myself male singers and female singers and the delights of the sons of men, cups and pitchers for the service of pouring wines. And I surpassed in riches all who were before me in Jerusalem; wisdom remained with me. And all things that my eyes desired I did not deny them, nor did I forbid my heart from enjoying every will and delighting itself in these things that I had prepared; and I thought this my portion, if I used my labor. And when I turned myself to all the works that my hands had made and to the labors in which I had sweated in vain, I saw in all things vanity and affliction of spirit and nothing remaining under the sun 4. Behold how many things he enumerates that are reputed to be goods and are also greatly desired in this age; he concludes all these in such a way that he asserts that by a true turning of reason he found in all the aforesaid things vanity and affliction of spirit and nothing remaining under the sun. Therefore he proves that the goods of the present age are vain and in no way filling by this, that he says: I found vanity in all things. He also proves that they are drenched with many anxieties and cares by this, that he adds: And affliction of spirit. He proves no less that they are unstable by this, that he adds: And nothing remaining under the sun.

These things are also shown in Isaiah 36:6, where it is said that Egypt is a broken reed staff; if a man leans upon it, it will enter his hand and pierce it. Egypt is interpreted as sorrow or darkness; and it signifies this world, in which the good and just mourn and testify for sins. But the evil are darkened by the concupiscences of the flesh and of the eyes. This world, then, is like a broken reed staff that pierces the hand of the one leaning upon it. By this, that it is said to be reed-like, it is marked that the goods of this world are vain and do not fill the human heart, but are in the likeness of a reed, which is empty within. Hence Ecclesiasticus 14:9 says: The eye of the covetous man is insatiable. Ecclesiastes 5:9 also says: The avaricious man will not be filled with money. Similarly Jerome too says: "The avaricious man lacks what he has as much as what he does not have." By this also, that it is called a broken staff, it is suggested that the goods of this world are unstable and cannot stand, as a broken leg cannot stand. Hence also 1 John 2:17 says that the world passes away, and its concupiscence. Moreover, by this that it is added, if a man leans upon it, it will enter his hand and pierce it, it is suggested that the goods of this age are sharp-pointed and tear the human being through many cares. On account of this Truth itself in the Gospel compares the goods of the present age to thorns, which choke in a human being the seed of the grace of God.

II.

Concerning the second, note that for five causes the Word was made flesh. 1. The first is that through him we might be called back into the way of justice. For Adam had wandered and perished like a sheep; because of this he had led after himself all his posterity to the byway of hell or limbo, because they were placed in hell like sheep 5. But the Lamb of God, coming from the royal seats 6 at the prayers of the Patriarchs and Prophets, sought the hundredth sheep, namely the human race, and when he had found it, as a prudent leader he called and led it back into the way of justice and to the society of Angels. Concerning this recall it is read in 2 Kings 14:21 and 23, that David, through the mediation of the Tekoite woman, commanded Joab to recall Absalom, who because of fratricide had withdrawn into exile in Geshur. For David said to Joab: Go and recall the boy Absalom... Therefore Joab arose and went to Geshur and brought Absalom into Jerusalem. Absalom is interpreted as the embittering of the father and signifies Adam and any sinner. For Adam and Eve his wife through their sins embittered their sweet Creator. Any sinner also embitters God through his sin. Adam also and Eve his wife had committed spiritual fratricide, because by the sword of disobedience they had killed their spirit, which is as it were the brother of the flesh; any sinner also through his malice kills the soul, as is said in Wisdom 16:14. Therefore that Absalom, that is, Adam with all his posterity, was expelled from the face of God the Father into Geshur, which is interpreted as pain. For they were in the pains and infernal miseries of limbo until the coming of the Son of God. Knowing this, the Tekoite woman, which is interpreted as their trumpet and signifies divine mercy, which always sounds for wretched sinners, approached David, that is, God the Father, and interceded for Absalom, that is, for the whole human race, asking that he be called back from the pains of exile. Therefore God the Father, appeased at the petition of mercy, commanded Joab, which is interpreted enemy of enmity and signifies the Son of God, who is an enemy to enmity, that is, to sins, and a friend to friendship, that is, to virtues. For he is the enemy of iniquities and the friend of virtues. God the Father, I say, commanded his only-begotten Son to call back the human race through his blood. And this was done. For the Son of God went and put on human flesh, in which he bore many pains and at last sustained a most bitter death, and thus through his pains and torments he snatched the human race from the pains of hell and called it back into Jerusalem, that is, into the grace of God the Father.

2. The second cause why the Word of God was made flesh, that is, why the Son of God was incarnate, is this: that through his blood we might be washed from the filths of sins. Hence the Apostle says in Hebrews 9:13 and 14: If the blood of goats and bulls and the ashes of a heifer sprinkled sanctify the defiled unto the cleansing of the flesh, how much more will the blood of Christ, who through the Holy Spirit offered himself immaculate to God, cleanse our conscience from dead works, for serving the living God? Hence also John says in Apocalypse 1:5: Who loved us and washed us from our sins in his blood. The Gloss: "From original and actual sins." And note that the Baptism of the Church received that power, that it washes the sins of human beings, from the blood of Christ. Hence Innocent says: "Through the sacrament of baptism, those reddened by the blood of Christ have fault remitted, danger avoided, and even arrive at the kingdom of heaven." Therefore, dearly beloved, let us beware lest we again defile with the uncleannesses of sins the garments of our souls, which Christ washed in his blood.

3. The third cause why the Word was made flesh is this: that through him we might be fed on the road of the pilgrimage of this world; and this is done especially through the sacrament of the Eucharist, in which the Lord administers his flesh and pours out his blood for the consolation and refreshment of his faithful. Hence also that sacrament is called viaticum. On account of this he himself says in John 6:56: My flesh is truly food, and my blood is truly drink, etc. This is the best food, which makes the Lord remain in us and us in him. Therefore, so that we might be fed through the Son of God in this exile, he willed to be born in Bethlehem, which is interpreted as house of bread. He also willed to be placed in a manger, so that through this he might suggest that he himself was the bread of pilgrims, who would not only be found by the rich in a palace, but also could be found by the poor in a manger. It is wonderful concerning rich and poor persons that they so rarely visit the manger of Christ Jesus, although nevertheless they often visit the mangers of their horses or beasts of burden. Let us pass over, dearly beloved, as the shepherds were speaking to one another in Luke 2:15: Let us pass over, he says, as far as Bethlehem, and let us not only see this word that has been made flesh, but also receive it with a clean heart. For by Bethlehem not only the material Church but also the supercelestial Church is figured. For in the material Church the body of Christ is confected and is received by devout Christians. In the supercelestial Church also, the Son of God is seen with eyes unveiled, and there each elect person most sweetly enjoys him.

4. The fourth cause why the Word was made flesh is this: that through him we might be raised up on the day of judgment. Hence to the Word itself, which was made flesh, John 6:40 says: This is the will of my Father who sent me: that everyone who sees the Son and believes in him may have eternal life, and I will raise him up on the last day. Therefore he who has seen the Son of God with the eyes of fear and love, and believes in him by true showing of work, will be raised up on the last day so that he may possess everlasting life. Hence Hosea 6:3 also says: He will vivify us after two days; on the third day he will raise us up, and we will live in his sight. We know, and we will follow that we may know the Lord.

Note that the first day is the day of weariness, for we are wearied in many ways in this life. The second is the day of common rest, which is after this life, when namely the Holy Spirit will say to the souls of the just that they should rest from their labors. The third day is the day of glorious reward, when namely the Son, steward of the head of the household, will reward his workers with the denarius of glory. On that day we will be raised through the Son himself, so that we may always live, and know all things, and have whatever we will.

5. The fifth cause that the Word was made flesh is this: that through him we might be deified in the fatherland. For our first parents, believing the deceiving devil that they would be made as gods if they ate of the forbidden fruit, ate, and thus those who before were with honor were compared to senseless beasts of burden and were made like them. But so that we might recover the former honors, the Son of God himself was made a beast of burden for us, truly tolerating the goads of our penalties and bearing the torments of the burdensome cross. And thus the human being who had fallen into bestial utility recovered the likeness of divinity. Hence he says in Psalm 81:6: I said: You are gods and all sons of the Most High. As if he were saying: I, Jesus, said, that is, by my labors I effected, that you human beings are gods, that is, you will be and will be called all sons of the Most High. The Apostle also testifies in Romans 8:17 that we will be heirs of God and coheirs of Christ. John also says in the present Gospel that that one who was the Word made flesh, as many as received him, gave them power to become sons of God.

III.

Concerning the third, note that Christ dwells in Christians especially through five things, namely through faith and sincerity, through purity of body and soul, through heartfelt charity, through glorious humility, and through solidity of fear.

1. That Christ dwells in any Christian through sincerity of faith, the Apostle proves in Ephesians 3:14 and 17, where he says: I bend my knees to the Father of our Lord Jesus Christ..., that he may grant Christ to dwell through faith in our hearts. Alas for sorrow! Few are those who show themselves to have true faith, since almost all set before and prefer the dung of temporal things to sweet Christ.

2. Christ also dwells in Christians through purity of body and soul. On account of this the Apostle says in 1 Corinthians 3:16 and 17: Do you not know that you are the temple of God and that the Spirit of God dwells in you? For the temple of God is holy, which you are. As if he were saying: If you are holy, that is, clean in body and soul, then God dwells in you; for holiness befits the house of the Lord unto length of days 7.

3. Christ dwells in Christians through heartfelt charity. Hence 1 John 4:16 says: God is charity, and he who remains in charity remains in God, and God in him. This is delightful, that God through charity dwells in us and we in him. But what is charity? Charity is to love God and neighbor from the whole heart, and not to deceive him by seduction of the mouth. There are many who seem to love God with the mouth, but their reins and heart are far from him. Hence Jeremiah 12:2 says: You are near to their mouth and far from their reins. As if he were saying: Their mouth pretends charity, but their reins seek the most shameful pleasure. There are also many who profess with the mouth that they love their neighbors, but they devise deceits and snares for them in their hearts. Concerning such persons Jeremiah 9:8 says: With his mouth he speaks peace with his friend, and secretly he sets snares for him.

4. Christ dwells in Christians through glorious humility. Hence Isaiah 57:15 says that the exalted Lord dwells with a contrite and humble spirit. Hence also the Virgin Mary herself merited to conceive the Son of God not so much because she was most clean, but rather because she was most humble, as she herself testifies through herself: He has looked upon, I say, the humility of his handmaid 8. She did not say chastity, although she was most chaste, but humility.

5. Christ dwells in Christians through solidity of fear. Hence the Apostle says in Colossians 3:16: Let the word of Christ dwell in you abundantly in all wisdom. By all wisdom the fear of the Lord is figured, because, as is said in Ecclesiasticus 1:20: The fullness of wisdom is to fear God. Whence therefore does Christ dwell in those who fear him? For everyone who fears the Lord neglects nothing of his will. Therefore pray to the Lord that he may deign so to dwell in the lodging of our heart that we may also merit to be received by him into the eternal tabernacles. May he grant this to us, etc.
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Sermon VII. On the Circumcision of the Lord

Sermon VII.

On the Circumcision of the Lord.

After eight days were completed, so that the boy might be circumcised, his name was called Jesus. Luke 2:21.

Three things are principally to be noted here:

I. What is figured by the circumcision of the boy? II. What is given to be understood spiritually by the eight days? III. Why the boy is called by this name Jesus 1?

I.

Concerning the first, note that by the circumcision of the boy a twofold circumcision is figured. The first is that through which we are circumcised, that is, purged from vices and iniquities. The second is that through which we will be circumcised, that is, liberated from all miseries and penalties. Concerning the first circumcision it is said in Genesis 17:10 and following, where the Lord said to Abraham: Every male among you will be circumcised, and you will circumcise the flesh of your foreskin, so that it may be a sign of the covenant between me and you. An infant of eight days will be circumcised among you... The male whose flesh of the foreskin has not been circumcised, that soul will be destroyed from his people, because he has made my covenant void.

Since therefore circumcision, that is, the amputation of vices, is the sign of the covenant, that is, of peace between us and God, note that five things in us must principally be circumcised, namely, heart, eye, ear, and tongue, and hand.

1. First, therefore, the heart must be circumcised from malicious and stained thoughts. That malicious thoughts must be cut away from the heart, Jeremiah 4:4 says: Be circumcised for the Lord, and take away the foreskins of your hearts, men of Judah and inhabitants of Jerusalem, lest perhaps my indignation go forth as fire and be kindled, and there be no one to extinguish it, because of the malice of your thoughts. By the men of Judah and inhabitants of Jerusalem Christians are figured. For they ought to confess to the Lord, because he is good, because his mercy is forever 2. For they ought to sigh for the vision of eternal peace. Therefore Christians are commanded to circumcise their hearts from malicious thoughts, that is, to devise evil in their heart against no human being. And why is this commanded? Because if they have not circumcised their hearts, divine indignation will go forth against them like a most severe fire, which will never be extinguished. For Jeremiah 4:14 says: Wash your heart from malice, Jerusalem, that you may be saved; how long will harmful thoughts stay in you? For the heart must be circumcised from malicious, that is, unclean, thoughts; for no one will rest on the holy mountain of God unless he enters without stain of heart. Hence it is said in Psalm 23:3 and 4: Who will ascend into the mountain of the Lord, or who will stand in his holy place? The innocent in hands and clean in heart. Hence the Apostle says in Philippians 4:8 and 9: Whatever things are chaste, think on these; and the God of peace will be with you.

2. Secondly, the eyes must be circumcised from lascivious nods and from shameless looks. For many show wickedness and lasciviousness by nods of the eyes. Hence Isaiah 3:16 and 17 says: Because the daughters of Zion have been lifted up and have walked with outstretched neck, and went with nods of the eyes, the Lord will make bald the crown of the daughters of Zion. By the daughters of Zion Christian women are understood, who, because they go at the nods of the eyes to that place where they are corrupted by lovers, the Lord has made bald their crown, that is, he will send upon them after this life so great a pain as if the whole skin of the head were continually drawn away from them by a razor. Many also have eyes full of luxury, namely those who delight in lascivious looks. Augustine says concerning such persons: "An shameless eye is the messenger of a shameless heart." Concerning such persons 2 Peter 2:14 also says: Having eyes full of adultery, they will perish.

3. Thirdly, the ears must be circumcised from the hearing of detractions or songs. Against the hearing of detractions Proverbs 24:22 says: Do not mingle with detractors, because their destruction suddenly rises up. For Jerome writes to Nepotian: "Beware lest you have either an itching tongue or itching ears," that is, lest either you detract from others yourself or hear others detracting. No one gladly reports to an unwilling hearer. An arrow is never fixed in a stone; sometimes, rebounding, it strikes the one directing it. David had circumcised his ears from detraction, who says in Psalm 100:5: The one detracting secretly from his neighbor, him I pursued. We also ought to circumcise the ears, lest they be delighted in shameful speech or lascivious song. Hence it is said in
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Sermon VII, Conclusion

Ecclesiasticus XXVIII, 28: Hedge your ears with thorns; do not hear a wicked tongue. Therefore, in memory of those thorns which fixed the Lord's head, we ought to hedge our ears, lest we hear a wicked tongue, that is, the tongue of a man speaking or singing shamefully.

4. Fourth, the tongue, which, as James says III, 8, is a restless evil, full of deadly poison, must be circumcised from eight sins in which it often offends: namely, lest it utter filthy speech, deceit, falsehood, perjury, flattery, detraction, derision, and cursing. On account of this the Holy Spirit admonishes us in I Kings II, 3: Let old things depart, he says, from your mouth, because the Lord is the God of knowledges, and thoughts are prepared for him. As though he said: Old things, that is, evil words, which make the soul grow old, should depart from your mouth, because the Lord will avenge these things; to him not only words are open, but also the thoughts of men.

Against the first, namely filthy speech, the Apostle says in Ephesians V, 3 and 4: Let no uncleanness even be named among you, as befits the Saints; or foulness, or foolish talk, or buffoonery.

Against the second, namely deceit, I Peter II, 1 and 2 says: Laying aside all malice and all deceit..., as newborn infants, desire rational milk without deceit, that is, divine consolation, so that in it you may grow into salvation.

Against the third, namely falsehood, the Apostle says in Ephesians IV, 25: Laying aside falsehood, let each one speak truth with his neighbor.

Against the fourth, namely swearing and perjury, it is said in Ecclesiasticus XXIII, 9 and 12: Let not your mouth become accustomed to an oath; for there are many falls in it.... A man swearing much will be filled with iniquity, and the plague will not depart from his house. The Gloss: that is, "from the body the plague of vengeance."

Against the fifth, namely flattery, the Apostle says in I Thessalonians II, 5: For neither were we at any time in speech of flattery, as you know. Likewise Ecclesiastes VII, 6: It is better to be corrected by a wise man than to be deceived by the flattery of fools.

Against the sixth, namely detraction, it is said in Wisdom I, 11: Keep yourselves from murmuring, because it profits nothing, and spare the tongue from detraction, since obscure speech will not go into emptiness; but the mouth that lies kills the soul.

Against the seventh, namely derision of the simple and good, it is said in Ecclesiasticus VII, 12: Do not mock a man in bitterness of soul. Job XII, 4 also says: He who is mocked by his friend, as I am, will call upon God and he will hear him; for the simplicity of the just man is mocked. Therefore you ought to beware lest you mock anyone, because as the Psalm says, He who dwells in the heavens 1, etc.

Against the eighth, namely cursing, the Apostle says in Romans XII, 14: Bless those persecuting you; bless and do not curse. Job XXXI, 30 also says: I did not give my throat to sin, so that cursing I would seek the soul of him who hated me.

5. Fifth, the hands must be circumcised from four things, namely from lascivious touch, from theft, from robbery, from usury.

Against the first, namely unclean and lascivious touch, Isaiah LII, 11 says: Do not touch what is polluted. Be cleansed, you who bear the vessels of the Lord. Likewise, Leviticus V, 2 says: The soul that touches something unclean is guilty and has offended.

Against the second, namely theft, Tobit II, 21 says: It is not lawful for us either to eat anything from theft or to touch it.

Against the third, namely robbery, the Lord says through Ezekiel XXXIII, 14 and 15: If the impious man has done penance for his sin, and has returned robbery, has walked in the commandments of life, and has done nothing unjust, he will live by life and will not die. Note that if eternal life is promised to the one who restores robbery and afterward lives justly, it is clear that the one who is able to restore robbery and does not restore it will be punished by eternal death. Against those who offer robbery or make alms from it, the Lord says in Malachi I, 13: You have brought in from robberies by your hands; shall I receive that from your hand? As though he said: I shall not receive it. For he himself has hated robbery in holocaust.

Against the fourth, namely usury, the Lord says in Leviticus XXV, 36 and 37: Do not receive usury from your brother, nor more than you gave. You shall not give your money to him at usury, and you shall not exact an overabundance of crops. Likewise Deuteronomy XXIII, 20: To your brother you shall lend without usury that which he needs, so that the Lord your God may bless you in every work of yours. Note that by brother any neighbor is understood, to whom we ought to lend without usury that which he needs.

Therefore those who, as was said before, have circumcised their heart and the other members of the body from vices and iniquities by the knife, the fear of the Lord, because the fear of the Lord drives out sin 2: such persons on the day of judgment will be circumcised by the Son of God, that is, they will be freed from all miseries and penalties. Concerning this circumcision it is said in Joshua V, 2 and following: Circumcise the children of Israel a second time... But after all had been circumcised, the Lord said to Joshua: Today I have taken away from you the reproach of Egypt. Joshua is interpreted "savior" and marks the Son of God, who, just as by his blood and grace he saved his people from their sins, so also on the day of the general resurrection by glory he will save that same people of his from all miseries and penalties. Then God the Father will say: Today I have taken away from you the reproach of the Egyptians, that is, of demons. For the penalties of the body, namely heat and cold, thirst and hunger, sickness and labor and death, are called the reproach of the Egyptians, that is, of demons, because we fell into them through the deception of the serpent. The aforesaid penalties are noted in one little verse:

Heat, frost, thirst, hunger, disease, labor, and death.

But these seven will be taken away fully from the elect on the day of glory. Therefore pray to the Lord, dearest ones, that in this way we may be cleansed from vices on this road, so that after this life we may be freed from every misery. May he grant this to us, etc.
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Sermon VIII. On the Circumcision of the Lord

SERMON VIII.

ON THE CIRCUMCISION OF THE LORD.

After eight days were completed, so that the child might be circumcised, etc. Luke II, 21.

II 1.

Since in the preceding sermon it has been said what is figured by the circumcision of the child, now it must be said what is understood spiritually by the eight days. And note that, as the Saints hand down, the Lord was born in the night of the Lord's day and was also circumcised on the Lord's day. Note also that the Lord's day in common speech sounds the same as a day of peace, or day of the sun, or day of the son. Therefore spiritually eight days ought to be consummated, that is, completed in us, so that this name Jesus may be imposed on us. Thus the first day is the Lord's day, that is, the day of peace. The second is the day of the Moon. The third is the day of Mars. The fourth is the day of Mercury. The fifth is the day of Jove. The sixth is Venus's day. The seventh is the Sabbath day or the day of Saturn. The eighth is the same Lord's day, that is, the day of the sun or day of the son.

First we ought to keep the day of peace: namely, that through penance we may be reconciled to God, whom we have gravely offended by sins, and thus make peace with him. And although sinners attack God in many ways, nevertheless in two sins especially the Lord complains that he is crucified by sinners: namely through the withholding of tithes and the oppression of the poor.

1. Concerning the first, he says through Malachi III, 8 and 10: You crucify me. And you have said: In what do we crucify you? In tithes and in firstfruits. As though he said: by this, that you withhold tithes from me, you crucify me. Hence it follows: Bring every tithe into the barn, and let there be food in my house.

2. Concerning the second, namely concerning the oppression and spoliation of the poor, the Lord says in Zechariah II, 8: He who has touched you, O poor, touches the pupil of my eye.

Therefore those who have withheld their tithes from the Lord and have seized the goods of the poor, unless through penance and restitution of what was taken they make peace with God, will be confounded and will mourn inconsolably when they look upon him whom they have so sharply crucified. Hence the Lord says, Zechariah XII, 10 and 11: They will look upon me whom they have crucified. On that day there will be great lamentation in Jerusalem. Hence John also says in Apocalypse I, 7: Behold, he comes with clouds, and every eye will see him, and those who pierced him. And all the tribes of the earth will mourn over him. Then also those who once crucified the Lord will be crucified. Hence Proverbs XXII, 23 says: Do not do violence to the poor because he is poor, nor crush the needy in the gate, because the Lord will judge his cause and will crucify those who crucified his soul. Therefore lest on the day of judgment it happen to us to weep and also to be crucified in the sight of the Son of God, let us now make peace with him by paying the withheld tithes and by restoring to the poor what was taken. To this the Apostle admonishes us in Romans V, 1: Justified by faith, let us have peace toward God. The Apostle also says in II Corinthians V, 20: We beseech you for Christ: be reconciled to God.

Second, we ought to keep the day of the Moon. For the moon suffers defect through the defect of our considerations. And note that in at least four things we can consider our great defect, namely in the brevity of this life, in the frailty of the body, in the instability of things, and in the scarcity of faithful friends.

1. Concerning the first, namely concerning the brevity of our life, Job VII, 6 and 7 says: My days have passed more swiftly than cloth is cut off by one weaving. Remember that my life is wind. Job XIV, 1 and 2 also says: Man born of woman, living for a short time, is filled with many miseries. He comes forth like a flower and is crushed, and flees like a shadow, and never remains in the same state. James IV, 15 also says: What is our life? It is a vapor appearing for a little while, that is, appearing, and thereafter it will be exterminated. Seneca also says: "That which we live is a point, and still less than a point."

2. Concerning the second, namely concerning the frailty of the body, the Lord himself says in Genesis III, 19: You are dust, and into dust you will return. Bernard also says: "Flesh is nothing other than foam made flesh, clothed with fragile beauty; but it will be a miserable and putrid corpse and food of worms. For however much it is cultivated, it is always flesh. If you carefully consider what goes forth through the mouth and nostrils and the other passages of the body, you have never seen a more vile dungheap."

3. Concerning the third, namely concerning the instability of temporal things, those who once were rich in the world but now are poor in hell speak thus in the book of Wisdom V, 8 and following: What did pride profit us? What did the boasting of riches bring to us? All those things passed away like a shadow and like smoke scattered by the wind. These verses are also read concerning good Thomas of Canterbury in his legend:

He called nothing his own which, in the point of a movable hour, now by prayer, now by price, now by force, now by final death, the Lord changes, and which yields into the laws of another.

4. Concerning the fourth, namely concerning the scarcity of faithful friends, Proverbs XIX, 4 and following says: Riches add very many friends; but from the poor even those whom he had are separated.... Many cultivate the person of the powerful, and are friends of one giving gifts. The brothers of a poor man hate him; moreover even friends have withdrawn far from him. Ecclesiasticus VI, 10: There is a friend who is a companion of the table, and he will not remain in the day of necessity. Therefore many seem to be friends and are not true friends. For a true friend does not abandon his friend because of any misfortune of this life; indeed he assists him even after his death. Hence Proverbs XVII, 17 says: He who is a friend loves at every time, and a brother is proved in distresses. That there are few true friends Tullius also says in the book On Friendship: "Friends firm, stable, and constant are to be chosen, he says; of this kind there is the greatest scarcity." Therefore because there are few true friends, on account of this Ecclesiasticus XXV, 12 says: Blessed is he who finds a true friend. For there is no comparison to a faithful friend, as Ecclesiasticus VI, 15 says.

Third, we ought to keep the day of Mars, who once was called the god of war. We ought, I say, to keep the day of Mars, namely so that we may resist the devil, who, when we are established in so manifold a defect, attempts to take away even the soul itself, on account of which Genesis XIV, 21 reads that the king of Sodom, by whom the devil is figured, said to Abram: Give me the souls; take the rest for yourself. But so that we may resist the devil, James IV, 7 admonishes us: Resist the devil, and he will flee from you. I Peter V, 8 and 9 also exhorts us: Your adversary the devil goes about like a roaring lion, seeking whom he may devour; resist him, strong in faith. But in the duel which we ought to enter with the devil, three things are especially necessary to us: the shield of the holy cross, and the sword of charity, and the strength of the Holy Spirit. For whoever with constant faith has committed himself to the Crucified One, and has held charity of God and neighbor in his hand, that is, in works, and has always sought the strength of the Holy Spirit, without doubt will overcome the devil.

Fourth, we ought to keep the day of Mercury, who once was said to be the god of merchants; for Mercury is said as though caring for merchandise. We ought, I say, to keep the day of Mercury, namely so that, because our defect is threefold as long as we are in the marketplace of the present life, we may labor faithfully for eternal goods. Hence the Lord says in the Gospel, Luke XIX, 12 and 13: A certain noble man, having called his servants, gave them ten minas and said to them: Trade until I come. By the ten minas are understood three things which are offered especially to God and seven which are shown to the poor on account of the Lord. The three which are offered especially to God are these, namely maceration of the flesh, suppliant prayer, and devout weeping. The seven which are shown to the poor on account of God are the seven works of mercy, namely to receive pilgrims into lodging, to offer drink to the thirsty, to refresh the hungry with food, to redeem captives, to clothe the naked, to visit the sick, to bury the dead. These seven are noted in one little verse:

I gather, I give drink, I feed, I redeem, I cover, I visit, I bury.

Therefore through the aforesaid things we ought to trade, so that we may acquire the ten minas, that is, the denarius of perpetual repayment.

Fifth, we ought to keep the day of Jove, which in common speech is called the day of thunder. We ought, I say, always to have in mind the day of that great and final one, that is, the day of judgment, so that with so much more fervor we may apply ourselves to acquiring eternal goods, and so that we may not lose through foolishness and negligence even those goods which we have already acquired. Therefore the day of judgment is the day of thunder. For then with the thunder of divine power God will strike sinners, when the Lord will say: Depart from me, cursed ones, into eternal fire 2. Concerning this thunder Ecclesiasticus XLIII, 18 says: The voice of his thunder will scourge the earth. Therefore let us always have this day in mind, lest through vain glory and boasting we lose any good things which we have already done. For then nothing, however much, will be left over for the just man from good works, but rather he will fear that it is lacking to him.

Sixth, we ought to keep Venus's day, who once was thought to be the goddess of love. We ought, I say, to keep Venus's day, so that, because we will stand before divine judgment with so great a fear, we may then find many friends. Therefore it is necessary for us to seek the friendships of the holy Trinity itself, and of the Blessed Virgin, and also of Angels, Patriarchs, Prophets, Apostles, Martyrs, Confessors, Virgins, and all the other elect. Hence Proverbs XXV, 10 says: Grace and friendship free; keep them for yourself, lest you become reproachable. Reproachable, that is, blameworthy on the day of judgment. Wisdom VI, 18 also says: In friendship with him, that is, with the Son of God, there is good delight.

And note that through three things, namely through penance, purity of heart, and almsgiving, we can acquire the friendship of God and of his saints. Concerning the first, namely concerning penance, Proverbs XVII, 9 says: He who conceals a fault seeks friendships. Therefore he who conceals his faults with the cloak of penance seeks the friendship of God. Concerning the second, namely concerning purity of heart, Proverbs XXII, 11 says: He who loves purity of heart will have the king as friend, namely Jesus Christ. Concerning the third, namely concerning almsgiving, the Lord says in Luke XVI, 9: Make friends for yourselves from the mammon of iniquity, so that when you fail they may receive you into eternal tabernacles.

Therefore he who has completed the six aforesaid days, namely by reconciling himself to God through penance, by considering his defects and need, by fighting against the enemies of the soul, that is, demons, by trading zealously for eternal goods, by remembering the day of judgment continually, and by producing friendships of the Saints for himself: such a one will pass, namely, to the rest of souls and the delicate Sabbath.

And rightly the seventh day, that is, the time after this life, is called Sabbath. For just as it was not lawful for the Jews to work on the Sabbath, so also when the souls of the elect have passed from this life, thereafter they will not labor, but will have leisure only for the divine vision with sweetness. That the souls of the blessed will not labor after this life is said in Apocalypse XIV, 13: Write: Blessed are the dead who die in the Lord. From now on, the Spirit now says, that they may rest from their labors. The Gloss: "That also then they will have leisure for the divine vision with sweetness is said in Psalm XXVIII, 9: Taste and see that the Lord is sweet." For this will be the office of souls: to taste and see the sweetest Lord. Concerning this Sabbath Isaiah LXVI, 23 says: There will be Sabbath from Sabbath. As though he said: from the Sabbath of grace there will be the Sabbath of glory.

But when the seventh day of rest has been celebrated, the eighth day of the glorious Resurrection will arrive, and this day is called the day of the sun or the day of the son. For then the bodies of the elect will shine as the sun shines in its strength. Then also the perpetual kingdom will be conferred on the elect as on sons and true heirs. That then the just will shine like the sun Truth itself says in Matthew XIII, 43: Then the just will shine like the sun in the kingdom of their Father. That the perpetual kingdom will then be conferred on them, the Lord testifies in Matthew XXV, 34: Then the King will say to those who will be at his right hand: Come, blessed ones, etc. Therefore when that eighth day has arrived, then, as was said above, by glorious circumcision we will be freed from all miseries and penalties, and we will be called Jesus, that is, saved and freed from all tribulations. Dearest ones, pray to the Lord that we may live in this life in such a way that we may reach the happiness of perpetual life. This to us, etc.

Notes

	Response to the second question: What is understood spiritually by the eight days? Compare the preceding sermon. (Responsum ad secundam quaestionem: Quid per octo dies spiritualiter intelligi detur? Cf. Serm. praecedentem.) ↩
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Sermon IX. On the Circumcision of the Lord, Opening

SERMON IX.

ON THE CIRCUMCISION OF THE LORD.

His name was called Jesus, which was called by the Angel before he was conceived in the womb. Luke II, 21.

III 1.

That the Angel Gabriel, sent to Mary, after the greeting had been set forth, namely, Hail, full of grace, etc., said to her: Behold, you will conceive and bear a son, etc. It is also read in Matthew I, 20 and 21, that the Angel appearing to Joseph said: Joseph, son of David, do not fear to receive Mary your wife; for that which has been born in her is from the Holy Spirit. But she will bear a Son, and you will call his name Jesus, for he himself will save his people from their sins. Behold, twice it was foretold that the son of Mary ought to be called Jesus. Therefore today he was called Jesus by his parents. But of how great dignity this name is the Apostle declares to the Philippians II, 9 and 10, saying thus: The Father gave him a name which is above every name, so that at the name of Jesus every knee should bend of those in heaven, on earth, and under the earth. Therefore note that this word JHESUS is of six letters; if six words are placed for them, we shall see of how great power this name is. Therefore let us place: 1. for I, Most Just. 2. for H, Most Honorable. 3. for E, Most Elegant. 4. for S, Most Wise. 5. for V, Most Truthful. 6. for S, Most Sweet. And we can gather how great an efficacy lies hidden in this name JHESUS.

I. First Jesus is called Most Just. For it was necessary for us that he should recall us unjust ones to the way of justice, and by his justice, dying on the cross, reconcile us to God the Father. Hence I Peter III, 18 says: Once for our sins he died, the just for the unjust, so that he might offer us to God. But that he was just the Centurion himself testified when he saw him breathe out. For Luke XXIII, 47 says: The Centurion, seeing what had been done, glorified God, saying: Truly this man was just.

The justice of just Jesus can be considered in three things. 1. For he himself gave just commandments. 2. He himself will make just judgments. 3. And he himself will give just rewards.

1. Concerning the first, namely that he gave just commandments, the Apostle says in Romans VII, 12: And so the law indeed is holy, and the commandment holy and just and good. But so that for the present I may be silent about the other commandments, is not the commandment just which he gave us in Luke VI, 31, saying: As you wish men to do to you, so also do to them similarly? Is not also the commandment just and good which he gave in John XIII, 34, saying thus: A new commandment I give to you, etc.?

2. Concerning the second, namely that he will make just judgments, he testifies through himself in John V, 22 and 30, saying thus: The Father judges no one, but has given all judgment to the Son... and my judgment is just. The Angels in heaven also testify that the judgment of the Son of God is just. Hence John says in Apocalypse XVI, 7: I heard the Angel from the altar saying: Indeed, Lord God almighty, true and just are your judgments.

3. Concerning the third, namely that he will give just rewards, he himself says in Matthew XV, 4: Go also you into my vineyard, and what will have been just I will give to you.

We also, since we are sons of Jesus, must represent his name through works on our foreheads. We also ought to be just in imitation of our just father Jesus. Hence I John II, 29 says: If you know that he is just, know that everyone who does justice has been born from him. But that we may firmly embrace justice, Ecclesiasticus IV, 33 admonishes us: Strive for justice even to death, and God will fight for you against your enemies.

And note that for seven causes we ought to join justice to ourselves as a most dear bride. The first cause is because Scripture testifies that it is very pleasing to God. The second cause is because it is proved to be perpetual and immortal. The third cause is because through it a man is defended in all his way. The fourth is because through it a man is adorned as though with noble garments. The fifth cause is because through it a man is freed from perpetual death. The sixth cause is because through it protection is furnished to man on the day of judgment. The seventh cause is because through it and because of it a man is raised high in glory.

Concerning the first, namely that justice is very pleasing and acceptable to God, Proverbs XVI, 5 says: The beginning of a good way is to do justice; but it is more accepted before God than to sacrifice victims.

Concerning the second, namely that it is perpetual and immortal, Wisdom I, 15 says: Justice is perpetual and immortal; but injustice is the acquisition of death.

Concerning the third, namely that justice guards and defends a man in every way, Proverbs XIII, 6 says: Justice guards the way of the innocent; but impiety supplants the sinner.

Concerning the fourth, namely that a man is adorned through justice, Ecclesiastes XXVII, 9 says: If you follow justice, you will apprehend it, and you will put it on like a robe of honor. Hence Job XXIX, 14 also says: I have been clothed with justice, and I have clothed myself as with a garment, etc.

Concerning the fifth, namely that a man is freed from eternal death through justice, Proverbs X, 2 says: The treasures of impiety will profit nothing; but justice will free from death. The Gloss: "Justice sometimes frees from both deaths, but always frees from eternal death." Likewise Proverbs XI, 4 says: Riches will not profit on the day of vengeance; but justice will free from death. The Gloss: "eternal."

Concerning the sixth, namely that justice is a protection for man on the day of judgment, Ecclesiasticus XXVII, 9 says: Justice will protect you forever, and on the day of recognition you will find it a support. By the day of recognition, as the Gloss says, the day of judgment is understood. For then the just judge will take knowledge of all causes and will give a just sentence concerning them, and then justice will furnish protection to those who have held it.

Concerning the seventh, namely that a man will be raised high in glory because of justice, Isaiah LVIII, 8 says: Your justice will go before your face, and the glory of the Lord will gather you. Proverbs XIV, 34 also says: Justice elevates a people, namely to a glorious seat; but sin makes peoples miserable.

II. Second, Jesus is called Most Honorable. Therefore Wisdom X, 11 says: Wisdom honored him in labors and completed his labors. In the fraud of those surrounding him it was present with him and made him honorable. By wisdom, which is called savory knowing, divinity is understood, which honored Jesus Christ according to his humanity in all his labors which he bore in the body; it also was present with him in the fraud of the surrounding Jews and made him honorable. For because the Apostle says to the Colossians II, 9: In him dwells all the fullness of divinity bodily, that is, truly, he was so holy and innocent and undefiled that he could think, speak, or do nothing unless it was fitting and honorable.

Therefore, since we are sons, brothers, of Jesus, we too ought also to be honorable. But so that we may be able to have honorableness, let us ask it from God; for Ecclesiasticus XI, 23 says: It is easy in the eyes of God suddenly to honor the poor man. But we ought to have threefold honorableness, namely in heart, mouth, and work. This threefold honorableness is nothing other than threefold cleanness or chastity.

1. To honorableness of heart the Apostle invites us in Romans XIII, 12 and 13: Let us put on, he says, the arms of light... Let us walk honorably as in the day. The arms of light are signs of the mouth and signs of the heart, which we ought to put on, so that on the day of judgment, in that honorableness of heart which we previously had, we may proceed without shame before all the Saints.

2. To honorableness of the mouth also the Apostle admonishes us in I Corinthians XIV, 40: Let all things, he says, be done honorably and according to order among you. Then things are done honorably and according to order in us, when we guard our tongue under the bridle of discipline in such a way that by our words no one's ears are defiled, nor even the heart troubled in anything.

3. To honorableness of work the Apostle exhorts us in I Thessalonians IV, 11 and 12: We command you to walk honorably toward those who are outside, and to desire something belonging to no one. Therefore he walks honorably who by works scandalizes, injures, or saddens no one.

III. Third, Jesus is called Most Elegant. Hence he is marked by Moses, concerning whom Exodus II, 2 reads, where it is said that when his mother had borne him, seeing him elegant, she hid him for three months. For Moses is interpreted "taken up from water," and signifies Jesus Christ, who was taken up from the water of tears which the Patriarchs and Prophets, because of their great desire for his nativity, poured forth most abundantly. And certainly that child was hidden not only three months, but rather seven years in Egypt, so that he might escape the persecution of Herod. The Master says in the histories concerning the beauty of Moses that God had made him so graceful that he was loved even by enemies and was held worthy of nourishment. Besides, Josephus says that the child Moses was of such beauty that no one was so severe who would not look upon him. And many, when they saw him being carried through the street, would leave the occupations in which they were engaged. Therefore, if the Lord bestowed such elegance or beauty upon Moses, how much is he believed to have bestowed upon his only-begotten Son? Concerning him Luke I, 22 reads: Heaven was opened, and the Holy Spirit descended in bodily form like a dove upon him; and a voice was made from heaven: You are my beloved Son; in you I am well pleased. But that Jesus is beautiful and fair the faithful soul testifies, Canticles I, 15: Behold, it says, you are beautiful, my beloved, and fair. As though it said: O beloved Jesus, you are beautiful above everything that is on earth, and you are fair above everything that is in heaven.

This most beautiful or most elegant one seeks from us at least a double beauty, namely that we be beautiful in faith and in work. Hence he himself says in Canticles I, 14 to the soul of any Christian: Behold, you are beautiful, my friend, behold, you are beautiful; your eyes are of doves. As though he said: O Christian soul, who are my friend not through feigned charity, you are beautiful through sincerity of faith, and you are beautiful through the brightness of good work; and your eyes are like those of doves, because you, leaving behind the straws of the world, choose the glorious nobility of heaven.

Alas, concerning many souls of Christians today it can be said: Behold, you are foul, my enemy; behold, you are foul, your eyes are of crows. For many do not have charity, and on account of this are not friends of the Lord. Many lack true faith, and on account of this are foul. Many also are in evil work, and on account of this are unclean. Many too prefer the unclean corpse of a woman to the sweet Lord, and therefore they are imitators of that crow which, enticed by a corpse, was unwilling to return to the ark, as is read in Genesis VII, 7.

IV. Fourth, Jesus is called Most Wise. Hence II Kings XXI, 8 says: David sitting in the chair, the wisest prince among three, he is like the most tender little worm of wood. Concerning David it is read in I Kings XVI, 12, that he was ruddy and beautiful to behold and fair in face. Hence through him the Son of God is figured, who was made ruddy when he was reddened with his own blood, namely when he sweated blood in agony, and when he was scourged and torn by thorns, and when he was fixed to the cross with nails, and finally pierced by a lance. He is also beautiful to behold according to divinity, and fair in face according to humanity. He also sits in the chair of empire, as prince of the kings of the earth. And he is one of the three wisest. For the three wisest are the Father, and the Son, and the Holy Spirit. Therefore in the midst of the Father and the Holy Spirit sits the Son, most wise with the most wise, and he reaches from end to end mightily and disposes all things sweetly, as is said in Wisdom VIII, 1. He is also called the most tender little worm of wood. For just as nothing is softer than the little worm of wood, which is called a woodworm, when it is touched, and just as nothing is harder or stronger than it when it touches, for it pierces the hardest wood, so also it is said of Christ: now, when he is touched and harassed by the tongues and deeds of sinners, nothing is more patient than he. For he overlooks the sins of men because of penance, as is said in Wisdom XI, 24. But truly on the day of judgment, when he himself begins to touch sinners, nothing will be felt harder or stronger than he; for then no one will be found who can resist his sentence.

We too ought also to be wise in imitation of Jesus. For Wisdom VI, 13 and 21 says that wisdom is bright and never withers... And desire for wisdom leads to the perpetual kingdom. Proverbs XVI, 16 also says: Possess wisdom, because it is better than gold. But true wisdom consists in at least three things. The first is that we pass from the region of death into the region of life. The second is that we construct a beautiful dwelling for our soul. The third is that we acquire food for ourselves against perpetual hunger.

1. Concerning the first, namely that we pass from the region of death into the region of life, Ecclesiastes VI, 8 says: What does the wise man have more than the fool? and what does the poor man have except to go there where life is? Just as he would be regarded as foolish who would leave that region in which all people were healthy and blessed, and would cross over to that land where all were sick and miserable, so also those are foolish who through their sins distance themselves from the homeland of paradise, where all are unharmed and blessed, and transfer themselves into the exile of hell, where all languish and are subject to every misery. On the contrary, those are wise who flee the death of hell and go to the eternal and happy life of the kingdom of God.

2. Concerning the second, namely that we construct a firm and beautiful dwelling for our soul, Proverbs XIV, 1 says: A wise woman builds her house; the unwise woman will destroy with her hands even what has been built. For Proverbs XXIV, 3 says: By wisdom the house will be built, and by prudence it will be strengthened. Therefore the wise woman, that is, the prudent soul, through pursuits of virtues and works of alms builds herself a house in heaven; but the unwise soul, as much as is in her, destroys with her own hands, that is, with her worst works, the house built for her by Christ.

3. Concerning the third, that we may avoid eternal hunger and acquire food for ourselves in due season, we are admonished by Proverbs VI, 6 and following: Go to the ant, O lazy one, and consider its ways, and learn wisdom; although it has no commander, nor teacher, nor prince, it prepares food for itself in summer and gathers at harvest what it may eat, namely in winter. There the Gloss says: "If so small an animal, lacking a prince, devoid of reason, with nature as leader, provides for itself for the future, much more ought you, made to the image of God, called to see his glory, aided by so great teaching of Doctors, having the Creator himself as leader, to gather in the present the fruit of good works, by which you may live eternally in the future." Therefore it is sufficiently miserable that many think so little about the future life: provided only that they have enough to feed the belly here and satisfy their lust, they have no solicitude about what happens to the miserable soul after this life.

V. Fifth, Jesus is called Most Truthful. Hence Matthew XXII, 16 says: The Jews send their disciples to Jesus with the Herodians, saying: Master, we know that you are truthful and teach the way of God in truth, and you have no concern for anyone; for you do not regard the person of men. Hence Jesus himself also says in John XIV, 6: I am the truth. And note that Jesus is truthful in his twofold promise: for he will pay to the just and to the unjust what he promised them. Indeed he will give eternal rewards to the just, but everlasting punishments to the unjust. Concerning these two things the Lord says in Isaiah I, 19 and 20: If you are willing and hear me, you will eat the goods of the land. But if you are unwilling and provoke me to anger, the sword will devour you. As though he said: If you are willing, that is, if you conform your will to my will, and hear me, that is, carry out my commandments, you will eat the goods of the land of the living, reclining at the table of glory. But if you are unwilling, that is, murmur against my will, and provoke me to anger, that is, work evils, the sword of eternal damnation will devour you as you groan in the depth of gehenna. There are many who, unless trusting in divine mercy, indeed unless listening to the serpent's fallacy, do not believe that God will eternally damn the impious; and such people wish to make truthful Jesus a liar, who says in Matthew XXV, 46: The impious will go into eternal punishment, but the just into eternal life. On account of this Augustine says: "If you do what the devil suggests and despise what God commands, the day of judgment will come, and you will find true what God threatened, and at the same time what the devil promised."

For since we are sons of Jesus, it befits us to be truthful. For truth is commendable for three reasons. 1. Through truth the grace of God is found. 2. Through truth a man is guarded everywhere. 3. Through truth one also comes even to the inspection of divine glory.

1. Concerning the first, namely that through truth the grace of God is found, Proverbs III, 4 says: Let mercy and truth not desert you, and you will find grace and good discipline before God and men. Hence it is also said in Psalm LXXXIII, 12: God loves mercy and truth. Note that the sister of truth is mercy; hence it is also joined to truth and ought never to be found without it.

2. Concerning the second, namely that a man is guarded everywhere through truth, Proverbs XX, 28 says: Mercy and truth guard the king, that is, any Christian, who is called to this, that he rule himself through virtues and thus obtain the crown of glory in the kingdom of God.

3. Concerning the third, namely that a man comes to the sight of divine glory through truth, Ecclesiasticus XV, 8 says: Truthful men will have success even to the inspection of God. Therefore, since truth is so commendable, the Holy Spirit admonishes us to buy it. For Proverbs XXIII, 23 says: Buy truth. The Gloss: "at the price of your body." But alas, many so cheapen noble truth that they desert it for a mouthful of bread, as is said in Proverbs XXVIII, 21: He who recognizes a face in judgment does not do well. That man also deserts truth for a mouthful of bread. That man also who, in secular, clerical, or spiritual judgment, attends to the rich man and does not acknowledge the poor man: such a one, I say, deserts truth for a mouthful of bread.

Therefore Jesus requires threefold truth from us, namely that we pay what we have promised to him himself, and to his Saints, and to our neighbors.

To the first Ecclesiastes V, 3 admonishes us: If you have vowed anything to God, do not delay to render it; for an unfaithful and foolish promise displeases him; but whatever you have vowed, render it.

Concerning the second Proverbs XX, 25 says: It is the ruin of a man to devour the Saints and after vows to draw back. Therefore whoever has devoured the Saints, that is, has vowed or promised something to the Saints, should pay it to them; otherwise it yields to him in ruin and everlasting destruction.

Concerning the third Proverbs III, 28 says: Do not say to your friend: Go and return; tomorrow I shall give to you, when you can give immediately. This authority is understood of those who defer their debts from day to day when they could pay them immediately.

VI. Sixth, Jesus is called Most Sweet. For he is sweet to those believing in him, loving him, and doing good works.

1. Concerning the first, namely that the Lord is sweet to those who believe in him, it is said in Psalm XXXIII, 9: Taste and see that the Lord is sweet. For first the soul sees God through faith, and thus it already begins to taste him.

2. Concerning the second, namely that he is sweet to those who hope in him, it is said in Psalm LXXXV, 5: For you, Lord, are sweet and mild, and of much mercy to all calling upon you. For those who hope in the Lord call upon him, and in calling upon him they experience his sweetness.

3. Concerning the third, namely that he is sweet to those who love him, it is said in Psalm XCIX, 3 and 4: Praise his name, for the Lord is sweet; his mercy is forever, and his truth is unto generation and generation. For those who sincerely love the Lord sometimes experience so great a sweetness that they break forth in praise of his goodness.

4. Concerning the fourth, namely that he is sweet to those who do good things, it is said in Psalm CXLIV, 9: The Lord is sweet to all, and his mercies are over all his works. Many in the act of good works are refreshed inwardly by the Lord with wonderful
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Sermon IX conclusion

sweetness they are refreshed inwardly by the Lord.

Therefore it is certain that Jesus is of such sweetness that if you had a stomach as broad and ample as the whole circle of the earth, you still could not contain the thousandth part of his sweetness. Hence also the Lord says to his faithful servant, Matthew 25:21: Enter into the joy of your lord. As if he were saying: My joy is so abundant that it cannot wholly enter into you, but rather you will enter into it. If there were some great vat that held twenty cartloads of wine and were filled with honey, and then one wheaten loaf that had recently been baked were taken and thrown into the midst of the honey, just as that bread could not drink into itself all the honey, but rather would be absorbed by the honey, so also it is with divine sweetness, which the soul cannot wholly drink in, but rather is absorbed and drunk in by divinity. Hence it is said in Psalm 35:9: They will be made drunk from the abundance of your house.

Therefore if we desire to taste the sweetness of divine goodness, we also must be sweet. Hence Augustine says: "If you are full of vinegar, where will you put the honey with which God wishes to fill you? If you wish to have honey, pour out the gall."

Therefore God requires from us a threefold sweetness, namely sweetness of heart, mouth, and work. 1. Concerning sweetness of heart and mouth it is said in Song of Songs 4:11: Your lips, bride, are a dripping honeycomb; honey and milk are under your tongue. As if he were saying: O faithful soul, who desires to be my bride, your lips ought to be sweet, as a dripping honeycomb is, so that you may address the poor kindly and gently. 2. There ought also to be in your heart, which is placed under the tongue, honey and milk, namely so that you hate no one and devise no harm against any human being in your heart. Ecclesiasticus 18:15 and 16 admonishes us to this, that we should speak to the poor piously and sweetly: Son, in every gift of yours, do not give the sadness of an evil word. Will not dew cool heat? so also a word, namely a good one, is better than a gift. 3. Concerning sweetness of work it is said in Song of Songs 6:3: You are beautiful, my friend, sweet and lovely as Jerusalem. As if he were saying: O soul, who desires to be my friend, you ought also to be beautiful through purity of continence; you ought also to be sweet through harmlessness of work and conduct, namely so that you harm no one by work and conduct. You ought no less to be lovely as Jerusalem, namely so that by the adornment of diverse virtues you prepare yourself for the solemnity of that heavenly Jerusalem.

Therefore pray to the Lord that we may be found in sweetness of heart, mouth, and work, so that at last we may merit to be received to the sweetness of the divine table. May sweet Jesus himself deign to grant this to us, who with God the Father and the Holy Spirit lives and reigns as God through all ages of ages. Amen 1.

Notes
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Sermon X. On the Sunday within the Octave of the Nativity of the Lord

Sermon X.

On the Sunday within the Octave of the Nativity of the Lord.

Behold, this one has been set for the ruin and resurrection of many in Israel, and as a sign that would be contradicted; and a sword will pass through your own soul, so that thoughts may be revealed from many hearts. Luke 2:34 and 35.

Four things occur here to be considered:

I. Into what sort of ruin Christ is said to have been set? II. For whose resurrection he is asserted to have been set? III. As what sort of sign he is believed to have been set? IV. How the soul of his mother is transfixed by a sword?

I.

Concerning the first, note that the boy Jesus was set, that is, born, for the ruin of idols. Isaiah 19:1 foretold this, saying thus: Behold, the Lord will ascend upon a light cloud and will enter Egypt, and the images of Egypt will be moved before his face. Then the Lord ascended upon a light cloud when the Blessed Virgin Mary, who is called a light cloud because she was without the heaviness of any sin, when, I say, she took Jesus into her arms and fled with him into Egypt. And then, as the Master says in the literal history, the idols of Egypt fell. The Saints also hand down that, as in the departure of the children of Israel from Egypt there was no house in Egypt in which, by God's agency, a firstborn did not lie dead, so neither was there at that time a temple in Egypt in which an idol did not fall.

And note that, since by Egypt this world is figured morally, and since the boy Jesus most truly entered the world, it is fitting and just that the idols of this world be wholly crushed before his face. For he alone is God, and there is no other God besides him. Hence he must be loved and worshiped by all. But it must be noted that there are four principal idols of this world, namely pride, avarice, luxury, and gluttony. John makes mention of the first three in 1 John 2:16, where he says: All that is in the world is the concupiscence of the flesh, and the concupiscence of the eyes, and the pride of life. Concerning the fourth the Apostle says in Philippians 3:18: Many walk, whom I often told you of, but now I say it weeping, as enemies of the cross of Christ, whose God is the belly. The first three idols, namely pride, avarice, and luxury, were signified by the three idols that Solomon especially worshiped, and because of this he incurred the most grave anger of God. For it is read in 3 Kings 11:4 and 5: When Solomon was already old, his heart was corrupted by women, so that he followed strange gods, nor was his heart perfect with the Lord his God as the heart of David his father. But Solomon worshiped Astarte, goddess of the Sidonians, and Moloch, the idol of the Ammonites.

1. Astarte is interpreted as superfluous making and signifies pride, which God did not create, but that most wicked Angel, namely Lucifer, first invented. 2. Chemosh is interpreted as gathering and signifies avarice, which is insatiable; hence it always strives to gather, for the avaricious man lacks even a small coin. 3. Moloch is interpreted as king or prince and signifies luxury, which rules over almost all human beings at least through the first motions, and scarcely anyone is so perfect and holy that its tyranny ought not to be held suspect. 4. An idol is called Bel, about which it is read in Daniel 14:2: There was an idol among the Babylonians named Bel, and each day twelve artabas of fine flour, forty sheep, and six amphorae of wine were spent on it. Note that an artaba was a measure of three modii. Therefore twelve artabas were thirty-six modii of fine-flour bread, which were offered daily to this idol. Forty sheep and six amphorae of wine were also offered. Therefore by that idol gluttony is fittingly figured, which is scarcely filled by food and drink. Hence also that king who worshiped that costly idol said to Daniel: Does Bel not seem to you to be a living God? Do you not see how much he eats and drinks every day 1?

Therefore, since the boy who is called Jesus and is our God has been born, we ought to spurn and flee the aforesaid idols, namely pride, avarice, luxury, and gluttony. For whoever has not abandoned the aforesaid idols will be abandoned by the Lord on the day of extreme necessity and will be confounded with eternal confusion. Hence Isaiah 1:28 says: Those who have abandoned the Lord will be consumed by fire, namely perpetual fire. They will be confounded by the idols to which they sacrificed. For Isaiah 2:20 and 21 says: On that day a man will cast away idols... and will enter the clefts of rocks and the caverns of stones before the face of the fear of the Lord and before the glory of his majesty, when he has risen to strike the earth.

II.

Concerning the second, note also that Jesus is asserted to have been set for the resurrection of many in Israel. This resurrection is made through repentance and the grace of the Holy Spirit. Hence in the first word that the Lord preached, Matthew 4:17, he invites us to repentance: Do penance, for the kingdom of heaven has drawn near. John the Baptist also preached the same 2. Therefore the Lord was born for this, that with his grace cooperating, through repentance we may rise from sins to virtues. Hence through himself he says in John 11:25: I am the resurrection and the life.

And note that a human being falls through seven and rises through seven. Hence Proverbs 24:16 says: The just man will fall seven times and will rise, namely seven times. For he falls through the seven principal vices, but rises through the seven gifts of the Holy Spirit. The devil invites us to a fall; hence it is read in Matthew 4:8 and 9 that the devil took Jesus up onto a very high mountain and showed him all the kingdoms of the world and their glory and said to him: I will give you all these things, if, falling down, you will adore me.

First, therefore, a human being falls through pride, from which he rises through the gift of wisdom. For pride makes a human being despise God, but wisdom, conferring the true just thing on the soul, makes a human being seek God as the highest good. Secondly, a human being falls through anger, but rises through the spirit of understanding. Through anger a human being is darkened interiorly and forgets himself; but the gift of understanding leads a human being back to knowledge of himself. Thirdly, a human being falls through envy, but rises through the spirit of counsel. Envy dissuades a human being from doing any good for his neighbor, but the gift of counsel persuades a human being to love his neighbor and cherish him as himself. Fourthly, a human being falls through sloth and laziness of good work, but rises through the spirit of fortitude. Sloth weakens a human being so that he does not wish or is not able to serve God, but, on the contrary, the gift of fortitude strengthens a human being and sufficiently administers strength to him for serving God. Fifthly, a human being falls through avarice, but rises through the spirit of knowledge. Avarice urges a human being to gather many things and to preserve them tenaciously and impiously; but, on the contrary, the gift of knowledge, showing the human being that the goods of this world are unstable and that a very strict account must be rendered concerning them, persuades each one to be content with moderate things and to share mercifully and broadly with his neighbor those things that he justly possesses, especially since all things ought to be common in the kingdom of God. Sixthly, a human being falls through gluttony, but rises through the spirit of piety. Gluttony persuades a human being to be negligent and impious concerning his soul and solicitous and pious concerning his body, namely to furnish all pleasures to the flesh; but, on the contrary, the gift of piety admonishes a human being to have mercy on his soul and carefully feed and refresh it. For the soul is immortal, but the body is mortal, on account of which it must not be preferred to the soul. For the Apostle says that food is for the belly and the belly for foods, but God will destroy both this and these 3. Seventhly, a human being falls through luxury, but rises through the spirit of the fear of the Lord. Luxury urges a human being, after the fear of the Lord has been set aside, to immerse and wrap himself wholly in the lust of the flesh; but, on the contrary, the fear of the Lord admonishes him to keep himself clean and unstained, so that with confidence he may dare to be presented before the face of that strict judge who will avenge every uncleanness.

Therefore because the sevenfold spirit raises up those whom sevenfold sin kills and slaughters, Ezekiel 37:10 says: The spirit entered into the slain, and they lived, and they stood upon their feet. Note that there are many who are not ashamed to fall, that is, to sin, but are ashamed to rise, that is, to do penance. Augustine says about such persons: "There are many whom sinning does not shame; doing penance shames. O unbelievable madness! You are not ashamed of the wound, but you are ashamed of the binding of the wound? Is not the naked thing more foul and rotten?" Therefore, dearly beloved, let us hasten to rise from vices, so that on the day of judgment we may rise from the dust of the earth to eternal glory.

III.

Concerning the third, note that Jesus, set as a threefold sign, was granted to be born, namely as a sign of every kind of poverty, as a sign of excellent humility, and as a sign of manifold bitterness. And certainly by almost all today this threefold sign is contradicted. 1. First, the Lord was set as a sign of every kind of poverty. For he was poor lying in the manger, poorer living in the world, and poorest hanging on the gibbet. Hence the Son of God speaks to the Father in Psalm 85:1: Incline your ear, Lord, and hear me, for I am needy and poor. Concerning the sign of poverty it is read in Judges 6:1 and following that when the children of Israel were being oppressed by their enemies, namely by the Midianites, and when they cried to the Lord, the Lord commanded a certain strong man, who was called Gideon, to fight for his people and save them. But when Gideon sought a sign of victory from the Lord, he received this as a sign: that a certain fleece placed on the threshing floor would be rained upon and the floor would remain dry. Such a sign was also given to him: that all the earth would be wet with dew and only the fleece would remain dry. By the children of Israel is understood the human race, which before the coming of the Son of God into the world was gravely attacked by infernal enemies. On account of this, at the cry of the Patriarchs and Prophets, God commanded Gideon, that is, his only-begotten Son, that, entering the world, he should liberate the human race from the oppression of demons.

And as a sign of this liberation, a twofold sign preceded. The first sign was that, while the whole threshing floor remained dry, the fleece was wet with dew, which, when pressed out, filled a basin. By the threshing floor this world is understood. By the fleece the Son of God is figured. For just as fleece arises from flesh without pain, so also the Son of God was born of the Virgin Mary without pain and distress. Therefore when the human race was to be saved, no one was found in the whole threshing floor of this world who was worthy to be filled with the dew of the Holy Spirit, so that he might be leader and savior of the faithful people, but only the fleece, that is, the body of the Son of God, was filled with the Holy Spirit, and this fleece filled the pressed-out basin, that is, the Blessed Virgin, with the moisture of grace. For the Son of God most broadly shared with his mother, while still existing in her womb, the same grace that he received from the Father. For as it is read in John 3:34: The Holy Spirit was not given by measure to the sacred little infant conceived in the Virgin's womb, who also broadly filled the maternal basin with the dew of grace infused into him 4.

The second sign was that all the earth was wet with dew and only the fleece remained dry. By the earth the world is understood; by the fleece, as has been said, the Son of the Virgin is figured. Therefore while the whole earth desired the moisture of riches, Christ alone remained dry through want and poverty. For he himself, having despised the riches at which the world gapes, loved poverty, joined himself to poverty, and commended poverty to others. Hence Bernard says: "The eternal abundance of all goods was available in heaven, but poverty was not found there. Therefore the Son of God, desiring this, descended so that he might choose it for himself and make it precious also for us by his valuation." Therefore almost all today contradict the sign of poverty. For very few are those who love poverty from the heart. Hence Jeremiah 6:13 says: From the least to the greatest, all are devoted to avarice.

2. Concerning the sign of humility it is read in Exodus 4:5 and following that when Moses had driven the flock of his father-in-law into the interior of the desert, the Lord appeared to him in the bush and entrusted to him that he should be his messenger to the children of Israel and to Pharaoh king of Egypt. But Moses, when he asked that a sign be given to him concerning this mission, the Lord said to him: So that they may believe that the Lord has appeared to you..., put your hand into your bosom. When he had put it into his bosom, he brought it forth leprous like snow. Draw back, he said, your hand into your bosom. He drew it back and brought it forth again, and it was like the rest of his flesh. By Moses the Son of God is understood, who then put his hand, that is, himself, into the bosom when, so that he might be incarnate, he entered the womb of the Virgin. But this hand was drawn out when the Son of God was born of the Virgin, and then this hand appeared as if leprous, because Christ in the flesh assumed appeared like other sinners. Hence Isaiah 53:4 says: We thought him as if leprous and struck by God and humbled. Then also that hand was drawn back into the bosom when the Son of God returned in the Ascension into the bosom of the Father. Again it will be drawn out on the day of judgment, but then it will not appear as if leprous; rather it will appear in great glory and without any stain of sin. Therefore the assumption of our despised humanity was the sign of great humility in Christ. And certainly this sign is contradicted by many, because there are many who, if it were in their choice, would rather be honored and dominate than be subject to others and be despised.

3. Concerning the sign of affliction and bitterness it is read in Joshua 2:1 and following that when Joshua had sent spies to consider the cities that he proposed to storm, and they had crossed into Jericho and turned aside into the house of a certain woman who was called Rahab, the king of that city, understanding this, had the aforesaid spies sought out, whom Rahab hid until the messengers of the king had passed by. At last she let them down through the window of her house, which was joined to the wall, by a scarlet cord. But the aforesaid Rahab asked the aforesaid spies that, when Joshua came and took the city, they would act with mercy toward her and all her kin, just as they themselves had obtained mercy from her. Therefore she asked that a sign be given about this. The spies answered her: This scarlet cord will be the sign, and you will tie it in the window through which you let us down 5. By Rahab the Church is understood, to whom salvation is promised through the scarlet cord. For Christ is that scarlet cord that was hung in the window of the holy cross. And the holy cross is well compared to a window. For as the dove returned through the window into the ark, so also the souls of the elect through faith in the holy cross are received in the present into grace, and afterward will be received into glory. In this window the Son of God himself was hung, so that he might be a sign of salvation and mercy to all who were to be saved from the family of the Church. But the Son of God was like a certain threefold cord: for he consists of divinity, and soul, and body. In his third part, namely in the body, this cord was broken, and then it was made wholly scarlet; for the lashes and thorns and nails and lance made that whole cord scarlet, that is, bloody. Therefore the sign of the unspeakable bitterness that he bore on the cross is contradicted by many today. There are few who wish to suffer with Christ, but there are many who would gladly delight with Christ.

Therefore pray to the Lord that the idols of vices may so fall in us, and that we may so rise to virtues, and that we may also in some measure imitate the poverty, humility, and harshness of Jesus, that at last we may be counted in the number of the saved. May he grant this to us, etc.

Notes

	Daniel 14:5. (Dan. xiv, 5.) ↩

	Compare Matthew 3:2 and following. (Cf. Matth. iii, 2 et seq.) ↩

	1 Corinthians 6:13. (I ad Corinth. vi, 13.) ↩

	For the one whom God sent speaks the words of God, for God does not give the Spirit by measure. John 3:34. (Quam enim misit Deus, verba Dei loquitur: non enim ad mensuram dat Deus spiritum. Joan. iii, 34.) ↩

	Joshua 2:18. (Jos. ii, 18.) ↩





Sermon XI. On the Same Sunday

Sermon XI.

On the same Sunday.

A sword will pass through your own soul. Luke 2:35.

IV 1.

Note that there are six swords that ought to pass through our souls wholesomely by continual remembrance.

I. The bitterness of the Lord's passion. II. The ardor of holy love. III. The fervor of inward contrition. IV. Bodily death. V. The judicial sentence. VI. Gehenna's punishment.

1. The first sword is the bitterness of the Lord's passion. Concerning this sword holy Simeon foretold to the Blessed Virgin, as is said in Luke 2:35: A sword will pass through your own soul. As if he were saying: O Virgin, his sword, that is, the Passion of your Son, will pass through your soul. Finally the Blessed Virgin suffered such great pain while she looked upon the mockeries and afflictions of her Son hanging on the cross as if a material sword passed through her heart and inward parts. Blessed Jerome says this: "It is certain that the Blessed Virgin loved her Son more than all, and therefore grieved more; and so much that the force of sorrow passed through and possessed her whole soul, as testimony of exceptional love; because she suffered in mind, she was more than a martyr." Blessed Bernard also speaks about the sorrow of the Blessed Virgin in the treatise On the Five Words of the Lord. He says thus: "That blessed one among women looks at you, Lord, and with eyes fixed there considers your wounds with maternal devotion; and although she does not fail to know what good your passion brings to the world, nevertheless through a parent's affection she dies with you, and the maternal breast is pressed by the immensity of sorrow; she sighs inwardly and calls back the tears breaking forth, and anxiety swells the more because it is forbidden to go forth and be dissolved through mourning and lamentations. Groans indeed sometimes emerged, but when rebuked they were repressed and returned into the bosom of the mind from which they came forth, and collided inwardly with one another. And there was a strong storm in her soul, with tempests running together, and as if her marrow were fried in a pan, bitternesses boiled up, which persevering exacerbation cooked out and coagulated." Therefore from the aforesaid words it can be weighed that the Blessed Virgin suffered such great pain looking upon the torments of the aforesaid Son, as if her heart and all the marrow of her bones were being fried in a pan over fire.

Therefore the sword of the Passion of Jesus, which passed through the soul of the Blessed Virgin, ought also to pass through our heart. For we are brothers and sons of Jesus, and it is fitting that we suffer together with our dearest brother and Father existing in such pains. Hence the Apostle says in 1 Corinthians 12:26: If one member suffers anything, all the members suffer together. Therefore since Christ, who is our head, suffered so bitterly for us, we too ought to suffer together with him, because we are his members. Hence also the Apostle says in Philippians 2:5: Feel this in yourselves which also was in Christ Jesus. As if he were saying: The mockeries and derisions, spittle and lashes, the thorny crown, nails and lance, and the other torments of the cross, which Christ bore in his body, you also ought to feel with him through compassion.

2. The second sword is the ardor of holy love. Concerning this sword the Lord says in Matthew 10:34 and following: Do not think that I have come to send peace upon the earth; I did not come to send peace, but a sword. For I came to separate a man against his father, and a daughter against her mother, and a daughter-in-law against her mother-in-law. But that the Lord understands charity by the aforesaid sword, he immediately adds, as if explaining the aforesaid words: He who loves father or mother more than me is not worthy of me; and he who loves son or daughter above me is not worthy of me. And note that the sword of charity is of great power. For through charity the holy Martyrs exposed their bodies to diverse punishments for the Lord. Through charity the holy Confessors despised temporal riches. Through charity the holy Anchorites, with the tumult of the age despised, chose solitudes. Through charity holy Monks subjected their necks to the strictest obedience. Through charity holy Virgins and Widows flourished in celibacy of continence. Through charity also good married persons devoutly bestowed works of mercy upon the poor. May God also grant us that the sword of holy love remain continually in our heart, so that we love God more than ourselves and our neighbor as ourselves, in heart, mouth, and work.

3. The third sword is the fervor of inward contrition, which fittingly follows the first two swords. For since Christ suffered so much for us, it is just that we love him most sincerely and serve him with our whole heart; but the one who recognizes that he has offended him in something, it is fitting that he be most bitterly contrite over this. Concerning the sword of contrition Psalm 36:14 and 15 says: Sinners have unsheathed the sword; they have drawn their bow... let their sword enter into their own hearts, etc. Note that sinners through their sins attack and shoot at the Lord as with a certain unsheathed sword and drawn bow; but the Psalmist prays and wishes that the sword of sinners be turned into their own heart, that is, that they turn back upon themselves their sins by which they attack him. For then the sinner's sword is turned into his heart, when he grieves most bitterly over his sins and is contrite. Hence it is also read in 1 Kings 17:51 that when David had struck down Goliath, he ran and stood over him, and took his sword and drew it from its sheath, and killed him and cut off his head. By Goliath the devil is understood, and by David the penitent human being. For then the penitent human being kills the devil with his own sword, when the sinner is inwardly contrite for those sins that the devil had persuaded to him and through which he had proposed to slaughter him with eternal death, and sincerely confesses and carries out due satisfaction for it. But so that the sinner may repent maturely of sins and not be forestalled by the hour of death, it is necessary for him always to look ahead to death as impending over him.

4. The fourth sword is bodily death. Concerning this sword Macrobius in a certain book called The Dream of Scipio sets down such an example. He says that there was a certain philosopher by the name of Dionysius, who, when he was in the palace of a certain king, and his disciple marveled at the royal delights and asserted that those were blessed who continually clung to such delights, Dionysius ordered a sword snatched from its sheath to be suspended above by the hilt from a thin thread, so that the point of the sword hung over the disciple's head. Dionysius commanded the disciple to eat and drink and be glad. And when he was weighed down by the danger of death amid all the delights set before him, Dionysius said: "Such is this life by which you reckon yourself blessed: so we always see death impending over us. Consider how he who has not ceased to fear will be able to be happy." Therefore death is a very sharp sword, which by bitter divorce separates body and soul. Therefore it is necessary that we frequently carry the sword of death in our memory. Hence Ecclesiasticus 7:40 says: In all your works remember your last things, etc.

5. The fifth sword is the judicial sentence, which fittingly follows the preceding. For he who remembers his death ought also to remember the divine sentence that the human being after his death will have to hear. Concerning this sword Apocalypse 19:11 and 15 says: I saw heaven opened, and behold a white horse, and he who sat upon it was called Faithful and True, and with justice he judges and fights... And from his mouth proceeds a sword sharp on both sides, so that with it he may strike the nations. By this, that John says that he saw heaven opened, it is suggested that all those things that are now concealed and hidden will be made public on the day of judgment. For heaven, which is named from concealing, will then be opened, and then the white horse will appear, that is, the humanity of our God, in which the divinity will sit, which once fought against the devil. This divinity also will come with humanity to judgment. But he who sits on the horse is called Faithful and True. The Lord faithfully assists those who invoke him in their tribulations. Hence it is said in Psalm 119:1: To the Lord, when I was troubled, I cried, etc. He is also true, because whatever he promised to the elect he will pay in truth. He will also judge in justice, for then he will deliver the poor from the powerful, and especially such a poor one to whom formerly there was no helper 2. He will also fight against the impious and sinners in judgment. Hence it is said that a sword sharp on both sides came forth from his mouth. By the sword, as the Gloss says, the sentence of the Lord is figured; it is said to be sharp on both sides because it will gravely avenge not only the sins of the day but also the sins committed at night, and will strike the nations, that is, those living as gentiles and without law.

6. The sixth sword is Gehenna's punishment. Concerning this sword Job 19:29 says: Flee from the face of the sword, because the sword is the avenger of iniquities. For the punishment of Gehenna will punish all the iniquities and vices of sinners. Isaiah 27:1 also says about this sword: On that day the Lord will visit with his hard and great and strong sword upon Leviathan, the bar-serpent, and upon Leviathan, the twisted serpent, and he will kill the whale that is in the sea. Note that three things are said about the sword of Gehenna's punishment. For it is hard through intolerable bitterness, since it is not so gentle that it can be endured at least through habituation. But when a human being has been in hell for a thousand years, the punishment of Gehenna will seem as hard to him as in the first hour when he began to suffer it. This sword is also great through spacious capacity. For the bottom of hell is so spacious and capable that it can never be filled up by sinners. For hell is insatiable; but fire never says, It is enough, as is said in Proverbs 30:16. It is also said to be strong through perpetuity and endlessness. For the Lord says to the reprobate, as Matthew 25:41 says: Depart from me, accursed ones, into the eternal fire that was prepared for the devil and his angels. He does not say, depart into transitory fire, but into eternal fire.

Therefore with the sword of perpetual damnation Leviathan will be visited, that is, the devil, who is called a serpent because he is hostile to human nature. For the Lord placed enmities between the woman and the serpent 3, that is, between human nature and the devil. He is also called a bar, because he strives to close to us the entrance of eternal salvation. He is also called a twisted serpent because of the craftiness of deception. For he is twisted, that is, in many and varied ways he labors to deceive the elect, and those whom he has deceived he very unwillingly sends forth from his jaws. The whale that is in the sea will be killed by the sword of infernal punishment, that is, every proud person and one violent toward the poor. For as a whale swallows the smaller fish that are in the sea, so also the proud and powerful devour the poor in this world, and for this reason they will be struck with the sword of perpetual damnation. Therefore pray to the Lord that we may live so soberly and justly and piously in this age 4, lest we be struck by the sword of perpetual death, but rather may obtain the crown of everlasting joy. Amen.

Notes

	Answer to the fourth question of the preceding sermon: How is the soul of his mother transfixed by a sword? (Responsio ad quartum quaesitum sermonis praecedentis: Qualiter ejus matris anima gladio transfigatur?) ↩

	Psalm 71:12. (Ps. lxxi, 12.) ↩

	Compare Genesis 3:15. (Cf. Gen. iii, 15.) ↩

	Titus 2:12. (Ad Tit. ii, 12.) ↩





Sermon XII. On the Epiphany of the Lord

Sermon XII.

On the Epiphany of the Lord.

Entering the house, they found the boy with Mary his mother, and falling down they adored him; and when their treasures had been opened, they offered him gifts: gold, frankincense, and myrrh. Matthew 2:11.

In the present Gospel five things principally occur to be considered:

I. Who are those who came with gifts? II. What is the star that they followed? III. What is the house that they entered? IV. Who is that one whom they found in the house? V. What are the gifts that they offered?

I.

Concerning the first, note that those who came with gifts to the boy Jesus are said to be kings and wise men. For magus is the same as wise man. But that these three Magi who came with gifts were kings can be gathered from Psalm 71:10 and 11, where it is said: The kings of Tarshish and the islands, etc. The whole Church also testifies that they were kings. That they were also Magi, that is, wise men, is said in Matthew 2:1: When Jesus had been born in Bethlehem of Judah, in the days of King Herod, behold, Magi came from the East, etc. Therefore they were Magi, that is, very wise; for those whom the Greeks call philosophers, the Persians call Magi. But they were



Sermon XII, Conclusion

the names of those three Magi according to the Hebrew language are Appellius, Amethus, and Damascus. Thus the Master says in the histories. Now Appellius is interpreted faithful, Amethus humble, Damascus merciful.

Therefore since these three Magi signify any Christians, because they had been our firstfruits, if we are true Christians, five things are required from us. The first is that we be kings. The second is that we be wise. The third is that we be faithful. The fourth is that we be humble. The fifth is that we be merciful.

1. First we ought to be kings, namely so that we may order the kingdom committed to us in such a way that God may deign to dwell in it. But the kingdom committed to us is within us, namely our soul, which must be ordered through justice and peace and joy in the Holy Spirit, and so Christ will reign in it; hence the Apostle says to the Romans XIV, 17: The kingdom of God is not food and drink, but justice and peace and joy in the Holy Spirit. Justice consists in this, that we injure no one by our works. Peace is attended to in this, that we offend no one by our words. For we have joy in the Holy Spirit, in such a way that because of security of conscience and cleanness of heart we trust in God's mercy.

2. Second, we ought to be magi, that is, wise. For wisdom is necessary to kings. Hence Ecclesiastes IV, 13 says: Better is a poor and wise child than an old and foolish king, who does not know how to foresee for the future. Therefore true wisdom consists in this, that we provide for ourselves for the future. Concerning this provision there is material in a certain little book of Saint Damascene, which is called Barlaam. For it is read there that there was a certain great city, whose citizens had such a custom that every year they set a new king over themselves. For the king chosen reigned only one year. But when the year had passed, he was sent into a certain exile, where he was miserably distressed by hunger, thirst, and cold until the end of his life. But such a man was chosen who was completely ignorant of the laws and customs of the aforesaid citizens. Therefore many had been made kings who, when they had received the kingdom, applied themselves to pleasure and delights and least of all foresaw what was going to happen. But when the year had ended, they were banished there where, unhappy, they were perpetually oppressed by hunger and nakedness. At last a certain man of great wisdom is chosen as king; when he had obtained royal power, he carefully investigated from a certain counselor of his the manners and customs of the citizens. When it had been told to him what the custom in that city was, opening the treasures of gold and silver and precious stones whose dominion he had received, he secretly sent through most faithful messengers a great abundance of gold and silver, and also of noble gems, into that island in which he knew he was to be banished. Therefore when that year had revolved, when he was deprived of the kingdom and the habitation of that city, and was sent there whither he had sent many goods ahead, he delighted in abundance of many things through the whole time of his life, where an infinite number of foolish kings, because they had sent nothing ahead, suffered the misery of grave want.

Explain that example thus: by the aforesaid city this world is figured, whose kingdom is transitory and momentary; and although a man has lived many years in this world, when the hour of his death comes, he scarcely considers himself to have lived for one year, and certainly no one will be able to remain here long. This world also has many evil citizens who desire the death of their neighbors, so that they themselves may be able to possess their goods. Even sons themselves rather often inquire into the years before the day of the father. But alas, many who are rich and abundant in this age, not providing for themselves concerning the future life, gape after and lean only upon the riches and delights of the present life; on account of this, when they die, they are sent into the exile of gehenna, where they perpetually suffer the misery and starvation of eternal death. But he who is wise sends his goods into heaven by the hands of the poor and of religious persons, storing up his treasures where neither rust nor moth destroys, and where thieves do not dig through nor steal 1. Therefore for this, that we may provide for ourselves in the future, it is necessary that we morally represent in ourselves the names of the three Magi.

3. Third, we ought to be faithful. But then we are truly faithful if we are not cruel and impious toward our own soul. Hence the Lord says in Psalm C, 6: My eyes are upon the faithful of the earth, that they may sit with me, namely on my throne. The Lord also says in Apocalypse II, 10: Be faithful until death, and I will give you the crown of life. As though he said: O Christian, be faithful to your soul until the death of the present life, and so I shall give you the crown of everlasting glory. There are many who are more faithful to their she-asses than to their souls. For they care more about the she-ass of the body than about the soul, which is the bride of the eternal king. And such persons are like that Saul who had been sent to seek his father's she-asses, as is read in I Kings IX, 3.

4. Fourth, we ought to be humble. But then we truly exist as humble, if we fear God filially and obey his commandments. Hence James IV, 10 also says: Be humbled in the sight of the Lord, and he will exalt you. He also says in the same place, IV, 6 and 7: God resists the proud, but gives grace to the humble. Therefore be subject to God.

5. Fifth, we ought to be merciful, namely so that we may assist the poor in their necessities, as Truth itself says in Matthew V, 7: Blessed are the merciful, for they will obtain mercy. On the contrary James II, 13 says: Judgment without mercy to him who has not done mercy.

II.

Concerning the second, note that the star which the Magi had followed marks the grace of God. For when Christ had been born, a certain new star, as the Master testifies in the histories, arose in Judea. This star also was of great brightness and was much nearer the earth than the other planets and stars. Therefore the Magi, existing in their own regions, saw the aforesaid star standing over Judea, and they followed it and came all the way to Jerusalem. But when they had gone out from Jerusalem, then for the first time the aforesaid star with notable motion went before them and led them into Bethlehem, and it stood over the place where the child was lying in swaddling bands.

All these things can be expounded concerning the grace of God. For by Judea, in which this star first arose, the congregation of good men is figured. For the grace of God dwells over the just and good. But the grace of God, appearing to those who are to be saved, draws them to itself and leads them into Jerusalem, that is, into the state of a good life; for Jerusalem is interpreted peaceful or vision of peace. For those who by the drawing of divine grace come into the state of a good life make peace with God, whom previously they attacked by their sins. Hence they themselves after this life deserve to see eternal peace.

But when those who are to be saved by the drawing of divine grace have come to Jerusalem, that is, into the good life, then they say: Where is he who has been born King of the Jews 2? For when a man has begun to live well, then God first tastes sweet to him, and then from great desire he inquires concerning him, so that he may be able to have him more fully. Nevertheless he does not yet see him face to face. But truly when he has gone out from Jerusalem, that is, from the conversation of a good life, in death, then again the star of grace appears to him; so that just as first it drew man to the knowledge of God and to the company of good men serving God, so then it may lead him before the beautiful face of God and to the society of Angels rejoicing before God.

Therefore when the faithful soul, having gone out from the body, has seen bright grace going before it, then it will rejoice with very great joy, as it is read concerning the Magi that, going out from Jerusalem and seeing the star again, they rejoiced with very great joy 3. For when the grace of God has appeared to the just soul departing from the body, it will furnish to it four benefits, by which it will wonderfully gladden it. For it drives away serving demons, dispels horrible darknesses, divides the burning fire through the middle, and leads it to the face of God.

First, the soul will rejoice at its departure, because through the grace of God, which is the powerful defender of souls, serving demons are driven away from it. For demons lie in wait for souls passing from the body, in order to drag them into everlasting destruction.

Second, the soul will rejoice with joy because through the grace of God, which is the bearer of lamps, horrible darknesses are dispelled. For palpable darknesses full of horror meet impious souls passing from the body.

Third, the just soul will rejoice with great joy because through the grace of God, which is the shield-bearer of good souls, the burning fire is divided, so that it may pass through it unharmed. For Augustine says that souls after this life will pass through a harsh fire, where idle words, and wicked or filthy thoughts, and the multitude of light sins which have infected for us the purity of nature, will be purged, and the delay of passing through will be as great as was the matter of sin.

Fourth, the good soul will rejoice with very great joy when through grace, which is the chamberlain of the divine bridal chamber, it is led before the most sweet face of God. For then the most sweet countenance of God will fill it with gladness.

III.

Concerning the third, note that the house which the soul will enter, led by the star, that is, the grace of God, is the house of eternal glory. For in this house Jesus is not found lying contemptibly in a manger, but sitting honorably on a royal throne. Hence it is sung in the introit of the next Sunday: "On a high throne I saw a man sitting, whom the multitude of Angels adores, etc." In this glorious house the spotless Virgin Mary sits at the side of the Son. Hence it is read in III Kings I, 19, that Bathsheba came to King Solomon, and the King rose to meet her, and adored her, and sat upon his throne; and a throne was placed for the mother of the King, who sat at his right hand. By Solomon the Son of God is understood, and by Bathsheba the Blessed Virgin Mary, who then came to the Son when she was assumed into heaven; then also the Son came to meet her and adored her, that is, showed her worthy of adoration, and exalted her on a glorious throne at his right hand.

Therefore pray to the Lord that he may make us thus to be wise kings, faithful, humble, merciful, so that after this life we may see the star, that is, the grace of God, by whose guidance we may come with gladness before Jesus and his mother. May he grant this, etc.

Notes

	Matthew 6:20. (Matth. vi, 20.) ↩

	Matthew 2:2. (Matth. ii, 2.) ↩

	Matthew 2:10. (Matth. ii, 10.) ↩





Sermon XIII. Likewise Concerning the Same

SERMON XIII.

LIKEWISE CONCERNING THE SAME.

Falling down, they adored him; and when their treasures had been opened, they offered him gifts: gold, frankincense, and myrrh. Matthew II, 11.

Two things chiefly occur here to be considered:

I. Who is the one to whom the Magi offered gifts? II. What are the gifts which, falling down, they offered 1?

I.

Concerning the first, note that the child to whom the Magi brought gifts was wrapped in cloths, and certainly in this the great faith of those three Magi is noted, because they believed that child whom they saw wrapped in cloths and placed in a manger to be the King of all ages; they believed him also to be the God of gods; nevertheless they believed that he would die on the cross for the sins of all peoples.

For because they believed these three things concerning him, therefore falling down they adored him, and they offered him gold as to a high King, frankincense as to the true God, and myrrh as to one about to die on the cross. Concerning the faith of those three Kings and Magi Saint Bernard says: "O astonishing faith of the Magi, which adores as God a little child wrapped in cloths; to whom the vileness of the place is not filthy, whom the child's cloth-wrapping does not scandalize, whom the poverty of the poor little mother does not offend! This faith is greater than that of the thief confessing on the cross."

And note that this child, to whom gifts are brought, is expressed through myrrh, frankincense, and gold, which the Secret of this day openly suggests, which is such: "Look graciously, O Lord, upon the gifts of your Church, in which now gold, frankincense, and myrrh are not brought forth; but that which by the same gifts, etc." But who is sacrificed and received on the altar, except Jesus Christ once laid in the manger? Therefore this child to whom gifts are brought by the Magi is myrrh, because through him the wrath of God the Father is mitigated. He is gold, because through him each elect person is adorned in glory.

I. First, the child Jesus is signified by myrrh, because for us he sustained manifold torments. For myrrh is a certain kind of gum, sufficiently bitter. Hence the faithful soul says in Canticles I, 12: My beloved is to me a bundle of myrrh; he will dwell between my breasts. Bundle of myrrh, the Gloss: "The whole heap of the Passion." He will dwell between the breasts, the Gloss, that is, "in unchangeable memory." And note that a bundle is composed of many stalks and ears; so also the Passion of Christ was wonderfully made heavy on account of many things.

1. There was this, that he was seized as a thief with swords and clubs. Hence Jesus himself said to the crowds, as Matthew XXVI, 55 testifies: As against a thief you have come out with swords and clubs to seize me.

2. There is this, that bound and tied, he was disgracefully led to different judges. Hence John XVIII, 13 says that they led him first to Annas, for he was the father-in-law of Caiaphas. Then they led him to Caiaphas; afterward they handed him over to Pilate in the praetorium, who also sent him to Herod, as Luke XXIII, 7 says.

3. There is this, that as a certain execrable man he was spat upon by the most unclean. Hence Matthew XXVI, 67 says: Then they spat in his face.

4. That as a thief unworthy to look at the earth, he was veiled. Hence Mark XIV, 65 says: Certain ones began to spit upon him and to veil his face.

5. There is this, that as a certain wicked man he was struck with fists. Hence Matthew XXVI, 67 says: Then they struck him with fists.

6. There is this, that as an evildoer he was struck with fists by ignoble servants. Hence Mark XIV, 65: And the ministers were beating him with blows. Matthew XXVI, 67 and 68 also says: Others gave palms into his face, saying: Prophesy to us, Christ, who is the one who struck you?

7. There is this, that he was stripped of his garments before the multitude. Hence Matthew XXVII, 28 says: Stripping him, the Gloss says "of his own garments," they put a scarlet cloak around him.

8. There is this, that as a fool in a white and red garment he was mocked and derided. Before Herod indeed he was mocked in a white garment. Hence Luke XXIII, 11 says: Herod with his army despised him and mocked him clothed in a white garment. Likewise he was mocked in a red garment by Pilate's soldiers. Hence Matthew XXVII, 28 and 29 says: They put a scarlet cloak around him... And with knee bent before him they mocked him, saying: Hail, King of the Jews. In this mockery also he was again spat upon and struck with fists, as Matthew and John say.

9. There is this, that tied to the column he was sharply beaten with scourges. Hence John XIX, 1 says: Then Pilate took Jesus and scourged him. The Gloss: "through the soldiers."

10. There is this, that he was crowned with thorns reaching even to the tenderness of the brain. Hence John XIX, 2: And the soldiers, plaiting a crown of thorns, placed it on his head.

11. There is this, that on his wounded head he was struck atrociously with a reed staff. Hence Mark XV, 19 says: They were striking his head with a reed.

12. There is this, that pulling out his beard, they tore his chin. Hence Isaiah LVI, 4 says: Upon whom have you played? upon whom have you widened the mouth and put out the tongue? On that place the Gloss says that "they plucked out his beard."

13. There is this, that they placed the gibbet of the cross upon his shoulders. Hence John XIX, 17 says: Jesus, carrying the cross for himself, went out to the place which is called Calvary, but in Hebrew Golgotha.

14. There is this, that they crucified him in the midst of thieves as though he were more criminal than they. Hence John XIX, 18 says: They crucified Jesus, and with him two others, the Gloss says "thieves," on this side and on that, but Jesus in the middle.

15. There is this, that violently stretching him, they fixed him to the cross with the hardest nails. Hence it is said in Psalm XXI, 17 and 18: They dug through my hands and my feet; they numbered all my bones, that is, they made them countable because of the excessive stretching of the body.

16. There is this, that even when he was fixed to the cross, the soldiers and chief priests and elders of the Jews blasphemed and mocked him. Hence Matthew XXVII, 39 and following says: Those passing by blasphemed him, moving their heads and saying: Bah, you who destroy the temple of God and rebuild it in three days, save yourself; if you are the Son of God, come down from the cross. Similarly the chief priests also, mocking with the scribes and elders, said: He saved others; himself he cannot save. If he is King of Israel, let him now come down from the cross, and we shall believe him.

17. There is this, that even the thieves crucified beside him made reproach against him. Hence Mark XV, 32 says: Those who were crucified with him reviled him. Nevertheless one of those thieves was converted on the cross, as Luke XXIII, 39 and following says. For when one of them said, blaspheming: If you are Christ, save yourself and us, the other, who was converted, rebuked him, saying: Do you not fear God, because you are in the same condemnation? And we indeed justly, for we receive things worthy of our deeds; but this man has done nothing evil.

18. There is this, that they gave him myrrhed wine and vinegar to drink. Hence Matthew XXVII, 48 says: One of them, running, took a sponge, filled it with vinegar, and placed it on a reed, and gave him to drink. Mark XV, 23 also says: They gave him myrrhed wine to drink.

19. There is this, that when he was dead, and his body ought to have had rest, they pierced him with a lance. Hence John XIX, 34 says: One of the soldiers opened his side with a lance, and immediately blood and water came out.

20. That also when he was dead, whose innocence the sun and moon, rocks and earth had manifestly proved, they called him a deceiver. Hence Matthew XXVII, 62 and following says: On the next day, which is after the Preparation, the chief priests and Pharisees came together to Pilate, saying: Lord, we have remembered that that deceiver said while still living: After three days I shall rise. Therefore command the tomb to be guarded until the third day, etc.

Behold the bundle of myrrh which every Christian ought to place in the chamber of his heart.

II. Second, the child Jesus is understood by frankincense, because through him God the Father was mitigated for us. For God is said to be appeased by incense. Hence it is said in Ecclesiasticus L, 1 and 8: Simeon the great priest..., like frankincense giving fragrance in the days of summer. Simon is interpreted "hearing sorrow" and signifies the Son of God, who heard the sorrow of the ancient fathers, who with great prayers requested that he would come and snatch them from the hand of the infernal tyrant; he is also called Priest on account of this, because he offered himself as a victim of sweetness to God the Father on the altar of the cross for the sins of his people. And for this cause he is said to have been like frankincense giving fragrance in the days of summer, that is, in the days of wrath and paternal severity. For he appeased the wrath of the Father by his tears and prayers. Hence the Apostle says to the Hebrews V, 7: Jesus in the days of his flesh, offering prayers and supplications to God with a strong cry and tears, was heard because of his reverence.

III. Third, Jesus is signified by gold, because each elect person will be adorned through him. For he, like a certain golden ring, and like a golden clasp, and also like a golden crown, will adorn the Saints in the homeland. Therefore Jesus is like a certain golden ring, which God the Father gives to any sinner returning to him through penance. Hence Luke XV, 22 reads that that householder, to whom the prodigal son returned, ordered a ring to be given into his hand. Jesus is the ring of penitents because he certifies them concerning the grace of the Father. Jesus is also like a certain golden clasp which is given to a man progressing in virtues. Hence I Maccabees X, 89 reads that King Antiochus gave Jonathan power to have a golden clasp 2. Antiochus is interpreted "silent poor man" and marks the Son of God himself, concerning whom Isaiah XLI, 2 says that he will not cry out, nor will his voice be heard outside.... But like a lamb before the one shearing him he will become mute and will not open his mouth, Isaiah LIII, 7. Jonathan is interpreted "a dove coming," and expresses anyone who progresses in virtues. For virtues are the silvered wings of the dove, that is, of the soul, by which he flies into heaven. Therefore to Jonathan, that is, to any man progressing in virtues, Antiochus, that is, Jesus Christ, gives a golden clasp, that is, he gives him himself. For Jesus ought to be placed over the heart like a certain golden seal, so that every understanding and affection of man may run together into him. For we ought to tend into Christ with all our understanding and affection.

Jesus is also like a certain golden crown, which will be given to any man arriving at the prize of eternal life. On account of this the Apostle admonishes us in I Corinthians IX, 25 that we run so faithfully and contend so strongly in the contest that we may grasp this unfading crown. Concerning this golden crown there is material in Exodus XXV, 11, where the Lord says to Moses: You shall make over the ark a golden crown around it. Note that in the ark three things were placed, namely two tablets inscribed by the finger of God with the ten commandments, and a certain urn with manna, and the almond staff of Aaron. It also stood within the Holy of Holies beneath the wings of the Cherubim. Therefore by the ark the soul of any elect person is figured, which, because it zealously kept the ten precepts of the Lord, and because it always longed for the heavenly sweetness which is signified by manna, and because it also sustained and fed the poor and sick like an almond staff, therefore came into the Holy of Holies, that is, obtained the society of the holy Angels. But for such a soul the Son of God himself will be a golden crown all around, because he will crown it on every side with everlasting glory. Hence Isaiah XXVIII, 5 also says: On that day the Lord of hosts will be a crown of glory and a wreath of exultation for the remnant of his people.

II.

Concerning the second, note that the gifts which the Magi, falling down, offered were myrrh, frankincense, and gold. Therefore we, since we are signified by the aforesaid Magi, ought to offer the remembered gifts, namely that we offer myrrh to myrrh, frankincense to frankincense, and gold to gold. But by myrrh the harshness of our life is noted, by frankincense the assiduity of devotion, by gold precious charity.

I. First, therefore, we ought to offer myrrh to the Lord through the harshness of our life, so that just as he in his body suffered many hardships for us, so we also may suffer some hardships for him. But that myrrh which must be offered to the Lord consists in fasts, in vigils, in hair shirts and hard beds, in genuflections and beatings with rods, in pilgrimages, and in the other bodily afflictions of this sort. For just as myrrh keeps worms away from dead bodies, so the aforesaid things repel from man evil thoughts and harmful pleasures. Concerning this myrrh Judith X, 2 and 3 says: Judith went down into her house, and washed her body, and anointed herself with the best myrrh. By Judith, who is interpreted "confessing," any faithful soul is understood, which daily confesses to the Lord that he is good, that his mercy is forever. But here it ought to descend into its house through discussion of its own conscience. It ought also to wash its body through the outpouring of tears and sincere confession. Nevertheless it ought to anoint its body with good, better, and best myrrh. Those offer good myrrh who have their eye toward hell, and therefore here chastise and afflict themselves because of their sins, lest there they be always afflicted by demons. Those offer better myrrh who have their eye toward heaven, and therefore punish themselves and endure tribulations, so that afterward they may be sent to the society of the Saints who reached that place through many tribulations. Those offer the best myrrh who direct their eye only toward God himself, and on account of this subject themselves to grave afflictions, so that they may respond at least in something to his Passion, and so that from that very fountain of his sweetness afterward they may drink more ardently.

II. Second, we ought to offer frankincense to the Lord through sincerity of devotion. Now sincerity of devotion consists in this, that we pray willingly, and think willingly about the Lord, and also willingly frequent churches to hear the divine office, and willingly accommodate our ears to the word of God. Concerning this frankincense Leviticus XXIV, 3 and following says, and the Lord speaks to Moses: You shall set twelve loaves of fine flour on the purest table before the Lord... and you shall place over them the brightest frankincense.

Note that by the twelve loaves of fine flour are designated twelve joys which any good soul will find at the purest table of the holy Trinity. The first four loaves mark a fourfold joy because of the removal of fourfold evil. The other four loaves mark a four-formed joy because of the glorification of the body. The last four loaves express a fourfold joy concerning which the soul will have spiritual remuneration.

Therefore the first joy is from the breaking of chains. The chains of the soul are hunger, thirst, cold, heat, labor, sickness, and the other hardships by which it is constrained in the prison of its body. When these chains have been broken in death, the happy soul will say: You have broken my bonds, etc. 3

The second joy is because it has been freed from the attack of evil men. For the evil persecute the good by hatred of heart, by words, and by deeds.

The third joy is from the trampling of demons lying in wait. For when the just soul has been snatched from the body, then you will walk upon the asp and the basilisk, etc. 4. For through these four animals demons are figured.

The fourth joy is from escape from infernal torments. For the just man will rejoice when he has seen vengeance 5, that is, he will rejoice when he has seen himself to have escaped the place of punishments, where the vengeance of crimes and sins is exercised.

The other four joys are from the glorification of the body, namely brightness, agility, subtlety, incorruptibility; these four are noted in the sun.

The last four joys are said especially to be from the dowry of the soul itself, namely knowledge in every way, the fullest love, the sweetest vision of God, and abundant and eternal enjoyment of the same. Over those twelve loaves, that is, over those twelve joys, the brightest frankincense is commanded to be placed, because each of the aforesaid things, well considered, brings wonderful devotion to a man. And so that a man may attain these twelve, he ought constantly to offer his prayer to the Lord.

III. Third, we ought to offer gold to the Lord through precious charity. But perhaps someone will say: I am poor and needy, and I cannot have gold to offer. To this I shall respond: If you do not have the gold of charity which you may offer, seek in three places, and you will find enough: namely seek in Ophir, and in Hevilath, and in Tharsis. By Ophir the tender weakness of Jesus Christ is understood. By Hevilath, the harsh Passion. And by Tharsis, joyful glorification.

1. First, therefore, the gold of charity must be sought in Ophir. Hence it is read in III Kings IX, 28, that the servants of Solomon went with the fleet to Ophir, and taking gold from there, brought it to King Solomon. Ophir is interpreted weakness, and it well expresses for us the infancy of our Savior. For what is weaker or more fragile than a newly born child? Certainly here much gold, that is, charity, is found. For charity was truly great, that that power of God which established the circle of the earth, which will not be moved, was so weakened for us that he assumed the very tender members of an infant. Indeed the ancient Fathers had desired him as such. Hence Isaiah LIII, 2 and 3 says: And we desired him... the last of men, and knowing weakness. Hence also the Apostle to the Hebrews IV, 15 and 16 exclaims with joy: We do not have a high priest who cannot have compassion on our weaknesses. Therefore what kind do you have, O Apostle? He adds: One tempted in all things according to likeness, without sin. And what good will come to us from this? It follows: Therefore let us approach with confidence to the throne of his grace.

2. Now perhaps someone will say that he would also willingly seek gold elsewhere, that is, precious charity; on account of this, second, one must proceed into Hevilath. For Genesis II, 11 and 12 reads: In the land of Hevilath, where gold is born, and the gold of that land is the best. Hevilath is interpreted grieving or giving birth, and it well expresses for us the Passion of the Son of God. For there, as Isaiah LIII, 4 says: Truly he bore our languor, and he carried our sorrows. And in truth here much gold, that is, charity, is found, whence the Apostle says in Romans V, 8 and 9: God commends his charity in us, because when we were still sinners according to the time, Christ died for us. He also, in Ephesians III, 19, on bent knees prays that we may know the charity of Christ surpassing knowledge. There the Gloss says: "No one can gather the magnitude of his charity, namely, that God was made man, that the just one dies for the impious, the Lord for servants, the Creator for the creature." Behold, so much gold is found in the sorrow of the Passion of Jesus that it cannot all be gathered.

3. But because perhaps you will say that you would willingly have gold of another kind, therefore third one must go into Tharsis. Hence III Kings X reads that the fleet of Solomon was going to Tharsis for three years, carrying back gold from there. Tharsis is interpreted exploration of joy. What, therefore, is understood by Tharsis except the superheavenly court, where the throne of our nature has been raised on high? Hence it is sung: "On a high throne I saw a man sitting, that is, the Son of God made man, whom the multitude of Angels adores, etc." Truly here great joy can be explored. Hence Chrysostom says: "Truly it is great and wonderful and full of astonishment: our flesh sitting above, adored by Angels and Archangels." Therefore, turning this over often in my mind, I suffer excess, imagining great things concerning the human race. Most truly here very much gold, that is, charity, is found. For the Apostle says in Ephesians I, 4 and 6: God, who is rich in mercy, because of his excessive charity by which he loved us, made us sit together in the heavenly places in Christ Jesus. To sit together, that is, to sit at the same time, because truly our nature united to God sits with him on the throne of his glory. It was truly of great charity that the Son of God joined our mud to himself, and, having joined it, raised it above Cherubim and Seraphim.

If the Roman emperor were to take as wife the sister of some very poor ass-driver or oxherd, and made her consort of his empire, he would be said to have done great grace and honor to that ass-driver or oxherd. So also the Son of the heavenly Emperor showed extraordinary charity in this, that he assumed our flesh as bride and made it consort of his glory.

Note that some men are ass-drivers and some are oxherds. Ass-drivers are those who impose the burden of labor on the ass of their body and compel it to serve Christ. Oxherds are those who do not serve Christ, but only feed the pig of their body. But the pig eats for this, that it may be eaten. So also those bodies which they feed so gluttonously will at last be eaten by worms.

Therefore, dearest ones, since Christ has shown so great a charity to us, namely by being born for us, by dying for us, and also by transferring our flesh above, it is just that we love him from the whole heart and serve him faithfully, so that thus we may come before the sight of his clemency. This to us, etc.
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Sermon XIV. On the First Sunday after Epiphany, Opening

SERMON XIV.

ON THE FIRST SUNDAY AFTER EPIPHANY.

It happened that, after three days, they found Jesus in the temple, sitting in the midst of the Doctors, hearing them and questioning them. Luke II, 46.

Note that in the present Gospel eight things can be named in the child Jesus. If any man will have imitated them, they suffice for him for the state of eternal salvation.

I. That he loved peace, and showed by deed that he loved it. II. That, as one loving the worship of God, he frequented the temple. III. That he prudently listened to the Doctors. IV. That he loved spiritual things before temporal things. V. That he showed us great humility in himself. VI. That he flourished through purity of life. VII. That he placed the will of his parents before his own will. VIII. That just as he advanced in age, so also he advanced through the brightness of wisdom and grace.

I.

First, he loved peace, and it, etc. Hence it is said in the present Gospel that, when the paschal days had been completed, when his parents were returning, the child Jesus remained in Jerusalem 1. Jerusalem is interpreted vision of peace. Therefore Jerusalem signifies peace of heart. For he who has had peace of heart here will come to the vision of perpetual peace. Therefore by this, that when others were departing from Jerusalem, the child Jesus remained in Jerusalem for three days, he showed that he loves peace and that he willingly dwells with it and in it. Hence Psalm LXXV, 3 says: His place was made in peace. For here it is read in Luke X, 1 and following, that sending seventy-two disciples before his face into every city and place where he himself was going to come, he said to them...: Into whatever house you will have entered, first say: Peace to this house. And if a son of peace will have been there, your peace will rest upon him. Behold, he sends peace ahead into every city and place where he himself was going to come; and through this he suggests that he does not deign to come into the heart of any man unless he finds peace there.

Therefore since our heart spiritually ought to be Jerusalem, it must be noted that we ought to have threefold peace, if we wish Jesus to remain with us and dwell in our heart.

The first peace is that we hate no one in our hearts. Concerning this peace the Apostle says to the Colossians III, 15: Let the peace of Christ exult in your hearts. Then the peace of Christ exults in our hearts, when neither rancor, nor envy, nor hatred disturbs them. For these things must be driven out from the heart, so that peace may rest in it more quietly.

The second peace is that we offend no one by our words either secretly or openly. Concerning this peace the Apostle says in II Corinthians XIII, 11 and 12: Have peace, and the God of peace will be with you. But speaking of this peace, immediately, as though expounding, he adds: Greet one another in a holy kiss. As though he said: You ought not to fight with one another in quarrelsome words, but rather to greet one another kindly; and you ought to do this in a holy kiss, not in a deceitful kiss, as Joab kissed Amasa. For it is read in II Kings XX, 9 and 10, that Joab, who was prince of David's army, held with one hand the chin of a certain soldier who was called Amasa, as though kissing him, and saying to him: Hail, my brother; but with the other hand he struck him in the side with a sword and poured out his intestines. So still today there are many who greet others, against whom nevertheless they attempt to do evil. Hence Gregory says: "To hold the chin is to flatter with kindness; but he sends the left hand to the sword who secretly strikes from malice."

The third peace is that we inflict no evil or any damage on anyone by our works. Concerning this peace the Apostle says in II Thessalonians III, 16: May the Lord of peace himself give you everlasting peace in every place. But speaking of this peace, immediately, as though expounding, he adds: May the Lord be with all of you. Then God is with us when we inflict evil or damage on no one, but love each one as ourselves. God is charity, as John testifies in his epistle 2. But that Jesus himself wishes us to have this threefold peace, he clearly shows through this, that after the Resurrection, appearing to the Disciples, he said to them three times: Peace be to you, as John XX, 19, 21 and 26 says.

II.

Second, that as one loving the worship of God, he frequented the temple, not the theater. Hence it is read in today's Gospel that, when his parents had returned to Jerusalem, they found him in the temple 3. It is not said that they found him in the theater. Behold, here we have an example from the Lord, that we should willingly frequent Churches and delight in the worship and service of God, as is read in Luke I, 36 concerning that
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holy Anna, because she did not depart from the temple, serving God with fastings and prayers day and night. So also it is read about Saint Nicholas, who, when he was still a little boy, frequented the thresholds of holy Church. But alas, many Christians in name only, going out, more often and more gladly frequent taverns than churches. And because of this human beings are often struck in their vineyards and crops and other things. Hence the Lord says in Haggai 1:9 and following: Because my house is deserted, and you each hasten into your own house. On account of this the heavens over you were forbidden to give dew, and the earth was forbidden to give its shoot; and I called drought upon the earth and upon the mountains and upon wheat and wine and oil and whatever the soil brings forth, and upon human beings and beasts of burden and every labor of hands. If therefore the Jews who left the Lord's house deserted and hastened into their own houses were struck so, much more strongly Christians should be struck who dread the word of God as poison, and who, fleeing holy Church, hasten to the tavern, so that there they may be free for games and drinking and shouts.

III.

Thirdly, that he prudently listened to the Doctors. Hence it is read in the present Gospel that he sat in the midst of the Doctors, hearing them and asking them questions 1. If therefore he who was the fountain of wisdom and who knew all things heard the Doctors and asked them questions, much more fittingly we, who are unlearned human beings, ought to hear the word of God. For the page of Sacred Scripture was written for our instruction. Hence the Apostle says in Romans 15:4: Whatever things have been written have been written for our instruction. Whatever things have been written, the Gloss says, "about Christ in the divine books," have been written for our instruction. For the life of Christ is the discipline of our life and morals. And note that the word of God is very necessary. For it is like a certain lamp for the feet of a human being walking in darkness. Hence it is said in Psalm 118:105: Your word is a lamp to my feet and a light to my paths. If someone in a very dark night went along a road in which there were very deep pits, and did not want a lamp carried before him by which he could avoid the pits, would he not be reckoned foolish? So too those are very foolish who, walking in the darkness of this exile, do not wish the word of God to be preached to them, through which they may be taught to escape infernal pits.

IV.

Fourthly, that he loved spiritual things more than temporal things. Hence it is said in today's Gospel that when his mother had said to him: Son, why have you done this to us? behold, your father and I were seeking you sorrowing. And he said to them: Why were you seeking me? did you not know that I must be in the things that are my Father's 2? As if he were saying: I know that you sought me believing me desolate, but know that I loved the spiritual consolation that I had in my Father's house, that is, in this temple, more than the carnal consolation that meanwhile I could have had in your house. Alas, how few today imitate the boy Jesus in this part, namely so that they love spiritual things more than temporal things. For today clerics, laymen, and monks litigate more for defending temporal things than they labor for saving souls, which nevertheless is astonishing, since spiritual things are more excellent than carnal things. Just as the soul is judged nobler than the body, so spiritual things ought to be reckoned better than bodily things. Blessed Paul, reckoning temporal things as dung, clung to spiritual things with complete eagerness. Hence he says in Philippians 3:8 and 13: For Christ I reckon all gains as dung... and forgetting those things that are behind, I stretch myself to those things that are before.

V.

Fifthly, the splendid humility that he showed us in himself. Hence it is said in the present Gospel: And he went down with them 3. Therefore the descent of Jesus suggests to us the outstanding humility in him, which he also first taught by words, saying thus in Matthew 11:29: Learn from me, because I am meek and humble of heart. Luke 14:11 also says: Everyone who exalts himself will be humbled, and he who, etc. Alas for sorrow! Few today imitate the descent of Jesus, but almost all aspire to the ascent of honor and dignities.

VI.

Sixthly, that he flowered through purity of life of every kind. Hence it is said in the present Gospel: And he came to Nazareth 4. For Nazareth is interpreted as flower or cleanness. Therefore that Jesus came into flower and cleanness signifies that he preserved the cleanness of chastity. Alas for sorrow, adolescents and young people of our time do not do so; alas, too quickly they inflict disgrace on virginity and chastity, banishing them by foul luxury from the dwelling of their body. So also do the virgins and young girls of our time who lead dances with lascivious servants, where those looking are inflamed by diabolical fire and are inflamed by those looking, where through lascivious motions they solicit and are solicited. Hence it must be feared that what happened to those who perished through the flood will soon happen to us. For it is read thus in Genesis 6:11 and following: The earth was corrupted before God and filled with iniquity. And when God had seen that the earth was corrupted, for all flesh had corrupted its way upon the earth, he said to Noah: Behold, I will bring the waters of the flood upon the earth, to kill every flesh in which there is the spirit of life. And so it was done. For all who were then in the world perished through the flood, except Noah and his wife and except his three sons and their wives. Behold, the aforesaid were saved in the ark. Therefore, because the fire of luxury has so prevailed in the world, it must be feared that, before it is believed, that great fire which will precede the day of judgment may come and consume all who are inflamed in the fire of luxury, so that thus it may cleanse the face of the earth.

VII.

Seventhly, that honoring his parents he placed their will before his own will. Because of this it is said in the present Gospel: And he was subject to them 5, namely by obeying their commands filially in all things. But Ecclesiasticus 3:8 admonishes us to this, that we obey our parents, whether carnal or spiritual, saying thus: He who fears the Lord honors his parents and will serve as lords those who begot him. In work and speech and all patience honor your father. Behold how children ought to obey their parents, namely that they serve them with zealous work and meek work and meek speech, and that in every work they support them, if perhaps sometimes they rave, or if at times they are rebuked by them rather harshly. The Apostle also says in Ephesians 6:1: Children, obey your parents in the Lord, for this is just.

VIII.

Eighthly, that just as he advanced in bodily age, so also he showed himself to advance through wisdom and grace. Because of this it is read at the end of the present Gospel: And Jesus advanced in wisdom and age and grace before God and human beings 6. Behold, here we have an example from the boy Jesus, that just as we advance in age, that is, just as from day to day we grow old and approach more and more the gates of death, so also from day to day we ought to advance in wisdom and grace, both before God and before human beings, namely so that from time to time we may exist wiser with true wisdom and acquire for ourselves greater grace of both God and human beings. Alas, many do the opposite, namely those who from day to day and from year to year fail more and more in wisdom and grace, both divine and human. And about them that worldly proverb can be said, namely, "those who were angels in youth have become devils in old age." Hence Ecclesiasticus 25:4 says that the Lord hates a foolish and senseless old man.

Therefore pray to the Lord that we may so imitate the boy Jesus in the aforesaid eight virtues that we may merit to be made sharers of his inheritance. May he deign to grant this to us, etc.
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Sermon XV. On the Octave of Epiphany

Sermon XV.

On the Octave of Epiphany.

This is my beloved Son, in whom I am well pleased. Matthew 3:17.

Note that when Christ Jesus had been baptized by John in the Jordan, the voice of the Father was made from heaven, saying: This is my beloved Son, etc. Note also that Christ's baptism was not only the beginning and form of our baptism, in which we are regenerated from water and the Holy Spirit and cleansed from original sins; truly it also signifies the second baptism of the Church, namely penance, through which we are purified from actual crimes. For those who have made dirty by mortal sins the garment of innocence handed to them in the first baptism must purify it again in the washing of penance, so that thus through grace they may be made sons of God who previously through sin were sons of the devil.

And note that seven things concurred in the baptism of Christ; if anyone has carried them out spiritually, of such a one God the Father says: This is my beloved son, in whom I am well pleased. But note that seven things are necessary so that we may be cleansed from our sins and be called beloved sons by God the Father.

I. That we leave Galilee. II. That we come to John. III. That we descend into the Jordan. IV. That, having been baptized, we ascend. V. That we pour out prayers. VI. That we obtain the opening of heaven for ourselves. VII. That we exist as seats of the dove.

The first four and the last two are touched upon in the present Gospel, but the fifth is touched upon in Luke 3:21.

I.

First, therefore, he who wishes to be a son of God ought to leave Galilee through detestation of sin. Hence it is said in Matthew 3:13: Then Jesus came from Galilee. Galilee is interpreted as wheel. Therefore by Galilee sin is understood. For sins are the wheel of the devil, by which he leads human beings down to hell. And certainly against the wheel of sin the grave thunder of the divine sentence will sound in judgment; hence it is said in Psalm 76:17 and following: The waters saw you, God, the waters saw you and were afraid... for your arrows pass through; the voice of your thunder is in the wheel. By waters human beings are understood, for human beings flow away into the earth like water, as is said in 2 Kings 14:14 1. Apocalypse 17:15 also says that the waters are peoples 2. Therefore human beings seeing God in judgment will fear. And why will they fear? Surely because the arrows of his words will pass through the hearts of the impious, and the voice of his thunder, that is, the voice of his hard sentence, will terribly sound in the wheel, that is, against the wheel of crimes and sins; and mortal sin is not unfittingly compared to a wheel. For just as through a wheel the members of robbers are broken, and afterward they are bent around the wheel and set on a high stake, so also the powers and limbs of souls, first bent around by the wheel of sin, will be placed on the stake of eternal damnation. Therefore whoever desires to be called a son of God must pass from Galilee, that is, must detest and flee sins.

II.

Secondly, he who seeks to be a son of God must come to John through true contrition. Hence it is said in Matthew 3:13 that Jesus came to John. John is interpreted as grace, on account of which he also signifies divine grace. But then a human being comes to the grace of God when he grieves inwardly over his sins and is contrite. That the one who is truly contrite for his crimes obtains divine grace Psalm 50:19 testifies: A sacrifice to God is a troubled spirit; a contrite and humbled heart, God, you will not despise. Rather, you will gladly and gratefully look upon it.

III.

Thirdly, he who wishes to be made a son of God must descend into the Jordan through sincere and humble confession. Hence it is said in Matthew 3:13 that Jesus came into the Jordan. As if he were saying: The one to be baptized descended into the Jordan. Jordan is interpreted as stream of judgment and signifies confession. For in confession the penitent, standing before his confessor as before a certain judge, ought to judge himself by setting forth all his sins insofar as he remembers them. For the confessor in the forum of penance is the vicar of the eternal judge. Therefore if the sinner, as if placed in judgment before his confessor, shows himself guilty and purely confesses his sins, it is certain that as in a certain stream he will be washed from all filths of sins through confession. Hence it is said in Psalm 95:6: Confession and beauty are in his sight. Note that there and is put for is. As if he were saying: Sincere confession is beauty in the sight of the Lord.

IV.

Fourthly, he who desires to be a son of God must, having been baptized, ascend through virtuous satisfaction. Hence it is said in Matthew 3:16: But Jesus, having been baptized, immediately ascended from the water. By this, that Jesus is said to have ascended from the water, it is suggested to us that the truly penitent, once confession has been celebrated, ought to ascend to heaven through virtuous satisfaction. For just as through the aforesaid things they descended to the lower regions, so also through fitting satisfaction they ought to climb from day to day to the higher regions. But some are swift and strong in descending, that is, in sinning, but very sluggish and weak in ascending, that is, in paying fitting satisfaction for sins. Therefore many fail in the ascent of satisfaction, as an old soldier wishing to climb a heap of sand advances. Hence Ecclesiasticus 25:27 says: A sandy ascent is under the feet of an old man. For if some old man having weak feet tried to climb a sandy heap, it is certain that before he could strive upward, he would slide downward through the flowing and unstable sand. So also it happens to many who remain for the shortest time in the satisfaction enjoined on them, but immediately return to their sins as a dog to vomit and as a sow to wallowing in mud, as is said in 2 Peter 2:22 3.

V.

Fifthly, he who chooses to be called a son of God must pray to the Lord by pouring forth prayers. Hence it is said in Luke 3:21 that Jesus, having been baptized, prayed. Therefore whoever has undertaken satisfaction for his sins ought to pray and ask the Lord with diligent prayers that he remit his sins to him and guard him lest he commit them henceforth. Hence the Apostle says in Philippians 4:6: Be anxious for nothing, but in every prayer and supplication, with thanksgiving, let your petitions become known before God. As if it were said: Do not be anxious, that is, do not fear that the Lord will not hear your petitions, if you are willing to offer them. These, however, ought to be your petitions, namely that you pray your debts be forgiven you, and that you beseech that he guard you lest you be led again into temptations. You ought also to give thanks that he delayed you so long that, if you wish to repent, you can repent of the sins committed.

VI.

Sixthly, he who longs to be a son of God must have heaven opened to him through the giving of alms. Hence Matthew 3:16 says of Christ: And behold the heavens were opened to him. Then the heavens are opened to the asking human being when he insists on works of mercy, namely feeding the hungry, giving drink to the thirsty, clothing the naked, receiving strangers into hospitality, visiting the sick, sending redemption to captives, and exercising other works of piety. For mercy is the doorkeeper of the kingdom of God, which, admitting merciful human beings, leads them all the way before the face of the eternal king. Hence Proverbs 18:16 says: A man's gift widens his way and makes space for him before princes. Therefore a man's gift, that is, alms, widens the way of the soul, repelling demons far from it on both sides, and makes honorable space for it before the princes of the supercelestial court.

VII.

Seventhly, he who seeks to be a son of God must be a seat of the dove through possession of peace and patience. Hence Matthew 3:16 says of Christ: And he saw the Spirit of God descending like a dove and coming upon him. That the Holy Spirit descended over the Lord in the species of a dove and remained upon him signifies this: that if a penitent desires to be the seat of the dove, that is, of the Holy Spirit, he must have peace and patience, namely so that through peace remaining in him he troubles no one, injures no one, or offends no one, and so that through patience he modestly sustains those who have troubled him or brought him annoyance or harm, so that thus he may be called a son of God and merit to be made a possessor of the kingdom of heaven. On account of this the Lord says in Matthew 5:9 and 10: Blessed are the peacemakers, for they will be called sons of God; and immediately at once he adds: Blessed are those who suffer persecution for justice, for theirs is the kingdom of heaven.

Therefore pray to the Lord that we may so faithfully carry out the aforesaid seven things that we may merit to be sons of God and consequently be made sharers of his kingdom. May he grant this to us, etc.

Notes

	We all die, and like waters we flow away into the earth, which do not return. 2 Kings 14:14. (Omnes morimur, et quasi aquae dilabimur in terram, quae non revertuntur. II Reg. xiv, 14.) ↩

	The waters that you saw where the harlot sits are peoples. Apocalypse 17:15. (Aquae, quas vidisti ubi meretrix sedet, populi sunt. Apoc. xvii, 15.) ↩

	For that true proverb happens to them: The dog returned to its vomit, and the washed sow to wallowing in mud. 2 Peter 2:22. (Contingit enim eis illud veri proverbii: Canis reversus ad suum vomitum, et, sus lota, in volutabro luti. II Pet. ii, 22.) ↩





Sermon XVI. On the Second Sunday after Epiphany

Sermon XVI.

On the Second Sunday after Epiphany.

On the third day a wedding was made in Cana of Galilee. John 2:1.

Four things are principally to be noted here:

I. What is understood by these nuptials? II. What is expressed by the third day? III. What is received by the six water-jars? IV. How water is changed into wine in these jars?

I.

Concerning the first, note that by these nuptials the union of Christ and the Church is figured. Concerning these nuptials Apocalypse 19:7 and following says: Let us rejoice and exult and give glory to him, because the nuptials of the Lamb have come, and his wife has prepared herself. And it was given to her that she should cover herself with shining and white fine linen. For the fine linen is the justifications of the Saints. Note that the aforesaid words can be the words of the holy Angels saying thus: Let us rejoice, because God created us for his ministry; and let us exult, because, when the reprobate angels fell, he confirmed us in glory; and let us give glory to him, because, so that our salvation might be repaired, he tolerated a most bitter death. And truly it is worthy and just, as has been said, that we rejoice and exult, etc., because the nuptials of the Lamb have come, that is, Christ will soon unite to himself universally in glory the holy Church that he espoused through his blood. And he will do this because his wife, that is, holy Church, has prepared herself. And because it could be said to the angels, By what has the bride of the Lamb prepared herself? they add: It was given to her that she should cover herself with shining and white fine linen, that is, she prepared herself with the varied garment of virtues, through which both the soul will shine and the body will appear white. But that virtues are understood by the fine linen, the text itself explains by adding: For the fine linen is the justifications of the Saints. But because the nuptials of Christ and the Church are so honorable, therefore immediately it is added that the Angel said to John: Write: Blessed are those who have been called to the supper of the nuptials of the Lamb 1.

Note that brides hate two things enough, namely wrinkles in the face and stains in the garment. Therefore, so that holy Church, or also any faithful soul, would not have wrinkles or stains, the bridegroom himself came and permitted himself to be stretched out on the cross, so that he might take away from holy Church or from any faithful soul the wrinkles of oldness. Also, struck by the lance in the side, he poured forth blood and water, so that he might wash from the Church, or from any soul, the stains of foulness. Hence the Apostle says in Ephesians 5:25 and following: Christ loved the Church and handed himself over for her, that he might sanctify her, cleansing her by the washing of water in the word of life, that is, in himself, who is the word of life, so that he himself might present to himself a glorious Church, not having spot or wrinkle or anything of this sort, but that she might be holy and immaculate.

II.

Concerning the second, note that by the third day future glory is designated, in which the nuptials of Christ and the Church are consummated. For we have three days. The first is the day of wrath. The second is the day of grace. The third is the day of glory. The little infant enters the day of wrath as soon as he is enlivened in the mother's womb. For every child is conceived in original sins and is born in this world. Hence the Apostle says in Ephesians 2:3 that we are all by nature children of wrath. But he passes from the day of wrath into the day of grace when in the waters of baptism he is cleansed from original sin. He remains in the day of grace until the end of life, unless perhaps he falls away from grace through mortal sin, for the day of grace runs through the whole time of the present life. For then a human being according to the soul enters the day of glory, when his soul has been emancipated from the bodily prison. The Apostle desired to come into the day of glory when he says in Romans 7:24: Unhappy man that I am, who will free me from the body of this death? Therefore on the third day, that is, on the day of future glory, the nuptials of Christ and the Church will be consummated.

But these glorious nuptials will be celebrated in Cana of Galilee, that is, in the love of eternity. For Cana is called zeal, and Galilee is interpreted as wheel. But zeal is the same as love, and by a wheel eternity is marked, which on a wheel does not receive an end. Therefore the nuptials of Christ and the most holy Church will take place in the love of eternity, because God will never repudiate holy Church, but will always embrace and love her. And note that in these nuptials the steward will be the bridegroom himself, Jesus Christ; hence it is said in the present Gospel that Jesus was called to the wedding. But that he himself will be the steward he testifies through himself, Luke 12:37: Amen, I say to you, that he will gird himself and make them recline, and passing by will minister to them. The heavenly Empress, the Virgin Mary herself, will also be the cup-bearer in these nuptials, for it is said in the Gospel: And the mother of Jesus was there. Hence she herself says in Song 2:4: The King introduced me into the wine-cellar; he ordered charity in me. As if she were saying: The heavenly King introduced me into the wine-cellar, making me first taste the nobility of any of his wines, and then giving me the fullest power of his cellar; he also ordered charity in me, that is, he commanded me to pour more or less to any soul, according as the effect of its work or the affection of its heart has required. For one loving much and working great things merits more heavenly consolation than one loving less and showing less work. Because of this the Lord says in John 14:2: In my Father's house there are many mansions.

III.

Concerning the third, note that by the six jars six virtues are understood, which six persons in six ages or times of this world offered to the Church's nuptials. But the individual jars hold two or three measures. The first jar is innocence, the second justice, the third obedience, the fourth patience, the fifth penance, the sixth charity or benevolence.

1. Therefore the first jar is innocence. Abel offered this to the nuptials of Christ. This innocence was signified by that lamb that Abel is said to have offered. For as a lamb is innocent and clean, so also Abel was innocent in hands and clean in heart. We too ought to imitate this Abel, so that we may carry innocence to the nuptials of Christ. For no one is received to those nuptials unless he brings the jar of innocence. Hence each elect person says in Psalm 25:11: I have entered in my innocence. Likewise in Psalm 100:2: I walked in the innocence of my heart in the midst of my house. As if he were saying: I walked through, that is, I passed through all the gates of heaven, and this through the innocence of my heart, which heart is in the midst of my house, that is, near the middle of my body. But the jar of innocence holds two measures. For innocence consists in two things. The first is that a human being not make someone wretched. The second, that he not abandon someone wretched. Hence Augustine says: "In two ways a human being harms, insofar as it is in him, either by making someone wretched or by abandoning someone wretched. Who is the one who makes people wretched? The one who inflicts violence and snares, seizes others' things, oppresses the poor, steals, solicits others' marriages, is calumnious, and wishes to bring upon human beings what they grieve over by the zeal of malevolence. Who is the one who abandons the wretched? The one who sees a needy person in need of some help and, when he has what he could provide, contemns, despises, and alienates his heart from him." Therefore, since according to the aforesaid words of Augustine the one who makes someone wretched or abandons someone wretched is harmful, by the contrary place the innocent one is he who does not make anyone wretched and does not abandon anyone wretched, that is, he who harms no human being but gladly benefits all.

2. The second jar is justice. Noah offered this to the nuptials of Christ. Concerning Noah's justice Genesis 6:9 says: Noah was a just and perfect man in his generations and walked with God. The Lord also testifies that he was just, on account of which he said to him in Genesis 7:1: Enter, you and all your house, into the ark, for I have seen you just before me. We too, in imitation of this just Noah, ought to offer justice. For whoever has not come with the jar of justice will never see the king of glory; but entering with justice, he will see God in glory. Hence it is said in Psalm 16:15: But I in justice will appear before your sight; I will be satisfied when your glory appears. But the jar of justice holds three measures, because through justice a human being ought to render to each one what is his, namely to neighbor, to himself, and to God. He owes goodness to his neighbor, namely that he exercise goodness toward his neighbor in thought, word, and deed. He ought to bestow discipline upon himself, so that he rule and guard his body and soul under the discipline of chastity. He ought to pay knowledge to God, namely that whatever he knows to please God, he gladly think, speak, and do. Concerning these three it is said in Psalm 118:66: Teach me goodness and discipline and knowledge.

3. The third jar is obedience. Abraham represents this at the nuptials of Christ. It is read that Abraham was of outstanding obedience. Hence Genesis 22:2 has it that the Lord, testing Abraham's obedience for the correction of those following, said to him: Take your only-begotten son, Isaac, whom you love, and go into the land of vision; and there offer him as a holocaust upon one of the mountains that I will show you. Note that many things are said here that make Abraham's obedience heavy and render it wonderfully commendable. The first is that he says: Take your son. He does not say: Take your servant, the son of another man. The second is that he adds: Only-begotten. For he had no other from his lawful wife Sarah. The third is that he adds: Isaac, whom you love. For it was promised to Abraham that from Isaac many kings would be born, and even Christ himself was hoped to be born from his seed. Moreover he had begotten him in his old age. The fourth is that he is not commanded only to offer part of his son, namely one foot, or hand, or little ear, but he is commanded to cut him wholly into pieces and burn him with fire; hence it is added: And you will offer him as a holocaust. For if the son had lost only one foot, or hand, or eye, he still could have procreated sons, and thus Abraham's posterity would not have perished. The fifth is that he is not commanded to kill the son immediately, but it is said to him: Go into the land of vision, etc. For if he had been ordered to kill him immediately in the very fervor of obedience, it would not have brought so much sorrow to the father as what he awaited after some days. Hence the Gloss says: "Abraham was not immediately ordered to kill his son, but to lead him for three days to be sacrificed, so that the temptation might be increased by length of time. Through three days, as cares grew, the father's inward parts are tortured, and for a long space the father looks at the son, eats food with him, for so many nights the boy hangs in the father's embrace and lies in his lap, and through each moment in the father's affection the sorrow of killing the son is heaped up." Therefore, although Abraham could fear that from the killing of his beloved son Isaac all his posterity would be destroyed, nevertheless even on the third day he remained in the same vigor of obedience that he had in the first hour of the divine command; because of this Abraham is wonderfully commended for obedience.

We too, in imitation of Abraham, ought to bring obedience to the nuptials of Christ; otherwise we will not enter into the kingdom of God. For obedience opens the gate of paradise, which was closed when obedience was driven out. Hence a certain saint says in the life of the Fathers: "Obedience opens the heavens and lifts a human being from the earth." And note that obedience is so noble a virtue that it is preferred to all material sacrifices. Hence Samuel says to Saul in 1 Kings 15:22 and 23: Obedience is better than victims, and to listen is more than to offer the fat of rams. For to resist is like the sin of divination, and to be unwilling to acquiesce is like the crime of idolatry. But the jar of obedience holds two measures. For true obedience consists in these two things: that we gladly expose ourselves and all our things to the will of the Lord and to his command. For that holy Abraham did so, who first offered himself to the Lord, namely going forth at his command from his land and kindred and father's house, making himself an exile and pilgrim, and finally also circumcising his body at the Lord's command. Secondly, he offered what among his things he held dearest, namely his most beloved son, whom he was most ready to sacrifice, unless the Lord had revoked his command through the Angel.

4. The fourth jar is patience, with which David came to the nuptials of Christ. For David is read to have existed of wonderful patience. For when Saul pursued him even to death, because he very vehemently thirsted for his death, on the contrary Saul fell twice into David's hands, so that David could have killed Saul. But he did not kill him, but patiently sustained his persecution. For it is read in 1 Kings 24:3 and following that when Saul with three thousand chosen men from all Israel pursued David and entered a certain cave to purge his bowels, in which David was hiding with his armor-bearers, David, urged by his men who were hiding with him in the inner part of the cave to kill Saul, did not kill him, but silently cut off part of Saul's cloak. But when Saul went out of the cave, David followed him and showed him the part of his cloak that he had taken, and said to him that just as he had cut off the part of his cloak, so he could have killed him; and he added: Whom are you pursuing, king of Israel? whom are you pursuing? You are pursuing a dead dog and one flea. Behold how great this was of patience and humility. It is also read in 1 Kings 26:2 and following that Saul a second time with three thousand men from the chosen of Israel sought David in a certain desert. Understanding this, David took with him a certain man by the name of Abishai and came by night to the place where Saul was encamped. He found Saul and his whole army sleeping. And when Abishai had said, I will pierce Saul with the spear into the earth, David did not permit it, but took the spear and cup that were at the head of Saul sleeping. And when David had withdrawn and had ascended the summit of the mountain, and there was a great interval between him and Saul, David cried out and rebuked the prince of Saul's army because he had guarded his lord badly; and Saul said: Why has the king of Israel gone out to seek one flea, as a partridge is pursued in the mountains? And he added: Behold the king's spear; let one of the king's boys cross over and take it. It is also read in 2 Kings 16:7 and following that when Absalom, David's son, had risen against his father, David went out from Jerusalem, and all those who faithfully adhered to him. When he had gone out, a certain man named Shimei proceeded, going out and cursing, and he was throwing stones against David, and said: Go out, go out, man of blood and man of Belial. The Lord has returned to you all the blood of the house of Saul, because you invaded the kingdom in his place. But Abishai said to the king: Why does this dead dog curse my lord the king? I will go and cut off his head. And the king said: Let him alone, that he may curse according to the command of the Lord, if perhaps the Lord may look upon my affliction and the Lord may return good to me for this curse today. Behold how patient David was here, and many other things are read about his patience. We too, in imitation of David, ought to offer the jar of patience. For whoever has not brought patience, the soul
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	Apocalypse 19:9. (Apoc. xix, 9.) ↩
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will not be able to save his soul; but the one who has come with patience, he will not perish from the kingdom of God. Because of this the Lord says, Luke 21:19: In your patience you will possess your souls. It is also said in Psalm 9:19: The patience of the poor will not perish unto the end.

But the jar of patience holds two measures: whoever wishes to be truly patient must patiently sustain the hateful words and deeds of evil human beings, and also the temptations of evil spirits.

5. The fifth jar is penance. Zorobabel brought this to the wedding. For it is read in the book of Kings, Paralipomenon, that the people of the Jews, who were in the kingdom of Jerusalem, because of many crimes and sins that they had committed against the Lord, were captured by the king of the Chaldeans, who was called Nabuchodonosor, and led into Babylon, where for seventy years they suffered a bitter captivity. But when at last they repented that they had gravely provoked the Lord, through Cyrus, king of the Persians and Chaldeans, they were granted leave to return into Jerusalem. Therefore they returned having Zorobabel as leader. For he was the prince of all those who returned from captivity because of penance, as is read in Esdras and Nehemiah 1.

We too, in imitation of Zorobabel, ought to offer penance to the Lord, especially since we all have sinned, and because of this without penance we cannot enter the kingdom of heaven. Concerning the first, namely that we all are liable to sin, it is said in 1 John 1:8: If we have said that we do not have sin, we deceive ourselves, and the truth is not in us. Paul also says in Romans 3:23: All have sinned and need the grace of God. The Gloss: that is, "the indulgence and pardon of sins."

Concerning the second, namely that without penance sinners cannot enter the kingdom of heaven, it is said in Matthew 4:17, where it is read thus, that Jesus began to preach and to say: Do penance; for the kingdom of heaven has drawn near. Therefore the one who does not do penance will not draw near to the kingdom of heaven; rather, he is drawn away from it. Because of this the Lord also says, Luke 13:5: Unless you have penance, you will all perish in like manner.

But the jar of penance holds two measures. For it belongs to true penance that a human being repent not only for evils committed but also for goods omitted. For a human being is not only instructed not to do evil, but is also commanded to do good. Therefore one who both committed evils and omitted goods must repent, so that he may come to the kingdom of God.

6. The sixth jar is charity, or benevolence. Before other human beings, the Son of God himself especially brings this to the wedding of the Church. For the Son of God displayed such great charity or benevolence to us that it even surpasses human knowledge, as the Apostle says at Ephesians 2:4 2. And note that charity is of great power with the Son of God: for charity ordered him to enter into the Virgin's womb; charity laid him in a narrow manger; charity made him sustain manifold hardship in this world for our sake; charity at last suspended him on the gibbet of the cross; charity commands him to open the bosom of mercy to every penitent human being. Augustine also says concerning charity: "O charity, what great powers you have. You brought God down from heaven. O dear health! O holy and true charity, who are as great on earth as you are in heaven!"

We too, in imitation of Jesus, ought to bring the jar of charity to the wedding of the Church triumphant. Hence Jesus himself says to us, Matthew 22:37 and following: You shall love the Lord your God from your whole heart and in your whole soul, etc., and your neighbor as yourself. As if he were saying: You shall love the Lord your God from your whole heart, as a sweet creator. For he gave you the heart in which there is the beginning and end of life. For the heart is the member that first receives life and last leaves life. And from your whole soul, as a pious redeemer. For he set down his soul for you. And in your whole mind, as a plentiful rewarder. For he will give you more possession in heaven than you can in mind, or even dare, to desire. You shall also love your neighbor as yourself, that is, just as you gladly do good to yourself and carefully guard against injury to yourself, so also you shall do good to your neighbor, and remember diligently to guard against injury to him. Therefore we ought to bring with us the jar of charity or benevolence; otherwise we will not be able to enter eternal life. Hence 1 John 3:14 says: He who does not love remains in death. As if he were saying: He who has not brought charity will remain in perpetual death.

The jar of charity also holds three measures. For one who truly loves God gladly sustains for his sake poverty and contempt, and also death however hard and bitter, since he himself sustained these three things for us. For the Son of God, because he first loved us, sustained for us great want and poverty, and the vileness of great contempt, and also the bitterness of dreadful death.

IV.

Concerning the fourth, note that those six stone jars, which had been placed there according to the purification of the Jews, first were filled with water, and then that water was changed into the best wine. By this it is signified that the six aforesaid virtues purify those who carry them out, like water, from stains on the way of this life, in which a human being can scarcely guard himself. But afterward they wonderfully gladden each elect person, like noble wine. For the wine of virtues gladdens the hearts of the elect. The six aforesaid virtues are also said to be stone for this reason, because through them a human being attains the eternity of beatitude. For stones are durable and remain through long ages.

Therefore pray to the Lord that he may grant us so to imitate the virtues of the Saints that we may also merit to be joined to them in glory. Amen.

Notes

	Compare 2 Paralipomenon 36:6 and following. (Cf. II Paralip. xxxvi, 6 et seq.) ↩

	But God, who is rich in mercy, because of his exceedingly great charity with which he loved us, etc. To Ephesians 2:4. (Deus autem, qui dives est in misericordia, propter nimiam charitatem suam qua dilexit nos, etc. Ad Eph. ii, 4.) ↩
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Sermon XVII.

On the Third Sunday after Epiphany.

When Jesus had come down from the mountain, behold, a leper coming adored him, saying: Lord, if you will, you can make me clean. Matthew 8:1 and 2.

Four things are principally to be noted here:

I. What is understood by this, that Jesus came down from the mountain? II. What is shown morally by the leper? III. What is this, that the leper prays to be cleansed by the Lord? IV. How many things are required for the cleansing of the leper?

I.

Concerning the first, note that Jesus came down from the mountain for this reason, that he might show that he willingly wishes to have mercy on sinners if they wish to ask pardon. For a mountain signifies the eminent austerity of justice, but a valley expresses the sweet bosom of mercy. Therefore the Lord himself admonishes us, Isaiah 45:22 and 23, that as long as he is in the valley of mercy, we should be converted to him. But he says: Be converted to me, and you will be saved, all ends of the earth, because I am God and there is no other. I have sworn by myself. As if he were saying: As long as the bosom of mercy lies open to you, come, be converted to me, all sinners, in whatever ends of the earth you may be. For I am the Lord, who can save you, and there is no other who can protect you from my wrath. But that I wish to save you, if you have been converted to me, you can prove by this, that I swore this by myself, that is, as if I had sworn that I showed it certain through my blood, which I poured forth from my body for you. Therefore let them be converted to the Lord as long as he is in the plain of mercy, because when he has again ascended the mountain of justice, he will spare no sinner, but according to the merits of each one he will judge justices, as he himself says in Psalm 74:3: When I have received the time, I will judge justices.

II.

Concerning the second, note that by the leper any sinner is expressed. For just as the body is corrupted by leprosy, so also the soul is infected by sin. And just as leprosy brings four evils upon a human being, namely that it makes him unclean, deformed, foul-smelling, and hoarse, so also sin makes the soul unclean, deforms it, renders it foul-smelling, and makes it mute.

1. Concerning the first, that the soul is made unclean through sin, Jeremiah says in Lamentations 1:9 and 17, and speaks thus about the sinful soul: Its filth is on its feet. As if he were saying: It is so filled with the uncleannesses of sins that from head to feet it is wrapped in filth. Likewise Jeremiah says in the same place: Its enemies are around it; Jerusalem has been made as one polluted with menstruation among them. As if he were saying: The enemies of the sinful soul, that is, demons, are around it, defiling it with sins. Hence it is among them, that is, among demons, as unclean as if it were polluted with menstruation.

2. Concerning the second, that the soul through sin is not only made unclean but also deformed, Jeremiah says in Lamentations 1:6: All its beauty has gone out from the daughter of Sion. As if he were saying: From the sinful soul, which once was a daughter of Sion, that is, a daughter of grace, through the sins that it committed all its beauty went out, that is, it lost all the beauty of its members. For leprosy is sometimes so violent that it disfigures a human being's whole face, taking away his lips, nose, eyes, and other members. Hence the sinner too can say this, which is said in Lamentations 3:4: He has made my skin and my flesh old; he has broken my bones. By skin or hide, which is the adornment of the body, the brightness of divine grace is understood. By flesh the works of mercy are understood. By bones bodily labors are marked, such as fasts, pilgrimages, vigils, all of which the devil takes away from a human being and scatters through sin.

3. Concerning the third, that sin makes the soul stink, it is said in Isaiah 34:3: Their slain will be thrown out, and from their corpses a stench will ascend. By the slain sinners are understood, whom the devil kills with the sword of iniquity; because of this they are thrown out from the bosom of grace, and from their corpses, that is, from souls wrapped up and corrupted by sin, a stench ascends that God and his Angels cannot endure. Joel 2:20 also says: His stench will ascend, and his rottenness will ascend, because he acted proudly. These things are said about the sinner who, because he acts proudly, daring to attack God with his sins, for that reason his ascending stench and rottenness reach the nostrils of divine vengeance. Hence Anselm also says: "O how much more tolerably a rotten dog stinks to human beings than a sinful soul to God!"

4. Concerning the fourth, that sin renders the soul hoarse, indeed mute, it is said in Psalm 37:14. And there the Psalmist speaks in the person of the sinner: I, like a deaf man, did not hear; and like a mute man not opening his mouth. Daily the Lord threatens eternal punishments to sinners, and yet they do not perceive this threat with the ear of the heart. For love of earthly things and delight in sins have made them deaf. Sinners also, although they know themselves placed in the Lord's wrath, nevertheless do not open their mouth so that with true contrition they may beseech the Lord's mercy. For the devil has made them hoarse, indeed mute, through sin. Hence it is said in Matthew 12:22 and Luke 11:14 that Jesus cast out from a certain possessed man a demon that was mute, that is, that made the one whom it possessed be mute. Would that the Lord drive that demon far away from us!

Therefore by the leper is understood every human being over whom the seven principal vices rule, namely pride, anger, acedia, envy, avarice, gluttony, and luxury. Hence there are said to be seven species of leprosy, which are adapted to the seven mortal sins.

The first species is called allopecia, and this is generated from impure blood. By this pride is figured. For proud persons are always elevated because they have descended from high blood, that is, from noble parentage. But it is called allopecia, as if fox-like. For alopex means fox, and proud persons are well compared to foxes. For proud persons always, in the manner of foxes, desire to drag a great tail of servants after themselves. Proud women also make a great tail for themselves from garments.

The second species of leprosy is called elephantia. This arises from melancholy and signifies acedia and avarice. For the acedious, as melancholics, are lazy and heavy in the service of Christ. Melancholy also has much of an earthly nature, and for this reason it signifies the avaricious. For the avaricious always thirst for and desire the earth and earthly things.

The third species of leprosy is called leonine. This arises from choler and signifies anger and hatred, or envy. For the angry, because they have much of the choler of the devil, who goes around like a roaring lion seeking whom he may devour 1, always blaze up into fury and anger; and when this anger cannot avenge itself sufficiently, it is changed into hatred and envy. Hence Augustine says: "What is anger? The heat and desire of vengeance. What is hatred? Inveterate anger."

The fourth species of leprosy is called tyriasis. This arises from phlegm and signifies gluttony and luxury. For in gluttonous and luxurious persons much phlegm of foulness and luxury rules. And because of this they are avoided by God and the holy Angels as lepers.

III.

Concerning the third, note that not without cause did that leper ask the Lord to cleanse him. For whoever in the Mosaic law was judged to have leprosy sustained five losses or inconveniences on account of this. The first was that he had a torn garment. The second, that he had to have his head bare. The third, that he had his mouth covered by a garment. The fourth, that he cried out that he was filthy and contaminated. The fifth, that alone outside the camp of the children of Israel he had his dwelling. Concerning these five things Leviticus 13:44 and following says: Whoever has been stained with leprosy and has been separated at the judgment of the priest will have torn garments, a bare head, a mouth covered by a garment; he will cry out that he is contaminated and filthy. During the whole time in which he is leprous and unclean, he alone will dwell outside the camp.

These five things are expressed in damned sinners.

1. First, because sinners tore and stained by their sins the robe of innocence granted to them in baptism, and neither sewed it together again with the needle of penance nor washed it with their tears, for that reason in hell they will always wear garments torn and unclean; nor will that wedding garment be given to them with which all the sons of God will be clothed.

2. Secondly, because all sinners through their crimes lost the crown of the heavenly kingdom, on account of this they will have the head bare. Hence they themselves say in Lamentations 5:16: The crown of our head has fallen; woe to us, because we have sinned.

3. Thirdly, damned sinners will have the mouth covered by a garment, because they will not be admitted to the harmony of the Angels and of all the elect, where "Glory to God in the highest," and "Alleluia," and "Holy, Holy, Holy," and "We praise you, O God," will be sung perpetually.

4. Fourthly, wretched sinners will cry out that they are filthy and contaminated. For the cruelty of eternal fire will make them protest with sorrow that they are filthy and unclean.

5. Fifthly also, sinners rejected by God will dwell alone outside the camp of the children of Israel, because then they will not have hope that they may be admitted to the company of the elect. Because of these things that have been said before, the Lord says to the damned, Isaiah 65:13 and 14: Behold, my servants will eat and you will hunger; behold, my servants will drink and you will thirst; behold, my servants will rejoice and you will be confounded; behold, my servants will praise because of exultation of heart, and you will cry out because of sorrow of heart, and because of contrition of spirit you will howl. Behold four things in one authority that those will suffer who have been cast outside the company of the elect. For they will suffer the bitterness of hunger, the unbearableness of thirst, eternal confusion, and contrition of heart and spirit.

Therefore because the leper, that is, the sinner, will suffer so many losses and evils unless he has been amended from the filths of sins, for this reason he ought to go to meet the Lord as long as he is in the field of mercy. He ought, I say, to go through continual remembrance of his death. For that person goes to meet the Lord who continually remembers his death. For in our death we will be presented to the eternal judge, about to receive according as we have done in the body, whether good or evil. The leper also, that is, the sinner meeting the Lord, ought to pray thus: Lord, if you will, you can make me clean. As if he were saying: Lord, I a wretched sinner have offended you so gravely that I do not dare to intercede with you for my cleansing; nevertheless I know that if you will, you can cleanse me through your mercy.

IV.

Concerning the fourth, note that for this, that the leper, that is, any sinner, be cleansed, three things are principally necessary. The first is that he be touched by the hand of the Lord. The second is that he not fear to show himself to the Priest. The third is that by him this gift that Moses commanded be offered. By the first true contrition is marked. By the second pure confession is expressed. By the third penitential satisfaction is understood.

I. First, therefore, it is necessary for the sinner that he be touched by the hand of the Lord. Hence it is said in the present Gospel: Jesus, stretching out his hand, touched him, saying: I will; be made clean 2. Then Jesus touches the sinner with the hand of mercy when he sends true contrition into him. Concerning this touch it is said in Psalm 103:32: He who looks upon the earth and makes it tremble; he who touches the mountains and they smoke. Note that by the earth sinners are understood. For they are as it were worn down by the frequent multitude of demons. They also, like mountains, are raised up against God by their sins with rash daring. Therefore the Lord, looking upon the earth with the eyes of mercy, makes it tremble with the trembling of penance. Also touching the mountains with the hand of grace, he makes them smoke through the tears of inward compunction.

II. Secondly, it is necessary for the sinner that he show himself to the Priest through pure confession. Hence the Lord said to the leper: Go, show yourself to the Priest 3. The one who shows himself to the Priest is he who confesses all his sins purely and wholly. For all the sins that we have committed while walking, standing, sitting, are to be confessed fully to a discreet confessor.

III. Thirdly, the penitent is instructed to offer penitential satisfaction. Hence it is that the Lord says to the leper: Go... and offer for your cleansing the gift that Moses commanded, for a testimony to them 4. Note that according to the commandment of the Lord that he gave to Moses in Leviticus 14:2 and following, no leper was so poor that for his cleansing he ought not to offer one lamb, and a sextary of oil, or a pair of turtledoves, or two young pigeons, and a tenth of oiled fine flour.

1. By the lamb, which is an innocent and harmless animal, this is signified: that one who wishes truly to repent ought to resume lamb-like innocence. For every loss that he inflicted on any human being, whether by word or by deed, he ought fully to restore to him, according to all his power. Besides this, henceforth he ought to take care not to damage or grieve anyone.

2. By the sextary of oil are signified the six works of mercy, namely to provide bread to the hungry and drink to the thirsty, to clothe the naked, to receive the traveler into hospitality, to visit the sick, and to relieve the straits of the imprisoned. And mercy is well compared to oil. For just as oil is soothing of pains, so also God is placated through alms and works of mercy, and is made propitious to the sinful soul.

3. By the pair of turtledoves is signified a twofold fasting from material foods and fasting from worldly joys and pleasures. For the turtledove, when its mate has been lost, fasts from all joys in which other birds are accustomed to delight.

4. By the two young pigeons is marked prayer full of groans. For from a twofold cause the penitent ought to groan like a dove: both because he has gravely provoked God, and because he has despoiled himself of many goods.

5. By the tenth of oiled fine flour is figured devoted fulfillment of the ten commandments of the Lord. For just as wheaten bread strengthens the heart of a human being, and just as oil burning in a lamp illuminates a house and is also carried above all other liquids, so also the ten commandments of the Lord strengthen and comfort any Christian on earth against the devil, and glorify him in heaven and exalt him above royal thrones.

Therefore pray to the Lord that he may deign so to purify us from the leprosy of sins that the society of the blessed may not be denied to us hereafter. May he grant this to us, etc.

Notes

	1 Peter 5:8. (I Petr. v, 8.) ↩

	Matthew 8:2. (Matth. viii, 2.) ↩

	Ibid., 3. (Ibid. 3.) ↩
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Sermon XVIII. On the Fourth Sunday after Epiphany

Sermon XVIII.

On the Fourth Sunday after Epiphany.

Lord, save us; we are perishing. Matthew 8:25.

Four things are principally to be noted here:

I. Who is the one from whom salvation is sought? II. What is understood by the Disciples who asked to be saved? III. In what cases does a human being need the aid of salvation to be brought to him? IV. To whom is eternal salvation promised by the testimony of Scripture?

I.

Concerning the first, note that Jesus is the one whom every human being ought carefully to invoke for his salvation. Hence he himself says in Isaiah 43:3: I am the Lord your God, the holy one of Israel, your Savior. The Son of God himself also says concerning himself, John 3:17: God did not send his Son into the world that he might judge the world, but that the world might be saved through him. All the Patriarchs and Prophets sought this Savior; because of this Isaiah says thus in their person, 45:8: Drop dew, heavens, from above, and let the clouds rain down the just one; let the earth be opened and sprout the Savior. By the heavens are understood the Father and the Son and the Holy Spirit. By the clouds, however, mercy and truth are figured. By the earth also the Blessed Virgin Mary is marked. Therefore the holy fathers pray that the heavens may deign to drop dew, that is, that the Father and the Spirit may send the Son, because he was ready to be sent. They also ask that the clouds rain down the just one, that is, that mercy and truth bring down the Son of God from heaven. For mercy invited the Son to promise that he would come. But truth compelled him to fulfill the promise. For it is fitting that truth be found in the Son of God. The holy Patriarchs and Prophets also pray that the Blessed Virgin, who is earth full of grace, may be opened through devotion and through consent of faith to the words of the Angel, who was going to say that she would conceive the Son of God, so that thus she may sprout, that is, bring forth the Savior of the whole world.

II.

Concerning the second, note that by the Disciples of Jesus good Christians are understood. For as good Disciples follow their master and obey his commands, so also Christians ought to follow Jesus and obey his commands. But where ought we to follow Jesus? Certainly into the Church. Hence it is said in the present Gospel that when Jesus ascended into the little ship, his Disciples followed him 1.

By the little ship holy Church is figured. For just as a little ship at its beginning and end is narrow and confined, but in the middle spacious and more extended, so also holy Church at its beginning had few faithful men; few also at its end will it have who truly worship God. For the charity of many will grow cold at the end of the age. Nevertheless, just as the first part of the little ship and the rear part are higher than the middle, so also the holy Apostles and Martyrs of God, who founded the Church in their blood, had their hearts toward God through true charity. The Church at its end will also have glorious Martyrs, who with fervent charity will have their heart raised up to God. Therefore Jesus, assuming flesh, also bodily entered holy Church, namely so that by deeds and words he might give his Church a form of living. For Jesus began to do and to teach. Therefore any Christian ought to follow Jesus with the steps of his good life.

And note that many are in the Church by name, but few truly are in it by merit of a good life. For many say to Jesus, "Lord, Lord," and yet they do not do the things that Jesus says. What would it profit a human being that he was in the ship only with his mouth, but with hands and feet and the remaining part of his body was outside the ship in a great storm? Much would have to be feared concerning the sinking of such a human being. So also there are many Christians who are in the little ship of the Church by mouth alone. For they are called Christians and profess that they believe in God; nevertheless with feet and hands they are outside the Church. For they do not live as Christians, because they are neither affected toward God through true love nor do they carry out with good works the faith that they speak with the mouth.

Such persons ought to be most certain that unless they enter the little ship with hands and feet, that is, unless they do good works and love God from the heart, they will be sunk into the abyss of perpetual damnation. Christians also, as good Disciples, ought to obey the commandments of God and continually meditate on them; hence it is said in Psalm 118:47: I meditated on your commandments, which I loved exceedingly. But the Lord gave us two commandments that we ought to fulfill by deeds. Concerning these commandments it is said in Psalm 33:15: Turn away from evil and do good.

Note that there is a threefold evil from which one must turn away, and there is a threefold good that must be done. One must turn away from the evil of malicious avarice, from the evil of muddy luxury, and from the evil of ambitious pride. One must, I say, turn away from this threefold evil, namely so that through malicious avarice we harm neither the body nor the goods of our neighbor; so that through muddy luxury we pollute neither our souls nor our bodies; and so that through ambitious pride we do not offend God, who loves the humble. We ought also to do a threefold good: the first good is that through pious alms we assist the poor; the second is that through true penance we wash away the stains of our souls; the third is that we devote ourselves to divine worship with devout prayers.

III.

Concerning the third, note that six kinds of human beings need a Savior. The first are those upon whom the savagery of waves is threatening. The second are those whom the distress of hunger and thirst presses. The third are those whom the trouble of infirmities vexes. The fourth are those who have fallen among a multitude of enemies. The fifth are those who, wandering, have entered dangerous byways. The sixth are those who already have begun to perish through a conflagration of fire.

1. Therefore first, those need a Savior upon whom the savageries of waves are threatening. Hence it is said in the present Gospel that when a great movement had been made in the sea, so that the little ship was covered by waves, his Disciples approached him and woke him, saying: Lord, save us; we are perishing 2.

Note that today in the sea of this world the waves are vices, with which the devil wonderfully harasses and attacks the ship of holy Church. Hence Hosea 4:1 and 2: There is no truth and no mercy and no knowledge of God on the earth. Cursing and lying and homicide and theft and adultery have flooded, and blood has touched blood.

There is no truth on earth, because few are those who pursue truth in words and deeds. And there is no mercy on earth, because few are those who, as they would be bound, have mercy on the poor. And there is no knowledge of God on earth, because few are those who look upon the passion of Jesus with the eyes of compassion. Hence it is said in Psalm 53:5: They have not set God before their sight. But that true knowledge is to recall the passion of Jesus with devotion, the Apostle testifies, writing thus in 1 Corinthians 2:2: I did not judge that I knew anything among you except Jesus Christ, and him crucified.

Therefore since truth and mercy and knowledge of the Lord are not on earth, what is on earth? cursing. For cursing has prevailed so much in the world that human beings curse their beasts and maidservants and even their children many times in a day. And what shall I say about children? They even curse their Creator himself very many times. Hence he himself says through Jeremiah 15:10: All curse me.

Lying. For with truth abandoned, almost all today embrace lying. Hence Jeremiah 9:5 says: They taught their tongue to speak a lie. There the Gloss says: "Practice makes a master; custom is another nature."

Homicide also abounds on the earth, and although homicide is not done by all with the hand, nevertheless it is done by countless persons with mouth and heart. He commits homicide with the hand who bodily destroys and kills a human being. He perpetrates homicide with the tongue who detracts from his neighbor and overturns his good works. He exists as a homicide in heart who hates his brother. Hence it is said in 1 John 3:13: Everyone who hates his brother is a homicide.

Theft also floods the earth. By theft is understood every handling of another's thing against the will of the lord of the thing. The Lord prohibited this theft in Exodus 20:15, where he says: You shall not commit theft. There the Gloss says from Augustine: "By the name of theft is understood every handling of another's thing." Therefore theft floods, because simonies, plunders, usuries, and manifold deceits or frauds have grown exceedingly on the earth.

Adultery also floods the earth. By adultery is marked luxury in whatever ways it is carried out, whether with an unmarried woman, or with a married woman, or with a blood relative, or with a woman dedicated to God, or whether one sins naturally, or even attempts sin unnaturally. Concerning such manifold adultery Jeremiah 23:10 says: The earth is filled with adulterers.

Blood has touched blood. Blood also today touches blood on the earth, because sinners add one iniquity upon another iniquity, and so they have increased their iniquities, which, like a heavy burden, have been made heavy upon him 3. But by blood iniquity is fittingly understood, because just as a garment is stained by blood, so also the soul is stained by iniquities. Therefore, since a wave of iniquity floods the earth and gravely strikes the little ship of the Church, we have need, lest we be dragged by these waves into the depth of hell, to rouse the Lord with devout and constant prayers, namely that he himself, rising up to our aid, may command the winds and the sea, and thus a great calm may be made.

By the winds demons are understood, and by the sea the adversity of temptations is figured. For just as the sea is disturbed by winds, so temptations against the soul or the Church are stirred up by demons. Therefore if the Lord, aroused by our tearful prayers, commands the demons and calms temptations, a great calm will be made inwardly in our soul. But so that the Lord may free and defend the little ship of the Church from demons and temptations, for this reason at the beginning of any canonical hour, and this seven times in the day, we say: O God, attend to my help 4.

Therefore pray to the Lord that he may so protect us from demons and sins that each of us may merit to look upon him joyfully in his glory. Amen 5.

Notes

	Matthew 8:23. (Matth. viii, 23.) ↩

	Matthew 8:24 and 23. (Matth. viii, 24 et 23.) ↩

	Psalm 37:5. (Ps. xxxvii, 5.) ↩

	Psalm 69:2. (Ps. lxix, 2.) ↩

	The end of the explanation of the third question and the entire explanation of the fourth question of this sermon will be found in the following sermon. (Finis explicationis tertii quaesiti, et explicatio integra quarti quaesiti hujus Sermonis invenientur in Sermone sequenti.) ↩





Sermon XIX. On the Same Sunday

Sermon XIX.

On the Same Sunday.

Lord, save us; we are perishing. Matthew 8:25.

Two things are principally to be noted here:

I. Who are those for whom the Savior is judged necessary? II. To whom is eternal salvation promised?

I.

Concerning the first, note that the Savior is judged necessary for six kinds of human beings. The first are those upon whom the savagery of waves is threatening. We pursued this article in the preceding sermon.

2. The second are those whom the distress of hunger presses. Hence it is read in Genesis 47:25 that bread was lacking in the whole world and famine had oppressed the earth; hence the Egyptians coming to Joseph said: Our salvation is in your hand; let only our lord look upon us, and gladly we will serve the king. Therefore Joseph gave food to those who were suffering famine. By famine is understood the lack of true and eternal good. But by Joseph, who is interpreted as increasing, the Son of God is signified, who, as Luke says 1, advanced in wisdom and age and grace before God and human beings. Therefore all who recognize that they have a lack of true and eternal good ought to approach him through continual desire and pious affection, asking and saying: Our salvation is in your hand; look upon us, pious Jesus, so that you may give us in the present the bread of your grace, and the bread of the most holy Eucharist, and give

Notes

	Luke 2:52. (Luc. ii, 52.) ↩





Sermon XIX continuation and conclusion

to us in the future the bread of everlasting glory.

But alas, many hunger for and desire more the husks of swine. Hence it is read in Luke 15:16 that that prodigal son, who had consumed all his substance by living luxuriously, desired to fill his belly with the husks that the swine were eating, and no one gave him even those husks in abundance. By the husks of swine are understood the unclean desires of carnal pleasures, in which swine, that is, demons, delight. For there are many who place the lust of the flesh before sweet God himself and all heavenly joys, that is, who desire and labor more to fulfill the pleasure of the flesh than to do the will of God. Nevertheless it is read that that hungry son at last returned into himself, and considering his wretched poverty, returned to his father doing penance. Would that these too through true penance would return to the Lord, namely so that they may recover through continence and penance the substance of their soul that they lost through luxury and gluttony!

3. Thirdly, those need a Savior whom the trouble of infirmity vexes. Hence the Lord himself also says, Luke 5:31: Those who are healthy do not need a physician, but those who are ill. Note that then a human being incurs sickness and infirmity in the soul when through sin he loses God, who is our true salvation. Therefore it is necessary for the sinner that through true contrition he offer his soul to the highest physician before he incurs eternal death, so that thus he may place the hand of mercy upon the soul and restore it, saved from the sickness of sin, to everlasting life. Hence it is read in Luke 4:40 that all who had the sick with various diseases were bringing them to Jesus. But he, laying hands on each one, cured them. It is also read in Matthew 9:20 and following: Behold, a woman who had suffered a flow of blood for twelve years approached from behind and touched the hem of Jesus' garment. For she was saying within herself: If I touch only his garment, I shall be saved. But Jesus, turning and seeing her, said: Have confidence, daughter; your faith has made you saved. And the woman was made saved from that hour. By this woman any soul is figured, which then suffers a flow of blood when the uncleanness of sin is committed by it. By the uppermost garment of Christ mercy is designated, which mercy is above all his works. If the sinful soul touches this garment by believing, confessing, and truly repenting, without doubt it will be saved. Hence the Gloss says on the aforesaid place: "The woman believed, spoke, touched, because by these three, faith, word, work, all salvation is acquired."

4. Fourthly, those need a Savior who are oppressed by enemies. Hence it is read in Judges 3:7 and following: The children of Israel did evil in the sight of the Lord and forgot their God, serving Baalim and Astaroth. And the Lord, angry against Israel, delivered them into the hands of Chusan Rasathaim, king of Mesopotamia, and they served him eight years. And they cried to the Lord, who raised up a Savior for them and freed them, namely Othoniel, son of Cenez, younger brother of Caleb; and the Spirit of the Lord was in him, and he judged Israel. Israel is interpreted as a man seeing God, or a prince with God. Therefore by the children of Israel Christians are figured, who ought to trade with good works in this life, so that after this life they may see God and be princes with their God. Chusan Rasathaim is interpreted as dark iniquity, and signifies the devil, who rules over dark iniquity. For iniquity always seeks darkness.

Therefore Christians hand themselves over into the hands of the devil chiefly for three causes.

The first is because they forget God through thirsting avarice. For the avaricious so greedily thirst for temporal things that they completely forget God.

The second cause is that they serve Baalim through vain pride, which dwells in those who are ascending to dignities and who labor to be higher in this world.

The third cause is that they serve Astaroth through gluttonous luxury. For Astaroth is interpreted as manger or bedchamber and signifies gluttonous luxury. For all who serve it first think how they may fill the belly with foods as a certain manger, and then how they may carry out the work of luxury in the bedchamber.

Therefore it is necessary for such Christians that through true contrition they cry to the Lord that he send them a Savior who may free them, namely Othoniel. Othoniel is interpreted as sign of God and signifies the Son of God, who carried the sign of the holy Cross on his shoulders, who also, so that he might give us a sign of the mercy of God the Father, wished to be suspended on the gibbet that earlier had been upon his shoulder. Then the Son of God saves sinners from the hand of the devil when through the remembrance of his Passion he makes them produce worthy fruits of penance.

5. Fifthly, those have need of a Savior who have entered a dangerous byway. Hence it is said in Psalm 106:4: They wandered in solitude, in a waterless place; they did not find the way of a city of habitation. It is said in Psalm 118:176: I have wandered like a sheep that has perished. Note that he wanders and falls into an infernal byway who withdraws from the way of virtues. Therefore those wandering ought with continual prayers to ask Christ to lead them back from the way of vices into the way of virtues. Hence he himself also says, Luke 19:10: The Son of man came to seek and to make saved what had perished. For he led Zacchaeus back from the way of iniquity and impiety into the way of mercy and justice. Hence Zacchaeus also said to the Lord: Behold, Lord, I give half of my goods to the poor 1. Behold what is in the way of mercy. It follows: And if I have defrauded anyone of anything, I restore fourfold. Behold what is in the way of justice, which renders to each one what is his.

6. Sixthly, those need a Savior who already have begun to perish by the heat of fire. Hence it is read in Numbers 16:41 and following that when the Jews murmured against Moses and Aaron over the death of Dathan and Abiron and Core and his companions, and said: You have killed the people of the Lord, the Lord sent fire into the people, which grievously consumed them. When Aaron had seen this, at Moses' warning he ran to the midst of the multitude that the fire was already laying waste, and he offered incense; and standing between the dead and the living he prayed for the people, and the plague ceased. Aaron is interpreted as mountainous and signifies the Son of God, who dwells with the Father in the eternal mountains. That Aaron once, when the fire of God's wrath raged against the people, standing on the cross between the living and the dead, offered the incense of his precious body, and thus the Father's wrath ceased. He also daily stands before the Father's face, representing to him his Passion, which he sustained for us on the cross, so that he may mitigate the Father's wrath, which we very often grievously provoke against ourselves by our sins. Hence it is read in Luke 9:54 and 56, when James and John had said to the Lord: Lord, do you wish that we say that fire descend from heaven and consume the Samaritans? because they did not receive them. Jesus answered: The Son of man did not come to destroy souls, but to save them. As if he were saying: I did not come for this, to burn human beings with fire, but rather to save them and snatch them from fire.

II.

Concerning the second, note that Scripture promises to twelve kinds of human beings that they will be saved in eternal beatitude.

The first are those believing rightly. Hence the Lord says, Mark 16:16: He who has believed and has been baptized will be saved; but he who has not believed will be condemned.

The second are the innocent. Hence it is said in Job 22:30: The innocent will be saved; but he will be saved in the cleanness of his hands. He is truly innocent who harms no human being either by word or by deed.

The third are those fearing God. Hence it is said in Psalm 144:19: He will do the will of those who fear him, and he will hear their prayer, and he will save them. But he truly fears God who keeps his commandments.

The fourth are those walking wisely. Hence Proverbs 28:26 says: He who walks wisely will be saved. He walks wisely who daily guards himself from the precipice of Gehenna.

The fifth are those fleeing luxury. Hence it is said in Proverbs 9:13 concerning the foolish and clamorous woman, full of enticements, through whom luxury is figured. And there it follows: He who is attached to her will descend to the lower regions; but he who has withdrawn from her will be saved.

The sixth are the good poor. Hence it is said in Psalm 71:4: He will save the sons of the poor. It is also said in Psalm 71:13: He will save the souls of the poor. He is the good poor person who is chaste and faithful and patient in his poverty.

The seventh are the humble in spirit. Hence it is said in Psalm 17:28: Because you will make the humble people saved and will humble the eyes of the proud. It is also said in Psalm 33:19: He will save the humble in spirit. Job 22:29 also says: He who has lowered his eyes will himself be saved.

The eighth are those having a right heart. Hence it is said in Psalm 7:11: He who saves the right of heart. Note that our heart ought to be right by an ascending line, and a descending line, and a transverse line. Then our heart is right by an ascending line when it is extended into God through inward love. Then it is right by a descending line when a human being extends himself to the correction of his children. But then our heart is right by a transverse line when we extend and spread ourselves to the giving of alms. For to the right and to the left we have the poor, whom we ought to help.

The ninth are those embracing meekness. Hence it is said in Psalm 75:10: When God rose up into judgment, to save all the meek of the earth.

The tenth are those hoping in God. Hence it is said in Psalm 16:7: Make wonderful your mercies, you who save those hoping in you, O Lord.

The eleventh are those walking simply. Hence Proverbs 28:18 says: He who walks simply will be saved. He walks simply who without duplicity of heart loves God and neighbor.

The twelfth are those persevering in good. Hence the Lord says, Matthew 24:13: He who has persevered to the end, this one will be saved.

Therefore pray to the Lord that we may so persist in good work that we may attain to the beatitude of heavenly salvation. May he grant this to us, etc. 2

Notes

	Luke 19:8. (Luc. xix, 8.) ↩

	Compare note 1 near the end of Sermon IX. (Cf. notam 1, sub finem Serm. IX.) ↩





Sermon XX. On the Fifth Sunday after Epiphany

Sermon XX.

On the Fifth Sunday after Epiphany.

The kingdom of heaven was made like to a man who sowed good seed in his field. Matthew 13:25.

In the present Gospel four things are principally to be noted:

I. What is figured by the man who sows, and by his enemy? II. What is designated by the good seed, and what by the cockle? III. When is the harvest of each seed expected? IV. What place is assigned to the cockles, and what place to the wheat?

I.

Concerning the first, note that by that man who sowed good seed, the Son of God is understood. But by his enemy the devil is expressed. Hence the Lord himself, explaining the parable of the present Gospel at the request of his Disciples, says thus, Matthew 13:37 and following: He who sows the good seed is the Son of man. But the field is the world. And the enemy who sowed the cockle is the devil. Therefore that man who sows good seed is the Son of man, that is, the Son of the Virgin, Jesus Christ, whom the Virgin Mary conceived, a Virgin bore, and, when she had borne him, adored. His enemy is the devil, who immediately after his creation raised up enmities against his Creator. Therefore it is said about the devil, Isaiah 14:12 and following: How have you fallen from heaven, Lucifer, who rose in the morning? You who said in your heart: I will ascend into heaven; above the stars I will exalt my throne; I will be like the Most High.

But that the devil was the enemy of the Son of God he declared openly enough, namely because he persuaded Judas not to fear to hand over his Lord and master to the Jews, and because he promoted this, that Jesus should be captured, struck with fists, hit with slaps, veiled, spat upon, scourged, crowned with thorns, mocked, suspended on the cross, given vinegar and gall to drink, and pierced with a lance. But Jesus, sustaining all these things innocently, patiently, and wisely, through innocence, wisdom, and patience conquered and cast down his own enemy and the enemy of the whole human race, and snatched from his power the souls of many saints long held unjustly.

II.

Concerning the second, note that by the good seed good Christians are figured, and by the cockle wicked and evil human beings. Hence also in the exposition of this Gospel the Lord says, Matthew 13:38: The good seed, these are the sons of the kingdom; but the cockles are the sons of the wicked one. Therefore the good seed that the Son of God sows are good human beings, whom he sows in the field of this world. Then indeed he first began to sow his seed when he created Adam and Eve, so that from them a great harvest of peoples might arise. Seeing this, the devil, enemy of God and of human beings, corrupted the Lord's seed by the worst persuasion. The Lord also daily sows good souls in human bodies, which the devil corrupts through sins and converts into the nature of cockles. Therefore good human beings are good wheat. Hence it is said in today's Gospel that his enemy came and sowed cockle in the midst of the wheat.

And note that three things can be considered in a grain of wheat. For it is red on the outside, white within, and divided on one side. So also good Christians ought to be red through remembrance of the Lord's passion. They ought also to be white through preservation of chastity and cleanness. They ought no less to be divided through pious compassion. Because of these three things John says in Apocalypse 7:9: I saw a great crowd, which no one could number, from all nations and tribes and peoples and tongues, standing before the throne and in the sight of the Lamb, clothed in white robes and palms in their hands. By that great crowd all the elect are figured, who on account of three things received a threefold reward. For because they once looked upon Jesus in the pains of the cross, for that reason they stand before the throne so that they may sweetly look upon him in the glory of his divinity. And because they once preserved themselves white and clean through chastity, for this reason they are clothed in white and shining robes. Because also they once opened heart and hands to the miseries of the poor through pious compassion, for that reason they now carry palms in their hands; for a certain sweetest fruit grows on the palm, and this fruit is called dates. Therefore because the merciful once refreshed the poor through sweet alms, for this reason they themselves too, having the dates of heavenly palms in their hands, are sweetly refreshed standing before the Lamb.

Note also that by cockle or darnel evil and wicked human beings are figured. For just as wheat is pressed and suffocated by cockle, so also evil persons are troublesome to good human beings through their wickedness in this world. For they hate them in heart, wound them by mouth, and persecute them by works. Hence any good human being can say what is said in Psalm 118:157: Many persecute me and trouble me. Here also the Apostle says in 2 Timothy 3:12: All who wish to live piously in Christ Jesus will suffer persecution.

III.

Concerning the third, note that the harvest of the cockles and of the wheat is the end of the age. Hence the Lord himself, explaining that Gospel, says: The harvest is the consummation of the age; but the harvesters are the Angels 1. Therefore the Lord, because he is patient and merciful, and because he desires the penance of sinners, for that reason does not immediately destroy sinners when they sin, but lets them grow in malice up to the harvest, that is, until the sickle of natural death cuts them off. Therefore the Lord waits for the sinner for this reason, that he may repent of his evils. But the sinner, because he is patiently awaited by the Lord, for this reason from day to day offends and sins more and more. Hence Ecclesiastes 8:11 says: Because sentence is not quickly brought forth against the evil, the children of human beings perpetrate evils without any fear.

IV.

Concerning the fourth, note that that place into which the cockles, that is, evil and wicked human beings, will be sent is the furnace of burning fire. Hence the Lord in the exposition of the present Gospel says thus: As therefore cockles are gathered and burned with fire, so it will be in the consummation of the age. The Son of man will send his Angels, and they will gather from his kingdom all scandals and those who do iniquity, and they will send them into the furnace of fire. There will be weeping and gnashing of teeth 2. Behold what the place of the impious is. By the furnace Gehenna is signified, in which there are three evils, namely fire, weeping, and gnashing of teeth. Fire expresses the atrocity of punishment, which will always rage against wretched sinners. Weeping shows the irrecoverability of the loss. For this is as it were the chief cause of their weeping, that they will never be able to recover those joys from which they fell. Gnashing of teeth marks the savagery of hatred, for each will hate another gravely in hell, and because of this will gnash teeth against him. And certainly the Lord himself says how the reprobate will be sent into Gehenna, Matthew 13:30: First gather the cockles and bind them in little bundles to burn. For this reason the reprobate, bound together, are sent into hell, so that those who were alike and equal in malice may also be alike and equal in punishment. Hence the Gloss: "He says, into little bundles, not into one bundle, because each will be punished according to the measure of his perversity."

But what place the wheat of the Lord ought to have, the Lord himself, declaring in the Gospel, says: Gather the wheat into my barn 3. By the barn the glorious kingdom is understood; hence Jesus himself says, Matthew 13:43, at the end of the exposition of the present Gospel: Then the just will shine like the sun in the kingdom of their Father. In these words the Lord promises three goods to his wheat, namely incomparable brightness, royal dignity, and sweetest charity. The first is marked there where he says: Then the just will shine. For no earthly light can be compared to the sun. The second is marked there where it is added: In the kingdom. For each elect person will be a king of great dignity. The third is marked there where it is joined: In the kingdom of their Father. For just as boys placed in the sight of a dearest father, so also the elect gathered in the bosom of God will sweetly love and cherish one another.

Therefore pray to the Lord that we may be found as good seed, so that we may be transferred into eternal glory. May he grant this to us, etc.

Notes

	Matthew 13:39. (Matth. xiii, 39.) ↩

	Ibid., 13:40 and following. (Ibid. xiii, 40 et seq.) ↩

	Ibid., 13:30. (Ibid. xiii, 30.) ↩





Sermon XXI. On Septuagesima Sunday

Sermon XXI.

On Septuagesima Sunday.

When evening had been made, the lord of the vineyard says to his steward: Call the workers and render to them their wage. Matthew 20:8.

Four things can be noted here:

I. What is understood by evening? II. What is expressed by the lord of the vineyard? III. Who is taken as the steward of the householder? IV. What is the wage that is given to the workers?

I.

Concerning the first, note that by evening is understood the end of the world, when anyone laboring in any age of the world will receive the full wage of his labor. By evening is also understood the end of the life of any human being. "For morning, as the Gloss says, is the childhood of our understanding. The third hour is adolescence, because the sun now ascends on high. The sixth is youth, when fullness of strength is made firm. The ninth is old age, when the sun, that is, the heat of age, descends. The eleventh is decrepit age." But in all the aforesaid hours, that is, ages, any human being is invited to good work. And certainly, woe to that human being whom the hour of death will find not only idle, but indeed occupied in a pernicious work. Hence Ecclesiastes 9:10: Whatever your hand can do, work earnestly, because neither work, nor reason, nor wisdom, nor knowledge will be in the lower regions, to which you are hastening. Neither the work of any remuneration, nor the reason of crafty excuse, nor the knowledge of manual defense, will be in the lower regions, to which you are hastening.

II.

Concerning the second, note that by the Lord of the vineyard is expressed God the Father, Lord of the Church militant and triumphant. By the vineyard holy Church is figured. Hence Isaiah 5:7: The vineyard of the Lord of hosts is the house of Israel. And the same Isaiah 5:1 and 2: A vineyard was made for my beloved in the horn, the son of oil. And he fenced it, and chose stones out of it, and planted it chosen, and built a tower in its midst, and constructed a winepress in it, and he expected that it would make grapes, and it made wild grapes. By the chosen vineyard, as the faithful soul testifies in its Song, the Church of the faithful is figured, which was made for the beloved son of oil, that is, Jesus Christ, who to the chaste soul is sweet above all things, and who is also figured as son of oil, that is, son of mercy.

This vineyard, I say, was made for him in a horn, that is, in the eminence of spiritual love. And he fenced it with the defense of the ten commandments; and he chose, that is, carried away from it the stones, that is, the impediments of good operations; and he built in its midst the tower of angelic protection; and he constructed in it the winepress of his passion. Behold four things that are required from any Christian. The first is that he faithfully keep the commandments of the decalogue. The second is that he flee the impediments of good works, such as feasts, drunkennesses, dances, mime shows, and other pleasures and vanities of the age. The third is that he always implore angelic protection. The fourth is that he continually carry around the Lord's passion in his heart. But alas, many who are said to be of the Church do not make grapes, that is, works of justice and piety, but rather wild grapes, that is, works of iniquity and impiety.

III.

Concerning the third, note that by the steward of the householder the Son of God is taken, whom the Father has established over all his inheritance, as the Son himself testifies, Matthew 11:27: All things, he says, have been handed to me by my Father. And no one knows the Son except the Father, nor does anyone know the Father except the Son and the one to whom the Son has wished to reveal him. Hence Philip also says to Jesus, John 14:8: Lord, show us the Father, and it is enough for us. As if he were saying: Lord, you have the Father under your power, whom we ask that you show to us. Therefore the Son is the steward of this great householder, who through the last trumpet, as the Apostle says in 1 Corinthians 15:52, will call the workers and render to them their wage.

IV.

Concerning the fourth, note that this wage that will be given to the workers is a denarius, as the householder himself says: Did you not agree with me for a denarius? And the Gloss says that "a denarius has the image of the King, which once was named for ten coins." Therefore by the denarius is understood divine conformity, which consists in ten things. The first is beautiful brightness. The second, angelic subtlety. The third, heavenly agility. The fourth, happy impassibility. The fifth, sweet society of the Saints. The sixth, knowledge full of joy. The seventh, the most burning fervor of charity. The eighth, the vision of the beautiful humanity, namely of Jesus Christ. The ninth, the sweetest enjoyment of the Trinity. The tenth, the eternity of unutterable felicity.

The first four are marked in Matthew 13:43: Then the just will shine like the sun in the kingdom of their Father. For brightness is marked in the sun, since it drives away night and illumines day. Likewise agility, since when it goes out in the East, in a moment it appears in the West. Likewise subtlety, for it penetrates glass without injury to itself. Likewise impassibility, for it can be harmed by no one.

The fifth is suggested in Matthew 16:4, where Peter, when he had seen Jesus Christ transformed and the society of Moses and Elijah with him, said to the Lord: Lord, it is good for us to be here; if you will, let us make three tabernacles here, one for you, one for Moses, and one for Elijah. Therefore if that society was desirable where two appeared with Christ, how incomprehensibly sweet will that society be where thousands of thousands and ten hundred thousand of the elect will be gathered with no lesser number of Angels in glory with the living God.

Concerning the sixth, 1 Corinthians 13:12: Now we see through a mirror in an enigma, but then face to face. Now I know in part; then I will know as I also am known. There a human being will know all things that are between himself and any other, all things that are outside him or around him, and all things that are above him.

Concerning the seventh, Isaiah 10:17: And the light of Israel will be in fire, and his Holy One in flame. This authority is explained thus: that the Son of God, who is the light of all the faithful, will be in fire, that is, he will be wholly kindled with the fire of charity, and any saint of his will be in flame, that is, will be inflamed by this fire.

Concerning the eighth Bernard says: "It is altogether full of all the sweetness of delight to see man, the founder of man."

Concerning the ninth it is sung in a certain Sequence: "There the angelic citizens under the triple hierarchy rejoice in the threefold things, and subject to the simple monarchy marvel: nor do they fail in him whom they behold; they enjoy and are not sated with him, whom they thirst more to enjoy."

Concerning the tenth, Matthew 25:46 says: These who are at the king's left will go into eternal punishment, but the just into eternal life. By eternal life is understood the eternity of felicity. May he deign to grant it to us, etc.



Sermon XXII. On Sexagesima Sunday

Sermon XXII.

On Sexagesima Sunday.

He who sows went out to sow his seed. Luke 8:5; Matthew 13:3; and Mark 4:3.

Four things occur here to be noted:

I. Who is the sower by whom the seed is sown? II. What is the seed that is so sown? III. What is the earth into which it is sown? IV. What fruit arises from this seed? 1

Therefore note that the sower is manifold. The first is God the Father. The second, the Son of God. The third, a good human being. The fourth, an evil human being. The fifth, the devil. The sixth is death itself. And each of these has his seed that he sows, and the earth into which he sows, and each of them awaits the fruit of his seed.

1. The first sower was God the Father, who, when the time of having mercy came, sowed his only-begotten Son into the womb of the Virgin. For this was that blessed earth about which the Psalmist says: You have blessed your earth, O Lord 2. Hence Gabriel the Archangel also said to her: Blessed are you among women. This seed, that is, the Son of God, sown in the Annunciation and dead in the Passion, brought much fruit in the Resurrection and Ascension, John 12:24 and 25: Unless the grain of wheat falling into the earth, that is, into the Virgin, has died, namely on the cross, it remains alone; but if it has died, it brings much fruit. This grain, which had fallen from the bosom of the Father into the womb of the Virgin, returned in the Ascension to the right hand of the Father, carrying back much fruit with himself. But those fruits were faithful souls whom he had snatched from the limbo of hell and, carrying them back with himself, placed in royal seats. Hence Isaiah 4:2: On that day the shoot of the Lord will be in magnificence and glory, and the fruit of the earth, that is, of the Blessed Virgin, will be exalted and an exultation for those who have been saved from Israel.

2. The second sower is the Son of God, Christ Jesus. From where did he go out? The Gloss says, "from the bosom of the Father into the world." But his seed, as he himself testifies, is the word of God. This perishes in three ways, namely beside the way, upon rock, and among thorns. By the way are understood dancers, leapers, and players at the goal with balls. For these frequent the ways, and in them the word of God perishes. By the rock, which lacks moisture, are understood drinkers in taverns, whose throats are always dry, inflamed by infernal fire, and in them the word of God perishes. By thorns are taken luxurious frequenters of women, who suffer luxurious prickings. By thorns are also marked avaricious human beings, who daily are pricked by the goads of desires, and in each of these the word of the Lord is suffocated. By the good earth are signified good Christians, in whom the word of God brings the fruit of life, and as Matthew 13:8 says: They will give some a hundredfold, some sixtyfold, some thirtyfold. Hence also Mark 4:8: And another fell on good earth, the Gloss says, "a faithful mind," and it gave fruit ascending and growing, and brought one thirtyfold, the Gloss says, "in married persons," and one sixtyfold, the Gloss says, "in widows," and one hundredfold, the Gloss says, "in virgins." Therefore married persons will rejoice over the thirtyfold fruit, widows over the sixtyfold, virgins over the hundredfold.

3. The third sower is any good human being, who sows threefold seed. The first is the work of cleanness. The second, the work of justice. The third, the work of mercy. And certainly the fruit of these three labors will be glorious.

Concerning the seed of cleanness, Galatians 6:8: What a human being has sown, these things he will also reap. Because he who sows in his flesh, understand pleasure, from the flesh will also reap corruption; but he who sows in the spirit, chastity, from the spirit will reap eternal life.

Concerning the seed of justice, 2 Corinthians 9:10: He who supplies seed to the sower will increase the growths of the fruits of our justice. But the seed of justice ought to be sown both in work and in mouth, so that there may be truth in the mouth and equity in work.

Concerning the seed of mercy, 2 Corinthians 9:6: He who sows sparingly will also reap sparingly; and he who sows in blessings will reap from blessings. Likewise, Galatians 6:10: Doing good, let us not fail; for in its time we will reap, not failing. Therefore while we have time, let us work good toward all, but especially toward the domestics of faith. The domestics of faith are true Preachers, who preach both by mouth and by work, and who continually carry inviolable faith in the lodging of their heart. Toward them works of mercy ought to be spiritually exercised by the faithful.

4. The fourth sower is any sinner. And note that there is seed of vanity and of iniquity. Those greedy for human praise and the luxurious sow seed of vanity. But the proud and avaricious cast the seed of iniquity. Concerning the first, Hosea 8:7: They will sow wind and reap whirlwind. Concerning the second, Ecclesiasticus 7:3: Do not sow evils in the furrows of injustice, and you will not reap them sevenfold. The Gloss says, "in Gehenna." Likewise the Gloss signifies perfect vengeance, for the number seven signifies perfection.

Therefore note that thieves and plunderers, usurers and counterfeiters, unjust judges and oppressors of a just cause, and all deceivers of others

Notes

	In this sermon the things to be noted are not expounded as in the other sermons, but in the declaration of each sower there are indicated successively the seed that is sown, the earth into which it is sown, and the fruit arising from this seed. (In hoc sermone notanda non exponuntur sicut in aliis sermonibus, sed in declaratione cujuslibet satoris, indicantur successive semen quod seminatur, terra in quam seminatur, et fructus ex hoc semine oriundus.) ↩

	Psalm 84:2. (Ps. lxxxiv, 2.) ↩





Sermon XXII conclusion

in any business sow the seed of iniquity, and these will reap sevenfold vengeance. The first is the harshness of fire. The second, the vehemence of cold. The third, unutterable hunger. The fourth, intolerable thirst. The fifth, diversity of diseases or infirmities. The sixth, everlasting weariness or labors. The seventh, the eternity of death.

5. The fifth sower is the devil, concerning whom the Lord says, Matthew 13:25 and 39: When human beings were sleeping, the enemy came and oversowed cockle in the midst of the wheat. And below: But the enemy who sowed them is the devil. Therefore, when free choice is sleeping and the defense of reason does not stand in the way, the devil oversows in the hearts of human beings, where God had sown the wheat of virtues, the cockles of vices, namely of pride, anger, envy, avarice, acedia, gluttony, luxury, and heretical depravity; and from these seeds the eternal punishment of Gehenna will be carried back.

6. Death itself also has the office of a sower, through which the bodies of these human beings return into dust; but from the dusts they will again be raised into glory. Hence 1 Corinthians 15:42 and following: The body is sown in the corruption of manifold infirmity; it will rise in the incorruption of eternal and delightful health. It is sown in the ignobility of abject vileness; it will rise in the glory of royal dignity. It is sown in the infirmity of poverty; it will rise in the power of wealthy felicity. The animal body is sown through the condition of beastly necessity; a spiritual body will rise through the dignity of angelic piety.

May he deign to grant us that body on the day of judgment, etc.



Sermon XXIII. On Quinquagesima Sunday

Sermon XXIII.

On Quinquagesima Sunday.

But Jesus, standing, commanded that he, the blind man, be brought to him. Luke 18:40.

In the foregoing words three things are to be noted:

I. How is Jesus said to stand? II. By whom is the blind man led to Jesus? III. Who is the blind man who is illumined by the Lord?

I.

Concerning the first, note that he stands on the Cross, and from the cross calls us to himself; it is said in Song of Songs 6:12: Return, return, O Shulamite, etc. Return through remembrance of my passion, return through bitter contrition, return through tearful confession, return through voluntary satisfaction. Proverbs 1:24 and following: I called and you refused; I stretched out my hand and there was no one who looked. You despised all my counsel and neglected my rebukes. I also will laugh at your destruction and will mock when that which you feared has come upon you.

II.

Concerning the second, note that through two the blind man is said to be led to Jesus. The first is servile fear; the second is final love. Fear fears lest it be sent into Gehenna; love thirsts to be placed at the right hand. These are those two disciples whom the Lord sent, Matthew 21:2, to bring to him the she-ass and its colt. By the she-ass ancient sinners are understood; by the colt, young sinners, whose conversion the Lord desires and in whom he longs to rest.

III.

Concerning the third, note that by the blind man who is illumined by the Lord, the sinner is expressed, who needs to be illumined through true faith and to imitate God through good work. Hence Jesus said to that blind man: Look again, your faith has made you saved. And immediately he saw and followed him, magnifying God 1.

And note that spiritual blindness happens from six causes. The first happens through desire for things. The second through foolishness of glory or boasting. The third through the pleasure of luxury. The fourth through the heaviness of anger. The fifth through vain joy of the world. The sixth through foolish self-pleasing.

1. The first blindness, which happens through desire for things, is marked in Tobias, who was blinded by the dung of swallows. By the swallow, which is light in flight and dwells in the air, contemplative men are understood, whose conversation is in heaven. And certainly they reckon temporal things as dung. Hence the Apostle says to the Philippians 3:8 and 9: I reckon all things loss because of the eminent knowledge of Jesus Christ my Lord; on account of him I have made all things loss and reckon them as dung, that I may gain Christ and be found in him, understand, through good conversation, because blessed are the dead who die in the Lord 2. Therefore through love and desire for temporal goods many are blinded, so that they do not see and desire the eternal good. And certainly these must be cured with the gall of a fish, just as Tobias, at Raphael's counsel, was illumined by the gall of that fish that wished to devour the younger Tobias. By this fish is understood the devil, enemy of the human race, whose gall is that inestimable infernal bitterness that he will pour out in punishment for the impious and avaricious. Job 20:14: His bread in his belly will be turned inwardly into the gall of asps. For all things that are now taken violently from the poor, converted into the most bitter gall of the dragon and poured into the hearts of impious and avaricious princes, will torture them perpetually. Therefore avaricious persons ought by remembrance to smear their eyes with this gall, so that they may see and, illumined, renounce avarice and restore what has been taken.

2. The second blindness, which happens through foolishness of glory or boasting, is marked in that man blind from birth 3. For who is blind from birth except he whom vainglory blinds, and especially one who boasts about his birth, that is, about nobility? And certainly it is foolish and silly to boast about this sort of thing. Hence Boethius in the book On Consolation says: Why do you make noise about lineage and ancestors? If you look at your beginnings and God your Author, no one exists degenerate. And certainly those pressed by such blindness must be smeared with mud made from spittle and washed in the pool of Siloam, and thus they will see. What is it to put earth moistened by the Lord's spittle on the eyes, except to consider oneself formed from earth, which God cursed because of human sin? And what is it to wash oneself in the pool of Siloam, except to attend to oneself as cleansed and ennobled by the font of Christ's baptism, reddened by blood? One considering and attending to this is illumined, so that he may glory neither in himself nor in his parents. Let not the rich be baptized in wine and the poor in water.

3. The third blindness, which comes from the pleasure of luxury, is marked in Apocalypse 3:14 and following: To the angel of the church of Laodicea write: These things says Amen, the faithful and true witness, who is the beginning of the creature of God: Would that you were cold, through chastity, or hot, through charity; but because you are lukewarm, through the pleasure of luxury, I will begin to vomit you out of my mouth. And therefore I counsel you to be clothed in white garments, and that the confusion of your nakedness not appear, and to anoint your eyes with eye-salve so that you may see. This eye-salve ought to be made from pitch and sulphur, from fire and hail, from serpents and toads. For these things are prepared for the luxurious, that they may be punished through them. Therefore they ought to set this before the eyes of their heart, so that they may flee luxury and thus see the brightness of God. This blindness, which comes from the pleasure of luxury, is also manifestly marked in Samson, who, as is read in Judges 16:19, slept upon Dalila's knees; and she shaved him. But the Philistines, that is, demons, seized him when shaven and blinded him.

4. The fourth blindness, which comes from the heaviness of anger, is marked in Acts of the Apostles 9:1 and following, where it is read that Saul, breathing the fire of threats and slaughter against the Disciples of the Lord, went carried away and breathed out dreadful poison with his whole body. There it follows that blindness invaded him, and he rose from the earth, and with eyes opened he saw nothing. There also it is joined that through the imposition of Ananias' hands he received sight. Saul in this place signifies angry persons who, in order to receive sight, must be Ananias, whose name is interpreted gift of the Lord's grace and signifies the meekness of patience. For from this one merits the grace of the Lord, that he may lay his hands upon him.

5. The fifth blindness happens through vain joy of the world, which blinds many even to old age and senescence; and this is marked in the blind man of the present Gospel, whom the Lord commanded to look again, and so he saw. And thus those who have been blinded by the present things of the region of Jericho, that is, by unstable vanities of the world, must look back, that is, look behind at the eternal torments and sorrows that follow. He who now dances and plays ought to look back because soon he will be carried on a bier to the tomb.

6. The sixth blindness happens from foolish self-pleasing. For certain human beings, because they presume too much from their own justice, begin to please themselves and despise all others, and because of this they truly become blind before the Lord. That blind man prefigures them, concerning whom it is read in Mark 8:22 and following, where it is said thus: They come to Bethsaida and bring to him a blind man and asked him to touch him. And Jesus, taking the blind man by the hand, led him outside the village; and spitting in his eyes, when he had laid his hands on him, he asked him whether he saw anything. And looking, he said: I see human beings as trees walking. Then again he laid hands on his eyes, and he began to see and was restored, so that he saw all things clearly. Bethsaida, according as the Interlinear Gloss says, is interpreted house of the valley. Therefore he dwells in Bethsaida who thinks that all graces have flowed together to him alone, as to a valley of holiness. But thinking this he is deceived and is shown to be truly blind. Hence the Gloss says about that blind man: "He does not see what is, what was, what will be." Such self-pleasers do not see what they are. For they believe themselves to be good and just, and they are not. And suppose that they are good and just, nevertheless they do not see what they once were. For they themselves too were sinners. David continuously saw what he was; for he says, Psalm 50:5: My sin is always against me. They also do not see what they will be, because although they do not think themselves immune from sins, they too can become sinners.

For such persons, so that they may be illumined and see, three things are necessary: namely that they be led outside the village of their dwelling, that the hands of the Lord be placed on their eyes, and that they also be spat upon by the Lord. Then they are led outside the village of Bethsaida when they reckon themselves poor and beggars in virtues and good works, saying with the Psalmist, 85:1: Incline your ear and hear me, O Lord, because I am needy and poor. Then the Lord's hands are placed on their eyes once and a second time when they attend to the works of Christ and of the holy Fathers. Then also they are spat upon when they reckon all their own works filthy and vile, like the cloth of a menstruating woman. Because of this it is read that that illumined blind man saw other human beings as trees walking. The Gloss says: "Therefore he considers all superior to himself, judging himself unworthy, as David judged himself unworthy to be called a human being, but a dead dog and a living flea" 4.

Therefore pray to the Lord that we may so merit to be illumined in the present that in the future we may be admitted to the sight of him. Amen.

Notes

	Luke 18:42 and 43. (Luc. xviii, 42 et 43.) ↩

	Apocalypse 14:13. (Apoc. xiv, 13.) ↩

	Compare John, the whole of chapter 9. (Cf. Joan. cap. ix integrum.) ↩

	Compare 1 Kings 24:15. (Cf. I Reg. xxiv, 15.) ↩





Sermon XXIV. On the Day of Ashes at the Beginning of the Fast

Sermon XXIV.

On the Day of Ashes at the Beginning of the Fast.

Be converted to me with your whole heart, in fasting and in weeping and in mourning. And rend your hearts and not your garments, and be converted to the Lord your God, because he is kind and merciful, patient and of much mercy, and able to prevail over malice. Joel 2:12 and 13.

And note that in these foregoing words first the sinner, on the Lord's part through the Prophet, is called to penance. Secondly, lest the sinner despair, the Lord is commended from manifold kindness.

The first is marked there: Thus says the Lord: be converted to me, etc. But this conversion or penance consists in seven things, which are expressed in what follows. Be converted, I say, in fasting, that is, through dismissal of evil work. For fasting is not only from foods, but also from evil works. Hence Isaiah 58:6 says: Is not this rather the fast that I have chosen? Dissolve the bindings of impiety, loosen the burdensome bundles, namely of sins; and in weeping, because of the omission of good work; and in mourning, because of the commission of manifold sin. And rend your hearts with a threefold rending, of contrition, confession, and compassion, so that tears may flow forth through contrition, sins may be revealed through confession, and aid may be given to the miseries of the neighbor through compassion. And be converted to the Lord your God through works of satisfaction.

The second is shown there: Because he is kind to sinners and the ungrateful, by bestowing many benefits. And he is merciful, by granting time sufficient for penance. Patient, by piously sparing irritators and provokers. And of much mercy, by mercifully receiving those converted to him. And able to prevail over malice, by fatherly forgiving the sins committed by them and never thereafter objecting them.

May he grant this to us, etc.



Sermon XXV. On the Same Day of Ashes

Sermon XXV.

On the Same Day of Ashes.

Be converted to me with your whole heart, in fasting and in weeping and in mourning. And rend your hearts, etc. Joel 2:12 and 13.

In these words two things are to be considered:

I. Concerning the conversion of sinners to penance. II. Concerning the manner of their conversion.

I.

The first is marked when he says: Be converted to me. The manner is marked when he says: In fasting and in weeping. But first it must be known that there is a threefold conversion: the first is simple, the second by accident, the third by composition. The first is of penitents and true religious; the second is of hypocrites or false religious, and of the carnal and dissolute; the third is of sinners. The first is good, the second is evil, the third is worst.

That last conversion is through sin, when the wretched soul abandons its sweetest Creator and turns itself to the creature. Certainly this conversion happens through mortal sin, because blessed Augustine says: "Sin is a turning away from the unchangeable good to a changeable good." And when the soul turns itself to creatures, it is darkened, worsened, and corrupted. It is darkened through its own malice, when their malice blinded them 1. It is worsened through the wounding of natural goods, because through sin the soul is wounded in reason, memory, and intellect. It is corrupted through the stripping away of gratuitous goods. Hence Luke 10:30: A certain man was going down from Jerusalem to Jericho and fell among robbers, that is, demons, who wounded him in natural goods and despoiled him in gratuitous goods. These in the end are turned away into hell. Hence the Psalmist: Let sinners be turned into hell, all the nations that forget God 2.

The second is particular, as dissolute, carnal, and idle religious are converted, who do not cease to go around houses like women. Concerning them the Apostle says in 1 Timothy 5:11 and 12: Avoid the younger widows, because they have made the first faith void. Likewise the idle are said to go around houses, not only idly, but wordily and curiously speaking things that are not fitting. These are like the talkative woman of whom Proverbs 7:10 and 11 says: A woman, talkative and wandering, impatient of quiet, and not able to remain in the house with her feet. These have outwardly the habit of religion, but inwardly they have no religion. Of these the Lord says, Jeremiah 2:27: They have turned their back to me and not their face. And therefore Jeremiah 3:14 says to such persons: Be converted, returning children, because I am your husband, and I will take you up. And here: Be converted to me with your whole heart, not in part.

The third conversion is simple and good, and it is when we turn all our desires and thoughts to God and love him with all our inward parts. Concerning this Joel 2:12 says: Be converted to me with your whole heart.

But there are three things that ought to admonish us to that conversion.

1. The first is the approach of death. Hence Ecclesiasticus 5:8: Do not delay to be converted to the Lord, and do not defer from day to day, saying, "Tomorrow, tomorrow I will be converted," as the crow cries. But hear what follows: Suddenly the wrath of the Lord will come, that is, death. Truly it will come suddenly, and you do not know where or when. Hence Bernard says: "It is certain that you will die, but you do not know where or when. Death awaits you everywhere, and if you are wise, you will await it everywhere." And Ecclesiasticus 14:12 says: Remember that death does not delay, and the testament of the lower regions has been shown to you. We ought especially to have this in our memory in this time, and therefore ashes are today placed upon our heads, and every Priest says: "Remember, human being, that you are dust, and into dust you will return."

2. The second is consideration of the greatest kindness of our Creator, concerning which Joel 2:13 says: Be converted to the Lord your God, because he is kind and merciful, patient and of much mercy, and able to prevail over malice. And Zechariah 1:3: Be converted to me, says the Lord of hosts, through penance, and I will be converted to you through mercy; and Isaiah 55:7: Let the impious abandon his way, and the iniquitous man his thoughts, and let him return to the Lord and to our God, and he will have mercy on him, because he is much in forgiving.

3. The third is remembrance of the Lord's passion. Hence in Isaiah 44:2 and 22 the Lord says: Do not fear, my servant Jacob, but return to me, because I have redeemed you. And certainly not with gold or silver, but with the precious blood of the immaculate lamb Jesus Christ, you were redeemed from your vain conversation 3. We ought always to bring this redemption back to memory. Hence Ecclesiasticus 29:20: Do not forget the grace of your surety, namely Christ, for he gave his soul for you. And certainly, as Jerome says: "Good Jesus, whatever evils present tribulation pours for us, we suffer small things if we remember what he drank on the gibbet, he who invites us to heaven saying, Come, you who labor and are burdened, and I will refresh you" 4. But he himself complains through David, saying: I have been given to forgetfulness, as one dead from the heart 5. Certainly we ought not hand over that Passion itself to forgetfulness, but often bring it back to memory. These three things ought quickly to convert us to God.

II.

Therefore he says: Be converted to me, who am the physician, who heals all things by word alone. Hence Ecclesiasticus 43:24: The medicine of all things is in the haste of a cloud. And Wisdom 16:12: Neither herb nor plaster healed them, but your word, O Lord, which heals all things. Psalm 106:20: He sent his word and healed them, namely sinners.

Likewise he still says: Be converted to me, who am truth and way, and therefore you will not be able to go astray. Hence John 14:6: I am the way and the truth and the life: way in example, truth in promise, life in reward.

Likewise, be converted to me, because your wages are eternal life. Hence John 17:3: But this is eternal life, that they know you, the only true God, and Jesus Christ whom you have sent.

It follows: With your whole heart, namely through love. But as is said in 1 Kings 7:3: If you return to the Lord with your whole heart, remove the strange gods from your midst, Baalim and Astaroth. Baalim is interpreted higher and signifies pride. Astaroth is interpreted manger. In a manger there are two things, food and dung. In food gluttony is marked; in dung luxury is marked. These are two alien gods that we ought to remove from our hearts, namely pride, gluttony, and luxury, if we wish to be converted to God with our whole heart through love. For to be converted to him with the whole heart is nothing other than to love from the whole heart, as is said in Deuteronomy 6:5: You shall love the Lord your God from your whole heart and from your whole soul, that is, sweetly, strongly, and ardently, as he says.

It fittingly follows: In fasting, and in this satisfaction is marked. Isidore says concerning this: "As bridles are to be put on horses, so our hearts are to be restrained by fasts, because unclean spirits are put to flight by fasting." But it must be known that fasting is twofold: one is bodily, and the other spiritual. Bodily fasting is to abstain from superfluous foods and drinks and delights. "That fasting," as blessed Isidore says, "makes the body lean, but the heart grows fat; it weakens the flesh and strengthens the soul." By this fasting we ought to be converted to the Lord.

For it does many goods. The first is that it destroys the devil's suggestion. Hence in Judith 12:10 it is said that Judith cut off the head of Holofernes, that is, weakened the devil's suggestion.

The second is that it tames and represses the wantonness of the flesh. Therefore Confessors and Preachers, who sit all day near women, who are like fire, ought gladly to fast. Hence Matthew 17:20: This kind, namely of demon, is not cast out except through prayer and fasting. Jerome says that "by fasting the plagues of the body are healed, and by prayer the plagues of the mind."

The third is that it makes one avoid eternal punishment and makes sinners come to the mercy of God. Hence in Jonah 3 it is said that after fasting had been done the Lord had mercy.

The fourth is that it grants subtle understanding. Hence Daniel and his companions after fasting were enriched above all in knowledge and understanding of visions, as is contained in Daniel 1.

The fifth is that it leads a human being to contemplation of heavenly things. Hence in 3 Kings 19:8 it is said that Elijah after a fast of forty days came to the mountain of God, Horeb, and there saw the Lord. Truly after fasting a human being comes to the mountain of God, Horeb, of contemplation. And there the faithful soul is refreshed, because there it sees God, who is the bread of eternal life. But certainly the animal human being, that is, the carnal one, does not wish to come there, because when a human being is wholly filled with delicate foods, then fumes rise into the brain, and then he wishes only to sleep, like a swine. 1 Corinthians 2:14: The animal man does not perceive the things that are of the Spirit of God, that is, how sweet they are and how precious and how glorious.

The second fasting is spiritual, and that is to abstain from vices, that is, from all illicit things and from every appearance of evil. Hence Gregory says: "In vain is the flesh worn down." And the Gloss on Matthew 17 says that "general fasting is not only to abstain from foods, but from all vices and carnal enticements." The Apostle says in 1 Thessalonians 5:22: Abstain from every evil appearance.

It follows: In weeping and mourning. In this contrition of heart is marked. But it must be known that there are five things for which penitents ought to mourn.

1. For omitted goods. Hence Judges 11:38 says that the daughter of Jephthah wept over her virginity for two months. By virginity is signified the sterility of good works, over which the faithful soul ought to weep. By two months are signified the defect of good will and the defect of good operation in a human being. Truly the faithful soul ought to weep for omitted goods when it sees that it has lost its time without recovery, when it sees that it must die and nevertheless has done nothing good. Hence Isaiah 38:2 says that when Hezekiah had fallen sick, he turned himself to the wall and wept and prayed to the Lord that he would lengthen his life, seeing that he had done few goods.

2. For evils committed. Hence Jeremiah 6:26: Gird yourself with haircloth and sprinkle yourself with ashes; make for yourself the mourning of an only-begotten, bitter lamentation. The faithful soul ought to make mourning and lamentation for evils committed. James 4:9: Be miserable and mourn. The Gloss says: "Remember your transgressions and mourn in spirit for things committed."

3. For others' sins. Hence Luke 19:41 says that Jesus, seeing the city Jerusalem, wept, etc. Jeremiah 9:1: Who will give water to my head and a fountain of tears to my eyes, and I will weep day and night for the slain of the daughter of my people?

4. For the death of Jonathan and Saul, that is, of devout prayer. Hence in 2 Kings 1:17 and 18 it is said that David lamented this kind of lamentation over Saul and Jonathan his son, and commanded that they teach the sons of Judah the bow, as it is written in the book of the just. And he said: Consider, Israel, for these who have died wounded upon your high places. Saul is interpreted petition and signifies devotion, which arises in prayer. Certainly over the death of Saul and Jonathan the children of Israel ought to weep today, that is, religious, over the death of devout prayer, because devout prayers are dead on the mountains of Gilboa, that is, in abundance of riches and carnal desires, because Gilboa is interpreted heap of rains and signifies abundance of riches and carnal desires.

5. For the spiritual and also bodily stoning and profanation of the Church of God and of religion. Concerning this, in 1 Maccabees 4:37 and following, it is said that the Jewish children of Israel ascended into Mount Sion. And they saw the sanctuary deserted, that is, religion, and the altar profaned, that is, Priests, and the gates burned, that is, prelates, and shrubs born in the courts, that is, evil persons, and the priestly chambers demolished, that is, Doctors. And they tore their garments and mourned with great mourning.

It follows: Rend your hearts. Here confession is marked, which is the razor that ought to cut evil thoughts, thefts, homicides, adulteries, and other sins, all of which go forth from the heart, as is said in Matthew 15:19. And certainly the time of pruning has come, according to what is said in Song of Songs 2:12. The Lord admonishes us to this satisfaction, Jeremiah 4:4: Be circumcised to the Lord and take away the foreskins of your hearts, men of Judah, namely through confession. Confession is the gate through which souls enter into Paradise. Psalm 99:3: Enter his gates in confession. Without confession souls cannot come to the mercy of God after the perpetration of mortal sin, if they contemn to confess when they can have supply of a Priest. Hence Proverbs 28:13: He who hides his crimes will not be directed; but he who has confessed them will obtain mercy.

Pray Jesus Christ that he may make us be converted to him with our whole heart, in fasting and weeping and mourning, and also so rend our hearts through confession that after this life we may be able to come to his mercy. Amen.

Notes

	Wisdom 2:21. (Sap. ii, 21.) ↩

	Psalm 9:18. (Ps. ix, 18.) ↩

	Compare 1 Peter 1:18 and 19. (Cf. I Pet. i, 18 et 19.) ↩

	Matthew 11:28. (Matth. xi, 28.) ↩

	Psalm 30:13. (Ps. xxx, 13.) ↩





Sermon XXVI. On the Same Day of Ashes

Sermon XXVI.

On the Same Day of Ashes.

Behold, now is the acceptable time. 2 Corinthians 6:2.

The Apostle in the aforesaid words describes that now is a good time. In them three things are set down, because of which any human being ought to work well and without ceasing.

I. Because of the opportunity of the time, which is marked there: acceptable time. II. Because of the brevity of the best time, which is marked there: now. III. Because of the apt knowledge of each, which is marked there: behold.

I.

For sometimes someone has some things to do and sees that the time is opportune and the time is short and little; and when he attends to this, if he is wise, he does not defer working.

There is an opportune time for three things, which signify three things that penitents now ought to do. For it is a time for things born of earth to germinate, that is, for working well; for the sick to be medicated, that is, for expelling sins through penance; for vine-dressers to prune vineyards, that is, for repelling harmful companions. Penitents ought now especially to do these three things. For they ought to do good things, put aside evils, and avoid the company of evil persons.

1. First, it is a time for things born of earth to germinate, that is, for all of us to do good. Psalm 118:126: It is time to act, etc. For just as there is no root so wretched or herb in the earth, or plant, that it does not strive to bring forth a leaf or shoot or some greenness, so there is no human being of any sex, condition, or status who now more than usual ought not to pray, give alms, and do other works of mercy and good things. Genesis 1:11: Let the earth bring forth green herb, that is, let the earthly human being bring forth good conduct,



Sermon XXVI continuation and conclusion

which may strengthen the sight of others; for greenness strengthens and delights the sight and shows that the inward root is alive. For just as an herb that now does not germinate is a sign that its root is dead, so one who does not germinate a good work is a sign that he does not live spiritually. Apocalypse 3:1 and 2: You have a name that you live, and you are dead. For I do not find your works full before my God. Therefore let there be a time of doing; but because many now do good things and profit themselves little, since they do them in sins, therefore it is not only enough to do good things, but it is also necessary to expel evils. For good wine is not put into a vessel unless it is first washed from filths; and this is signified by this, that now is the fitting time for the sick to be treated, that is, for sins to be treated through confession, contrition, and satisfaction, for as evil humors are expelled through medicine, so sins are expelled through confession, contrition, and satisfaction.

II. There are three things that one receiving medicine must do. First, that he not put it aside because of bitterness. Second, that he swallow it covered. Third, that he keep or hold the physician's diet.

1. He should not refuse to receive it because of bitterness; for although it is bitter, nevertheless it is useful and necessary. Thus confession, although shameful, contrition distressing, and satisfaction laborious, nevertheless must not be set aside on that account, because without these there is no health of the soul. Ecclesiasticus 38:4: The Most High created medicines from the earth. He says well, from the earth. For the Lord made a ditch from that very earth: when the flesh that sinned afflicts itself, the mouth that solicited recognizes this by confessing; the heart that desired grieves; what it committed is punished. Thus the Apostle says in Romans 6:19: As you have presented your members to serve uncleanness and iniquity unto iniquity, so now present your members to serve justice in sanctification. Besides, he says well: A prudent man will not abhor it, because it is better to have one distress than twenty. Hence one who has a thorn in the foot or a weapon in the body prefers to have distress for an hour so that it may be extracted than to be afflicted longer; so too to be somewhat confounded in confession and distressed in satisfaction is much better than to be punished and tormented eternally in hell. Ecclesiasticus 18:20: Before sickness, apply medicine. For sickness will be in hell, because there one will not be able to receive health.

2. Let him not chew the medicine, but swallow the covered cloud, lest, feeling its bitterness, he reject it. So one who wishes to repent ought not think about the shame of penance or the punishment, but attend to the eternal reward. This is a cloud beautiful to sight and sweet to taste. Ecclesiasticus 43:24: The medicine of all things is in the haste of a cloud.

3. He ought to observe the diet of the physician, so that he does not go to the tavern for an eye that is to be healed. A person keeps a strict diet for the body; much more ought he keep one for the soul. Ecclesiasticus 37:11 and 13: Give place to the physician. For there is a time when you may fall into their hands. The Gloss says: "Take his counsel," because a little leaven corrupts the whole mass 1.

III. But it is not enough to do good and expel evils unless the companionship of evil persons is avoided, because otherwise relapse would quickly be suffered; and this is signified by this, that now is the time for pruning vineyards, that is, for removing evil companions. Song of Songs 2:12: The time of pruning has come. For in pruning the useless branch is cut off, lest it hinder the good branch from bearing fruit. But if you have some counselor, neighbor, or companion who is an occasion of evil or an impediment of good to you, avoid him. For from your vineyard you would cut harmful branches; either you love yourself less than a vineyard, or you will cut away companions harmful to you. Matthew 5:29 and 30: If your right eye scandalizes you, etc. If your right hand scandalizes you, etc.

II.

But because many wait for a time and day to do the aforesaid things, therefore the Apostle says: Now, etc.

Now we ought to do good things for three reasons: first, because of the shortness of time; second, because of the greatness of gain; third, because of the multitude of admonishers.

1. First, therefore, we ought now to do good things because of the shortness of time. For when someone has things he must do, if he has much time it is no wonder if he sleeps a long while. But when a traveler has a great road to complete and little time, if he is wise and wishes to come to a good lodging before the doors are closed, he takes up the road in the morning. So if we were going to live long and knew this, it would be less astonishing if some remained long in sins and deferred doing good; but we have a great road to make, because it reaches to heaven. 3 Kings 19:7: A great road remains for you; and little time, because the days of a human being are short 2. Therefore we ought quickly to take up the road. Then we take up the road to heaven when, abandoning sins, we begin to do good. 1 Corinthians 7:29: Therefore I say this, brothers: the time is short. And it is astonishing that sinners promise themselves a longer life than the good do, although the opposite ought to be the case. If someone has in his garden one fruit-bearing tree and another not fruit-bearing, he cuts down the non-fruiting one sooner. Therefore the evil ought to fear, whom God has permitted for many years in this world, awaiting fruit, lest, if they do not bear fruit, they be quickly rooted out. Luke 13:7, concerning the fig tree: Behold, for three years I have come seeking fruit on this fig tree and I do not find it; therefore cut it down; why does it also occupy the earth? Therefore, because we have little time and are not secure about ourselves, especially sinners, let us not defer quickly doing good. Galatians 6:10: While we have time, let us work good toward all.

2. We ought to do good things because of the greatness of the gain. For human beings gladly hire themselves out to work on a lucrative day. And now one faster, almsgiver, and doer of good gains more than five used to gain who formerly gained only earthly goods. Isaiah 1:19: If you are willing and hear me, you will eat the goods of the earth. But now by doing well a human being gains eternal life. Matthew 20:2: An agreement having been made with the workers for a denarius for the day, that is, for eternal life, the Gloss says, which is worth more by a hundredfold. Psalm 83:11: One day in your courts is better than thousands; but they will gain little after this time, that is, after death, because then the gate of the heavenly kingdom will be closed, as is said in Matthew 25:10. Hence Ecclesiastes 9:10: Whatever your hand can do, work earnestly, because neither work nor reason nor wisdom nor knowledge will be in the lower regions to which you are hastening, namely of any value in the lower regions.

3. We ought to do good things because of the multitude of admonishers. For if an uncultivated vineyard does not bear fruit, it should not be imputed to it; but when it is cultivated at great expense, if it does not bear fruit, it is blameworthy. So the ancients were not much to be accused if they did not do good, because they had few cultivators, that is, admonishers; but now there are more than there ever were, and therefore those who now do not work well are to be accused. Hebrews 6:7 and 8: The earth often drinking the rain coming upon it, etc. But bringing forth thorns and thistles is reprobate and near to a curse. Because it will be said: Depart from me, accursed, into eternal fire, etc. 3. For every tree that does not make good fruit will be cut down; its consummation will come in burning. Hence it follows: And it will be sent into fire 4.

III.

But because some could excuse themselves through ignorance if they did not know the opportunity of the time, therefore he says: Behold. As if he were saying: It is plain concerning the present matter.

Notes

	1 Corinthians 5:6 and Galatians 5:9. (I ad Cor. v, 6 et ad Gal. v, 9.) ↩

	Job 14:5. (Job, xiv, 5.) ↩

	Matthew 25:41. (Matth. xxv, 41.) ↩

	Matthew 7:19. (Matth. vii, 19.) ↩





Sermon XXVII. On the First Sunday of Lent

Sermon XXVII.

On the First Sunday of Lent.

Jesus was led into the desert by the Spirit. Matthew 4:1.

Four things occur here to be noted:

I. Who is understood by Jesus? II. What is expressed by the desert? III. Why is Jesus led into the desert by the Spirit? IV. What is taken by the ministry of Angels?

I.

Concerning the first, note that by Jesus any Christian who is a member of Christ is understood. For just as Christ first was baptized in the Jordan, and the Holy Spirit descended upon him baptized in the appearance of a dove, and thirdly fasted forty days and forty nights, so also the Christian is cleansed by the ministry of the Priest in the font of baptism. But after he has been cleansed, he is made a temple and dwelling of the Holy Spirit. Hence through the whole time of life he ought to fast from the vices and desires of this world that he renounced in baptism. And well, by the number forty, the whole time of our life is taken. For through our whole life we ought to embrace and fulfill the decalogue of the divine law fourfold, namely by love, speech, and operation. For the one whom someone sincerely loves, he gladly thinks about him, speaks about him, and serves or obeys him.

II.

Concerning the second, note that by the desert this world is expressed. For just as in a material desert there are few tame animals, that is, gentle ones, so also in this world there are few who follow the Lord, although he opens his hand and fills every animal with blessing. For there are more in the world whom the Lord made rich from the dew of heaven and the fatness of the earth, who nevertheless do not follow him like tame animals, but rather persecute him like wild beasts. For they have put on the nature of lions through pride, of bears through luxury, of wolves through avarice, and of foxes through wickedness.

III.

Concerning the third, note that just as Jesus was led, etc., so also we who are members of Jesus Christ have been expelled into this valley of misery for this reason, that we may be tempted by demons, whom with the aid of the sevenfold Spirit we ought to resist, so that resisting we may conquer and, conquering, be gloriously crowned in heaven. Hence it is read in Mark 1:12 and 13 that the Spirit drove Jesus into the desert. And he was in the desert forty days and forty nights and was tempted by Satan and was with beasts. There the Gloss says that "the number forty signifies the whole time during which the devil tempts his members."

Therefore note that our enemies and tempters are demons, whose office is to exercise Christians through temptations. Hence Ephesians 6:12: Our wrestling is not against flesh and blood, but against princes and powers, against the rulers of this darkness of the world, against spiritual wickedness in heavenly places. But our leader and defender is the Holy Spirit, to whom we were committed in baptism. Hence Romans 8:14: Whoever are led by the Spirit of God, these are sons of God.

Likewise note that the devil overcame the first Adam through three vices, namely gluttony, avarice, and pride. Through the same, tempting the second Adam, that is, Jesus Christ, he was overcome. Hence the Gloss says: "Note that the devil is conquered in those things in which he conquered Adam, whom he tempted about gluttony when he asked him to taste from the forbidden tree; about vainglory when he says, Genesis 3:5, You will be like gods; about avarice when he says, knowing good and evil." Another Gloss also says: "In these three, gluttony, avarice, and pride, all vices allied to themselves were destroyed." In these three all kinds of temptations are comprehended.

Therefore note that the devil tempted the Lord through three things, which are the roots and origin of all sins.

1. He tempted him through gluttony when he said: If you are the Son of God, say that these stones become breads 1. Let us therefore also flee gluttony, lest we be cast down through luxury, which is born from gluttony. Hence the Gloss of Origen says: "In the battle of Christ the first thing is done against gluttony by fasting, through which the first human being was conquered. Gluttony inflames lusts, nourishes desire, which fights against the law of the mind. Unless this is first restrained, labor against other things is in vain." And note that three evils arise from gluttony. The first is abominable fornication. The second is tumultuous altercation. The third is the revelation of secrets. Concerning the first, note that those Sodomite men, who were exceedingly gluttonous, were made abominably luxurious. Hence Ezekiel 16:49: Behold, this was the iniquity of Sodom your sister: pride, fullness of bread and abundance, and idleness of her and of her daughters. Likewise concerning the first and second, Proverbs 20:1: Wine is a luxurious thing and drunkenness tumultuous; whoever is delighted in these will not be wise. Concerning the second, Proverbs 23:29 and 30: For whom are quarrels? For whom wounds without cause? Is it not for those who tarry in wine and strive to empty cups? Concerning the third, Proverbs 31:4: There is no secret where drunkenness reigns.

2. The devil tempted the Lord through avarice when he showed him all the kingdoms of the world and their glory and said to him: All these things I will give you, if falling down you will adore me 2. And note that avarice is to be fled for three reasons. Through avarice God, who is the highest good, is lost; the precious soul is sold; a human being is made the devil's own. Concerning the first, the Lord says in Matthew 6:24: You cannot serve God and mammon. Likewise Ephesians 5:5: Know this understanding, that an avaricious person, which is servitude to idols, has no inheritance in the kingdom of Christ and of God. Concerning the second, Ecclesiasticus 10:10: Nothing is more iniquitous than to love money, for this one has his soul for sale. Concerning the third, the Lord himself speaks to Adam, Genesis 3:17: In labors you will eat from the earth all the days of your life. By earth is understood the avaricious person, who prefers earth to heaven and for that reason is made the devil's own, so that he is always eaten by him.

3. The devil tempted the Lord through pride when, after the Lord had been led onto the pinnacle of the temple, he said: If you are the Son of God, cast yourself down 3. Hence pride too is to be fled for three causes. Through it the proud are made hateful to God; through it all good works are scattered; through it all the lofty are sunk into the precipice of hell. Concerning the first, Ecclesiasticus 10:7 and 9: Pride is hateful before God and human beings. Why is earth and ash proud? Concerning the second, Origen says: "The one who gathers the other virtues without humility is like one who carries dust in the wind." Concerning the third, the Lord says in Luke 14:11: Everyone who exalts himself will be humbled. Likewise Luke 10:18: I saw Satan falling like lightning from heaven. Likewise in the same place: You, Capernaum, exalted up to heaven, will be sunk down to hell.

IV.

Concerning the fourth, note that by the ministry of Angels is taken the glorious reward of the victors, in which the Angels will be ministers. Hence it is said in Matthew 4:11: Then the devil left him, and behold Angels came and ministered to him. The Gloss also says: "As our warfare is pre-instructed in this struggle, so in the service of Angels the glorious reward is taught."

Therefore pray to the Lord that in imitation of himself he may grant us so to overcome every temptation that, with Angels ministering, we may attain the crown of glory. May he grant this to us, etc.

Notes

	Matthew 4:3. (Matth. iv, 3.) ↩

	Matthew 4:9. (Matth. iv, 9.) ↩

	Matthew 4:6. (Matth. iv, 6.) ↩





Sermon XXVIII. On the Sunday of Lent

Sermon XXVIII.

On the Sunday of Lent.

When Jesus had fasted forty days and forty nights, afterward he hungered. Matthew 4:2.

In the aforesaid words we are taught concerning two things:

I. What is to be done? II. What is to be believed?

The first is marked there: When he had fasted. The Gloss says: "Because he fasted, he gave us an example of fasting." Gregory says: "Every action of Christ is our instruction."

The second, namely what is to be believed, is marked there: forty days and forty nights. And note that two things are to be believed about Christ: namely, first, the power of his divinity, which is marked there, forty days and forty nights, because that he fasted so long belonged to divine power; second, the infirmity of our flesh, which is marked there, afterward he hungered. The Gloss says: "Hunger is a sign of infirmity and of our humility, and thus an instrument in morals and in faith." Therefore he says: When he had fasted forty days and forty nights, afterward he hungered.

I.

First we are taught what is to be done. It must be noted that he invited us to fasting for three causes: because of opportunity, because of instruction, because of utility.

1. Because of opportunity. For it was fitting to restrain gluttony, namely by fasting, through which the first human being was conquered in paradise. For the doors and windows through which the thief was accustomed to enter are closed, that is, the weak places through which at some time access lay open to adversaries are fortified. Psalm 68:11: I covered my soul in fasting, lest enemies find an entrance for entering it.

2. Because of instruction. For the Gloss says: "He fasts so that he may be tempted, and because he fasts, he is tempted." And therefore he teaches us that those who begin certain good things, such as fasting and other things of this sort, are immediately attacked by the devil. Hence Tobit 12:8 says: Prayer with fasting and alms is better than storing up treasures of gold. He says well, prayer with fasting and alms, because fasting without prayer and alms is not in a safe place. For a traveler does not safely go alone through such places where he knows there are thieves. For demons attack the one fasting, either so that he become proud through vainglory, or so that avarice inflame him, so that what he subtracts from himself he may put into a purse. And therefore prayer with fasting is good, which forbids the plagues of the mind, and alms, which forbids the plagues of cupidity.

But that the devil attacks those who fast is clear from this, that he attacked Christ immediately after the fast. Hence just as one who has enmities, and truces have been broken between him and his adversary, carefully guards himself and seeks help from his friends, so the devil has truces with disciples, and a little peace, as if with his confederates. But when someone begins to abandon sin and to do good things, then the truces have been broken, and from then on he can regard himself as one challenged. Hence Genesis 3:15: I will put enmities between you and the woman; you will lie in wait for her heel, that is, if she begins good, you will lie in wait lest she bring it to completion. For the heel is the end of a human being, and signifies the end of good operation and perfection; therefore he ought to fortify himself with good works and to implore the help of the Saints by prayers, lest from some side he fall into sin.

3. Because of utility, which is expulsive of the adversary and reconciling of God. First, it is expulsive of the demon, especially of that one who tempts concerning luxury, just as hunger drives the wolf from the forest. Matthew 17:20: This kind of demons is not cast out except through prayer and fasting. For a delicate guest does not remain long in a lodging where he is not received pleasantly; indeed, knowingly he does not enter. But luxury is delicate, and therefore it hates the lodging and society of those who fast. Matthew 12:43: When the unclean spirit has gone out from a human being, it walks through diverse places seeking rest and does not find it. For just as fish quickly die on dry land, so also luxury dies in austerity of life and fasting. Isaiah 50:2: The fish will rot without water and will die in thirst. Terence says: Without Ceres and Bacchus, Venus grows cold.

Secondly, it is reconciling of God. For one who has offended another, if he pays the amends for the fault, has peace. But fasting, because it is penal, satisfies for sin. Jonah 3:4 and following: The Lord threatened the Ninevites, saying: Yet forty days and Nineveh will be overthrown. And the men of Nineveh believed in God and proclaimed a fast. And afterward it follows: God saw their works, and he had mercy, etc. And note that it says: they were converted from their evil way. Fasting in sins does not please God, nor does a muddy dish offered to a prince. Isaiah 58:3: Why have we fasted and you have not looked? etc. He answers: Behold, on the day of your fast your own will is found, etc. The devil does not eat, but always fasts, and does not cease from sins; therefore fast without sins, or you will fast like the devil. Isidore says: "He who abstains from foods and does evil imitates demons." It is better to abstain from sins than from bread and to eat in Lent; people fast from bread and eat the flesh of serpents, that is, sin, because they kill the soul with the poison of delight. Luke 18:12: I fast twice on the Sabbath, said the Pharisee, who had pride and indignation with respect to others; hence he did not descend justified into his house. Isaiah 58:4: Do not fast as up to this day.

And note that it is not enough for the weak and sick person to keep the diet of medicine for a day and an hour, and afterward to expose himself to anything; so too, to fast in Lent and after Easter to obey sins is not enough. Ecclesiasticus 34:31: A human being who fasts in his sins and again does the same things, what does he profit by humbling himself? Who will hear his prayer? Therefore the Lord says in Joel 2:15: Sanctify a fast. And afterward, in verse 19, it follows: And I will send you grain and wine and oil, and you will be filled with them. For idle earth brings forth thorns and thistles, but earth laboriously cultivated brings good fruit. Ecclesiasticus 20:30: He who works his land will raise up a heap of fruits, etc. So the flesh: Subdue your flesh yourself, which, as a very wicked exactor and the enemy of the human being, otherwise makes the spirit be subjected to itself at will; just as a lascivious and well-fed horse kicks back and resists its lord when he mounts, but when worn down by labor and fasting it behaves peacefully and permits itself to be led and loaded at its lord's will. Psalm 34:13: When they were troublesome to me, namely carnal motions, I was clothed with haircloth, so that I might resist the weapons of the adversary; I humbled my soul in fasting.

For an unloaded cart is more easily drawn by a horse, and a ship made light is more quickly led by wind and oar; so flesh attenuated by fasting is made ready in its acts. Elijah fasted forty days and forty nights and went to the mountain of God, Horeb 1. For the keeper of a castle, subdued by hunger, hands over the castle at the will of the attacker; so luxury, tamed by hunger, hands over the body at the will of the human being and of reason. The luxurious son, who proudly withdrew from his father, afflicted by hunger and fasting, returned humbly to the father 2. Therefore the utility of fasting is great, because it does these things. A human being receives a great advantage if he drives from his house a murderous man or thief, and if he reconciles to himself a best friend angry at him, and if he makes his sterile land fertile for himself; and therefore Christ rightly called us to fasting by his example.

II.

It follows: Afterward he hungered. We read that Christ hungered in three ways, namely reputatively, nuncupatively, and affectively.

1. Reputatively, as in the poor, because whatever is bestowed on the poor is reckoned to be done to Christ. Matthew 25:35 and 40: I was hungry and you gave me to eat. It follows: As long as you did it to one of these least brothers of mine, you did it to me. And therefore the poor are not to be despised. For if someone were so familiar to the king that whatever was done to him the king reckoned as done to himself, and such a person came to your house, you would receive him honorably and would not despise him. Therefore Ecclesiasticus 4:2 says: Do not despise the hungry soul. As if he were saying: Do not cheapen him because he is poor. For often good grain is stored in a vile sack and a precious stone in a fragile shell; and conversely, under shining gold there is rotten wood; so under a poor habit there is a precious soul.

2. Nuncupatively, as is said in Psalm 49:12 and 13: If I hunger, I will not tell you. And it follows: Will I eat the flesh of bulls? As if he were saying: The food of Christ is nothing except the conversion of sinners. John 4:31 and 32: The disciples asked him to eat, but he said: I have food to eat that you do not know. As if he were saying: I do not seek material food, but spiritual food, namely souls. And therefore, if you wish to invite Christ into the lodging of the heart and to refresh him gratefully, you should diligently strive to procure your conversion and that of others. Genesis 27:9 and 10: Rebecca said to her son Jacob: Bring me two best kids, so that I may make from them foods for your father that he gladly eats; and when you have brought them in and he has eaten, he may bless you before he dies. The kids, which stink, are sinners; but they are best when they are prepared in the fire of contrition and penance, and one doing thus has obtained a blessing.

3. We also read that Christ hungered affectively, namely for the salvation of souls. Matthew 21:18 and 19: He hungered. And seeing a fig tree beside the road, he came to it, seeking fruit, and found nothing on it except leaves. He hungered, namely, he ardently desired the salvation of souls. For just as one ardently hungry rejects no kind of bread, so Christ rejects no youth, old person, murderer, or thief. Acts 10 and following: When Peter was hungry, an ecstasy of mind fell upon him, and he saw heaven opened and a certain vessel descending, like a great linen cloth, in which were all quadrupeds and serpents of the earth and birds of heaven. And a voice was made to him saying: Rise, Peter, kill and eat. As if making no difference, the Lord, in the manner of one seeking bread door to door, stands at the door and knocks 3, because many permit him to go away hungry. Psalm 68:11: I covered my soul in fasting. The Gloss explains this of Christ, etc.

Therefore pray to the Lord, dearly beloved, that we may so fast from vices, etc. May he grant this to us, etc.

Notes

	Compare 3 Kings 19:8. (Cf. III Reg. xix, 8.) ↩

	Compare Luke 15. (Cf. Luc. xv.) ↩

	Apocalypse 3:20. (Apoc. iii, 20.) ↩





Sermon XXIX. On the Same Sunday

Sermon XXIX.

On the Same Sunday.

This is the will of God, your sanctification. 1 Thessalonians 4:3.

Once David prayed, saying: Teach me to do your will, etc. 1; and merciful God through the Apostles Peter and Paul, and through himself, taught us his will.

Consider therefore that the will of God is: that we be sanctified from sin; that we be exercised in good; that we be confirmed in both; and that we be glorified in heaven.

First, the will of God is that we be sanctified from sin. Hence 1 Thessalonians 4:3 says: This is the will of God, your sanctification, that you abstain from fornication, etc. One is sanctified who is cleansed from sins. For the beloved bride of Christ ought to be clean. Ephesians 5:25 and 26 says that Christ loved the Church and handed himself over for her, that he might sanctify her, cleansing her by the washing of water, and.

But God cleanses the soul not only by the washing of the first baptism, but also of the second, namely tears. Isidore says: "The tears of a penitent are reckoned before God as baptism." But what does it profit a person if he is bathed and at once clothed in filthy garments? So what does it profit the soul if it is cleansed and at once slips back into a vicious custom? Therefore Exodus 19:10 commands: Go to the people and sanctify them today and tomorrow, and let them wash their garments, that is, their morals. Ecclesiastes 9:8: Let your garments be white at every time. He would be foolish who did not put off filthy garments even in the bath itself; so is one who laments his sins and does not abandon them. Saint Gregory says: "He who by his tears withholds cleanness of life before the eyes of God makes even those tears themselves filthy."

II.

The will of God is that we be exercised in good. 1 Peter 2:15: So is the will of God, that doing good you make them mute, etc. Therefore if you do good, you fulfill the will of God; indeed you have been born from God 2. John 3:11: He who does good is from God; he who does evil has not seen God, indeed will not see him eternally. For God does good to those doing good. Psalm 124:4: Do good, O Lord, to the good and to the right of heart, etc. But attend to what Peter says: make them mute. Great is the virtue of good holy persons, who make us grow before God, make adversaries mute, and make friends not ashamed. Augustine says: "Those who love us seek what they may praise in us; but those who hate us detract from us. But we, placed in each judgment, ought so to guard our life and reputation that those who praise may be ashamed of detractors." But certainly those who now do not wish to become mute in the world from detractions, contentions, conspiracies, and other perverse speeches, will be made mute in judgment. Matthew 22:12: But he was made mute.

III.

The will of God is that we be confirmed in both, namely that we be sanctified from sin and exercised in good. John 6:39: This is the will of him who sent me, the Father, that I lose nothing from all that he gave me. Perseverance alone makes it so that we are not lost. Hence Matthew 10:22: He who has persevered to the end will be saved. Bernard says: "Without perseverance, neither does the one who fights obtain victory, nor the victor the palm." Those are lost who, by not persevering, are separated from God. Psalm 72:27 and 28: You have destroyed all who fornicate away from you. But for me it is good to adhere to God. Those fornicate who, having abandoned God the true spouse, are luxurious in the world. Therefore if you do not wish to be lost, adhere to God, always and perseveringly fulfilling his will. 1 Thessalonians 5:15 and following: Always pursue what is good toward one another and toward all. Always rejoicing. Pray without ceasing. For this is the will of God in Christ Jesus in all of us. Isidore says: "Then our conversation pleases God, when we complete with a persevering end the good that we begin."

And note that concerning the aforesaid threefold will of God it is said in Romans 12:2: Be reformed in the newness of your sense, that you may prove what is the good, well-pleasing, and perfect will of God. The good will of God is that you be sanctified from evil; the well-pleasing

Notes

	Psalm 142:10. (Psal. cxlii, 10.) ↩

	John 1:13. (Joan. i, 13.) ↩





Sermon XXIX, continuation and conclusion

that you may work what is good; perfect, that you may be confirmed in both respects.

IV. For the will of God is that we be glorified in heaven. John 6:40 says: This is the will of my Father, who sent me: that everyone who sees the Son and believes in him should have eternal life. He rightly says, and believes in him; but if you desire to know whether you truly believe in Christ, attend to what Mark 16:17 and 18 says: These signs shall follow those who have believed: In my name they shall cast out demons; they shall speak with new tongues; they shall take up serpents; and if they drink anything deadly, it shall not harm them; they shall lay hands upon the sick, and they shall be well.

1. Demons are sins, which we ought to cast out from the body. Hence from Mary Magdalene seven demons were cast out, that is, according to Gregory, all vices and sins.

2. New tongues are edifying and good words. For the old tongues were harmful and crooked words. 1 Kings 2:3: Let old things depart from your mouth.

3. Serpents are motions or concupiscences of sensuality. Woe to him who consents to the serpent, because he loses paradise like Eve. We take up serpents when we break the concupiscences.

4. But anything deadly is any scandal, any injury, which is brought upon us not only by deed but by word; hence concerning the tongue James 3:8 says: It is an unquiet evil, full of deadly poison. Therefore if, when an injury has been received, we are not inflamed through pride, are not suffocated through envy, are not torn apart through anger, then indeed we drink what is deadly and it does not harm us. Drink for Christ what Christ drank for you. Matthew 20:22: Can you drink the chalice that I am about to drink? and so forth. But whatever affliction earthly adversity offers, it will be light if we look upon what he drank at the gibbet of the cross, he who invites us to heaven.

5. They shall lay hands means the helps of charity, the remedies of piety, from which those who are either spiritually or bodily sick often recover.

You see, therefore, that demons are vices of the will; new tongues are words of usefulness; serpents are concupiscences of sensuality; deadly things are injuries of adversity; those laying on hands are helps of charity. Therefore the will of God is that one who thus believes in the Son of God through the aforesaid signs should have eternal life. John 10:27 and 28: My sheep hear my voice..., and I give them eternal life. May he lead us to it, and so forth.



Sermon XXX. On the Second Sunday of Lent

SERMON XXX. ON THE SECOND SUNDAY OF LENT.

Have mercy on me, Lord, son of David: my daughter is badly vexed by a demon. Matthew 15:22.

Four things can be noted here: I. What is understood by the Canaanite woman? II. What is expressed by her daughter? III. Why does she name the Lord son of David? IV. What mercy does she ask from him?

I. On the first, note that by the Canaanite woman is understood the soul of any sinner, which nevertheless recognizes that it is in an evil state, and on account of this implores the mercy of God. Mark 7:25 calls this woman, the Canaanite woman, a Syrophoenician. Syrophoenician is interpreted as a woman turned on high; hence it signifies the soul desiring to be converted to God. Canaanite also is interpreted an emulator, and it expresses the soul that emulates the Lord through patience, that is, follows him.

II. On the second, note that by the woman's daughter is expressed the conscience of any sinful soul. And certainly, as long as the soul is subject to sins, its conscience is badly vexed by a demon. And note that the daughter, that is, the conscience of those who are in sins, is badly vexed by the thorny remorse of crimes; but if they die in sins, they will be vexed more badly and most badly: more badly in the bitter separation of flesh and soul, most badly in the very savage crushing of worm and fire. Therefore any sinful soul that feels its daughter, that is, its conscience, vexed by a demon through the sting of sins, ought through a pious desire for salvation to run after the Lord, and ought to supplicate him with a great cry of contrition, that he may be willing to free its conscience from the vexation of the demon.

III. On the third, note that she therefore calls the Lord son of David, because she recognizes that he descended from the stock of David. Hence in Psalm 131:11 it had been promised to him: Of the fruit of your womb I will set one upon your throne. Gabriel also had said to Mary in Luke 1:31: Behold, you will conceive in the womb, and you will bear a son, and you will call his name Jesus, and so forth.

IV. On the fourth, note what mercy she asks from him: she recognized him to be son of David, and she asked that he should have mercy on her, just as David once had mercy on Saul, when by the touch of the harp he drove the demon from him. It is read in 1 Kings 16:23 that, when the Spirit of God had withdrawn from Saul and a wicked spirit was troubling him, by the counsel of Saul's servants David was called, who knew how to sing psalms on the harp. Therefore whenever the evil spirit of the Lord seized Saul, David took the harp and struck it with his hand, and Saul was refreshed and felt better; for the evil spirit withdrew from him.

Note that mathematicians say, according as the Master testifies in the Histories, that certain demons hate and flee the harmony of the harp. Hence also the Gloss says on the aforesaid place that "Boethius reports that a certain Philosopher by the touch of a harp drove a demon from a possessed body." Therefore it must be noted that, just as David was called so that by the touch of the harp he might expel the demon from Saul, so also Christ permitted the veins and arteries of his venerable body to be stretched upon the wood of the cross, so that from the human race, indeed from any sinner, by the sweet harmony of the seven words that he uttered on the cross, he might powerfully cast out the sevenfold demon that suggests the seven principal crimes. Hence Isaiah 16:1 says: My belly shall sound to Moab like a harp. Moab is interpreted as from the father, or out of the father. Therefore by Moab the whole human race is signified, or any human being, who descends from the first father Adam.

And note: the more strongly a string is stretched, the more sweetly it resounds; so also Christ was stretched on the cross even to the numbering of all his bones, that he might resound more sweetly.

Therefore the first voice of this harp was the Lord's words in Luke 23:34: Father, forgive them, and so forth. This harmony expels the demon of anger. For anger does not forgive injury, but rather seeks vengeance. This harp therefore warns us that we should renounce all anger from the heart and forgive our debtors. Hence Matthew 6:15 says: If you will not forgive human beings, neither will your Father forgive you your sins.

The second voice of this harp was the word of God in Luke 23:43: Amen I say to you: Today you will be with me in paradise. This harmony expels the demon of envy. For envy communicates its own goods to no one. Hence the Lord teaches us, through the fact that he communicated and gave paradise to the thief, that we should drive envy from the lodging of our heart; for all good works are made rotten through envy. Proverbs 14:30: Envy is rottenness of the bones.

The third voice of the harp was the Lord's words in John 19:26 and 27: Woman, behold your son. Then he says to the Disciple: Behold your mother. This voice expels the demon of luxury; for the Virgin was chaste, who heard these words: Behold your son. The disciple was chaste, to whom it was said: Behold your mother. For just as an infant is an inhabitant of the mother's womb, so also Christ is an inhabitant of clean bodies and chaste souls; conversely the devil inhabits foul bodies and unclean souls. As a mother loves her son, so also the chaste and the clean love Christ, and they always have before their eyes his body bloodied with blood. The Son of God declares his own mother to be also the mother of the continent and the chaste.

The fourth voice of this harp is had in Matthew 27:46: Eli, Eli, lamma sabactani? that is: My God, my God, why have you forsaken me? This harmony expels the demon of avarice. For the avaricious worship coins and money, or other goods, in place of God. Hence they are also called idolaters by the Apostle. Therefore the Son of God teaches us through this, that he sought help from God the Father, not to hope in a heap of riches, but in the living God. For goods acquired through avarice cannot aid the soul in the time of its final necessity; only God the Father can, who is our God through creation and our God through redemption.

The fifth voice of this harp was this word, I thirst (John 19:28). This harmony expels the demon of gluttony. For gluttony always burns with thirst and instigates a human being to excessive drinking; it is eager to drain cups. But the Lord, in order that he may extinguish in us the thirst of gluttony, teaches us by his thirst to thirst for the fountain of eternal consolation, from which whoever drinks will not thirst forever.

The sixth voice of the Lord's harp is had in John 19:30: It has been consummated. Through this harmony the demon of acedia is expelled, which consummates nothing with a good end, but rather later makes sluggish and lazy those who around the beginnings in the service of God were fervent in spirit. But so that the Lord may thrust acedia out from us and inflame us toward the fervor of good work, he says that he has consummated all things well.

The seventh voice of this harp was the words that the Lord cried on the cross in Luke 23:46: Father, into your hands I commend my spirit. This harmony excludes the demon of pride. For the Lord, so that he might teach us always through humility to commend our spirit and soul into the hands of the Lord, when he had pronounced the aforesaid words, with head bowed, handed over the spirit 1. For the proud do not subject themselves to the hands of the Lord; rather, with neck raised, they run against him and attack him as much as they can.

Therefore pray, dearest ones, to the Lord, that he may so expel every demon from us through the harp of his body, that at last, filled with the Spirit of God, we may deserve to be received into his kingdom. Amen.

Notes

	John 19:30. (Joan. xix, 30.) ↩





Sermon XXXI. On the Third Sunday of Lent

SERMON XXXI. ON THE THIRD SUNDAY OF LENT.

When an unclean spirit has gone out from a man, he walks through waterless places seeking rest; and not finding it he says: I will return to my house from which I went out... Then he goes and takes seven other spirits with him, worse than himself, and entering in they dwell there. Luke 11:24 and 26.

Four things here occur to be noted: I. What is received by the unclean spirit? II. What is taken by the waterless places? III. What is expressed by the house that the unclean spirit seeks again? IV. What is understood by the seven worse spirits?

I. On the first, note that by the unclean spirit the devil is signified, who for this reason is called unclean, because he delights to dwell in unclean bodies. Hence, as is read in Luke 8:33, the demons expelled by Christ from the possessed man entered the swine, which are unclean animals. The devil is also called an unclean spirit because he labors to stain with the uncleanness of sin the human being who ought to be a clean dwelling of the Holy Spirit. For he suggests to a human being pride, anger, envy, avarice, gluttony, and luxury, through which seven mortal and capital sins body and soul are stained, where the clean seat of the sevenfold Spirit ought to be.

II. On the second, note that by the waterless places are signified religious and truly penitent persons, who are rightly called waterless, as it were not watery, that is, dry. For they dry themselves through mortification of the flesh and are, as the Gloss says, free from every moisture of lust. They can also be called waterless, that is, watery within through tearful compunction. For they are watered by the waters of graces, like the green trees of paradise. Therefore the unclean spirit, that is, the devil, when he has been expelled from a human being either through baptismal innocence or through true Lenten penance, walks through holy waterless persons, that is, those least watery through the drying up of every pleasure, or waterless, that is, inwardly or intimately watery through the wholesome pouring out of tears. He walks, I say, through them seeking rest, that is, as the Gloss says, "testing them craftily, he explores whether he might there fix any steps of his wickedness." And when he has not found a lodging, he says: I will return into my house from which I went out.

III. Hence on the third note that the house that the unclean spirit, that is, the devil, seeks again and into which he returns, are those from whom he was cast out in baptism through innocence conferred upon him by the power of baptism, or those from whom he went out in the Lenten fast through penance. But this house, that is, the conscience of penitents, although it has been cleansed with brooms either by the penitents themselves through naked confession or by priests through careful inquiry into crimes, and although it has also been adorned by priests through the good examples of the Saints, which the priests by their teachings hung in the hearts of penitents like certain curtains, nevertheless, because the unclean spirit, as is said in Matthew 12:44, finds it vacant from the execution of the satisfaction that had been enjoined upon the one confessing, he goes and takes seven other spirits worse than himself, and entering through relapse they dwell there.

IV. The fourth is what is understood by the seven worse spirits. And note that these seven can be called the worse spirits.

The first is to boast foolishly about sin, which certainly many do. For many boast about this, that they were drunk late; many also glory about this, that they knew such and such a virgin or girl. Many also boast about this, that they played in this way and that way, and so concerning many other things. And certainly it is more serious to boast about any committed sin than simply to perpetrate it. Concerning such people Proverbs 2:14 says: Those who rejoice when they have done evil, and exult in the worst things. Concerning these the Apostle also says to the Philippians 1:18 and 19: Many walk, whom I often told you about, but now I tell you even weeping, enemies of the cross of Christ; whose end is destruction, whose God is the belly, and whose glory is in their confusion. Another reading has "in their shameful parts," because, namely, they are strong for exercising the work of fornication.

The second is to deny by oaths a sin that has been committed, as those do who are bound to others in debts. And when the debts have been demanded from them, they swear by God and upon the relics of the Saints that they are bound to them in nothing. Therefore they have a wicked spirit who unjustly detain the property of others. But they have a worse spirit who swear falsely that they do not have or possess the property of others; for to theft and robbery these add perjury also.

The third is, concerning the sin that he himself committed, to defame another who was innocent; as many do, who fasten upon the innocent the sins that they themselves committed, so that they may thus be excused from them. Thus did those elder priests in Daniel, who defamed innocent Susanna concerning the crime of adultery of which they themselves were guilty; nevertheless the Lord wondrously freed her through the wisdom of Daniel 1. Therefore a wicked spirit is to commit any sin whatsoever. But a worse spirit is to defame any innocent person concerning this.

The fourth is to turn back the cause of sin upon God. This worse spirit spoke from the mouth of Adam and Eve in Paradise. For by the fact that Adam said: The woman whom you gave me as a companion gave me from the tree, and I ate 2, he as it were turns back the blame of his sin upon God, who had given the woman to him. Also by the fact that Eve said, The serpent deceived me, and I ate, she too in a certain manner slanted her sin toward God. It was as if she said: Unless you had created the serpent, I would not have been deceived by it; and on that account you ought not impute it to me, but to yourself. So also today many speak with the tongue of this worse spirit and say: If God had not willed it, I would not have done such and such a sin. They also say: if it had not been immutably preordained for me, such a thing would not have happened to me. Therefore a wicked spirit is to sin; but a worse spirit is to turn back the blame of sin upon God, as though it had been inevitable.

The fifth is to annul the gravity of sin, as many do who say that simple fornication and wanton dances, and a grave and unusual exaction upon their subjects, and similar things, are as though no sin. And certainly for a lighter sin, that is, for the eating of the forbidden apple, the Son of God himself had to be crucified. Concerning such people the Lord says in Jeremiah 8:6: I attended and listened; no one speaks what is good; there is no one who does penance for his sin, saying: What have I done? As if he should say: All regard their sins as light, and therefore they do not repent of them with true sorrow, as they ought. Therefore a wicked spirit is to perpetrate sins; a worse one is to defend them against conscience, as though they were nothing or were light.

The sixth is to attack those who detest sin, as many do who hate and attack good men who in their preachings detest sins. Concerning them Wisdom 2:12 and following says: The impious said: Let us lie in wait for the just man, because he is useless to us and is contrary to our works... He is grievous to us even to look upon..., because he abstains from our ways as from uncleannesses, and he prefers the last things of the just. And so a wicked spirit is to commit sins; but a worse one is to hate and persecute those who preach against sins and admonish human beings to conversion.

The seventh also is to refuse that prayer be made for oneself. For many are so delighted in the sweetness of sin and so absorbed by the vanity of this world that it would even be troublesome to them that prayer be made for them, that they be converted to the Lord. And such people certainly say to God: Depart from us; their foundations, that is, the prosperity of the age and the health of the body, the river of death and of eternal damnation will quickly overturn. Concerning these it is said in Job 22:16 and following: A river overturned their foundation, who were saying to God: Depart from us; and they were judging the Almighty as if he could do nothing, although he had filled their houses with good things; may their sentence be far from me 3. Therefore a wicked spirit is to sin, but a worse one is to refuse even the prayers of the good, lest one be taken away from sins.

Therefore pray to the Lord that we may be so freed from these worse spirits that at last we may deserve to obtain the fellowship of Angels. May he grant this to us, and so forth.

Notes

	Compare Daniel 13:1 and following. (Cf. Dan. xiii, 1 et seq.) ↩

	Genesis 3:11 and 13. (Gen. iii, 11 et 13.) ↩

	Job 22:17. (Job, xxii, 17.) ↩





Sermon XXXII. On the Fourth Sunday of Lent

SERMON XXXII. ON THE FOURTH SUNDAY OF LENT.

Jesus took the breads, and when he had given thanks, he distributed them to those reclining. John 6:11.

In the present Gospel three things are principally to be noted here: I. What is given to be understood by the five thousand men? II. What is figured by the five barley loaves and two fishes? III. What is affirmed to be understood by the twelve baskets?

I. On the first, note that by the five thousand men any Christian is understood. For through pious compassion of the soul, with respect to neighbor, and through devout affection or love toward God, and through holy thought, and through useful and clean speech, and also through good and just operation, any human being here represents five thousand. For just as the number one thousand rises and consists from a manifold number, so also pious compassion is manifold. Devout love too is multiform; likewise holy thought is manifold; useful speech also is manifold; likewise good operation is multiform. And certainly through any one of the aforesaid things a human being will be able to merit a thousand repayments from the Lord. For a human being can gain a thousand merits from pious compassion, likewise from devout affection or love, likewise from holy thought, likewise from useful speech, likewise from good operation. And note that these five thousand are said to have been men, not women. For just as men are stronger for laboring, so anyone ought to exercise himself strenuously in the aforesaid five, so that through them he may merit perpetual repayment.

II. On the second, note that by those five barley loaves these five things are figured, namely penitential satisfaction, holy preaching, remembrance of death, imitation of the Saints, and participation in the Lord's body and blood. The two fishes are hope of divine piety and the sweetness of charity.

Therefore the first bread, which is necessary for the sinner so that through it he may resume the powers of God's grace, is penitential satisfaction. Concerning this bread it is read in Daniel, where it is said that Habakkuk had broken up loaves in a bowl, and at the angel's command brought them into Babylon to Daniel, who was in the pit in the midst of seven lions 1. And note that in this place by Daniel the sinner can be understood. But by the Babylonian pit is understood the prison or captivity of this world. By the seven lions are figured the seven principal sins, namely pride, anger, envy, acedia, avarice, gluttony, and luxury, from which scarcely anyone can be safe unless he is guarded through divine grace. And note that, just as bread is breakable into pieces, so true penance consists at least of five things, namely contrition, confession, prayer, mortification of the flesh, and the giving of alms.

The second bread is holy preaching, or the word of God. Concerning this bread the Lord says in Matthew 4:4: It is written: Man does not live by bread alone, and so forth. This bread also is divisible into four pieces: for through the word of God the virtues are commended, and vices are reproved. Likewise through the word of God punishments are shown to sinners, and eternal joys are promised to the just. Concerning this bread the Apostle says in 2 Timothy 3:16: All Scripture inspired by God is useful for teaching, for arguing, for correcting, for instructing. For teaching, through the commendation of virtues and good works; for arguing, through the reproof of vices; for correcting, through the showing of eternal punishment to sinners; for instructing, through the promise of everlasting joy to the just.

The third bread is remembrance of death and incineration. Concerning this bread it is said in 3 Kings 19:5 and 6: For when Elijah was sleeping under the shade of the juniper, having been awakened by an Angel, he found at his head a hearth-cake and a vessel of water. 1. But at the admonition of the Angel he ate that bread and walked in the strength of that food forty days and forty nights as far as the mountain of God, Horeb. 2. By the juniper, which has thorns in place of leaves and nevertheless casts shade, is understood the delight of the stinging age. 3. Therefore he sleeps under the shade of the juniper who thinks that he finds quiet and delight in the thorny joys of this age. 4. Therefore it is necessary for him, awakened by the grace of God, to find the hearth-cake and vessel of water at his head, in which there is memory, that is, that he should consider again that he is soon to return into ashes. 5. Let him also consider that all the joys of this age pass by after the manner of flowing water; and thus, strengthened by this consideration, he will be able to arrive at the table of the Lord, where true rest is. 6. For Horeb is interpreted as table. Concerning this bread Psalm 101:10 also says: I ate ashes like bread, and so forth.

The fourth bread is imitation of the Saints. For examples of the Saints faithfully inspected wondrously comfort a human being against the adversities and prosperities of this world. A human being also receives from the examples of the Saints hope of pardon and desire of glory. For they were strong in sustaining the adversities of this world and in contemning the prosperous things of the present age. They also, truly penitent persons, as Mary Magdalene and many others, obtained pardon for their crimes. They nevertheless burned strongly to obtain the crown of glory. Concerning this bread it is had in Numbers 14:9, where it is read that, when Joshua and Caleb had explored the land of promise, having returned they said: We shall devour the people of the land like bread. And note that, as is read in Leviticus, once in the Law there were three kinds of loaves, namely loaves smeared with oil, and loaves fried in a pan. Likewise loaves also of fine flour simply baked in an oven 2. By the first are understood the Apostles, whom the Lord anointed as Pontiffs of this world. By the second are figured the Martyrs, who were fried in the pan of suffering. By the unleavened and fine-flour loaves are understood Virgins and Continent persons, whose zeal was that they should be clean in body and soul.

The fifth bread is participation in the body and blood of the Lord. Concerning this bread the Lord says in John 6:51 and 52: I am the living bread, who came down from heaven. If anyone eats from this bread, he shall live forever; and the bread that I shall give is my flesh for the life of the world. For receiving this bread worthily there is required cleanness of heart, mouth, and work.

The two fishes are hope of divine piety and the sweetness of charity: for just as a fish always strives upward, so hope and charity make the soul strive toward higher things.

III. On the third, note that by the twelve baskets are figured twelve rewards or joys, which are carried away from the aforesaid loaves and the two fishes.

1. For from the bread of penance two baskets are gathered. The first is baptismal innocence. The second is fruitful justice. For one who has truly repented receives baptismal innocence and comes before God with much fruit of justice and of good works.

2. From the bread of the word of God two baskets are gathered, of which one is the hearing of angelic modulation, the other fullness of knowledge. For one who gladly hears the words of preachers will at last hear the song of Angels and will there see and know all the things that he heard here.

3. From the third bread, that is, memory of incineration, two baskets are gathered, namely glorification of the soul and endowment of the body. For one who has amended himself from memory of his death will obtain the glorification both of soul and of body.

4. From the fourth bread two baskets are carried away: one is the society of Saints, the other equality with Angels. For one who has imitated the saints will be associated with the Saints in heaven and will be made equal to Angels.

5. From the bread of the Eucharist two baskets are gathered: one is of joyful vision, the other of sweetest fruition. For one who now worthily receives the body and blood of Jesus Christ will then see him face to face most joyfully, and will also enjoy him most sweetly.

1. From the fish of hope one basket is gathered, that is, the crown of glory. For one who tirelessly stretches himself through hope toward the supercelestial things will lay hold of the crown of everlasting glory.

2. From the fish of charity one basket is gathered, that is, full possession of the supercelestial court. For one who has true charity, since it is the queen of the world, through it will be established as the full possessor of all the goods of the Lord.

Therefore pray to the Son of God, that we may deserve to be fed with the aforesaid breads on earth in such a way that we may find baskets full of all joy in heaven. May he deign to grant this to us, and so forth.

Notes

	Compare Daniel 14:32 and following. (Cf. Dan. xiv, 32 et seq.) ↩

	Compare Leviticus 2:4 and following. (Cf. Lev. ii, 4 et seq.) ↩





Sermon XXXIII. On the Fifth Sunday of Lent

SERMON XXXIII.

ON THE FIFTH SUNDAY OF LENT.

Abraham your father exulted that he might see my day: he saw it and rejoiced. John VIII, 56.

In the words set before us three things are chiefly to be noted here:

I. What is the day of the Lord, over the seeing of which Abraham rejoices? II. When is he believed to have seen that day? III. What is required from us, who have expressly seen this day?

I.

Concerning the first, note what is the day over whose seeing Abraham rejoices. And note that according to the Gloss Abraham in spirit saw the day of the Incarnation of Christ; he also saw the day of his eternity, and from this vision he wonderfully exulted. Hence the Gloss: "It is uncertain whether it was the temporal day on which he was to come in the flesh, or the day of eternity: but Abraham saw both." Hence there was ineffable joy for him: for how great a thing is it to see the Word with the Father, and that the very Word was made flesh? And although by the testimony of the Gloss he saw these days, it can also be said without harm to faith that he also saw in spirit and with true understanding the day of redemption, namely the day of the Passion of Jesus Christ, through which the whole human race was redeemed: for to be born would have profited nothing unless to be redeemed had profited.

II.

Concerning the second, note when he is believed to have seen the day of the Lord, namely the day of redemption; and it can be said that it was then, when he attempted to sacrifice his own son. For it is read in Genesis XXII, 3 and following, that the Lord, to manifest the obedience of Abraham, indeed to show him the Passion of Jesus Christ, commanded him to sacrifice his son, whom he loved, Isaac, on Mount Moriah. Therefore Abraham, rising by night, indicating to no one what he was about to do, saddled his ass, leading with him two young men and Isaac his son, and he went a journey of two days. On the third day, the young men left below with the ass, and the wood and fire taken, he alone with his son ascended the mountain; and when the son had consented to his own death, and the father, the sword drawn, was now about to sacrifice the son, the Angel, crying out, forbade him to kill the boy. And when after the kingdom he looked back, he saw a ram clinging by its horns among the brambles, and seizing it he sacrificed it. And then the Lord is believed to have revealed to him the redemption of the whole human race to be made through the Passion of the most beloved Son Jesus Christ, over which redemption he exulted beyond what can be said.

And note that Abraham is interpreted father of many, and of the Gentiles is understood, and he signifies God the Father, who by creation is father of the whole human race. Isaac is interpreted laughter or joy, and he figures Jesus Christ, who made laughter for his mother in his birth, because she bore him without pain. Also when he was born, there was joy for the Angels; joy was then also stirred up by the Angels for the shepherds, indeed announced to every faithful people.

Note also that, as the Hebrews hand down, on Mount Moriah afterward the temple was made by Solomon, and in the same place where Abraham had raised an altar, an altar was established.

1. Therefore then the true Abraham ascended Mount Moriah to sacrifice his son, when God the Father gave to Jews and Gentiles power permissively, so that they might crucify his only-begotten son Jesus Christ on Mount Calvary, which was bordering on the city of Jerusalem.

2. But in this, that the son was not harmed, but the ram was sacrificed, it is noted that the divinity did not suffer, but the soul and flesh of Christ, which in a certain manner clung among the brambles, because although it was not sinful, nevertheless it seemed like the flesh of sin.

3. For brambles or thorns signify the stings of sins; they also signify the punctures of penalties, in which the Son of the Virgin according to the flesh most truly clung, as long as he lived in this age before he was crucified.

III.

Concerning the third, note that from us, who have seen expressly the day of the Passion of Jesus Christ and of human redemption, which the Patriarchs saw, three things are especially required. The first is that we beware of those vices for the washing away of which the Son of God suffered. The second is that we give thanks to him continually. The third is that we also repay to him the returns of good works.

And note that there were four sins of Adam and Eve, namely 1. Disobedience, by which they did not keep the precepts of God. 2. Pride, by which they wrongly sought the likeness of God. 3. Avarice, by which they thirsted for knowledge of good and evil. 4. Gluttony, by which they tasted of the forbidden fruit.

Hence we ought to beware of these four aforesaid things, because they are the roots and origins of all sins.

1. Against disobedience the Lord speaks in Luke XVIII, 17: Amen I say to you: Whoever has not received the kingdom of God like a child will not enter into it. As though he said: As a good child obeys father and mother and also obeys his teacher, so any Christian ought to obey me; he also ought to obey his parish priest in every saving command, otherwise he will not enter into my kingdom.

2. Against pride the Lord says in Luke XIV, 11: Everyone who exalts himself will be humbled, etc. He says the same words in Luke XVIII, 14. It is also read in Luke X, 17 and 18, that when the Disciples had said: Lord, even the demons are subject to us in your name. He answered them: I saw Satan falling like lightning from heaven. As though he said: Beware for yourselves of vain glory, lest you fall away from grace and glory as Satan did.

3. Against avarice he says in Luke XII, 15: See, and beware of all avarice, because one's life is not in the abundance of the things which he possesses.

4. Against gluttony he says in Luke XXI, 34: Pay attention to yourselves, lest perhaps your hearts be weighed down in dissipation and drunkenness and the cares of this life, and that day come upon you suddenly.

Likewise we ought to give thanks to the Lord for this, that he poured out his blood for us; hence the Priest daily says in the Mass: "Let us give thanks to the Lord our God," and it is answered to him: "It is worthy and just." Hence it is read in Apocalypse V, 9, that the host of heaven gave magnificent thanks to the Lamb, because he had been slain and had redeemed them to God in his blood.

Third, it is required from us that we also repay to the Son of God the returns of good works, because we have been redeemed through his blood. Hence I Peter II, 21: Christ suffered for us, leaving you an example, that you may follow his footsteps. We shall follow his footsteps if with heart, mouth, and work, and with our possessions, we faithfully serve his blood.

May he deign to grant this to us, etc.



Sermon XXXIV. On the Day of Palms

SERMON XXXIV.

ON THE DAY OF PALMS.

They led the she-ass and the colt to Jesus, and they placed their garments upon them, and made him sit upon them. And a very great crowd spread their garments in the road; but others were cutting branches from the trees and spreading them in the road; and the crowds that were going before and that were following were crying out, saying: Hosanna to the son of David; blessed is he who comes in the name of the Lord. Matthew XXI, 7 and following.

In the words set before us six things are briefly to be considered:

I. Who are the Disciples by whom the colt is loosed in the forked road? II. What is the colt or little ass which is led to Christ? III. What is the ornament of garments which is placed under the colt? IV. What are the garments which are spread in the road? V. What are the leafy branches which are thrown in the road? VI. What do the praises signify which are uttered by those going before and by those following?

I.

Concerning the first, note that the Disciples of the Lord, through whom the colt of the she-ass is loosed, are mercy and truth. Mercy, which induced the Lord to be crucified for us. Truth, by which he brought to effect that which he had promised to our fathers. Concerning these two Disciples it is said in Psalm LXXXVIII, 15: The mercies of the Lord, etc. Mercy and truth will go before your face.

II.

Concerning the second, note that by the little ass or colt of the she-ass the gibbet of the cross is understood, for three reasons. The first of these is that even the ass carries on its shoulders the sign of the cross. The second reason is that the ass is an animal born for labors and for carrying burdens; so also the cross of the Lord bore the sins of the world. Hence the Apostle says to the Colossians II, 14, that Christ took the handwriting of the decree, that is, the sin of Adam, which was contrary to us, out of the midst, fastening it to the cross. The third reason is that this word colt or little ass sounds of infirmity or weakness; for the strength and power of Christ seemed as though weakened on the cross. Christ showed his infirmity or weakness in Psalm XXI, 2 and 7, where he says: My God, my God, look upon me, etc. And below: I am a worm and not a man, the reproach of men and the rejection of the people.

1. Therefore this little ass stood in the forked road, so that through this it would be suggested that Gentiles and Jews, who were going by diverse contrary roads, were to be redeemed through the blood of the Son of God and through faith in the cross, and were to be united through the cross to Christ, who is the cornerstone.

2. This little ass also stood before the gate, so that through this it would be figured that the holy cross was the opening of the gate of the heavenly kingdom.

3. But the colt stood bound, because no one was found on earth so innocent and clean that through his own death he could save the human race.

4. Hence two disciples of the Lord came, namely mercy and truth, and they loosed this colt, that is, they showed the death of the cross reserved for the Son of God, and they led the little ass to Jesus and Jesus to the little ass. Because Jesus, invited through mercy and truth, bearing for himself the cross, went out to that place which is called Calvary, as John XIX, 17 testifies.

Concerning the third, because the garments which are placed under the colt before Jesus sits upon it signify the fruit of redemption and the glory of the Resurrection. Hence the Apostle says to the Hebrews XII, 2: Jesus, with joy set before himself, endured the cross, despising shame. Therefore the garments placed over the little ass are the double joy which was set before and shown to Christ before he suffered, namely the joy which he was going to have from the fruit of the redemption of the human race, and another joy, because he was going to rise with glory and, with the flesh in which he had suffered, to return to the right hand of the Father. Therefore gazing at these joys he confidently ascended onto the cross.

IV.

Concerning the fourth, note that the garments which are spread in the road by the crowd signify our bodies. For it is said in Psalm CI, 27, that all will grow old like a garment. And note 1. That once the holy Martyrs spread scarlet garments in the road of Christ, since they handed over their bodies to punishments. For scarlet is of the color of blood. 2. But the Confessors sent hyacinth-colored garments in the road of Christ, since by vigils and fasts they wore down their bodies and always had their heart raised toward things above the heavens. Indeed hyacinth is of the color of air. 3. But Virgins and Continents spread linen-white garments in the road of Christ. For they offered their white and immaculate bodies to the Son of God, who is the brightness of eternal light. For byssus is a certain kind of very white linen, which grows in Egypt.

So also we, in imitation of ourselves, ought to offer to God crucified for us our bodies through desire for martyrdom, or at least through even-minded toleration of infirmities. We ought also to offer them like confessors through the mortification of the flesh, and like virgins and continent persons through the preservation of chastity and continence. But alas, many do the opposite. For there are many who flee every discomfort of the flesh, and in their infirmities murmur and blaspheme. Likewise there are many who more willingly go to taverns, so that there they may be free for drinking, than they go to churches, so that there they may devote themselves to prayers. Likewise there are very many who offer their bodies to a prostitute and are eager for fornication.

Note also that we ought to spread our clean and new garments in the road of God; but there are some who, when their bodies have been polluted through the whole time of their life, and when they have grown old and deadened, then first want them to be sent into the road of Christ. For when they have died, and the moth is spread beneath them and worms will be their covering 1, then first they cause themselves to be buried in cloisters; against this the Apostle says to the Romans XII, 1: I beseech you, brothers, by the mercy of God, that you present your bodies as a living sacrifice, holy, pleasing to God. Living, so that healthy and young you may serve God; holy, so that you may persist continually in good work. For he is holy who, firm, pleases God; and whatever you do, do it with simple and right intention.

V.

Concerning the fifth, note that the leafy branches which are spread in the road signify holy alms, which any Christian ought to pluck from the tree of his just inheritance or from the tree of his own labor, and to cast into the road of the Crucified One.

And note that it is most true that some of these leafy branches were branches of olives, because the Lord's passage then was through the Mount of Olives. But the olive brings forth oil, soothing pains. Hence by the branches of olives are signified alms which are given from the possession of such an inheritance as is possessed with a good conscience.

John XII, 13, also says that they went forth to meet Christ with branches of palms; but the palm has a rough and bitter bark. Hence by the branches of palms are expressed alms which are offered from the just labors of the hands.

And note that some offer dry branches, namely such persons who then give alms when they cannot possess their goods any longer. Others offer branches infected with poison, who think that they redeem their souls with such alms as they have acquired through usuries and other iniquities.

VI.

Concerning the sixth, note that those who offered praises to God, those going before and those following, signify good Christians, who daily give thanks concerning all benefits bestowed. They also through devout prayers are eager to be found worthy of divine benefits to be bestowed in the homeland.

May he deign to grant this to us, etc.

Notes

	Isaiah 14:11. (Isa. XIV, 11.) ↩





Sermon XXXV. At the Supper of the Lord

SERMON XXXV.

AT THE SUPPER OF THE LORD.

You call me Teacher and Lord, and you say well, for so I am. John XIII, 13.

Two things occur here to be noted:

I. Why Jesus is called Teacher. II. Why he is also called Lord.

I.

Concerning the first, note that he is called Teacher for this reason, because he teaches us by examples and words. Hence it is said of him in Acts I, 1, that he began to do and to teach. And so that he may teach us more perfectly, he offers himself to us like a book to be read. Hence it is said in Apocalypse V, 1: I saw in the right hand of the one sitting upon the throne a book written inside and outside, sealed with seven seals.

1. This book, which that truthful Disciple saw, is Jesus Christ. For he sits at the right hand of the Father upon his throne.

2. This book is written inside with letters of manifold goodness; it is also written outside with letters of manifold harshness, namely with scourges, thorns, nails, and lance.

3. This book also was sealed from eternity with seven seals, because from the beginning and before the ages it was preordained that the Son of God had to be born for us, circumcised, die, be buried, rise, ascend to the heavens, and thence return to judgment.

4. But these seals were opened successively; the seventh will be opened.

And note that in this Teacher three things are chiefly to be noted. First, indeed, the example of admirable humility. Second, with his Disciples he makes the Passover of exceptional charity. Third, he calls us with the calling of fourfold usefulness.

1. Concerning the first, namely concerning the example of admirable humility, it is read in John XIII, 4 and following, throughout: Jesus rises from supper and lays aside his garments; and when he had taken a linen cloth, he girded himself. Then he puts water into a basin and began to wash the feet of the Disciples and to wipe them with the linen cloth with which he was girded. It follows: Therefore after he washed their feet and took his garments, when he had lain down again he said to them: Do you know what I have done to you?... If therefore I, Lord and Teacher, have washed your feet, you also ought to wash one another's feet. For I give you an example, so that as I have done to you, so you also may do.

Therefore note according to the letter that a great example of humility is shown here; hence the Gloss says on that place, knowing that the Father gave all things into his hands, and that he went forth from God and goes to him: he rises from supper and lays aside his garments, etc. The Gloss: "He put forth the height first, about to set humility beneath it, so that humility might be commended perfectly to man, when one so high humbled himself in such a way that he washed the feet of the betrayer." Therefore it is good that we follow the aforesaid example of humility. For the Gloss says on that word, I have given you an example: "He who is bent down to the feet after being humbled, in his heart the affection of humility is stirred up, or, if it already is there, is confirmed."

NOTE. You can expound the aforesaid words morally thus: Jesus rises from supper, that is, from the bosom and contemplation of the Father, so that he might call us to the supper of eternal refreshment. And he lays aside his garments, namely the clothing of immortality, made mortal for us, so that he might clothe us with the robe of immortality. And when he had taken a linen cloth, he girded himself, taking clean flesh from the Virgin, so that he might gird us for fighting with virtue and grace. Then he sent water into the basin, pouring precious blood into the world, so that he might cleanse us from the infection of vices; and he began to wash the feet of his Disciples, namely purifying our affections, so that he might prepare us more worthily for his company and for the eating of himself.

2. That he celebrates the Passover of charity with the Disciples, Luke XXII, 7 and following says: The day of unleavened breads came, on which it was necessary that the Passover be killed. And he sent Peter and John, saying: Going, prepare the Passover for us, so that we may eat. But they said: Where do you wish us to prepare it? And he said to them: Behold, as you enter into the city, a certain man carrying a jar of water will meet you; follow him into the house into which he enters, and you shall say to the father of the family of the house: The Teacher says to you, Where is the lodging-place where I may eat the Passover with my Disciples? And he will show you a great furnished upper room, and there prepare it.

Note that Passover is understood as the daily remembrance of the Passion of Jesus Christ. For daily it is necessary that with the mouth of the soul we eat that true paschal Lamb, namely Jesus Christ, roasted by the fire of the Passion on the spit or grill of the holy cross. And certainly he then eats Passover with us when we set before him our heart, roasted in the fire of his Passion through desire for martyrdom, to be eaten. But note that Peter and John were sent to prepare the Passover; nevertheless a man carrying a jar of water led them into the house to the father of the family, with whom in a great furnished upper room the Passover was prepared.

1. By Peter, who is interpreted knowing, the understanding of faith is understood. 2. By John, who is interpreted grace, the effect of work is noted. 3. By the man carrying a jar of water the affection of devotion is signified. 4. For devotion carries tears into the house of the mind. 5. By the father of the family is interpreted the spirit of any Christian; in whose upper room, that is, heart, which ought to be great through the extension of holy desires, and furnished through the ornament of holy virtues, by the mystery of understanding and of effect, by the guidance of affection, the Teacher Jesus makes Passover through the daily remembrance of his Passion, through which he wonderfully kindles and confirms charity in us.

3. Concerning the third, namely that he calls us with the calling of fourfold usefulness, it is contained in John XI, 28, where Martha said to her sister Mary: The Teacher is here and calls you. By Martha, who is interpreted provoking, is expressed the grace of God which always provokes the soul to conversion and to good operation. But by Mary, who is interpreted Lady, is understood the faithful soul, which the Lord made for this, that it might be Lady of heaven and earth.

Therefore the Teacher Jesus calls Mary, that is, the soul. First, that it may work. Hence Canticles II, 10 and following: Arise, hasten, my friend, my dove, my beautiful one, and come. For now winter has passed, the rain has gone away and withdrawn. Flowers have appeared on our earth; the time of pruning has come. As though he said: O soul, which ought to be my friend through charity, a dove through simplicity, beautiful through chastity; rise from the bed of the body; hasten and come, so that you may work. For winter, that is, the time of idleness, has withdrawn, and the time of pruning, that is, the time of labor, has come.

Second, he calls it so that it may meditate on him as in a certain book. Hence Canticles II, 13 and 14: Arise, my friend, my beautiful one, and come; my dove in the openings of the rock, in the hollows of the wall, show me your face. The openings of the rock are the wounds of the feet and the wounds of the hands of the Lord; the hollow of the wall is the opening of the side of Jesus Christ. Therefore into these openings and into this wall the soul ought to transfer itself, so that there it may meditate on the benefits of the Lord like a dove. For sometimes the soul in this life ought to work, sometimes to contemplate.

Third, he calls it so that it may be crowned. Hence Canticles IV, 8: Come from Lebanon, my bride, come, etc. As though he said: O soul, which are in Lebanon doubly, both through purity of heart and through chastity of body: come through faith, come through hope, come through charity; for you will be crowned with a crown of glory and a wreath of exultation.

Fourth, he calls it so that it may delight with him. Hence Canticles V, 1: I came into my garden, my sister bride; I harvested my myrrh with my aromatics; I ate my honeycomb with my honey; I drank my wine with my milk. As though he said: O soul, which will be co-heir with me, as if you were my sister, which also will be sharer of my kingdom, as if you were my bride: come into the garden of my delights. For I have harvested my myrrh with my aromatics, that is, I have gathered there my elect, who like myrrh suffered hard things for me. They also like aromatics spread through the world the good odor of their works; where I also eat, and offer to be eaten, the honeycomb of my divinity with the honey of my humanity; there I also drink with my elect the wine of exultation with the milk of maternal consolation.

II.

Now it would have to be said why Jesus is called Lord, but we cannot pursue this at present.

Therefore pray to the aforesaid Teacher, the loving Jesus, that we may so be imitators of his humility and exceptional charity that at last he may make us sharers of his brightness. May he deign to grant this to us, etc.



Sermon XXXVI. On the Holy Day of Easter, Opening

SERMON XXXVI.

ON THE HOLY DAY OF EASTER.

Christ our Passover has been sacrificed. Therefore let us feast in the unleavened breads of sincerity and of truth. I Corinthians V, 7 and 8.

Note that that typical lamb, which formerly the Jews ate with unleavened breads and wild lettuces, was called Passover. Hence the Disciples say to Jesus, Matthew XXVI, 17: Where do you wish us to prepare for you to eat the Passover? Hence Jesus also says to his Disciples, Luke XXII, 15: With desire I have desired to eat this Passover with you before I suffer.

Note also that the Apostle in this place calls Jesus Christ the Passover. For he himself is the true lamb who took away the sins of the world. He himself is that lamb which once in figure righteous Abel offered, a holy sacrifice, an immaculate victim. He himself is the lamb of whom Isaiah LIII, 7 says: Like a sheep he will be led to slaughter, and like a lamb before the one shearing him he will become silent and will not open his mouth. Therefore the Apostle says: Christ our Passover has been sacrificed. Therefore let us feast in the unleavened breads of sincerity, as to sweet affection, and of truth, as to good operation.

And note that formerly many things were required for the eating of the typical lamb, which, understood spiritually, are also required from us, who sacramentally eat the true lamb Jesus Christ, slain from the origin of the world.

The first is that it was commanded to them that they should take a lamb without blemish, male, a year old. Hence Exodus XII, 5: The lamb will be without blemish, male, a year old. Through this it was suggested that we ought to be saved not through some female, but only through the male Jesus, immaculately conceived and born of the immaculate Virgin, and existing without any blemish, both original and actual; for this reason, since the year passes through twelve months, and month is said from mene, which is effect, for this reason that lamb was a year old, because Christ also had to take up the twelve defects of our penalties. For he truly hungered and thirsted, truly suffered cold and heat, truly grieved, and died.

The second is that a foreigner did not eat from it. Hence it is said in Exodus XII, 43: This is the rite of Passover: Every foreigner shall not eat from it. Through this it is suggested that those who through the sentence of excommunication have been separated from the Church and from the fellowship of the faithful like heathens and publicans ought not to approach the communion and participation of the most holy body of Jesus Christ; and if they have approached, they sin mortally.

The third is that it was necessary for those who ate from it to be circumcised. Hence Exodus XII, 48: If anyone has not been circumcised, he shall not eat from it. Through this it is suggested that those about to receive the body of Christ ought to circumcise heart, tongue, and hand: the heart from the poison of hatred and rancor, the tongue from perjury and foul speech, the hand from evil works and from unclean touches.

The fourth, that they girded their loins. Hence Exodus XII, 11: You shall gird your loins. Through this it is understood that those about to receive the body of the Lord ought to gird their loins, in which is the seedbed of lust, with the girdle of chastity. But we ought to make this girdle from the rope with which the Lord was bound to the column. Hence Job XII, 18: He loosens the belt of kings and girds their loins with a rope. By the belt is understood the boastfulness of bodily strength, which the Lord loosens, and with the rope of spiritual strength, that is, of chastity, he girds the loins of his elect.

The fifth is that they had shoes on their feet. Hence Exodus XII, 11: You will have footwear on your feet. Through this it is suggested that those about to receive the body of the Lord ought with leather, that is, with remembrance of his death, and with the examples of the Saints, to fortify and clothe the feet of their affections against avarice and the defilements of secular delights.

The sixth is that they held staffs in their hands. Exodus XII, 11 follows: Holding staffs in your hands. Through this it is given to be understood that those about to receive the body of the Lord ought to remember that they are pilgrims upon the earth, and that they must continually carry the staff of the Holy Cross in the hands of their operations.

The seventh is that they ate hastily. Exodus XII, 11 follows: And you shall eat hastily. Through this it is suggested that those about to communicate ought to receive the body of the Lord with haste, that is, with ardor of holy desire; for he who hungers ardently eats hastily.

The eighth is that they did not break a bone from it. Hence Exodus XII, 46: You shall not break its bone. Through this it is suggested that those about to approach the body of the Lord ought not to search too subtly into the Sacrament of the Eucharist, but they ought to be content with simple faith. For the searcher of majesty will be oppressed by glory (Proverbs XXV, 27). For he breaks the bone who wishes to reach the marrow, which cannot happen fully here. But in the homeland we shall see the marrow and enjoy it.

The ninth is that they did not carry anything from its flesh outside. Hence Exodus XII, 46: Nor shall you carry out of the flesh outside. Here it is evidently shown that nothing of the host ought to be carried out of the Church in the mouth or in a fold of cloth, which sorceress women, to be condemned by the Lord, have done many times.

The tenth is that they ate the flesh of the lamb not cooked in water but roasted by fire. Hence Exodus XII, 8: And they shall eat the flesh on that night roasted by fire. Through this it is noted that those burning not with the water of lust, but burning with the fire of the Holy Spirit and charity, ought to receive the body of the Lord.

The eleventh is that they took nothing raw from it. Hence Exodus XII, 9: You shall not eat anything raw from it. Through this it is expressed that no one without at least mental devotion ought to receive the most holy host. For he takes the body of the Lord as if raw who dares to receive it not roasted by the coals of devotion.



Sermon XXXVI continuation and conclusion

The twelfth is that they ate the head with the entrails and the feet. Hence Exodus 12:9 says: You shall eat its head with its feet and entrails. Through this it is shown that those who are about to communicate ought to have the whole faith concerning the divinity and humanity of Jesus Christ. For he as it were eats the head who believes the divinity but does not confess the humanity. But he eats the feet and not the head who confesses Jesus as only a human being and not God. But he eats the head and feet without the entrails who, although he believes Christ to be God and human, nevertheless abhors his weaknesses and miseries and fears to confess them, as certain heretics did, who believed that Jesus suffered without pain, as an arrow is shot through the air.

The thirteenth is that, if anything was left over, they burned it with fire. Hence Exodus 12:10 says: If anything shall have remained, you shall burn it with fire. Through this it is intimated that the subtleties of faith that are above us we ought to commit to the fire that the Lord came to send upon the earth, that is, to the Holy Spirit.

The fourteenth is that they ate the lamb with unleavened breads and wild lettuces. Hence Exodus 12:8 says: And they shall eat unleavened breads with wild lettuces. Through this it is shown that those who are about to communicate ought to approach the most holy host not with the leaven of a swollen and evil conscience, but with the unleavened breads of a clean and humble conscience, and with lettuces, that is, with the bitterness of contrition.

The fifteenth is that on the fourteenth moon, that is, at the full moon, they ate the typical lamb. Through this it is intimated that the body of Christ ought to be given by priests to no children except those who have arrived at the years of discretion, in whom, namely, there is as it were a full moon, that is, whose faith and reason have been sufficiently illumined by the true sun, that is, Christ Jesus. For often through negligence it has happened that the body of Christ was given to undiscerning children ignorant of the power of this sacrament.

Therefore pray to God the Father that you may deserve to approach the body of his Son to be received so cleanly and reverently that through this you may obtain everlasting salvation of body and soul. May he deign to grant this to us, and so forth.



Sermon XXXVII. Again on Easter Day

SERMON XXXVII. AGAIN ON EASTER DAY.

You seek Jesus of Nazareth, the crucified: he has risen, he is not here.... But go, tell his Disciples and Peter that he goes before you into Galilee; there you will see him, as he told you. Mark 16:6 and 7.

In these words four things are to be noted: I. Who is he who is sought? II. What are the persons by whom he is sought? III. With what aromatic spices is he sought? IV. Where is he shown by the Angel as to be found?

I. On the first, note that according to the testimony of the Angel, Jesus of Nazareth, the crucified, is sought. Therefore note that the one seeking ought to strive to be like him whom he seeks. For every Christian, who is named from Christ, spiritually ought to be Jesus, a Nazarene, and crucified.

1. And so a good Christian ought to be Jesus, which is interpreted Savior. For any Christian ought to save his neighbor in three ways, namely by the giving of alms, by the granting of a loan, and by the communication of counsel and help.

2. A Christian ought to be a true Nazarene. And note that, as the Book of Numbers testifies 1, the law of the Nazarenes was fivefold. The first was that a razor did not go up over their heads: by the razor deceit and malice are understood. Therefore the Christian ought to beware lest, like a sharp razor, he make deceit 2, and lest through malice and wickedness he cut off the grace of the sevenfold Spirit from the head of his mind. For one who has lost the grace of the Holy Spirit has lost the hairs, that is, the adornment of his soul.

The second was that they did not drink anything that could make one drunk. In this it is intimated that every Christian ought to beware of drunkenness. Against drunkenness Ecclesiasticus 31:30 and 31 says: Wine has destroyed many... Wine drunk in intoxication will accuse the hearts of the proud. There the Gloss says: Drunkenness overturns many; it lessens sense, stirs up anger, inflames lust, and reveals the secrets of the soul.

The third was that they did not eat anything from the vine. In this it is signified that every Christian ought to flee fornication and luxury. For luxury is the grape that grows in the vine of the Sodomites 3; and certainly their grape will be a grape of gall, and their clusters most bitter. Indeed the malice of one hour, namely in hell, causes forgetfulness of the greatest luxury, as Ecclesiasticus 11:29 says.

The fourth was that they did not go in to any dead person. Through this we are taught that a true Christian ought to avoid those, and flee their society, who are occupied with dead works. For he ought not to associate himself with such persons who gladly sit and apply themselves to draining cups 4, who also are accustomed to play with balls and dice, and who dance wantonly in dances. For it is said in Psalm 17:26 and 27: With the holy you will be holy..., and with the perverse you will be perverted. The Philosopher also says that often a malignant companion has rubbed his rust upon a white innocent companion. A good Christian also ought to avoid the society of those who gladly go to act impiously and steal. Hence Proverbs 1:10 and following: My son, if sinners entice you, do not consent to them. If they say: Come with us, let us lie in wait for blood... We shall find every precious substance; we shall fill our houses with spoils. Cast your lot with us; let there be one purse for us all. My son, do not walk with them... For their feet run to evil, understand, eternal evil.

The fifth was that if anyone died before them, and especially if he was killed, they were polluted. Through this it is given to be understood that a good Christian ought to beware lest someone before him be struck by detraction, namely so that he neither detract nor consent to one detracting. Against detraction, Proverbs 23:20 says: Do not be in the banquets of drinkers, nor in the feasts of those who bring together meats for eating. Here detraction is prohibited, by which detractors, hateful to God 5, bring together human flesh for eating.

3. A Christian ought to be as if crucified. For he ought to be fastened to the cross of penance by a fourfold nail. The first nail is fear of death, the second fear of the judge, the third fear of prison, the fourth fear of the torturer. He ought also to be as if pierced through by the lance of charity.

II. On the second, note that the persons who sought the Lord were Mary Magdalene, and Mary of James, and Mary the mother of James the Less, and Mary Salome, that is, the daughter of Salome, who was the wife of Zebedee. And these three Marys signify the three powers of the soul through which the soul seeks God. Mary Magdalene, which is interpreted Lady in the tower, signifies the rational power. For the soul sitting in reason, as if in a lofty tower, from it looks out upon all the ambushes of the enemy. Mary of James, which is interpreted Lady wrestler, expresses the irascible power, through which the soul is angry at the vain and unclean enticements or delights of sin and casts them away and tramples them. Mary Salome, which is interpreted Lady peaceful, figures the concupiscible power, through which the soul vehemently desires and seeks true peace, which surpasses every sense 6, that is, the highest good.

III. On the third, note that although Mark 16:1 says that they bought aromatic spices so that, coming, they might anoint Jesus, nevertheless it does not express what the aromatic spices were. Therefore with sound faith it can be said that at least they bought myrrh and aloe, nard and balsam, and from these they made an ointment with which they might anoint Jesus. By myrrh and aloe, which keep worms away and preserve bodies so that they are not corrupted, is understood the virtue of chastity, which the worm of luxury does not dare to touch. By nard, which is a humble herb but very fragrant, is noted the odor of humility. For when the King was in the couch 7 of his divinity, the nard of the humility of the Blessed Virgin, spreading its odor, drew him down to earth to the fellowship of our humanity. By balsam, which is wonderfully warm, is signified the fervor of charity. For many waters of cupidity cannot extinguish the fervor of true charity.

IV. On the fourth, note that the Lord is shown by the Angel as to be found in Galilee on the mountain, where Jesus remains with his disciples, as is said in Matthew 28:7. Galilee is interpreted wheel or revelation; but a mountain is stable and firm. Therefore the Lord will be found and seen in Galilee, that is, in the supercelestial homeland, where there is the unfailingness of eternity, which is noted by the wheel; where also there is all knowledge, which is noted by revelation; where likewise there will be omnipotence, which is noted by the mountain. For a mountain is a single aggregation of many parts.

Therefore pray to the Lord that we may deserve thus to be true imitators of Jesus of Nazareth, the crucified, and that he may thus confer on all the powers of our soul the unfailingness of blessed eternity, all knowledge, and full power over all his goods. May he deign to grant this to us, and so forth.

Notes

	Compare Numbers 6:1 and following. (Cf. Num. vi, 1, et seq.) ↩

	Psalm 51:4. (Ps. li, 4.) ↩

	Deuteronomy 32:32. (Deut. xxxii, 32.) ↩

	Proverbs 23:30. (Prov. xxiii, 30.) ↩

	Romans 1:30. (Ad Roman. i, 30.) ↩

	Philippians 4:7. (Ad Philip. iv, 7.) ↩

	Compare Song of Songs 1:11. (Cf. Cant. i, 11.) ↩





Sermon XXXVIII. On the Octave of Easter

SERMON XXXVIII. ON THE OCTAVE OF EASTER.

Because you have seen me, Thomas, you have believed; blessed are those who have not seen and have believed. John 20:29.

Note that, as the Gloss says, the Lord here wonderfully commends faith. For he promises eternal blessedness to those who believe. Since the Apostle also says in Hebrews 11:6 that without faith it is impossible to please God, two things in the present place are principally to be noted: I. What ought we most greatly to believe? II. What is the blessedness that, if we have believed, we carry away?

I. On the first, note that although in the Apostles' Creed twelve articles of faith are distinguished, and although in the books and writings of the Saints and orthodox Fathers many things are found that it is necessary to believe, nevertheless at least those things must be believed by any Christian that we shall briefly pursue. First, you ought to believe that the Only-Begotten Son of God according to the flesh, which he assumed from the Virgin, died on the cross and rose again on the third day. Second, it is necessary to believe that the Son of God himself granted the keys of the Church to Peter and to his successors. Third, you ought to believe that you are most certainly going to die. Fourth, you ought to believe that you are going to render an account for all your acts. Fifth, you ought to believe that the impious will suffer eternal torments with the demons. Sixth, you ought to believe that the elect will reign perpetually with God. But if you believe these six things and confirm faith by good works, without doubt you will obtain the blessedness promised again by God.

I. You ought to believe that God truly died and truly rose again. Hence also the Lord, for the showing of his passion and death that had preceded, and of the resurrection that had followed, said to Thomas in John 20:27: Put your finger here, and see my hands, and bring your hand and put it into my side; and do not be unbelieving, but faithful.

1. Therefore note that Christ died for our sins so that we also may flee sins with our whole mind and mortify them in ourselves, since for these the Son of God had to die. Hence 1 Peter 1:18 says: Christ died once for our sins, the just for the unjust, so that he might offer us to God, mortified indeed in flesh but made alive in Spirit. Hence the Apostle also says in Colossians 3:5, 8 and 9: Mortify your members that are upon the earth: fornication, uncleanness, lust, evil concupiscence, and avarice, which is the service of idols... Put away also all these things: anger, indignation, malice, blasphemy, shameful speech from your mouth. Do not lie to one another. The Gloss says: He describes the offenses that he calls members. Fornication is every sexual union beyond lawful marriage. Uncleanness is lust against nature, namely a burning running through any shameful things whatsoever. Evil concupiscence is concerning another's wife or another's property. And avarice, which is the service of idols, is to be fled just as idolatry, to which it is a like and equal vice, because it serves things in place of God. Put away anger, which is a sudden motion of the soul; indignation concerning another person who has been raised up; malice, when someone contrives harm for another; blasphemy against a brother or God. The remaining two are clear.

2. Note also that Christ rose again for this reason, that we also may rise spiritually with him and seek those things that are above. Hence the Apostle says in Colossians 3:1 and 2: If you have risen with Christ, seek the things that are above, where Christ is sitting at the right hand of God; taste the things that are above, not the things that are upon the earth. Therefore, since Christ has risen again and ascended to the heavens, with transitory goods despised, that is, with the unclean delights of this world despised, we ought to seek him at the right hand of God the Father, as the highest good, and to be continually delighted by his true taste.

II. You ought to believe that the Son of God granted to Peter and to the other Apostles and their successors the keys of this Church. Hence in John 20:22 and 23 it is said that, when Jesus after his resurrection was standing in the midst of his Disciples, he breathed upon them and said to them: Receive the Holy Spirit; whose sins you forgive, they are forgiven them, and whose sins you retain, they are retained. On this place, Whose sins you forgive, the Gloss says, by you or by your successors. Likewise another Gloss says: Whose sins you forgive, that is, those whom you have judged worthy of forgiveness, namely by the two keys, that is, of power and of discretion. Therefore every Christian ought to beware lest, on account of works of uncleanness and injustice, he be bound by the sentence of excommunication; rather, through true contrition and sincere confession he should deserve to be absolved from every sin by the ministry of the Priest.

III. You ought to believe that you are most certainly going to die. Hence it is said in the Conferences of the holy Fathers that this is the destroyer of all vices, that you believe that you are daily going to depart from this age. Augustine also says in the book On Spirit and Soul: Willing or unwilling, we shall all die. For nothing is more certain than death, and nothing more uncertain than the hour of death. For we do not know when, how, or where we shall die, because death awaits us everywhere. Therefore we always ought to be prepared, so that when the body returns to the earth from which it was taken, the spirit may return to God who gave it. But so that we may remember our death, the dead admonish us, whose bones we see in cemeteries. For any dead person speaks thus to the living, Ecclesiasticus 38:23: Remember my judgment; for so also will yours be: yesterday for me, and today for you. Therefore one who believes that he is dying daily will abstain from sins if he is wise.

IV. You ought to believe that you are going to render an account for all your acts. Hence 2 Corinthians 5:10 says: We must all be made manifest before the tribunal of Christ, so that each one may receive the proper things of the body, according as he has done, whether good or evil. And note that the strongest, wisest, and most just one presides over the judgment. He is strongest, so that he may be oppressed by the power of no one. He is wisest, so that he may be circumvented by the allegations of no one. He is most just, so that he may be corrupted by the money of no one. Therefore it is necessary for any just person to arrange maturely his words that he will bring forth in judgment, and daily through true penance to wash away his faults, lest the judge find him polluted with sins.

V. You ought to believe that the impious will suffer eternal torments. Concerning this it is said in Ecclesiasticus 39:33 and following: There are spirits who have been created for vengeance, and in their fury they have confirmed their torments; in the time of consummation they will pour out their strength and will appease the fury of him who made them. These things are said of the demons, who with the whole force of their strength and with the whole malignity of their fury will torture the impious. It follows concerning the torments: Fire, hail, famine, and death, all these things were created for vengeance; teeth of beasts, and scorpions, and serpents, and a sword vindicating unto the destruction of the impious. Likewise Matthew 25:41 says: Then the King will say to those who will be on the left: Depart from me, accursed ones, into the eternal fire that has been prepared for the devil and his angels.

VI. You ought to believe that the elect will reign perpetually with God. Hence Matthew 25:34 says: Then the King will say to those who will be on his right: Come, blessed of my Father, possess the kingdom prepared for you from the foundation of the world. Likewise Apocalypse 20:6 says: They will be priests of God and of Christ, and they will reign with him for a thousand years, that is, eternally. For by the thousand, eternity is noted. Therefore if you believe that the kingdom of God is glorious, it is necessary that you labor to arrive there by good works.

II. On the second member placed above in the division of the theme, note that, as Boethius says, blessedness is the state perfected by the gathering together of all goods. May he deign to grant that blessedness to us, and so forth.



Sermon XXXIX. On the Second Sunday After Easter

SERMON XXXIX. ON THE SECOND SUNDAY AFTER EASTER.

I am the good shepherd; and I know my sheep, and my own know me. John 10:14.

Four things are principally to be noted here: I. What is the cause that the Lord declares himself a good shepherd? II. What is understood by his sheep? III. To what pastures is the flock of his sheep led? IV. What is the wolf that lies in wait for the Lord's sheep?

I. On the first, note that for this, that a shepherd of irrational sheep be useful to the head of a household, four things are required, namely: 1. That he be strong, so that he can withstand the wolf and robbers. 2. That he be wise, so that he knows how to discern between wholesome and harmful pastures. 3. That he be watchful, lest while he is sleeping the flock committed to him be torn apart. 4. That he be kind, lest he cast out wandering sheep with his staff, but recall them to the way with moderation and gentleness and piously support their weakness. And certainly because of these four causes the Lord calls himself a good, that is, useful shepherd.

1. Concerning the first, that is, concerning the strength of this shepherd, Job 9:4 says: He is wise in heart and strong in might; who has resisted him and had peace? If strength is sought, he is the most robust. He is that David strong in hand who, proceeding against Goliath, that is, the devil, with the staff of the holy cross, entered single combat for the camp of Israel, and with a threefold stone, that is, with innocence of heart, mouth, and work, dying on the cross, threw him down and killed him. He is the good shepherd who daily stands against the demons for his sheep and fights for them. Hence Isaiah 63:1 says: I who speak justice, and am a defender unto saving.

2. Concerning the second, that is, concerning the wisdom of this shepherd, Ecclesiasticus 1:1 and 5 says: All wisdom is from the Lord God, and was with him always, and is before the age... The fountain of wisdom is the Word of God on high. The Word of God, that is, the Son of God. 1. Therefore this shepherd, whose wisdom has no number, shows which pastures are wholesome for his sheep and which are harmful. 2. For by word and example he teaches that the pastures of riches, delights, and honors are pernicious for Christians, and that the pastures of poverty, roughness, and humility are wholesome. 3. Hence he himself, born at Bethlehem in a lodging place, chose poverty, roughness, and lowliness. 4. He also willed to suffer the same things in the place of Calvary beside the public road. 5. But he did these things so that the sheep of the Lord might seek pastures along the aforesaid ways. Hence Augustine in the book On Catechizing the Uninstructed says: Christ the Lord, made human, despised all earthly goods, so that he might show that they should be despised; and he sustained all earthly evils that he was teaching should be sustained, so that happiness would neither be sought in the former nor unhappiness feared in the latter.

3. On the third, namely that the Lord is watchful: 1. It is said in Psalm 120:4: He who guards Israel will neither slumber nor sleep. 2. Hence he also says of himself in Isaiah 21:8: I am upon the watchtower of the Lord, standing continually by day; and I am upon my guard, standing through whole nights. 3. Although therefore he himself watches, guarding our salvation, nevertheless he teaches us also to watch for our salvation. Hence he says in Matthew 26:41: Watch and pray that you may not enter into temptation. Likewise in Mark 13:33 and 37: See, watch and pray... But what I say to you, I say to all: Watch.

4. On the fourth, namely that he is patient and kind, it is said in Psalm 144:9: The Lord is sweet to all, and his mercies are over all his works. Likewise Isaiah 40:11 says: Like a shepherd he will feed his flock; in his arm he will gather the lambs, and in his bosom he will lift them up; the pregnant he himself will carry. Therefore he is patient in the daily overlooking of our sins. He is kind in the manifold bestowal of benefits. For he himself sought what had perished by putting on flesh and coming into the world; he brought back what had been cast away by ascending for us and gathering his little sheep into the arms of the cross, and afterward, in the ascension, carrying back into heaven the souls that he had snatched from limbo. What had been broken he binds through true satisfaction; for he, like the true Samaritan, cleanses the wounds of sinners, pouring in the wine of sharpest contrition and pouring over it the oil of inward consolation, and thus he binds the wounds with the small cloths of the precepts. What is weak he strengthens through the sending of assisting grace. What is strong and fat he guards through angelic protection. Concerning the aforesaid things Ezekiel 34:16 says: What had perished I will seek, and what had been cast away I will bring back, and what had been broken I will bind, and what had been weak I will strengthen, and what is fat and strong I will guard.

II. On the second, note that by the sheep of the Lord the human race is understood, and especially Christians. Hence it is said in Psalm 77:13: We are your people and the sheep of your pasture. 1 Peter 2:25 also says: You were like wandering sheep, but now you have been converted to the shepherd and bishop of your souls. Therefore everyone ought to imitate a sheep in the cleaving of the hoof, in rumination, in cleanness and obedience, simplicity and gentleness, manifold usefulness, and in the union of compassion.

The first, therefore, is that we ought to cleave the hoof like a sheep through discretion of good and evil, namely so that, as is said in Psalm 36:27, we may decline from evil and do good.

The second is that we too, like sheep, ought to ruminate through continual remembrance of all God's benefits. For all the benefits that the Lord has conferred upon us, whether they are bodily or spiritual, we ought continually to recall into the jaws of memory and to give thanks to the Lord for each one. For it is indecent and uncivil that we devour the Lord's benefits like pigs and not give thanks to the Lord for them. Hence daily it is sung: Let us bless the Lord.

The third is that we ought to beware of the filths of luxury by imitation of sheep. For sheep very unwillingly soil their feet. Hence 2 Corinthians 7:1 says: Let us cleanse ourselves from every defilement of flesh and spirit, perfecting sanctification in the fear of God.

The fourth is that, just as sheep obey their shepherd, so also every Christian ought to obey God and also his Priest in all things that are according to God. Hence Philippians 2:12 says: My dearest ones, as you have always obeyed... with fear and trembling work out your salvation.

The fifth is that, like sheep, we ought to be simple, despising every deceit of wickedness. Hence 1 Peter 2:21 and 22 says: Christ suffered for us, leaving you an example, that you may follow his footsteps. He committed no sin, nor was deceit found in his mouth. Likewise Philippians 2:14 and 15 says: Do all things without murmurings... and be simple children of God.

The sixth is that we ought to be gentle and meek like sheep. Hence Isaiah 53:7 says of the Lord: Like a sheep he will be led to slaughter, and like a lamb before the one shearing it he will be silent, and he will not open his mouth. Likewise Jeremiah 11:19 says: I was like a meek lamb that is carried to the victim.

The seventh is that, just as a sheep is a useful animal, so any person ought to be useful to his neighbor. For a sheep furnishes wool for clothing, and flesh and milk for nourishment. Thus therefore a good Christian ought to show himself useful to the poor, namely so that he may cover the naked, feed the hungry, and give drink to the thirsty, and also so that, if it were necessary, he would be ready to hand over his own body to death for the salvation of his neighbor.

The eighth is that sheep are joined together in the heat of midday; so also good Christians ought to be in agreement and compassionate in their tribulations, so that each bears the burden of the other.

III. On the third, note what the pastures of Christ's sheep are: the Lord himself shows it in Ezekiel 34:13: I will bring, he says, my sheep into their land; and I will feed them on the mountains of Israel, by the streams, and in all the dwelling places of the land.

1. The land of Christ's sheep is the land of the living; there they will find pastures, that is, most abundant joys, on the mountain of the Father, on the mountain of the Son, on the mountain of the Holy Spirit.

2. They will also be fed by the streams of power that flow from the mountain of the Father, and in the stream of wisdom that flows from the mountain of the Son.

3. They will also be fed from the stream of the charity of his benevolence that flows from the mountain of the Holy Spirit.

4. They will also be fed in all the seats of that land, that is, in the seat of any Angel and Archangel, and in all the seats of the Virtues, Powers, Principalities, Dominations, Thrones, Cherubim, and Seraphim. They will find special joys, spiritual joys, in the seat of any Patriarch and Prophet, Apostle, Martyr, Confessor, Virgin, Widow, and married person. May he grant us those joys, who with God the Father and the Holy Spirit lives and reigns, God, through all ages of ages. Amen 1.

Notes

	The exposition of the fourth member of the division of the theme placed above is lacking, namely, What is the wolf that lies in wait for the Lord’s sheep? (Deest expositio quarti membri divisionis thematis supra positi, scilicet, Quis sit lupus, qui Domini ovibus insidiatur?) ↩





Sermon XL. On the Third Sunday After Easter, opening

SERMON XL. ON THE THIRD SUNDAY AFTER EASTER.

Again I will see you, and your heart will rejoice; and no one will take your joy from you. John 16:22.

Three things occur here to be considered: I. Who are those whom the Lord is going to see again? II. At what time is he going to show himself to them? III. What is the joy that no one afterward is going to take away?

I. On the first, note that the Lord is going to see consolingly those who now lament, weep, and are saddened. Hence he himself says in the present Gospel: Amen, amen, I say to you, that you will lament and weep..., and you will be saddened 1. Therefore we ought to lament because of the omission of many good works. We also ought to weep because of the commission of many crimes. We also ought to be saddened because of the prolongation of our long pilgrimage and exile. Therefore since Ecclesiastes 1:4 says: That there is a time of weeping

Notes

	John 16:20. (Joan. xvi, 20.) ↩





Sermon XL continuation and conclusion

and a time for laughing, we ought now to weep, so that afterward we may laugh.

I. First, therefore, we ought to lament because of the omission of many good works. And note that a merchant would be foolish if, because of his laziness and the brief comfort of his body, he neglected a market of three weeks proclaimed on the king's behalf, where he could gain the good of many years. And certainly Christ Jesus, the King of heaven, has established the time of our life as certain fairs in which by our labors and good works we ought to buy eternal goods, as the holy Martyrs once did, who, existing in the flower of youth, handed over their bodies to torments to acquire the kingdom of God, and, like prudent traders, gave the skin of their corruptible body for the skin that they will receive again glorified. They also did not hesitate to give all that they had for their soul. Hence Job 2:4: Skin for skin, and all that a person has he will give for his soul. And note that the Lord himself offers his glorious wares for sale to us in exchange for our cheap wares. For thus he cries out, with Blessed Augustine as witness: I have something for sale, I have something for sale. What? The kingdom of heaven. With what is it bought? The kingdom with poverty and alms, rest with labor, glory with disgrace, eternal life with death. He also asks us to lend back to him at a hundredfold interest the things that we have received from him freely; but few are willing to do even this, as Jeremiah 15:10 complains: Woe is me, my mother; why have you borne me, a man of strife, a man of discord in the whole earth? I have not lent at interest, nor has anyone lent to me; everyone speaks evil of me. He names himself a man of strife because many by their sins quarrel with him and attack him. He also calls himself a man of discord because few agree with his will; few also lend to him, so that, as the Gloss says, by comforting him in the poor they make him their debtor. But many curse him either in himself or in his members. For many blaspheme the Lord by disparaging his creatures or works, or even by confirming their wickednesses with unlawful oaths, that is, by detracting from good people. Therefore whoever recognizes that he has omitted good works and spent the time of his life uselessly, it is fitting that because of this he lament and grieve, so that he may recover something of the neglected goods through tears and sorrows.

II. Second, we ought to weep because of the commission of crimes. Hence the Lord also wept over our sins, so that he might teach that we ourselves ought much more strongly to weep over them. For it is read thus in Luke 19:41 and 42: When Jesus drew near to Jerusalem, seeing the city he wept over it, saying: If you too had known; one must supply, you would weep. Therefore anyone ought to weep because of the sins that he has committed. And note: 1. Because of certain sins God is especially embittered. 2. Through certain sins one's own body and soul are soiled. 3. Through certain sins love of neighbor is violated.

1. On the first, note that although God is offended by every sin, nevertheless he is especially embittered by four. First, by the corruption of true faith. For faith is corrupted by heretics, sorceresses, pythonesses, diviners, and enchantresses. Second, by constant and false swearing. For many, with no necessity and even knowing that they make themselves worse, swear by the cross and wounds of Jesus Christ and in many other ways. Third, God is embittered by demands for acts of vengeance from him, as many, in the very hour when the body of the Lord Jesus Christ is elevated, ask to be avenged and call down eternal death upon those who have offended them. Fourth, God is embittered by the oppression of widows and the poor. For it is said in Psalm 10:14 that the poor person has been left to God. Hence whoever touches the poor touches the pupil of his eye, as Zechariah 2:8 says.

2. On the second, note that through sins of gluttony and luxury the body and the noble soul of a human being are stained. For through gluttony and luxury a human being becomes like a vile stable and a stinking sewer.

3. On the third, note that through certain sins love of neighbor is violated, namely through theft and robbery, through frauds and usuries, through detractions and insults, through homicides and false testimonies, through anger and envy, and through many other sins. Therefore one who recognizes that by committed sins he has embittered God, stained himself, and violated holy charity in his neighbor, fittingly weeps and offers worthy penance to God over this.

III. Third, we ought to be saddened because of the long prolongation of our pilgrimage and exile. Hence Psalm 119:5 says: Woe to me, because my sojourning has been prolonged; I have dwelt with the inhabitants, and so forth. Because of this also 1 Peter 2:11 says: I beseech you as strangers and pilgrims to abstain from carnal desires.

And note that there are three kinds of the Lord's pilgrims. The first pass from the world to religion and the cloister. The second daily migrate from vices to virtues and go from virtue to virtue. The third through contemplation pass from the region of bodies to the region of spirits. The first are caught up into the aerial heaven, so that like birds they may give thanks to the Lord for his benefits. The second are carried into the starry heaven, so that like stars they may shine in the firmament of heaven. The third with Paul are also caught up into the empyrean heaven, so that they may contemplate the face of God with the holy Angels.

But these pilgrims must be saddened because of the various disquieting by both humans and demons, yet their sadness will be turned into joy. Hence 1 Peter 1:6 and 7 says: For a little while now, if it must be, you are saddened in various temptations, so that the testing of your faith, much more precious than gold that is tested by fire, may be found unto praise and glory and honor at the revelation of Jesus Christ.

II. Now it must be seen when the Lord will show himself to those lamenting, weeping, and saddened. And it must be said that he will do this when the soul of each elect person, either here or in purgatory, sufficiently cleansed from every stain of sins, has been presented to him by the Angels.

III. It must be seen what that joy is that no one henceforth will take from his elect. And note that the elect will have a threefold joy from the threefold robe of the soul. They will also have a fourfold joy from the fourfold robe of the body. Concerning these seven Isaiah 51:3 and 11 says: Joy and gladness will be found in her, because of all-encompassing knowledge and insatiable love; thanksgiving and the voice of praise, because of the fullest fruition of God. It follows: They will come into Sion praising, and everlasting joy upon their heads, because of the clarity of the body; they will hold joy and gladness because of the subtlety and agility of the body; sorrow and groaning will flee away because of blessed immortality.

Therefore pray to the Lord that he may deign to bestow these joys on us. He who lives and reigns, and so forth.



Sermon XLI. On the Fourth Sunday After Easter

SERMON XLI. ON THE FOURTH SUNDAY AFTER EASTER.

When the Paraclete comes, he will argue with the world concerning sin, and concerning justice, and concerning judgment. John 16:8.

Two things occur here to be noted: I. Who is the Paraclete whom the Lord declares that he will send? II. In what manner is the world understood as to be argued with concerning sin, justice, and judgment?

I. On the first, note that by the Paraclete the Holy Spirit is expressed. For Paraclete is the same as advocate or consoler, as the interlinear Gloss testifies on John 14:16 and 17: And I will ask the Father, and he will give you another Paraclete, that he may remain with you forever, the Spirit of truth. Therefore concerning this Paraclete three things are to be noted. 1. He is the advocate of the guilty. 2. The consoler of the sorrowful. 3. And the reprover of the obstinate.

1. Concerning the first it is said in Romans 8:26: The Spirit helps our weakness. For we do not know what we should pray for as we ought, but the Spirit himself asks for us with unutterable groanings. The Gloss expounds this place thus: The Holy Spirit asks for us because he causes us to ask and inspires in us the affection of interceding and groaning. In such a way, therefore, the Holy Spirit is said to be advocate of the guilty, because he inspires in those guilty persons this very thing, that they pray for their offenses and send forth unutterable groanings.

2. On the second, it is sung in a certain Sequence: Come, Holy Spirit. And below: best consoler, sweet guest of the soul, sweet refreshment; rest in labor, tempering in heat, solace in weeping.

3. On the third, namely that he himself will reprove the incorrigible and obstinate, it is said in John 16:8: When the Paraclete comes, he will argue with the world concerning sin, and concerning justice, and concerning judgment. And note that the Spirit of the Lord will not only argue with the impious and reprobate in judgment, but even kill them. Hence Isaiah 11:4 says: He will strike the earth with the rod of his mouth, and with the spirit of his lips he will kill the impious one. Hence Paul also says concerning Antichrist in 2 Thessalonians 2:8: Then that wicked one will be revealed, whom the Lord Jesus will kill with the spirit of his mouth.

II. On the second it must be seen in what manner the world is understood as to be argued with concerning sin, justice, and judgment. And note that the small Glosses expound this place thus: He will argue with the world concerning the sin of infidelity, which sin the world has; and concerning justice, which it does not imitate; and concerning judgment, which it does not fear. Therefore this is one cause why the Lord sends the Holy Spirit, the Paraclete: namely that he may argue with the world, that is, show lovers of the world as needing to be argued with concerning the sin by which they offended the Lord, concerning the justice that they neglected to work, and concerning the judgment that they did not fear.

1. Therefore the Paraclete teaches that the world is to be argued with concerning the sin by which they offended the Lord, and especially concerning the sin of infidelity. Hence the Lord himself expounds it thus: concerning sin indeed, because they have not believed in me 1. And note that according to the Saints it is one thing to believe that God is, another to believe God, and another to believe in God. To believe that God is means to believe that he is the creator, the principle of all creatures, and the judge of the living and the dead; the demons also believe this and tremble. Hence James 2:19 says: You believe that God is; you do well; the demons believe and tremble. To believe God is to believe that the things he says are true. To believe in God is to tend into him with charity, as into the highest delight, the highest good, and the highest honor. Therefore note that the sin of infidelity, namely that a human being does not believe in God, is the origin and cause of all sins. For every sin committed in the world is committed either on account of delight of the flesh, or on account of love of things, or on account of ambition for glory and honor. Therefore if by true faith and unfeigned charity you tended and migrated into the Lord as into the highest and cleanest sweetness, the highest and truest good, and the highest and eternal glory, without doubt you would despise foul delight of the flesh, love of transitory things, and ambition for vain glory and honor.

II. The Paraclete teaches that the world is to be argued with concerning justice, which they neglected to imitate. But what this justice is the Lord expounds, saying thus: concerning justice, because I go to the Father and now you will not see me 2. As if he said: I go to the Father, and if you wish to come there where I am, you must imitate that justice that I taught by mouth and showed by work. And what is this justice? Certainly that each person render the things that are human to the human being, and the things that are God's to God. Hence when the Jews in Matthew 22:16 and 21 commended the Lord because he was truthful and taught the way of God in truth, and asked whether it was lawful to give tax to Caesar or not, he answered: Render the things that are Caesar's to Caesar, and the things that are God's to God. Therefore let us strive to carry out the threefold justice that God will require from us. First, that we subject our own body to the disciplines of continence. This is what a human being owes to himself as human. Second, that we faithfully restore to our neighbors their goods and mercifully give our own when they are in need. These are the things a human being is bound to render to his human neighbor. Third, that we offer to God the heart and every act of our body.

1. On the first, namely that we subject our body to the disciplines of continence, the Holy Spirit admonishes us in Psalm 2:12, saying: Embrace discipline, lest the Lord become angry and you perish from the just way.

2. On the second, namely that we restore things taken away and give our goods to those in need, the Lord says in Luke 6:37 and 38: Forgive, understand, the goods that you have unjustly taken away, and you will be forgiven, the Gloss says, sin. It follows: Give, the Gloss says, benefits; and it will be given to you, the Gloss says, eternal life.

3. On the third, namely that we serve God with the heart and every act of the body, the Apostle says in Colossians 3:17, 23 and 24: Whatever you do in word or in deed, do all things in the name of our Lord Jesus Christ... Whatever you do, work from the soul, as for the Lord and not for human beings, knowing that from the Lord you will receive the repayment of the inheritance.

And note that this threefold justice carries back a threefold good to a human being. The first is glorious life, the second fruitful reward, the third gracious knowledge of the Lord. Concerning these three Wisdom 5:16 says: The just will live forever, and so forth. This authority is understood thus: those who are just now, by mortifying the vices of the body and subjecting it to the disciplines of continence, will live forever. Second, those who are now just by restoring to neighbors what was taken away and giving their goods to those in need will obtain abundant reward from the Lord. Moreover those who are just in heart and by serving the Lord at every time are worthy that the Lord always have them in the memory of his blessing and send to them from the most delicate dishes of his table.

III. The Paraclete teaches that the world is to be argued with concerning judgment, which they refused to fear. But that the judgment of the Lord is to be feared the Lord himself proves, saying thus: concerning judgment, because the prince of this world has already been judged 3. As if he said: Since the Lord is so strong and powerful that even the prince of the world himself, that is, the devil, could not resist him, but has already been judged and condemned, much less will those who are under the prince of the world, as weaker ones, be able to resist divine power when he comes to judge the ends of the earth. Hence 2 Peter 2:4 and 9 says: If God did not spare the angels who sinned, but, dragged down by the ropes of hell, delivered them into Tartarus to be tortured and reserved for judgment, the Lord knows how to rescue the pious from temptation and to reserve the wicked for the day of judgment to be tortured.

The judgment of the Lord is to be feared for three reasons. First, because his coming will be hidden, like a thief walking by night, and will not be known beforehand. Second, because then through fire every material of sin will be dissolved. Third, because whoever is not then found in good conduct will be punished. Hence 2 Peter 3:10 and following says: The day of the Lord will come like a thief. Behold the first. In it the heavens will pass away with great force, the elements will be dissolved with heat, and the earth and the works that are in it will be burned up. Behold the second. What kind of persons ought you to be in holy conduct and pieties, expecting and hastening toward the coming of the day of the Lord. Behold the third.

Therefore pray to the Lord that we may so be prepared for the final judgment that then we may deserve to be saved with the elect. May the same Jesus deign to grant this to us through ages of ages. Amen.

Notes

	John 16:9. (Joan. xvi, 9.) ↩

	John 16:10. (Joan. xvi, 10.) ↩

	John 16:11. (Joan. xvi, 11.) ↩





Sermon XLII. On the Fifth Sunday After Easter

SERMON XLII. ON THE FIFTH SUNDAY AFTER EASTER.

I went out from the Father and came into the world; again I leave the world and go to the Father. John 16:28.

Two things are to be noted here: I. Why did the Lord come into the world? II. Why did he return to the Father?

I. Although many causes can be assigned why the Son, having gone out from the Father, came into the world, and why, leaving the world, he came to the Father, nevertheless he came into the world for two reasons and returned to the Father for two reasons. For he came into the world, 1. that he might instruct us how we ought to live; 2. likewise that he might redeem us from eternal slavery.

1. Concerning the first the Apostle says to Titus 2:11: The grace of God our Savior has appeared to all human beings, teaching us that, denying impiety and worldly desires, we should live soberly and justly and piously in this age. Therefore the doctrine of Jesus Christ consists in three things: in sobriety, in justice or equity, and in piety. Sobriety, as the Gloss testifies, is to attend to yourself. Justice or equity concerns the neighbor, and piety concerns God.

First, therefore, we ought to be sober; but what is sobriety? Sobriety is temperance of both human beings, pure from enticements. Therefore sobriety admonishes us to flee every luxury of mind and body and to beware of gluttony and drunkenness.

Second, we ought to be just. Justice is that by which the grace of community is maintained and each person's dignity is not denied to him. Therefore justice admonishes us to maintain the grace of all according to God, that is, to harm and offend no one unduly by words or deeds, and to venerate each person according to the dignity owed to him, namely a father as father, a priest as priest, a soldier as soldier, and any others according to offices or states of bishops. Hence the Apostle says in Romans 13:7: Render to all their dues: tax to whom tax is due, tribute to whom tribute, fear to whom fear, honor to whom honor.

Third, we ought to carry out piety. But piety is, as Bernard says, continual memory of God and unwearied affection unto love of him. And note that the Lord himself asks that we be willing to remember him. Thus he says in Lamentations 3:19: Remember my poverty and my transgression, the wormwood and the gall. Transgression, that is, greatest vileness. Therefore we ought continually to have these three things in the memory of our heart, namely the Lord's poverty, vileness, and the bitterness of the things that he suffered. Hence also the faithful soul immediately answers him in Lamentations 3:20 and 21, saying thus: With memory I will remember, and my soul will melt within me. Recalling these things in my heart, therefore I will hope. 1 John 3:18 also admonishes us to love God: My little children, let us not love in word or tongue, supply, only, but in deed and truth. All the elements of the world too, and all the benefits of Christ, admonish us to love the Lord.

2. The Lord also came into the world to redeem us from the power of the devil. Hence Isaiah 19:20 says: They will cry to the Lord from the face of the one troubling them, and he will send them a savior and defender, who will free them. Likewise the Apostle to Titus 2:14: He gave himself for us, so that he might redeem us from every iniquity and cleanse for himself an acceptable people, a pursuer of good works. Therefore we are bound to our Redeemer in at least two things. The first is that we return to him through true penance. Hence Isaiah 44:22: Return to me, because I have redeemed you. Return, the Gloss says, by repenting; if you do this, heaven and earth and all the elements will rejoice in your salvation. Therefore every sinner ought faithfully to repent, lest in him the fruit of the Lord's passion be lost. The second is that we give him inward thanks. Hence John writes in Apocalypse 5:8, 9 and 10 that the four living creatures and twenty-four elders fell before the Lamb, each having harps and golden bowls full of fragrances, and they sang a new song, saying: You are worthy, Lord, to receive the book and open its seals, because you were slain and redeemed us to God in your blood from every tribe, tongue, people, and nation; and you made us a kingdom and priests to our God, and we shall reign upon the earth, understand, of the living. By the four living creatures and the twenty-four elders are understood all the elect who already are, or will be, in the homeland; all of them, with harps of good works and with bowls of hearts sweetly fragrant through holy affections, give thanks to the Son of God, who redeemed them by his blood poured out on the altar of the cross, and because, redeemed as Kings and Priests, they will reign with the Lord forever.

II. On the second, note why the Lord returned to the Father; and it must be said that it was for at least two reasons. The first is that he might prepare delightful dwelling places for the sober, the just, and the pious. The second is that for the redeemed he might daily present to God the Father the signs of his wounds.

Concerning the first the Lord says in John 14:2 and 3: I go to prepare a place for you. And if I go and prepare a place for you, I will come again and receive you to myself, so that where I am, you also may be. And note that the place of the elect will be clean, firm, and filled with every good. Sobriety merits cleanness and clarity; justice, firmness; but piety, abundance of all goods.

Concerning the second the Gloss says on Luke 24:40, He showed them his hands and feet: The Lord kept the scars of his wounds so that, supplicating the Father for us, he may always show what kind of death he bore for the human being. Hence 1 John 2:1 and 2 also says: We have an advocate with the Father, Jesus Christ the just, and he is the propitiation for our sins.

Therefore it is good, dearest ones, that we venerate the wounds of Jesus Christ and flee sins with all our strength. The Lord also complains in Psalm 68:27 that many bad Christians, through most shameful sins and the worst iniquities, have again added fresh pain upon the pain of his wounds; and certainly to their damnation he will show the scars of his wounds in judgment.

Therefore pray to the Son of God who has long since returned to the Father, that by his gift we may so live soberly and justly and piously in this age 1, that when it happens for us to migrate from here, we may deserve to be received in the place prepared by him. May he grant this to us, and so forth.

Notes

	Titus 2:12. (Ad Tit. ii, 12.) ↩





Sermon XLIII. On the Rogation Days

SERMON XLIII. ON THE ROGATION DAYS.

Ask and it will be given to you. Matthew 7:7.

Here four things are principally to be noted: I. From whom must one ask? II. In what manner must one ask? III. What must be asked? IV. When must one ask?

I. On the first, note that one must ask from him from whom all things proceed. Hence James 1:17 says: Every best gift and every perfect gift is from above, descending from the Father of lights, with whom there is no change, and so forth. Therefore one must ask from God, who can and wills to give the best gifts.

II. On the second, it must be seen in what manner we ought to ask; for many, because they do not ask as they ought to ask, therefore do not receive what they ask. Hence James 4:3 says: You ask and do not receive, because you ask badly. Therefore so that the things we ask may be given to us, we ought to ask with heart, mouth, and work. For just as a bird about to seek the air has a nest from which it lifts itself, and flies out through the opening or doorway of the nest, and has wings by which it flies, so also our prayer ought to proceed from the nest of the heart and fly out through the doorway of the mouth. It ought also to fly with the feathers and wings of good work. These wings are especially fasting and alms. This fasting, however, consists not only in abstinence from foods but rather in abstinence from vices, namely rancor and envy. Concerning prayer and its two wings Augustine writes in a certain sermon on penance, saying thus: Send prayer; it will have two wings, namely the twin alms: forgive and it will be forgiven you. Raphael the Archangel also teaches that prayer must have two wings, namely fasting and alms. For he said to Tobias and his wife: Prayer with fasting and alms is good 1.

And note that prayer can be signified by that dove which Noah sent out from the ark, which also brought back to the ark a branch of olive with green leaves, as is read in Genesis 8:11. Noah is interpreted resting and signifies the spirit or soul of the faithful Christian person, who ought to rest in Christ. For in the world the soul of a faithful person has pressures; but in Christ it has peace, as is said in John 16:33. By the ark our heart is understood; the window of the ark is our mouth. We send the dove from the ark when we direct our prayer into heaven to God; yet it needs to have silvered feathers, that is, to be supported by clean and good works; and thus it will be able to bring back the peace of human beings and the grace of God, which is figured by the green branch of olive. But so that we may carry our prayer to the Lord by the help of good works, we are admonished in Lamentations 3:41: Let us lift up our hearts with our hands to the Lord in the heavens.

III. On the third, note that those things are chiefly to be asked that the Lord himself admonishes us to ask, Matthew 6:9 and following and Luke 11:2. For there the Lord himself forms the petition of Christians, saying: Thus you shall pray: Our Father, and so forth. And note that the three theological virtues, namely faith, hope, and charity, and the four cardinal virtues, namely fortitude, justice, temperance, and prudence, are adapted to the seven petitions that are contained in the Lord's Prayer.

Therefore we say: Our Father, who art in heaven. There, the Gloss says, the noble and rich person is admonished not to be proud against lesser persons; for they cannot truly say Our Father unless they are brothers. Each person must also beware of filths, lest he be unworthy of so great a Father. Therefore no poor person should despair because of poverty, since not only the rich but the poor are seen to say: Our Father, who art in heaven. Note that by the heavens not only the Angels are understood, but also all Christians who are without mortal sin. For in these the Lord now dwells by grace, and afterward will dwell by glory.

Hallowed be thy name. This is the first petition. And note that through faith the name of God is sanctified, that is, made firm in us. For faith is a certain noble glue by which the name of God is glued to our soul. Through this, indeed, we first become children of God.

Thy kingdom come. This is the second petition. Note that the kingdom of God is twofold: above us and within us. This twofold kingdom comes, that is, is fitting, through hope. For through remembrance and desire hope carries the supercelestial kingdom of God into our heart, which, if it is clean, is also called the kingdom of God. Through hope also our hearts and souls after this life will be transferred into the kingdom of God that is above us. For hope is a certain expectation of future blessedness, coming from merits and grace.

The third petition follows: Thy will be done, on earth as it is in heaven, that is, as the Angels do your will in heaven, so may we deserve to do your will on earth. For this charity is necessary. For charity is what makes us beware lest we offend the dearest and best one, that is, the living God.

The fourth petition follows: Give us today our daily 2 or substantial bread. Here we ask not only for food and nourishment of the body, but rather for nourishment of the soul, namely the bread of divine grace. Therefore here we ask that true fortitude of divine grace be conferred upon us, so that we may fulfill every will of God all the more strongly. We also ask here that in the power of that supercelestial bread, that is, by the benefit of the Lord's body, we may be strengthened in every good work.

The fifth petition: And forgive us our debts, as we also forgive our debtors. However innocent someone may be, he nevertheless needs his debts to be relaxed for him by the Lord. For all our justices compared to divine cleanness are like the cloth of a menstruating woman. Hence the Apostle also says in 1 Corinthians 4:4: I am conscious of nothing to myself, but I am not justified by this. Therefore whoever desires his debts to be forgiven him ought first himself to forgive his debtors; for true justice requires this. And so true justice is conferred on the one who from the heart forgives those sinning against him.

The sixth petition follows: And lead us not into temptation, that is, help us lest we be led into any temptation through consent and thus be eternally led away from you, who are the true delight of our souls. But for this, so that we not be led into lustful temptations, we need the help of temperance. For temperance is a certain noble bridle of the soul, by which the Lord draws it back from wicked and harmful temptations and delights.

The seventh petition: But deliver us from evil. Note that evil in the neuter gender is taken for sin and for the punishment of sin, that is, for punishment of Gehenna. But evil in the masculine gender is taken for any evil human being and for the devil himself, who is the true evil one. But for this, that we may escape eternal evil, that is, hell and the devil, prudence is necessary for us, which is the fourth cardinal virtue. For prudence teaches a human being to flee eternal evil.

IV. It must be seen when one must ask. And note that as long as the ears of the God of Sabaoth are open, it is advisable for us to ask carefully. For if a human being first wants to ask when he has migrated from this life, his petition will in no way be heard. Hence the Lord says in Isaiah 49:8: In an accepted time I heard you. The accepted time is the time of this life, when mercy is not denied to a human being.

Therefore pray to the Lord that we may ask now in such a way that we may obtain whatever we ask. May he deign to grant this to us, who lives, and so forth.

Notes

	Tobit 12:8. (Tob. xii, 8.) ↩

	The text of Matthew has 6:11: Give us today our supersubstantial bread. (Textus Matthæi habet vi, 11: Panem nostrum supersubstantialem da nobis hodie.) ↩





Sermon XLIV. In the Litanies

SERMON XLIV.

IN THE LITANIES.

Seek, and you shall find. Matthew VII, 7.

Three things are to be noted here, namely:

I. Who? II. And where? III. And when he is to be sought?

I.

Concerning the first, note that he is to be sought without whom no one can be blessed, and certainly this is our God. For he himself is the salvation and treasure of the blessedness of all the elect.

II.

Concerning the second, note that the Lord is to be sought in three places. First in the Bethlehemite manger, second on the gibbet of the cross, third in the paternal bosom.

I. Concerning the first, namely that he is to be sought in the Bethlehemite manger, the Angel testifies, Luke II, 12, where it is said that the Angel of the Lord appeared to the shepherds keeping watch and guarding the watches of the night over their flock, and announced to them that the Savior Christ the Lord had been born, and added: And this is the sign for you: You shall find the infant wrapped in swaddling cloths and placed in the manger. Therefore note that the Lord first is to be sought in the manger, where both shepherds and kings sought him lying in poverty, in vileness, in roughness, so that indeed deceitful riches may be rejected, so that transitory honors may be contemned, so that the delights of the flesh may be fled. Render each thing to each.

II. Second, he is to be sought on the gibbet of the cross. Hence Bernard says: "Lord, I can go around sea and dry land; nowhere do I find you, except on the cross: there you lie, there you sleep at midday." By midday is understood the heat of the passion, in which the Lord breathed forth his spirit, and thus his soul rested. Therefore note that the Lord standing on the gibbet of the cross teaches us to renounce injuries, to distribute our goods to the poor, to care for our parents, to invoke God in our necessities. He also teaches us thirstingly to long for eternal gifts, to consummate all our works in the good, and daily to commend our soul to God the Father.

1. First therefore he teaches us to renounce injuries. Hence it is read in Luke XXIII, 34, that when they had crucified him, he was saying: Father, forgive them, for they do not know what they are doing. Therefore we ought, in imitation of the Lord, to renounce hatreds and rancors, and faithfully to pray to God for our enemies; hence he also admonishes us, Matthew V, 44 and 45: Pray for those persecuting and calumniating you, that you may be sons of your Father, who is in heaven.

2. Second, he teaches us to distribute our goods to the poor. Hence Luke XXIII, 42 and 43 writes that when the right-hand thief had said to Jesus: Lord, remember me when you come into your kingdom. Jesus answered him: Amen I say to you: Today you will be with me in paradise. There the Gloss says: "The Lord always grants more than he is asked." That man asked: Remember me, etc. The Lord says: Today you will be with me in paradise. Therefore the Lord admonishes us by his example that we too should communicate our goods to the needy; hence also Luke VI, 30: To everyone asking you, give.

3. Third, he teaches us to have care of our parents. Hence John XIX, 26 and 27 writes that when Jesus had seen his Mother and the Disciple standing, whom he loved, he says to his Mother: Woman, behold your son. Then he says to the Disciple: Behold your mother. It follows: And from that hour the Disciple received her into his own 1, that is, as mother. On the aforesaid place the Gloss says: "He teaches that care should be expended upon parents by dutiful sons." Hence the Apostle: If anyone does not have care of his own, he has denied the faith and is worse than an unbeliever 2. Therefore by this, that the Lord commends his mother to the Disciple, he teaches us that we should honor our parents and faithfully provide them with necessary things. Hence Ecclesiasticus III, 8, 9, 18: He who fears the Lord honors his parents and will serve those who begot him as lords. In deed and word, and in all patience, honor your father. It follows below: Of how evil a reputation is he who leaves his father; and he is cursed by God who exasperates his mother.

4. Fourth, he teaches us to invoke God in all our necessities, not sorceresses and pythonesses. Hence Matthew XXVII, 46 writes that Jesus, standing on the cross, cried with a great voice, saying: Eli, Eli, lamma sabactani? that is: My God, my God, why have you forsaken me? By this, that he says twice, My God, my God, he shows that in every necessity of body and soul we ought to implore help from God. Against this act those who in their illnesses have confidence in the detestable blessings and illusions of women.

5. Fifth, he teaches us thirstingly to long for eternal goods. Hence John XIX, 28 writes that the Lord, standing on the cross, said: I thirst. Matthew XXVII, 34 also says that they gave him wine to drink mixed with gall. And when he had tasted it, he did not wish to drink. Therefore note that the Lord, although he suffered great thirst in his body, nevertheless suffered a much greater thirst in his soul. For he himself thirsted for the salvation of the whole human race. Therefore it is good that we too thirst toward the Lord our God, with whom we shall always be saved and well. Hence it is said in Psalm XLI, 3: My soul thirsted for the strong living God: when shall I come and appear before the face of God?

6. Sixth, he teaches us to consummate all our works with a good end. Hence John XIX, 30 writes that Jesus, after he had received the vinegar, said: It has been consummated, namely, what had to be done before death. And so he teaches us to persevere in good works up to the end. Hence he also says, Matthew XXIV, 13: He who will have persevered to the end, this one will be saved.

7. Seventh, he teaches us daily to commend our soul to God the Father. Hence Luke XXIII, 46 writes that Jesus, crying with a great voice, said: Father, into your hands I commend my spirit. And saying these things, he breathed forth his spirit. Therefore it is necessary for us that we daily commend our souls to the shield of divine protection. Hence Bernard says on that place, Psalm XC, 5: His truth will surround you with a shield. "Plainly necessary is the unconquerable protection of truth, not only for the one dwelling meanwhile in the flesh, but afterward for the one going out. Now indeed because of dangerous conflicts; then truly because of monstrous encounters of unclean spirits." Finally the hostile part also wished to harm that most holy soul of glorious Martin; indeed that most shameless rashness even presumed to approach the King of glory himself, as he himself testifies: The prince of this world comes, and in me he has not anything 3.

III. Third, namely how he is to be sought in the bosom of the Father, we shall pursue another time, if the Lord shall give it.

III.

Now it must be seen when the Lord is to be sought. And it is to be known that it is in the time of this life. Hence the Prophet says, Isaiah LV, 6: Seek the Lord while he can be found; invoke him while he is near. Hence it is said in Wisdom I, 1 and 2: Seek the Lord in simplicity of heart, because he is found by those who do not test that one; but he appears to those who have faith in him.

Therefore pray to the Lord that we may seek him with the whole heart, while he is easy to find, so that at last we may see him in his kingdom with a joyful face. May he grant this to us, etc.

Notes

	The text of John has: into her own (εἰς τὰ ἴδια, "into her own things," namely house). (Textus Joannis habet: in sua (εἰς τὰ ἴδια, "in propria" scilicet domo).) ↩

	I Timothy V, 8. (I ad Tim. V, 8.) ↩

	John XIV, 30. (Joan. XIV, 30.) ↩





Sermon XLV. In the Litanies

SERMON XLV.

IN THE LITANIES.

Knock, and it shall be opened to you. Matthew VII, 7.

Three things are chiefly to be noted here, namely:

I. At whose door, II. And in what manner, III. And when it is fitting for us to knock?

I.

Concerning the first, note that we ought to knock at the gate of the King of kings and Lord of lords. 1. For he himself is most wealthy for possessing. 2. He himself is most generous for distributing. 3. He himself is most beautiful for seeing. 4. He himself nevertheless is not bitter for living together.

1. Concerning the first, the Son of God himself says, Proverbs VIII, 18: With me are riches and glory, proud resources, that is, "lofty," says the Gloss.

2. Concerning the second, James I, 5 says: Who gives to all abundantly and does not upbraid. Hence also the bride testifies that the bridegroom has turned hands, that is, mobile and ready for giving, as is said in Canticles V, 14: His hands are turned, golden, full of hyacinths.

3. Concerning the third, Wisdom VII, 26 and 29: He is the brightness of light, eternal..., and more beautiful than the sun. Likewise I Peter I, 12: Into whom the Angels desire to look.

4. Concerning the fourth, Wisdom VI, 16: Her conversation has no bitterness, nor her living together any weariness, but joy and gladness.

II.

Concerning the second it must be seen in what manner we ought to knock. And it must be said that we ought to knock with a hand; but this hand is true penance. And this hand consists of five fingers, namely 1. Of fervent contrition. 2. Of pure confession. 3. Of the largess of alms. 4. Of maceration of the flesh. 5. Of devout prayer. Whoever will have knocked with this hand at the door of divine mercy, and will not have failed in knocking, whatever kind of sinner he may also have been, without doubt God will open to him.

1. Therefore the first finger on the human hand is called the thumb. By the thumb fervent contrition is understood, which is well called the thumb, because before the other fingers it excels in virtue. For contrition alone, without all other things which are required for penance, suffices for salvation in necessity: yet in such a way that the man would willingly confess, if he had supply of a Priest and the use of the tongue, and that he would willingly carry out the other works of satisfaction, if weakness of body allowed it.

And note that a man would grieve heavily whose parents and children, relatives and friends, all died on one day, and no others were left to him except very grave enemies; but he would grieve more heavily, if on top of this on the following day he were deprived of all goods, both movable and immovable, by the strong hand of enemies or through a burning of fire; truly he would grieve most heavily if on the third day he should fall into every kind of bodily infirmity, so that he should lose eyes, ears, nose, tongue, mouth, and hands and feet, and nevertheless inwardly in all vital parts he should be tortured, and there should be no one who would offer any consolation to so miserable a man. Thus without doubt the wretched sinner ought to grieve. For through mortal sin the grace of sweet God himself and of the Blessed Virgin and of all supercelestial friends is lost. Through mortal sin also both body and soul are bound over to eternal pains and perpetual torments of hell.

2. The second finger is called the index, or demonstrative, because through it we point out those things which we wish to see. And by this pure concession is understood, through which anyone ought to show his whole conscience to his confessor. Hence also the Lord, Luke XVII, 14, said to the ten lepers: Go, show yourselves to the Priests.

3. The third finger is called the middle, because it stands in the middle of the hand, and by this the largess of alms is noted. For alms is a certain mediator between God and the soul. Indeed it renders God favorable to the soul. For it joins the soul to the embraces of God. Moreover, since according to the Philosopher virtue consists in the middle, alms, as if consisting in the middle, has regard both to friends and to enemies. For alms is to be given both to the just and to the unjust. Concerning the first it is said in Ecclesiasticus XII, 2: Do good to the just man, and you will find great retribution; and if not from him, certainly from the Lord. Concerning the second the Lord says, Matthew V, 44: Love your enemies; do good to those who hate you. Likewise in Proverbs XXV, 21 and 22: If your enemy has hungered, feed him; if he has thirsted, give him water to drink. For you will gather coals upon his head. By coals is understood the fervor of charity, which through benefits is stirred up even in the minds of enemies. Moreover the middle finger is higher and longer than the other fingers, which also befits alms and piety: for mercy is above all the works of the Lord, as Psalm CXLIV, 9 testifies.

4. The fourth finger is called medicinal, because with that finger salves are rubbed and mixed by physicians; and by that finger maceration of the flesh is signified. For it is read that Galen, asked by his disciples what the highest medicine was, answered, "Abstinence." Hence Ecclesiasticus XXXI, 23, 24, and 37 says: Wakefulness, cholera, and torture are for an unbridled man; sleep of health is in a sparing man. The Gloss: "Sleep is healthier on a sparing diet." It follows below: Sobrious drink is health for soul and body. Likewise Ecclesiasticus XXXVII, 33 and 34: In many foods there will be infirmity, and greed will approach even to cholera. Because of gluttony many have died; but he who is abstinent will add life. Therefore fasting heals plagues both of body and of mind.

5. The fifth finger is called auricular, as if cultivating the ear; and by this devout prayer is figured, which daily cultivates the ear of God. But the Lord teaches us to pray, Matthew XXIV, 20 and 21, speaking thus: Pray that your flight may not happen in winter or on the sabbath. For then there will be great tribulation, such as has not been from the beginning of the world until now, nor will be. Note that by continual prayers we ought to flee the wrath of God as long as we live. For after this life there will not be a fitting time of flight. For then there will be winter and sabbath, that is, such a time when a man will neither be able to make worthy fruits of penance, nor even then will it be permitted for him to work, because then sinners will sustain such great tribulation as even the human tongue will not be able to explain.

And note that so that you may knock more efficaciously, you ought to strengthen the aforesaid hand either with a rock, or with an iron hammer, or also with a staff. By the rock is understood Christ himself, who, struck by the rod of the lance on the altar of the cross, poured out water and blood. By the iron hammer is understood the Lord's cross, which crushed the airy powers. By the staff also the Virgin Mary is figured. For by her we are sustained on the road of this age, lest we fail.

III.

Concerning the third, note that now is the time when we ought to knock at the door of divine mercy. For it is read in Matthew XXV, 10, that when the bridegroom had come, those who were ready entered with him to the wedding, and the door was closed. On that place Bernard says: "Murderers come, and they are admitted; Publicans and prostitutes come, and they are received; Sodomites, effeminate men, adulterers, thieves, and whatever kind of sinners they may be come, and his open door is not denied. For he is abundant for forgiving, and surpassing over malice of whatever kind or however great. But then what is it that the door is closed? The door of the breast and mercy of Christ, which stands open so easily to the tears, sighs and groans, and prayers of penitents, is closed; no prayer, no groan will be admitted any longer."

Therefore pray to the Lord that now we may knock so strongly at the gate of divine clemency that after this life we may deserve to be received into the hall of eternal blessedness. May he deign to grant this to us, etc.



Sermon XLVI. On the Ascension of the Lord

SERMON XLVI.

ON THE ASCENSION OF THE LORD,

The Lord Jesus indeed, after he had spoken to them, was taken up into heaven and sits at the right hand of God. Mark XVI, 19.

Two things here occur to be noted:

I. Why God is said to have been taken up into heaven? II. Why he is also reported to sit at the right hand of God?

I.

Concerning the first, note that the Lord was taken up into heaven for seven causes. The first is that he might open and show to us the road to heaven. The second, that he might place in royal seats the souls which he had snatched from limbo. The third? that for interceding for us he might represent to God the Father the sign of his victory. The fourth, that he might exalt our nature above all orders of Angels. The fifth, that he might prepare mansions and delightful places for us. The sixth, that he might stir up our hearts after himself the more vehemently. The seventh, that he might make public to all the seven seals both already unsealed and to be unsealed.

1. Therefore the first cause of the assumption into heaven is this, namely that he might open and show to us the way to heaven. Hence Micah II, 13: He will ascend, opening the way before them... and their King will pass before them. Note that more than five thousand years had passed in which no one had ascended into heaven; hence the way was as if unknown, and because of this it was necessary that the Son of God first open it and make it known to the souls of the elect.

2. The second cause is that he might place in royal seats the souls which he had snatched from limbo. Hence it is read in Isaiah LXII, 1, that when the Lord with the glorious company of Angels and holy souls, of the Incarnation, Passion, and Resurrection, had met, they said to the Lord: Who is this who comes from Edom, with dyed garments from Bosra? this one beautiful in his robe, walking in the multitude of his strength? Concerning Edom, the Gloss says: "from the world;" with dyed garments from Bosra, the Gloss says, "with blood," namely on the cross. This one beautiful in his robe, in the clothing of humanity.

3. The third cause is that for interceding for us he might represent to God the Father the signs of his victory, namely his scars. Hence the Gloss says on Luke XXIV, 40, that "the Lord reserved the scars, so that, supplicating the Father for us, he may always show what kind of death he endured for man." Hence Paul also says to the Hebrews VII, 24 and 25: Jesus, because he remains forever, has an everlasting priesthood. Hence he can also save forever those approaching God through himself, always living to intercede for us. There the Gloss says that "Christ intercedes for us in the human nature which he carried into the heavens."

4. The fourth cause is that he might exalt our nature above all orders of Angels. Hence on that place of the Apostle to the Hebrews II, 16: Nowhere did he take hold of Angels, the Gloss says: "Truly it is great and marvelous and full of wonder, that our flesh sits above and is adored by Angels and Archangels." Therefore, turning this over rather often in my mind, I suffer excess, imagining great things about the human race. Therefore since the Lord has conferred so great an honor on our sister, that is, on human nature, it is worthy and just that we too should not do those things through which our sister is dishonored, that is, that we should not behave uncleanly and unjustly, and should not pollute our body and soul with sins.

5. The fifth cause is that he might prepare mansions and delightful places for us. Hence the Lord says in John XIV, 2 and 3: I go to prepare a place for you. And if I shall have gone and prepared a place for you, I come again and will receive you to myself, so that where I am, you also may be. And note that the mansions of the elect will be beautiful, secure, and wealthy. Concerning these three things it is said in Isaiah XXXII, 18: My people will sit in the beauty of peace, and in tabernacles of trust, and in opulent rest. On the contrary, in the mansions of the damned there will be stench and uncleanness; there will also be in them everlasting disturbance and irrecoverable lack of every good.

6. The sixth cause is that he might stir up our hearts after himself the more vehemently. Hence Matthew VI, 21: Where your treasure is, there also is your heart. Likewise Matthew XXIV, 28: Wherever the body will have been, there the eagles will be gathered. Therefore since the Son of God is both body and treasure, that is, the refreshment of our souls, it is worthy that we should follow him daily with every desire of our hearts; for without him every man is needy and fails. And note that the Lord has been lifted on high like an eagle and has set his nest in high places. Hence we also ought to fly after him through desires like sons of the eagle. Hence Job XXXIX, 27, 28, and 30: Surely at your command the eagle will be lifted up, and will set its nest in high places? It remains on rocks, and stays on steep flints and inaccessible crags... Its young will lick blood. Attend: 1. That by the eagle of which this is treated here, the Son of God is figured, who was lifted up in the Ascension at the command of the Father, and set his nest in the heights of the heavens, where he remains on rocks, that is, in the souls of the elect, which have strongly resisted the temptations of demons. 2. He also stays on flints, that is, in the holy Angels, from whom the apostate Angels, broken off through pride, fell down. 3. Nevertheless he also stays on inaccessible crags, that is, in the eminence of the holy and undivided Trinity. 4. We therefore, who like sons of this eagle lick the blood of Jesus, ought to be lifted up after this eagle.

But alas! today many imitate that raven which, enticed by a corpse, refused to return to Noah, Genesis VIII, 7. For the hearts of many are so entangled by desires of carnal pleasures and concupiscences of temporal goods and ambitions of honors, that they neither wish nor are able to migrate after the Lord.

7. We shall pursue the seventh cause another day, because it alone by itself suffices for a sermon.

II.

Concerning the second, it must be seen, namely why the Lord is reported to sit at the right hand of God. And note that by this, that he is said to be at the right hand of God, three things are suggested, namely 1. That equality of power has been conferred on Christ as man by God the Father. 2. Parity of honor. 3. And identity of every good.

1. Concerning the first, Matthew XXVIII, 18 says: All power has been given to me in heaven and on earth.

2. Concerning the second the Lord says, John VIII, 54: If I glorify myself, my glory is nothing: it is my Father who glorifies me. Likewise John XVII, 24: Father, those whom you have given me, I wish that where I am, they also may be with me, that they may see my brightness, which you have given me. Matthew XVI, 27: The Son of Man is going to come in the glory of his Father with his Angels.

2. Concerning the third the Lord says, John XVII, 10: Father..., all my things are yours, and yours are mine.

And note that Christ Jesus deserved to be raised to the right hand of the Father, namely into equality of power, parity of honor, and identity of every good, for this, that he humbled himself even to the infirmity of our flesh and most abject vileness, and also to deepest poverty. Therefore we, dearest ones, if we wish to be gathered to the Son of God, must also punish our flesh through the labors of penance, and must endure contempt and the reproaches of men calmly. Moreover we must mercifully spend our goods for the uses of the poor.

Therefore pray to the Son of God that in this life we may so sigh toward him that after this life we may deserve to reign with Christ. May he deign to grant this to us, etc.



Sermon XLVII. Likewise on the Same Ascension, Opening

SERMON XLVII.

LIKEWISE ON THE SAME ASCENSION.

The Lord Jesus indeed, after he had spoken to them, was taken up, into heaven, and sits at the right hand of God. Mark XVI, 19.

Note that the Lord was taken up into heaven so that he might show the seven seals of the book, both unsealed and to be unsealed. Hence John writes in the Apocalypse V, 1, 6 and 7: I saw in the right hand of the one sitting upon the throne a Book written within and without, sealed with seven seals. And below: And I saw, and behold, in the midst of the throne and of the four living creatures, and in the midst of the elders, a Lamb standing as though slain, having seven horns and seven eyes, which are the seven spirits of God sent into all the earth. And he came and received from the right hand of the one sitting on the throne the Book.

Note 1. That the book which John saw in the right hand of the one sitting upon the throne was the purpose of God the Father, which he had conceived from eternity as predestined concerning salvation and redemption. 2. But that this book was written within signifies that certain secrets of divinity never came to the knowledge either of the Angels or even of the Archangels. 3. But that it seems written without signifies that the Lord had revealed from ancient time many things concerning the redemption and state of the Church to certain highest Angels. 4. But this book was sealed with seven seals, which could be unsealed neither by an Angel nor by any man, except by the Lamb alone sacrificed on the altar of the cross, that is, by the Son of God. The first seal was opened in the taking on of our flesh. The second in the Passion of the Son of God. The third in the sending of the Holy Spirit. The fourth is opened in the maceration of our bodies. The fifth is opened in the rest of our spirits. The sixth will be opened in the strictness of divine judgment. The seventh will be opened in the blessed glorification of the elect.

1. Therefore concerning the opening of the first seal it is said in Apocalypse VI, 1 and 2: And I saw that the Lamb had opened one of the seven seals... And behold a white horse, and he who was sitting upon it had a bow, and a crown was given to him, and he went out conquering and that he might conquer. By the white horse is understood the immaculate flesh which the Lord took from the Virgin Mary, in which flesh the Son of God engaged with the enemy of the human race and conquered and overcame him. But the Lord, who mounted the horse of our flesh, carried a bow and a crown. For indeed the hearts of the lustful, who defile their flesh through lust, he will pierce and perforate with infernal arrows. Hence it is said in Psalm CXIX, 4, that the arrows of the powerful one are sharp; and these arrows with great effect will bring the vengeance of God against the burning wretched and damned. Hence Psalm VII, 14: He made his arrows for the burning. But that he bears a crown signifies that the Lord will crown his elect, who keep their flesh clean and immaculate, with crowns of eternal glory.

2. Concerning the opening of the second seal it is said in Apocalypse VI, 3 and 4: And when he had opened the second seal..., another red horse went out; and to him who was sitting upon it, it was given that he should take peace from the earth and that they should kill one another, and a great sword was given to him. By the red horse is understood the body of Christ reddened with its own blood. But the Lord sitting on this horse admonishes us by the example of his Passion that the peace of carnal affection should be broken and temporal advantage should be contemned for God's sake. Then peace is taken from the earth when sons, leaving fathers and mothers, transfer themselves to the service of God. Then they also kill one another, when any elect person urges another to crucify his flesh with vices and concupiscences. But the great sword of charity brings all these things about. Concerning sins the Lord says, Matthew X, 34 and 35: Do not think that I came to send peace upon the earth: I came not to send peace, but the sword. For I came to separate a man against his father and a son against his mother.

3. Concerning the opening of the third seal it is said in Apocalypse VI, 5 and 6: And when he had opened the third seal..., behold a black horse, and he who was sitting upon it had a scale in his hand. By the black horse are understood the holy Apostles and Martyrs, who strongly sustained for the Lord the heat of various tribulations and persecutions. But the Lord, sitting in the Apostles and Martyrs, carries a scale in his hand, so that he may show that as much labor and tribulation as each one shall have sustained for the Lord, so much reward will also be poured back to him. The Lord will also weigh the bodies which boys and girls handed over to punishment because of the Lord, so that we old and bearded men, seeing this, may be confounded and ashamed, since we wish to suffer nothing for the Lord. It follows: And I heard as it were a voice in the midst of the four living creatures saying: Two pounds of wheat for a denarius and three two-pound measures of barley for a denarius, and do not harm the wine and the oil. Understand these words thus, that namely the two pounds of wheat, that is, chastity of mind and body offered to the Lord, will be rewarded with the denarius of eternal repayment. He also who will have offered to the Lord three two-pound measures of barley, that is, he who through twin charity, sent into exile, will have left friends, and will have endured losses of goods, and will have sustained tortures of the body, will receive from the Lord the denarius of eternal wage. He also who will have exhibited to the Lord the wine of penance and the oil of mercy will escape eternal injury.

4. Concerning the opening of the fourth seal it is said in Apocalypse VI, 7 and 8: And when he had opened the fourth seal..., behold a pale horse, and he who was sitting upon it, his name was death, and hell was following him. By the pale horse are understood the holy Confessors and cloistered men, and also all those who make themselves pale by fasts, vigils, and prayers, and by other spiritual exercises, and because of desire for the heavenly homeland desire to be dissolved and to be with Christ. Hence also Christ, who sits in them, is called death. For he himself says in Hosea XIII, 14: I will be your death, O death; your bite, O hell, etc. Therefore Christ is the life of perpetual life and the death of eternal death. Indeed he destroyed the dominion of death; and because he bit hell in the snatching away of faithful souls, therefore hell still follows him, that is, it desires to recover its loss, wishing to devour penitents, in whom he himself sits.

5. Concerning the opening of the fifth seal, Apocalypse VI, 9 and 11: And when he had opened the fifth seal, I saw under the altar the souls of those killed because of the word of God, and because of the testimony which they had... And single white robes were given to them, and it was said to them that they should rest still a little time until their fellow servants are completed. The altar is the desirable vision of Jesus Christ, under whose protection the souls of the elect happily rest, which have already received the first robe, that is, the endowments of the soul, according as they will receive it in the glorification of their bodies.

6. Concerning the opening of the sixth seal it is said in Apocalypse VI, 12 and following: And I saw when he had opened the sixth seal, and behold a great earthquake was made, that is, all earthly persons and lovers of the earth will tremble wonderfully on the day of judgment. And the sun was made black like a haircloth sack, that is, those who now shine in the glory of the world, so that they could be saved, would gladly be clothed in haircloth sacks. And the whole moon was made like blood, that is, hypocrites who now seem holy and just in the appearance of men will then be confounded and blush. And the stars fell from heaven upon the earth, that is, clerics, who now are lifted up because of knowledge of letters as though they are stars of heaven, will then be reckoned simple and foolish as rustic people. And heaven withdrew like a rolled-up book, that is, all things which now are concealed and hidden will be published to the knowledge of the whole heavenly army, and each one will render an account concerning all the sins which he committed. And every mountain and the islands were moved from their places, that is, all who now stand out over others by power, and who now are fortified everywhere by strong help of friends, then find themselves deprived of all past power and of every help of relatives. And the kings of the earth, and princes, and tribunes, and rich, and strong, and every slave and free person hid themselves in caves and rocks of mountains, and they say to mountains and rocks: Fall upon us, and hide us from the face of the one sitting upon the throne and from the wrath of the Lamb, because the great day of their wrath has come, and who will be able to stand? Understand these words thus, that all sinners, of whatever office or dignity or also condition they may be, on the day of judgment before the presence of Christ will come into such great anxiety, if it were possible, that they would then most gladly hide literally in caves of mountains; or also then, doing late penance for their crimes, in vain will then invoke the help of the Saints, whom, when they were able, they were unwilling to imitate.

7. Concerning the unsealing of the seventh seal it is said in Apocalypse VIII, 1: And when he had opened the seventh seal, silence was made in heaven, as if for half an hour. For when the judgment has been completed, the Lord will lead his elect into the kingdom of eternal quiet, where everlasting silence is celebrated from every disturbance of enemies and from every trouble of infirmities and annoyances. As to what is said, Silence was made in heaven, as if for half an hour, this signifies that the joy of that heavenly homeland will be so insatiable that when the elect will have reigned with their God for thousands of thousands of years, they will reckon that they have scarcely been there for half of hours. For they never suffer weariness of that joy. But those who will be in hell, because of too-great torments, will continually cry out, and they will be affected with eternal weariness. Hence



Sermon XLVII continuation and conclusion

concerning them Isaiah 65:14 says: Behold, my servants will praise because of exultation of heart, and you will cry out because of sorrow of heart, and because of contrition of spirit you will howl.

Therefore pray to the Lord that we may now serve the Son of God in such a way that, gathered with the elect, afterward before him we may be silent from every groaning. May he grant this to us, and so forth.



Sermon XLVIII. Again on the Ascension of the Lord

SERMON XLVIII. AGAIN ON THE ASCENSION OF THE LORD.

This Jesus, who has been taken up from you into heaven, will come thus, in the same way as you have seen him going into heaven. Acts 1:11.

Note that the Lord ascended: 1. With the sounding of the trumpet. 2. With the reception by the cloud. 3. With the exultation of the Disciples. 4. With sweet blessing. 5. With the raising of the hands. 6. With retention of the scars.

Concerning the first it is said in Psalm 46:6: God ascended in jubilation, and the Lord with the voice of the trumpet.

Concerning the second it is said in Acts 1:9: While they were looking, he was lifted up, and a cloud received him from their eyes.

Concerning the third it is said in Luke 24:52: They, adoring, returned to Jerusalem with great joy.

Concerning the fourth and fifth Luke 24:50 and 51 says: With his hands raised, he blessed them. And it happened, while he blessed them, that he withdrew from them.

Concerning the sixth the Gloss says on Luke 24:40 that he brought his scars into heaven for this reason, that he might carry about the perpetual triumph of his victory.

Thus, therefore, according to the testimony of the Angels he is going to return to judgment. 1. For then the Angels with trumpets will raise the dead. 2. Then the souls of the elect will exult concerning the taking up again of their bodies. 3. Then the clouds, that is, the angelic powers, will carry God to judgment. 4. Then the Son of God will sweetly bless those appointed at the right hand. 5. Then, with hands raised, he will both strike and curse those placed at the left. 6. Then he will show to all flesh the scars of his wounds.

1. On the first, namely that the Angels will raise the dead with trumpets, Paul says in 1 Corinthians 15:51 and 52: Indeed we shall all rise again, but we shall not all be changed. In a moment, in the blink of an eye, at the last trumpet; for the trumpet will sound. Likewise 1 Thessalonians 4:16 says: The Lord himself, with command and with the voice of the Archangel and with the trumpet of God, will descend from heaven, and the dead who are in Christ will rise first.

2. On the second, namely that the souls of the elect will exult concerning the taking up again of their bodies, it is said in Psalm 149:3: The saints will exult in glory; they will rejoice in their beds. Understand this authority thus: the souls of the elect now exult while existing with the Lord in glory, but then they will also rejoice in their beds, that is, because of the reception of the beds, that is, of their bodies. For the body is as it were the bed of the soul, and in its reception that blessed soul will then surely rejoice, because the body that is now sown in ignobility will then rise in glory, as the Apostle says in 1 Corinthians 15:43.

3. On the third, namely that the clouds, that is, the Angels, will carry God to judgment, the Lord himself says in Matthew 24:30: They will see the Son of Man coming in the clouds of heaven with much power and majesty. Likewise, concerning this it is said in Apocalypse 1:7: Behold, he comes with clouds, and every eye will see him, and those who pierced him. And then all the tribes of the earth will mourn over him. Even so: Amen.

4. On the fourth, namely that he will sweetly bless those established at the right hand. The Lord himself also says in Matthew 25:31 and following: When the Son of Man comes in his majesty, and all the Angels with him, then he will sit upon the seat of his majesty; and all nations will be gathered before him, and he will separate them from one another, as a shepherd separates sheep from goats; and he will set the sheep at his right hand, but the goats at his left. Then the King will say to those who will be at his right hand: Come, blessed of my Father, possess the kingdom prepared for you from the foundation of the world. For I was hungry, and you gave me to eat; I thirsted, and you gave me to drink; I was a guest, and you gathered me in; naked, and you covered me; sick, and you visited me; I was in prison, and you came to me. Behold, the Lord will give thanks to his faithful ones for all their benefits that they bestowed upon his members, that is, upon his poor.

5. On the fifth, namely that with hands raised he will strike and curse those placed at the left. The Lord himself also says in Matthew 25:41 and following: Then the King will say also to those who will be at his left: Depart from me, accursed ones, into the eternal fire that has been prepared for the devil and his Angels. For I was hungry, and you did not give me to eat; I thirsted, and you did not give me drink; I was a guest, and you did not gather me in; naked, and you did not cover me; sick and in prison, and you did not visit me. On this place the Gloss says: What delay awaits the one who seizes the property of another, if the one who did not give from his own is damned eternally?

6. On the sixth, namely that he will show his scars to all in judgment. The Gloss says on Luke 24:40: The Lord is going to preserve his scars in judgment so that, for those redeemed by his death, he may show by the intimate signs of that same death placed before them that they were mercifully helped, and so that he may declare in judgment how justly the impious are damned. Therefore the just will then look upon the scars of the Lord with exultation; but the evil will inspect them with groanings and trembling.

Therefore pray to the Lord that now we may serve him so faithfully that in the strict judgment we may see him with joy. Amen.



Sermon XLIX. On the Sunday After the Ascension

SERMON XLIX. ON THE SUNDAY AFTER THE ASCENSION.

When the Paraclete comes, whom I will send to you from the Father, the Spirit of truth who proceeds from the Father, he will bear testimony concerning me. John 15:26.

Note that the Lord, foretelling to his faithful ones that on account of him they would be cast out of synagogues, that is, out of gatherings of human beings, and that they would also be killed by various torments, promises that he will send them the Spirit of truth, who, as Paraclete, may console them in diverse tribulations, and who may bear testimony to the Son of God that he is going to give a glorious reward to his soldiers who have fought well. Therefore the Holy Spirit bears testimony to the Son of God that he will bestow a sevenfold reward on his faithful ones who conquer the sevenfold enemy. Hence in Apocalypse 2:7, 11, 17, 29 and 3:6, 13, 22, where the Lord sets down the rewards that he will give to his victors, this is always placed before or after the reward: He who has an ear, let him hear what the Spirit says to the Churches.

I. Therefore concerning the reward of the one who has conquered gluttony the Son of God says in Apocalypse 2:7: To the one conquering I will give to eat from the tree of life that is in the Paradise of my God. But what gluttony is, the definition says: Gluttony is the enticing and greedy appetite for foods for the sake of the body alone. Therefore the one who has conquered gluttony by the testimony of the Holy Spirit will eat from the tree of life, that is, he will be satisfied with the divine sweetness that is in the paradise of God the Father.

II. The reward of the one who has conquered envy follows. Apocalypse 2:11: The one who conquers will not be harmed by the second death. Note that envy is sorrow born from another's happiness, tormenting the soul. Therefore envy is as it were the first death of one's own soul; the one who has conquered it will not be harmed by the second death, that is, he will escape eternal death and find everlasting life.

III. Concerning the reward that will be given to the one who has conquered anger, it is said in Apocalypse 2:17: To the one conquering I will give the hidden manna, and I will give him a white stone; and on the stone a new name written that no one knows except the one who receives it. Note that anger is the tight heat of a stirred-up soul, burning with the desire of taking revenge. Note also that it takes away from a human being the sweetness of the mind, darkens his reason, and ascribes him to perpetual damnation. Therefore to the one who has conquered anger there will be given in the kingdom of God a delicate sweetness of mind, unexperienced by mortals, which is figured by the hidden manna. Clarity of divine knowledge will also be given to him, and he will be called heir of God; these two things are expressed by the white stone and the new name.

IV. Concerning the reward that the one who has conquered acedia will receive, it is said in Apocalypse 2:26 and following: The one who conquers and keeps my works to the end, I will give him power over the Nations, and he will rule them with an iron rod, and they will be broken like a potter's vessel, just as I also received from my Father; and I will give him the morning star. Note that acedia is a sluggishness of soul by which one either neglects to begin good things or loathes to complete things begun. Therefore the one who has conquered acedia and has kept the works of God to the end will be given great power over the nations, that is, over demons and evil human beings who once impeded him in the service of God and in good works; and he will strike them with iron rods, and, struck, they will be crushed like a potter's vessel. The Lord will also give them the morning star, that is, the endowments of body and soul. The one who willingly rose for matins and came to hear the other canonical hours will shine like a morning star in the kingdom of God.

V. Concerning the reward that the one who has conquered luxury will receive, it is said in Apocalypse 3:5: The one who conquers will thus be clothed in white garments, and I will not blot out his name from the Book of life, and I will confess his name before my Father and before his Angels. Note that luxury is slippery and unbridled prostitution of the mind, descending from unclean desires. Therefore the one who has conquered luxury will be clothed by the Son of the Virgin with white garments, and the Son of God will praise him before his Father and before all his Angels.

VI. Concerning the reward that will be given to the one who has conquered avarice, it is said in Apocalypse 3:12: The one who conquers, I will make him a column in the temple of my God, and he will not go out anymore; and I will write upon him the name of my God, and the name of the city of my God, new Jerusalem, which descends from heaven from my God, and my new name. Note that avarice is an insatiable and dishonorable desire for glory or for any things whatsoever. Therefore the one who has conquered avarice, which makes a human being wandering in mind and unstable in body, will be set up like a column through beautiful things in the temple of my God, and will not go out anymore, that is, outside the kingdom of God nothing will be found that he may desire; but it will always delight him to remain in the presence of the highest good, and the name of God the Father, and the new name Jerusalem, and the name of the Son will be written upon him, that is, he will be called, and will be, a son of God, a fellow citizen of the Saints, and a brother of Jesus Christ.

VII. Concerning the reward that the one who has conquered pride will obtain, it is said in Apocalypse 3:21: The one who conquers, I will give him to sit with me on my throne, just as I also conquered and sat with my Father on his throne. Note that pride is a vicious lifting up of the mind that, despising the superior, strives to dominate inferiors and equals. Therefore the one who has conquered pride will be exalted above the throne of the Son of God, and with the proud thrust down to the lower regions, he himself will sit in glory at the side of Jesus Christ.

Therefore everyone who has conquered gluttony, anger, envy, acedia, luxury, avarice, and pride will obtain the rewards written above; and concerning this the Holy Spirit bears testimony to the Son of God, that he himself will bestow the aforesaid rewards on his victors. Hence seven times it is set down in Apocalypse 2:7, 11, 17, 29 and 3:6, 13, 22: He who has an ear, let him hear what the Spirit says to the Churches. To the one conquering I will give, and so forth.

Therefore let us pray to the Lord that we may conquer the enemies of exile in such a way that we may obtain the rewards of the heavenly homeland. May he deign to grant this to us, and so forth.



Sermon L. On the Day of Pentecost

SERMON L. ON THE DAY OF PENTECOST.

The Paraclete, the Holy Spirit, whom the Father will send in my name, he will teach you all things and will suggest to you all things whatsoever I have said to you. John 14:26.

Two things are principally to be noted here: I. In what manner is the Paraclete Spirit understood to teach and suggest? II. What is it that is taught and suggested by the Holy Spirit?

I. On the first, note that the Holy Spirit teaches through inward inspiration and suggests through the promise of eternal reward. That he teaches by inspiring, the Lord says in John 3:8: The Spirit breathes where he wills, and you hear his voice, but you do not know whence he comes or whither he goes. That the Holy Spirit also suggests by promising eternal rewards, the Apostle testifies in Romans 8:5, 16 and 17: For those who are according to the spirit perceive the things that are of the spirit... The Spirit himself bears testimony to our spirit that we are, that is, will be, sons of God. But if sons of God, then heirs: heirs indeed of God, but coheirs of Christ. Therefore the Holy Spirit teaches the things that Jesus had said before. He teaches, I say, by inwardly inspiring them, and not only teaches, indeed also suggests by promising eternal rewards. For to all who will have pursued his doctrine by work he promises everlasting joys. Hence it is also read thus in Acts 2:3: The Holy Spirit came upon the Apostles in fiery tongues. 1. He came in tongues for this reason, that the faithful may be taught through him. For he is the best of teachers. 2. He came in fire for this reason, that those taught through him may be admonished toward hope of heavenly things. For fire, as Dionysius says, is carrying upward, sharply moving, and lofty.

II. And note that the Lord admonishes toward three things. The first is that we walk manfully by the narrow way. The second is that we strive to enter through the narrow gate. The third is that we build our house upon the firm rock. And the Holy Spirit teaches us to fulfill these three things, and nevertheless promises a reward to those who will have carried them out.

I. Therefore the Lord teaches us to walk manfully by the narrow way. Hence Matthew 7:13 and 14 says: Wide is the gate and spacious is the way that leads to destruction, and many are those who enter through it. How narrow is the gate and strait the way that leads to life, and few are those who find it! Note that the Lord here makes mention of a twofold way, of which one is the way of heaven, the other the way of hell. The Holy Spirit shows the way of heaven; hence he himself is called the right finger of God. For he is the pointer; he points out and shows to us the way of salvation. This way, however, is narrow.

For those who walk in it ought: 1. to fight against unclean and blasphemous thoughts; 2. to restrain mouth and tongue not only from evil but also from an idle word; 3. to struggle daily, I say, against the incentives of the flesh; 4. to tolerate all evils of the world with equanimity; 5. to tremble before every appearance of delight.

1. Concerning the first, Wisdom 1:3 and 9 says: The Holy Spirit of discipline will flee deceit, and will take himself away from thoughts that are without understanding... For in the thoughts of the impious there will be interrogation.

2. Concerning the second, the Lord says in Matthew 12:36: I say to you that every idle word that human beings have spoken, they will render an account for it on the day of judgment. The Gloss says, concerning every idle word, which is said without usefulness either to the speaker or to the hearer, as concerning frivolous things and fables. Scurrilous things are not idle but criminal. James 3:6 and following: The tongue is established among our members, which stains the whole body and inflames the wheel of our birth, itself inflamed by Gehenna. For every nature of beasts, birds, serpents, and the rest are tamed and have been tamed by human nature; but no human being can tame the tongue: an unquiet evil, full of deadly poison. Note that the wheel of our birth is human nature, which an evil tongue, inflamed by Gehenna, that is, by the devil, who is the inhabitant of Gehenna, inflames, that is, stains; and no human being can tame this unless he lives by the Holy Spirit.

3. Concerning the third, the Apostle says in Romans 6:12: Let sin not reign in your mortal body so that you obey its concupiscences. Likewise, in Romans 7:23 and following: I see another law in my members, fighting against the law of my mind... Unhappy human that I am, who will free me from the body of this death? The grace of God through Jesus Christ our Lord. The Gloss says: The tinder of sin, which is from the flesh and fights against the mind, is rightly called a law, because it has been lawfully done that for those who do not obey their superior, their inferior, that is, the flesh, should not serve them.

4. Concerning the fourth, James 1:2 says: Count it all joy, my brothers, when you fall into various temptations. The Gloss says: Do not be indignant if the evil flourish in the world while you suffer, because it is not of Christian dignity to be exalted in temporal things, but rather to be pressed down. The evil have nothing in heaven; you have nothing in the world; but by hope of that good toward which you tend, whatever happens on the way, you ought to rejoice.

5. Concerning the fifth, it is called the narrow way of heaven. Those who walk in it ought to fear before every face of delight. They ought also to fear lest either in eating, or drinking, or sleeping, or exercising the conjugal work, or doing any other work whatsoever, they be delighted in it more than they ought. Hence Job 9:28 says: I feared all my works, knowing that you would not spare the delinquent.

II. And note that although the way that leads to heaven is narrow, nevertheless it is direct. Hence Isaiah 35:8 says: There will be for you a direct way, so that fools will not be on it. It is truly direct because it is marked in four ways: first, by the carrying together of stones: The Jews took up stones to throw at Jesus 1. Second, by the plait: And plaiting a crown of thorns, they placed it upon his head 2. Third, by the piercings of the nails: For they dug through the hands and feet of Jesus 3. Fourth, by the cross: for the Lord was hanging on the cross.

III. Likewise note that the narrow way leads the human being to heaven. 1. Where there will be sweet society of innumerable friends. 2. Where there will be full satiety of divine pleasure. 3. Where there will be true possession of the highest good. 4. Where there will be blessed eternity of safety and life.

1. Concerning the first, Augustine says: In that perfect charity of innumerable blessed Angels and human beings, where no one loves another less than himself, each will rejoice no otherwise for every other than for himself.

2. Concerning the second, it is said in Psalm 35:9: They will be inebriated from the abundance of your house, and you will give them to drink from the torrent of your pleasure.

Concerning the third, on the place in Luke 15:31, Son, you are always with me, and all my things are yours, the Gloss says: In eternal blessedness both the several things of all and all things of the several are present: the things above us will be ours to see, the things equal to us will be ours to live with, the things below us will be ours to rule.

3. Concerning the fourth, the Lord says in John 6:51 and 52: I am the living bread who came down from heaven. If anyone eats from this bread, he will live forever.

IV. Now it must be seen that the way that leads to destruction is said by the Lord to be wide and spacious. For those who walk in it are delighted in unclean thoughts, rejoice in shameful speeches, rejoice together with the ticklings of the flesh, flee and reject hard things to be endured for the Lord, and embrace every comfort and appearance of delight.

Note also that the spacious way leads a human being into hell: 1. where no friend at all will be found; 2. where most grave need will be endured; 3. where endless bitterness will be drunk; 4. where the wretched human being will die by perpetual death.

1. Concerning the first, Ecclesiasticus 41:10 says: The children complain about an impious father, because on account of him they are in disgrace. There neither will a father love a son, nor conversely. There neither will a lover love his beloved, nor conversely. But each would gladly tear and devour the other, if he could.

2. Concerning the second, it is said in Luke 16:24 that that rich feaster in hell sought a drop of cold water and did not receive it.

3. Concerning the third, Isaiah 24:8 and 9 says: The sweetness of the harp was silent. They will not drink wine with song; the drink will be bitter to those drinking it. Jeremiah 23:15 says: Behold, I will feed them with wormwood and give them gall to drink.

4. Concerning the fourth, Augustine says: There they will not be before death or after death, but always in death.

Therefore pray to the Lord that according to the doctrine of the Holy Spirit we may walk by the narrow way in such a way that we may see our God with all exultation in the homeland. Amen.

Notes
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Sermon LI. Again on the Same, opening

SERMON LI. AGAIN ON THE SAME.

The Paraclete, the Holy Spirit, whom the Father will send in my name, he will teach you all things and will suggest to you all things whatsoever I have said to you. John 14:26.

I. On entering through the narrow gate. II. On building the house upon the rock.

We said above in another sermon that the Lord admonishes us to walk by the narrow way, to strive to enter through the narrow gate, and to build our house upon the rock. And the Holy Spirit teaches us to carry out these three things. It was said above concerning the narrow way by which we ought to go.

Now let us pursue: 1. the entering through the narrow gate; 2. the building of the house.

I. Therefore the Lord admonishes us to strive to enter through the narrow gate. Hence Luke 13:24 says: Strive to enter through the narrow gate, because many, I say to you, will seek to enter and will not be able. The Gloss says: Strive now in the time of mercy, because in the time of judgment the place of penance, which is now opened to all who piously knock, will be taken away from the reprobate.

And note that the gate of heaven is called narrow because of five things. For no one will enter: 1. Without full restitution of every thing taken away. 2. Without renunciation of rancor and hatred. 3. Without decent cleansing of garments. 4. Without lowering of the head. 5. Without representation of the sign of the living God.

1. Therefore no one will enter the heavenly gate unless he has fully restored the unjust thing. Hence it is said in Psalm 117:20: This is the gate of the Lord; the just will enter through it. But the just person is one who restores to each person what is his. Hence also the Lord says in Luke 18:25: It is easier for a camel to pass through the eye of a needle than for a rich person to enter into the kingdom of God. Understand these words concerning such a rich person who has been made rich through things unjustly acquired, or also concerning the one who holds things well acquired too avariciously and does not have mercy on the poor. Likewise Augustine to Macedonius says: If another's property, when it can be restored, is not restored, penance is not being done but feigned. But if penance is truly done, the sin will not be remitted unless what was taken away is restored.

2. Likewise, no one will enter unless he has renounced rancor and hatred. Hence 1 John 3:14 and 15 says: We know that we have been transferred from death to life because we love the brothers. The one who does not love remains in death; everyone who hates his brother is a murderer. And you know that every murderer does not have eternal life remaining in himself. Therefore one who hates and envies his neighbor cannot enter there where eternal life reigns and where charity possesses the principate. Hence Boethius in the second book of the Consolation says: O happy human race, if the love by which heaven is ruled were to rule your souls.

3. Likewise, no one will enter unless he has cleansed his garments. Hence in Apocalypse 7:14, when John had seen a great crowd clothed in white robes, standing before the throne of God, it was said to him: These are the ones who came from great tribulation and washed their robes and made them white in the blood of the Lamb. Likewise Apocalypse 22:14: Blessed are those who wash their robes in the blood of the Lamb, so that their power may be in the tree of life and they may enter the city through the gate. Therefore the one who wishes to enter into the kingdom of Christ ought to cleanse the robe of his soul in the washing of true penance.

4. Likewise, no one will enter unless he has lowered his head. Hence on that saying of John 10:1, Amen, amen, I say to you: the one who does not enter through the door into the sheepfold, but climbs up another way, is a thief and robber, the Gloss says: This doorway is humble; the one who wishes to enter through it must humble himself, lest if he is upright he strike against the humble doorway. Therefore you ought to lower yourself through humility and obedience if you wish to enter the gate of God.

5. Lastly, no one will enter unless he has carried the sign of the living God on his forehead; hence Apocalypse 7:2 and 3 says: I saw an Angel ascending from the rising of the sun, having the sign of the living God; and I cried with a great voice to the four Angels to whom it was given to harm the earth and the sea, saying: Do not harm the earth and the sea or the trees until we sign the servants of God on their foreheads. 1. The Angel ascending from the rising of the sun and having the sign of the living God is Jesus himself, the Son of God, who represents to all the sign of his cross. 2. But he commanded with a great voice the four Angels, that is, the demons who will punish sins perpetrated against the admonition of the fourfold Gospel, and who will also avenge the excesses of the body, which consists of the four elements, namely air and earth, fire and water. He commands them, I say, not to harm by final vengeance the earth, that is, the avaricious; and the sea, that is, the luxurious; nor the trees, that is, the proud, until first the servants of God who are to be saved are signed with the sign of the cross on their foreheads.

Therefore if you wish to enter the gate of the court of God, you must represent the sign of the holy cross in three ways: namely, that through firm faith it may be in the heart, that through constant confession it may appear on the forehead, and that through execution of good work it may be carried in the hand.

II. Now it must be seen how we ought to build our house upon the firm rock. Concerning this Matthew 7:24 and 25 says: Everyone who hears these words of mine and does them will be likened to a wise man who built his house upon the firm rock; and the rain descended, and the floods came, and the winds blew



Sermon LI, Conclusion

the winds, and they rushed upon that house, and it did not fall; for it had been founded upon rock.

1. Note that the firm rock is the Son of God himself, Christ Jesus, upon whom by dutiful alms and devout prayers and good works, and also by clean labors, we ought to build a house for ourselves. For he who with whole faith, and firm hope, and perfect charity has cast the foundations of his soul upon him, even if rain should descend, that is, the spirit should be disturbed through the pleasures of the flesh, and even if rivers should come, that is, the heart should be attacked through concupiscence for things, nevertheless even if the winds should blow, that is, the soul should be troubled through diabolical suggestions, still his house does not fall. For it will be preserved by the goodness of the firm rock.

2. Note that the Lord admonishes us not to build our house upon the earth, that is, upon confidence in earthly things. Hence Luke VI, 49 says: He who hears my words and does not do them is like a man building his house upon earth without a foundation; against which the river dashed, and immediately it fell, and the ruin of that house was great. He who builds upon earth, that is, upon the confidence of this world, the house of his labor, when the river of eternal desolation has come, will be destroyed. For whatever is built upon the earth will be destroyed when the earth has been destroyed.

But that the earth is to be destroyed Isaiah XXIV, 19 and 20 testifies: With breaking the earth will be broken, with crushing the earth will be crushed, with commotion the earth will be moved, with agitation the earth will be shaken. 1. For by the rock are understood all earthly persons and sinners, who will be broken with breaking in the consummation of the world. 2. Then indeed all the works of sinners will be broken with crushing and crushed in the pronouncement of the sentence. For the sentence of the Lord, which the Lord pronounces in judgment, will crush all sinners like a millstone. 3. They will also be moved with commotion in a mournful dragging down to hell. 4. For when the sentence has been pronounced, sinners will be dragged down by demons to hell. 5. They will also be shaken with agitation by the interminable suffering of torments. For when they have been dragged down to hell, they will be driven interminably from one punishment into another, and from various torments into various ones.

Therefore pray to the Lord that according to the teaching of the Holy Spirit we may so build our house upon the Son of God that we may always remain with him in heavenly glory. This to us, etc.



Sermon LII. On Monday After Pentecost

SERMON LII.

ON MONDAY AFTER PENTECOST.

God so loved the world that he gave his only-begotten Son, so that everyone who believes in him may not perish but may have eternal life. John III, 16.

Four things are to be noted here:

I. For what did God give his only-begotten Son? II. In what manner ought we to believe in him? III. What good does the one who believes in him obtain? IV. What evil will the one who does not believe in him incur?

I.

Concerning the first, note that God gave his only-begotten Son for three things, namely 1. That he might free us from the obsession of demons. 2. That he might illumine us with teachings of eternal life. 3. That he might show himself to us as the form of living.

1. Concerning the first, it is said in Luke VIII, 27 and following, that when Jesus had gone out from the little boat onto the land, a certain man met him, who was obsessed by a legion of demons, and who was not clothed with a garment, nor remained in a house, but in tombs; who also was bound with chains and fetters and was guarded by guards, but, with the bonds broken, was driven by the demon into the desert, whom the Lord freed from the obsession of demons. But the demons, cast out, after leave had first been received from the Lord, entered swine and, throwing them headlong into the sea, suffocated them. There it is also said that men, hearing this miracle, went out and found the man clothed and freed, and sitting with a sound mind at the feet of Jesus; to whom Jesus said: Go into your house to your own, and announce to them how much the Lord has done for you and has had mercy on you. And he went away and began to preach in Decapolis how much Jesus had done for him 1.

That man signifies sinners who, mentally obsessed by demons, tear the baptismal garment and strip themselves of chastity. And many begin to do this from boyhood, who both flee the house of prayer, where the Son of God is sacrificed and the word of life is preached, and more gladly dwell in tombs, that is, in brothels and taverns, and love the company of fornicators and drinkers, whose throat, like an open sepulcher, lifts up the stench of lust and the rottenness of pleasure; who also, although they are bound by the chains of the ten precepts and the fetters of holy preaching, nevertheless burst apart all these things and are driven by the demon into places deserted by the Angels. But places deserted by the Angels of God are those places where dances are led, and ball games are played at a target, and where other vanities are also exercised. If however the Lord should visit such persons through his grace, and they should meet him through true conversion and penance, without doubt they would be freed from demons. But demons going out from a truly penitent man enter swine, that is, men having the life of swine, by whom they will be thrown headlong into the sea of eternal bitterness and will be suffocated by perpetual death.

And note that a man ought to show through four things that he has truly been freed from a demon by the Lord. The first is that thereafter he ought both to live innocently and to clothe himself with good morals. The second is that through tranquillity of mind and stability of body he ought to sit at the feet of the Lord. The third, that he ought to return into the house of his heart and daily examine himself, whether he is advancing or failing. The fourth is that he ought to give thanks to the Lord for his benefits and publicly preach his mercy through a good life.

2. Second, God also gave his only-begotten Son so that he might illumine us in the teachings of eternal life. Hence the Lord says in today's Gospel, John III, 19 and 20: This is the judgment: because light came into the world, and men loved darkness more than light, for their works were evil. For everyone who acts evilly hates the light and does not come to the light, so that his works may not be reproved. Therefore note that men will suffer this judgment of eternal damnation because they flee the light of the word of God, being unwilling to hear the words of eternal salvation. Hence it is also said in John VI, 61 and following, that when Jesus was saying that his flesh truly was food and his blood truly was drink, many hearing from his disciples said: This saying is hard, and who can hear it...? From this many of his disciples went backward... Therefore Jesus said to the twelve: Do you also wish to go away? Therefore Simon Peter answered him: Lord, to whom shall we go? You have the words of eternal life. And we have believed and have known that you are Christ, the Son of God.

3. Third, the Lord also gave us his Son so that he might show himself to us as the form of living well. For Christ is the form of our life. For this form represents to us the reformed image of cleanness, mercy or benevolence, and the image of justice, to the imitation of which we ought to be clean, merciful, and just. But so that we may be conformed to this reformed image, it is necessary that we believe in Christ.

II.

Concerning the second, note that to believe in Christ is to flow into him through charity. But so that our soul may flow into Christ, with its threefold image received, it is necessary that the Holy Spirit liquefy it. Hence he himself appeared to his disciples in the appearance of fire. For fire dissolves hard matter and liquefies it, and makes it run into the subject form. But so that it might be shown that the divine fire powerfully liquefies the soul, for this reason the Holy Spirit came like a vehement wind; for wind sharpens the power of fire.

III.

Concerning the third, note that he who will have believed in Christ, that is, will have flowed into him through charity, will obtain this good, that he will not perish but will have eternal life. And note that not to perish, but to have eternal life, consists in three things, namely in the abundance of supercelestial goods, in the happy sweetness of body and soul, and in the unwearied satiety of divine knowledge. For that one does not perish who delights in eternal goods with innumerable friends. For that one does not perish who is burdened by no infirmity or pain. That one also has eternal life who continually contemplates the face of the blessed Trinity. Hence the Truth itself says in John XVII, 3: This is eternal life: That they may know you, the only true God, and Jesus Christ whom you have sent.

IV.

Concerning the fourth, note that he who will not have believed in Christ, that is, will not have flowed into Christ through charity, will perish, and with eternal death he will die. He will perish, I say, in three ways: 1. Namely by submersion of water. 2. By burning of fire. 3. And by manifold oppression of infirmities. Sinners who will not have been found in Christ will be submerged like lead in vehement waters, will be burned by eternal fire, and will be afflicted by the pains of various infirmities. Woe therefore to him whom it will have happened thus to perish! Hence Augustine in the Enchiridion: "To perish from the kingdom of God, to be alienated from the life of God, to lack so great a multitude of the sweetness of God, is so great a punishment that no torments which we know can be compared to it." They will also die by eternal death who do not believe in Christ, that is, who do not flow into him through charity. But what eternal death is Bernard says: "Eternal death is that which exceeds every endurance, to which no consolation succeeds, from which despair never withdraws."

Therefore pray to God the Father that, liquefied by the fire of the Holy Spirit, we may so flow through true charity that we may be able to possess his only-begotten Son and eternal life with the elect. May he deign to grant this to us, etc.

Notes

	Mark V, 19 and 20. (Marc. V, 19 et 20.) ↩





Sermon LIII. On Tuesday After Pentecost

SERMON LIII.

ON TUESDAY AFTER PENTECOST.

I am the door. Through me if anyone shall enter, he will be saved, and he will go in and go out and will find pastures. John X, 9.

Five things are to be noted here:

I. Why, with Jesus himself as witness, is he named the door? II. Who is called the doorkeeper of this door? III. Who is he who will enter through this door? IV. Who are those to whom this door will be closed? V. What is given to be understood by the pastures which those entering will find?

I.

Concerning the first, note that Christ calls himself the door for this reason, because just as no one can enter a house closed on every side except through a door, so also no one can come into the kingdom of the Father except through the Son. Hence the Son himself also says, John III, 35: The Father loves the Son, and he has given all things into his hands. Certain doors also are accustomed to be made red and adorned with nails. So also that door was made red with its own blood and perforated with nails.

II.

Concerning the second, note that the doorkeeper of this door is the Holy Spirit. Hence it is said in John X, 2 and 3: He who enters through the door is the shepherd of the sheep. To this one the doorkeeper opens. The Gloss: "The Holy Spirit, who teaches every truth." Therefore it is good that each person acquire familiarity with this doorkeeper, so that when he has come, with that one introducing him, he may be admitted into heavenly delights.

III.

Concerning the third, note that who they are who will enter this door is said in Isaiah XXXIII, 15 and 16: He who walks in justices and speaks truth, who casts away avarice from calumny and shakes his hands free from every gift, who stops his ears lest he hear blood, and closes his eyes lest he see evil. This one will dwell in high places.

1. He who walks in justices. For he says in justices in the plural, because any man, of whatever dignity or order or office he may be, must have justice as a companion and be saved through it. But justice is to render and leave to each one what is his own.

2. And he follows truth, because all who speak falsehood will perish 1.

3. Who casts away avarice from calumny, that is, he calumniates no one because of avarice. But calumny is to bring a false accusation.

4. And he shakes his hands free from every gift. Here at least four things are prohibited, namely simony, the crime of this man who receives a gift from the heart, from the mouth, and from the hand. Usury is also prohibited here, and the sale of just judgment and of the tongue in advocacy.

5. Who stops his ears lest he hear blood. Here it is commanded that detraction not be heard. For detractors defraud the blood of the souls of their neighbors. The blood of the soul is good reputation, which is poured out through detraction.

6. And he closes his eyes lest he see evil. Here evil is called a fornicating woman, or any woman whatever, who is even looked at through lustful concupiscence. Evil is called everything that harms the soul, such as madness and vanity of this world, whatever it may be.

7. This one will dwell in high places. As though he said: He who will have observed the things said above will enter the gate of the heavenly kingdom.

IV.

Concerning the fourth, note that the aforesaid door is closed to those who are touched upon in Apocalypse XXI, 8: To the timid and unbelieving and accursed and murderers and fornicators and poisoners and idolaters and all liars, their portion will be in the pool burning with fire and sulphur, which is the second death.

To the timid, that is, to those slothful for every good work; and to the unbelieving toward the word of God, which promises perpetual joys to the just and threatens eternal punishments to sinners; and to the accursed, that is, to those excommunicated for a just cause; and to murderers, that is, killers of souls or bodies; and to fornicators, because God will judge fornicators and adulterers; and to poisoners, that is, evil counselors, and also those who literally give or prepare poisons; and to enchanters and idolaters literally; and also to the avaricious, because avarice is the service of idols; and to all liars, that is, to all those who did not pay what they promised to God and the Saints and men, if however they were able to pay it, their portion will be in the pool burning with fire and sulphur, which is the second death. As though he said: None of such persons through Christ, who is the door, will enter into the kingdom of heaven.

V.

Concerning the fifth, note that by pastures are understood the joys which will be had from contemplation of the holy Trinity and from delight in that blessed society. For he who will have reached that place will go in to the contemplation of the holy Trinity and go out to shared delight in that blessed society, and will find pastures in both.

Therefore pray to the Lord that we too, by means of this door, Jesus Christ, may deserve to be gathered to those going in and going out. Amen.

Notes

	Psalm V, 7. (Ps. V, 7.) ↩





Sermon LIV. On Wednesday After Pentecost

SERMON LIV.

ON WEDNESDAY AFTER PENTECOST.

No one has ascended into heaven except he who descended from heaven, the Son of Man, who is in heaven. John III, 13.

Supply: and except that one whom the Father and the Son and the Holy Spirit draws.

Therefore note that the Son of Man ascended into heaven to reign at the right hand of the Father, who had descended from heaven to redeem lost man; who nevertheless was always in heaven through divinity, although on earth he walked for a time through humanity.

Note also that those too will ascend into heaven whom the Father and the Son and the Holy Spirit shall have drawn.

That the Father draws, the Son testifies, John VI, 44: No one can come to me unless the Father who sent me has drawn him. That the Son draws, he himself speaks concerning himself, John XII, 32: I, if I shall have been lifted up from the earth, will draw all things to myself. But that the Holy Spirit draws, the prudent soul prays, Canticles I, 3: Draw me, she says; after you we will run in the odor of your ointments. The Holy Spirit, as Ecclesiasticus XXXVIII, 7 says: Is the perfumer who will make pigments of sweetness and will prepare unctions of health. Hence also his gifts are called charismata, that is, dear chrismata.

And so 1. the Father draws with the little cord of power. 2. The Son with the little cord of wisdom. 3. The Holy Spirit with the little cord of charity or benevolence. For the Father bestows power, the Son wisdom, the Holy Spirit charity or benevolence. These are the three little cords of which it is said in Hosea XI, 4: With cords of Adam I will draw them, with bonds of charity. For the Lord had conferred strength of power, and light of wisdom, and the gift of charity or benevolence, by which, as if by certain little cords, he would bind and fasten him to himself. But miserable man turned himself away from them, ungrateful to the giver, whence he also fell from the highest good into the abyss of manifold evil. Concerning the three aforesaid things Ecclesiasticus XVII, 1 and following says: God created man from the earth..., and according to himself he clothed him with virtue... And he gave him power over the things that are upon the earth. Behold the first, namely power. It follows: He created for them knowledge of spirit; he filled their heart with sense. Behold the second, namely wisdom. It follows: He added discipline to them, and made them inherit the law of life. Behold the third, namely charity. For it itself is the law of life. And note that a householder about to hire a servant chiefly desires to find these things in him, namely that he can, that he knows, and that he wishes to perform his work. So also those very three things are necessary for those about to serve God, namely that they can, and that they know, and that through charity they wish to work good.

I. Therefore first the Father draws by bestowing power. Hence it is said in Psalm LXVII, 36: The God of Israel himself will give virtue and strength to his people; blessed be God. And certainly we greatly need strength and power, because three things draw us back, namely flesh, the world, and demons.

1. For the flesh struggles against the spirit in many ways, and draws it back from every good purpose like a certain heavy mass. For it draws man back from remembering and giving thanks to the Lord for each of the benefits which he bestowed on us in the seven hours, namely in Matins, in Prime, in Terce, in Sext, in None, in Vespers, and in Compline. For in Matins the Lord was spat upon before the pontifical judgment, and slapped, and beaten with fists; then also Peter wept bitterly, and the Lord forgave him his guilt. Then also the Lord rose from the sepulcher. In the hour of Prime the Lord, bound, was handed over to secular judgment and was gravely accused before Pilate as judge. At the third hour the Lord was scourged and crowned with thorns, and when Barabbas the robber had been released, the Lord was demanded for the cross with great cries. But around the third hour the Holy Spirit was sent to the Apostles. At the sixth hour the Lord, stripped of his garments, was hung upon the altar of the cross. In that same hour also the Lord on the day of the Ascension reclined with his Disciples, and also darkness was made over the whole earth on the day of the Lord's Passion. At the ninth hour the Lord was given vinegar and gall to drink. In that same hour also the Lord breathed forth his spirit, and his side was pierced with a lance. At the evening hour the Lord was taken down from the cross. In that same hour also the Lord on the preceding day supped with his Disciples and handed over to them the Sacrament of his body and blood. But in Compline the Lord was buried. In that same hour also the Lord on the preceding day, praying for the disciples and being made in agony, sent out bloody sweat from all his members. Therefore the flesh draws man back from attending divine services even at the seven canonical hours. But it invites him to fornication, uncleanness, shamelessness, luxury, drunkennesses, banquetings, and things similar to these, as the Apostle says to the Galatians V, 19.

2. The world also draws man back from divine service. Hence Bernard: "Do not, says the world, act precipitously; consider for a long time; look more carefully; what you propose is great, and you have need of deliberation; test what you can do; consult friends, lest after the deed repentance happen. This is the accursed wisdom of the world, which trips up many."

3. For demons through crafty and fraudulent persuasions have drawn many back from God's service, as no one of sound mind is ignorant.

II. The Son draws us by bestowing penance. Hence James I, 5: If any of you lacks wisdom, let him ask from God, who gives to all abundantly and does not upbraid, and it will be given to him. And certainly it is very necessary for us to ask for true wisdom; for we need it in three ways, namely for the recovery of past time, for the ordering of the present, and for the premeditation of the future.

And 1. note that past time is in some way recovered through true wisdom and through true contrition. For he who truly grieves that he has spent past days uselessly in some way recovers them. For although he does not recover them as to this, that a reward be given to him for individual days uselessly passed, nevertheless he recovers them as to this, that for them he will not suffer perpetual punishments.

2. Note also that through wisdom the present time is ordered usefully. For he who is truly wise strives for this, that he spend all moments of the present time in the service of God. For just as a hair from the head, so also a moment from time will not perish. And it is truly necessary that present time be spent in good works. For Seneca says: "None of us is the same in the morning as he was the day before; our bodies are hurried along in the manner of rivers: whatever you see runs with time."

3. Note besides that through wisdom future time is thought of beforehand, so that namely a man may prepare himself for rendering an account concerning all things which in his life he committed by thought, speech, and work. Hence Ecclesiastes XII, 1: Remember your Creator in the days of your youth, before the time of affliction comes and the years draw near of which you may say: They do not please me. Likewise Seneca: "Certainly, just as if that day about to bear sentence concerning all my years had come, so I observe and address myself."

III. The Holy Spirit does not draw by conferring charity or benevolence. Hence on Romans VIII, 16, on that place: The Spirit himself gives testimony to our spirit that we are sons of God, the Gloss says: "Whence is charity, unless from the Holy Spirit?" Therefore the Holy Spirit is uncreated charity, by which Father and Son love each other, and this charity confers upon us created charity which admonishes us toward three things. The first is that through mutual lending we should aid the needy. The second is that we should distribute our goods to the poor. The third is that from the heart we should forgive all injuries. Concerning the first the Lord says, Luke VI, 35, 37 and 38: Lend, hoping for nothing from it. Concerning the second, in the same place: Give, and it will be given to you. Concerning the third, in the same place: Forgive, and you will be forgiven.

Therefore let us pray, dearest ones, to the holy and undivided Trinity, that by its help we may deserve to be drawn to perpetual happiness. Amen.



Sermon LV. On the First Sunday After Trinity, Opening

SERMON LV.

ON THE FIRST SUNDAY AFTER TRINITY.

Father Abraham, have mercy on me and send Lazarus, that he may dip the tip of his finger in water, so that he may cool my tongue, because I am tormented in this flame. Luke XVI, 24.

In the present place three things are chiefly to be noted:

I. Who is Father Abraham, to whom supplication is made that he transmit Lazarus? II. Who is that one who prays that Lazarus be transmitted to him? III. Who is Lazarus, whose transmission from Abraham is requested?

I.

Concerning the first, note that father Abraham is God the Father, in whose bosom the souls of the faithful rest. For the souls of the faithful, freed by the blood of the Son of God from the power of demons, and consoled in the distresses of this world by the Spirit, the Paraclete, after this life are carried by the ministry of Angels into the bosom of God the Father, where they are happily placed in everlasting rest. Hence Augustine says in the book of Confessions, on that place: "In peace unto the selfsame I will sleep and rest 1. O in the selfsame! You are greatly in the selfsame, who are not changed, and in you is rest forgetting all labors."

II.

Concerning the second, note that he who formerly had been rich, but now had come to great want, asked that Lazarus be transmitted to him. Three things are to be noted concerning that rich man. The first is what his happiness had been. The second also, what his wickedness had been. The third, what his unhappiness now is.

1. For temporal happiness is attended to in five things. The first is that he was supported by many goods and riches. Hence the Lord says, Luke XVI, 19 and following: There was a certain rich man. The second is that he was clothed in purple and byssus, so that namely by the purple his nobility might be represented, but byssus might flatter him both with whiteness and softness. For once nobles were clothed in purple. "But byssus is a certain kind of very white and very soft linen," as the Gloss says. The third is that he feasted splendidly every day. Therefore he never fasted, if he feasted splendidly every day. The fourth is that continual health flattered him; this can also be gathered from this, that it is said that he feasted splendidly every day. For if he had ever been infirm or unwell, because of nausea of the stomach he could not have frequented feasts daily. The fifth is that he gloried in many friends and a great household, because since he was rich and ate and drank well daily, for this reason many friends flowed to him. Hence it is said in Proverbs XIV, 20: The poor man will be hateful even to his neighbor, but the friends of the rich are many.

2. The wickedness of the rich man is also noted in five things. The first is that he did not receive into hospitality the beggar who was lying outside his gate. For he does not do as the Apostle admonishes in I Thessalonians V, 14: Receive the weak; be patient toward all. The second is that he gave him nourishment neither of food nor of drink, which is clear in this, that he did not even send him crumbs from his table. The third is that he did not cover his nakedness. For it is read that dogs licked the beggar, ulcerous and naked. The fourth is that among the feasts he was talkative and garrulous. Hence also because of this, as the Gloss says, "he is especially tormented in the tongue." The fifth is that in his happiness he did not become timid. Hence the Gloss: "This handed the rich man over to hell, because in his happiness he was not timid."

3. Infernal unhappiness consists in at least six things, namely in the density of darknesses, in the intolerability of stench, in the continuity of mourning, in the firmness of enclosure, in the cruelty of worms, in the bitterness of fire. But these six are noted there (XVI, 22), where it is said: But the rich man died and was buried in hell. For in this, that it is said, he was buried, the aforesaid five things are expressed. Indeed in a sepulcher there are darknesses and stench, and around a sepulcher men lament their dear ones. The corpse of a man also is shut in on all sides in a sepulcher. Moreover worms in a sepulcher attack the bodies of the dead. The sixth, namely the bitterness of fire, is noted there, where the rich man, placed in torments, says: Father Abraham, have mercy on me. And it follows: Because I am tormented in this flame.

Consider, dearest ones, and beware lest in faults you exist similar to this rich man, lest you also similarly incur his punishments. Note also what the Gloss says on the present Gospel: "That rich man is not reproved because he stole another's things, but because he did not distribute his own." What therefore will be for him who steals another's things? Therefore if that one is damned who through avarice did not give his own, what will be for him who through robberies and thefts, through calumny and usuries, through sacrileges, lies, through falsities and betrayals of games, through unjust weights and iniquitous measures, took others' things? And if that one is damned who proudly clothed himself and luxuriously ate, what will there be concerning him who committed many fornications and adulteries, and other

Notes

	Psalm IV, 9. (Ps. IV, 9.) ↩





Sermon LV, Conclusion

uncleannesses in words and deeds? and similarly it can be said concerning all other sins and crimes.

III.

Concerning the third, note that mention is made here of a certain Lazarus, who through a grave scourge obtained a great reward. Three things also are to be noted concerning this Lazarus. The first is in what things the scourge is observed. The second is in what things his virtue is weighed. The third is in what things his reward is known.

1. The scourge of Lazarus is observed in five things. The first is that he was oppressed by grave beggary. Hence it is read 1: And there was a certain beggar, named Lazarus. The second, that he was tormented by a most savage infirmity. Hence it follows: Who lay at his gate, full of ulcers; for he was so infirm and ulcerous that he could neither stand nor sit, but it was necessary for him to lie with pain. The third is that he looked upon opulence. Hence it is said that he lay before the gate. For from this, that daily he saw the dishes of the rich man, his poverty distressed him more. The fourth is that he was distressed by a great heat of hunger. Hence it follows: Desiring to be filled from the crumbs which fell from the rich man's table, and no one gave to him. For he was so famished that he desired to be filled even once from the contemptible crumbs which fell from the table among the dogs; but nevertheless that merciless rich man had such merciless servants that they did not give even crumbs to the poor man. The fifth is that he suffered the sharp tongue of dogs. Hence it follows: But the dogs also came and licked his ulcers. For there was no one who would drive them away. And certainly the sharp tongue of dogs made pain for that poor man.

2. The virtue of Lazarus can be weighed from this, that he is not read to have blasphemed, nor to have murmured against God, but to have endured his scourge in patience. For if any alms were given to him, he is not read to have sold it and sewn the coins in his sinful garments, as certain beggars are accustomed to do.

3. The reward of Lazarus is noted there (Luke XVI, 22), where it is said: But it happened that the beggar died, and was carried by Angels into the bosom of Abraham. Note that the bosom of Abraham is the bosom of God the Father, into which Lazarus and any blessed poor persons, carried by Angels, receive a fivefold reward.

1. There, every tear having been wiped away, they are happily consoled. 2. There they are adorned with glorious garments. 3. There they are refreshed with divine dishes. 4. There they are crowned with the crown of glory. 5. There they continually rejoice together in pleasing quiet. For a mother offers these five things to a dear boy in her lap. For receiving him upon her lap, she wipes away his tears, clothes and feeds him, and also places a garland on his head, and makes him sleep in her lap.

Therefore pray to the Lord that if you are rich, you may so have mercy on the poor in riches; but if you are poor, you may so endure your poverty with a joyful mind, that after this life you may deserve to be carried into the bosom of God the Father. Amen.

Notes

	Luke XVI, 20 and 21. (Luc. XVI, 20 et 21.) ↩





Sermon LVI. On the Second Sunday After Trinity

SERMON LVI.

ON THE SECOND SUNDAY AFTER TRINITY.

A certain man made a great supper and called many. And he sent his servant at the hour of supper to say to those invited that they should come, because all things are now ready. Luke XIV, 16 and 17.

In the present place six things chiefly are to be noted here:

I. Who is that man by whom the great supper is prepared? II. What is the great supper which is prepared by this man? III. What is understood by the hour of this supper? IV. Who is said to be the servant of this householder? V. Who is received to this great supper? VI. Also who is he who is repelled from this great supper?

I.

Concerning the first, note that this man who made a great supper is the Son of God. This is the man of whom Caiaphas said, John XI, 50: It is expedient for you that one man should die for the people, and that not the whole race perish. This is the man of whom John XIX, 5 says that Jesus went out carrying a crown of thorns and a purple garment. And Pilate says to the Jews: Behold the man. The Gloss: "Not bright with command, but full of reproach."

II.

Concerning the second, note that the great supper is the joy and society of the eternal and heavenly homeland, which the Son of God prepared for the elect. Concerning this supper it is said in Apocalypse XIX, 9: Blessed are those who have been called to the supper of the wedding of the Lamb. And note that the supper of the Son of God is called great for six causes.

1. First, it is called great because of the riches and dignity of the one preparing it. For God himself, the Son of God, who made this supper, is most opulent in riches and supreme in dignity, as Lord of lords, King of kings, Augustus of Augustuses, and the triune and simple monarch of the eternal kingdom.

2. Second, it is called great because of the brightness of noble ministers. For the holy Angels, who will minister in the supper of God, are noble and excellent.

3. Third, it is called great because of the excellence and quality of the guests. For all who will dine in the kingdom of God will be kings and queens, and will sit adorned with garments of glory.

4. Fourth, it is called great because of the innumerability of royal dishes. Indeed the dishes of the heavenly court are royal and innumerable and never before seen by a mortal man. Hence I Corinthians II, 9: Eye has not seen, nor ear heard, nor has it ascended into the heart of man, what things God has prepared for those who love him.

5. Fifth, it is called great because of the pleasantness of a solemn and secure place. For most secure and most pleasant is that glorious city of God in which the elect will dine with God.

6. Sixth, it is called great because of the unwearied perpetuity of dining. For the elect will always dine with God; nevertheless the endlessness of dishes will not generate any weariness in them, for they enjoy and do not weary, because they thirst more to enjoy.

III.

Concerning the third, note that the hour of supper is anything of this age; the hour of supper is any age of a man. For there was never any time in which some were not called to the supper of God. In whatever age a man may be, whether in infancy or in boyhood or in youth or in manly age or in old age or even in decrepit age, he is called to the supper of God. Therefore it is good, because daily we are called to the delicious supper of God, that we come quickly and do not delay coming from day to day, from time to time. Hence Augustine in the book On the Word of the Lord: "Some say, if God promised me through the Prophet that on whatever day I shall have been converted, he will forget all my iniquities, why am I converted today and not tomorrow? Hence indeed you rejoice that, when you have turned from iniquities, God promised indulgence to you; but no one promised tomorrow's day to you."

IV.

Concerning the fourth, note that according to the Gloss the servant of this householder is the Order of Preachers. For any Preacher who pronounces the word of God from sincerity of heart and for the salvation of souls, and also any Priest, and briefly every man who invites his neighbor to eternal life, is designated by the servant of this householder.

V.

Concerning the fifth, note that four kinds of men are received to the supper of this householder, namely poor and weak, blind and lame. Hence it is said in the Gospel (Luke XIV, 21): Go out quickly into the streets and lanes of the city, and bring in here the poor and weak and blind and lame. The poor are those who, imitating the footsteps of that crucified poor man, wish either to acquire or possess nothing in this world against him; the poor are those who, concerning goods, whether carnal or spiritual, if they have any, are not swollen up, who from a just patrimony or from their just labor faithfully bestow their alms on God and the poor. Concerning these poor the Lord says, Matthew V, 3: Blessed are the poor in spirit, etc.

The weak are those who show themselves weak and infirm toward the things that are of the world, and who according to the Apostle in II Corinthians IV, 10 always carry about the mortification of Jesus in their body, so that the life of Jesus may also be manifested in their works, and who in the same place (IV, 16) say with the Apostle: Although that which is outside, our man, is corrupted, nevertheless that which is within is renewed day by day. The blind are those who with the knife of the fear of God pluck out for themselves the eyes of evil desires and concupiscences, namely so that they may not look upon vanities and false insanities 1, and so that against the precept of God they may not see and desire a woman or any other thing. Hence the Lord says, Matthew V, 29: If your right eye scandalizes you, pluck it out and cast it from you.

The lame are those who touch the earth with one foot and suspend the other from the earth. Therefore those are spiritually lame who, although because of care and necessity of the body they touch the earth with one foot of affection, nevertheless always lift the other foot of affection to heaven because of the salvation of the soul. And certainly the staff of the holy cross is necessary for such persons, so that they may lean on it; and thus they are made lame who, in imitation of that blessed Jacob, will have wrestled with God, who is the Angel of great counsel, with the two arms of prayers and tears, and whose thigh the Lord, touching it, will have dried up in them the nerve of carnal delight 2.

VI.

Concerning the sixth, note that three kinds of men are excluded from the supper of Christ, namely those who bought a farm, those who bought five yoke of oxen, those who married a wife. The first are the proud, the second the avaricious, the third the lustful. Concerning these it is said in Luke XIV, 18 and following, that when the servant had been sent at the hour of supper to say to those invited that they should come, all began together to excuse themselves. The first said: I have bought a farm, and I must go out and see it; I ask you, have me excused. The Gloss of Augustine: "In the bought farm domination and pride are noted; for to have a farm, to possess men, to subject men to oneself, is an evil vice, the first vice. For the first man wished to dominate, who was unwilling to have the Lord."

Another said: I bought five yoke of oxen and I go to test them; I ask you, have me excused. The five yoke of oxen are the five things that are attached to the avaricious, who are understood by oxen. For the avaricious man, like an ox, digs and turns the earth through cares. The first yoke is labor in seeking; the second is difficulty in finding; the third is care in preserving; the fourth, anxious delight in possessing; the fifth, pain in losing; and any one of these burdens body and soul with double pressure. Concerning these five yoke Saint Prosper says in the book On the Contemplative Life, to those who serve God as soldiers: "Riches are to be fled from with the whole heart, which those who wish to have them do not keep without care, do not possess without anxious delight, and do not lose without pain."

The third married: I have married a wife, and therefore I cannot come. The Gloss: "because many marry wives not because of fruitfulness but because of desires of the flesh; therefore through this thing the pleasure of the flesh is designated, because of which the disdainful man refuses to come to the supper of God."

Therefore pray to the Lord that we may so flee pride, avarice, and luxury that we may come with all the elect to his supper.

Notes

	Psalm XXXIX, 5. (Ps. XXXIX, 5.) ↩

	Compare Genesis XXXII, 24 and 25. (Cf. Gen. XXXII, 24 et 25.) ↩





Sermon LVII. On the Third Sunday After Trinity

SERMON LVII.

ON THE THIRD SUNDAY AFTER TRINITY.

Rejoice with me, because I have found my sheep which had perished... Rejoice with me, because I have found the drachma which I had lost. Luke XV, 6 and 9.

In the present Gospel according to the moral sense four things are to be noted:

I. What is understood by the hundred sheep and the ten drachmas? II. What is expressed by the hundredth sheep and the tenth drachma, which is lost? III. What is accepted by the man and the woman by whom the sheep and the drachma are sought? IV. What is signified by the friends and neighbors whose congratulation is requested?

I.

Concerning the first, note that by the hundred sheep is understood the number of the elect. For the hundred-number is said to be perfect by manifold perfection. For ten led ten times makes one hundred.

And note that for four causes the elect and good Christians are compared to sheep. 1. For sheep obey the voice of their shepherd. 2. Sheep walk after their shepherd. 3. Sheep delight in the whistle of the shepherd. 4. Sheep in the heat of midday are gathered together with one another.

1. Concerning the first the Lord says, John X, 27: My sheep hear my voice. The Gloss: "they obey my precepts." Therefore like good sheep we ought to hear the voice of the Lord inviting us to good and calling us back from evil. He invites us to good, Exodus XX, 8, where he says: Remember to sanctify the sabbath day. Here every celebrated day is commanded to be observed in holiness and purity of mind and body.

Likewise he invites us to good, Exodus XX, 12: Honor your father and your mother, that you may be long-lived upon the earth. Here it is commanded that parents be honored by children and necessary things supplied to them.

He also calls us back from evil, and the same one forbids it to us, Exodus XX, 3 and following, where he says: You shall not have foreign gods before me... You shall not take the name of the Lord your God in vain. Here it is prohibited that anyone commit perjury, or even issue an oath without great necessity. It follows: You shall not kill. The Gloss: "by hand or by mind, or by withdrawing the counsel of life from him to whom you ought to give it." It follows: You shall not commit adultery. The Gloss, that is, "you shall be joined to no one, except by the covenant of marriage." It follows: You shall not steal. Augustine: "By the name theft is understood every illicit usurpation of another's thing." It follows: You shall not speak false testimony against your neighbor. Hence lying and detraction and calumny are prohibited. It follows: You shall not covet your neighbor's house..., nor all things that are his. Here also mental avarice is prohibited. You shall not desire your neighbor's wife. The Gloss: "he also forbids the will of committing adultery."

2. Concerning the second, note that sheep follow the shepherd. Hence John X, 5 says: My sheep follow me; but they do not follow a stranger, but flee from him. For the Lord precedes us with the staff of the cross; he shows us the pastures of life, whose footsteps we ought to follow. Concerning these footsteps I Peter II, 21 says: Christ suffered for us, leaving you an example, that you may follow his footsteps, etc. Those who go around in dances and follow ball games do not walk after the footsteps of Christ, but of the devil.

3. Concerning the third, note that sheep delight in the whistle of the shepherd. Hence the Lord in Zechariah X, 8: I will whistle to them and gather them, because I have redeemed them. By the whistle of the Lord is understood the sweet remission of the heavenly kingdom. Concerning this promise John X, 28 says: I give eternal life to my sheep, and they will not perish forever.

4. Concerning the fourth, note that sheep are joined and gathered in heat. Through this we are taught, when we are in the heat of some tribulation, what sort of heat the Martyrs of Christ once sustained, who were in great tribulations, but now have come to manifold and unfindable consolations, and this will be the solace of our tribulation.

II.

Concerning the second, note that by drachmas all the elect are understood. And know that according to the Gloss, "a drachma is a coin of a certain quantity having the image of Caesar." Hence the verse:

The drachma, a kind of coin, was worth twice five coins.

Therefore we ought to be like a drachma or coin because of four things: first because of material, second because of form, third because of weight, fourth because of the impression of the image.

1. Therefore the material of the drachma, if it is golden, signifies patience and charity. For just as gold best endures the blows of hammers, and just as crowns of Kings and Emperors are made from gold, so also a man through patience conquers the adversity of tribulations, and through charity is assumed to royal or imperial dignity. But if the material of the drachma is silver, it signifies twofold cleanness and clarity of voice. For just as silver is white and ringing, so also chaste persons on the day of judgment will present clean souls and bright bodies, and in the voice of exultation will perpetually rejoice before their God.

2. The form of the drachma is round, and signifies hope of eternal good. For then we represent roundness in our soul, when we desire with whole solicitude those goods which do not have an end.

3. The weight of the drachma signifies fear of the Lord. Indeed fear of the Lord makes a man grave and weighty, lest he be snatched away like a feather or chaff by every wind of vanity and pleasure of this world, and be dissolved through indecent joy: Blessed is the man who is always fearful 1.

4. The image of this drachma is twofold, namely the image of mercy and the image of justice. And we have this twofold image from God himself our king, of whose coinage we are. For he shows to us in this life the image of highest clemency, through which he will receive all truly penitent persons. But in the future he will show the image of highest justice, through which he will damn all dying without true penance. And so we too ought to be merciful through the generous largess of our alms. We also ought to be just through full restitution of every thing taken away. Zacchaeus had this twofold image, who distributed half of his goods to the poor, and if he had defrauded anyone, restored fourfold 2.

Concerning the second, note also that by the sheep which perishes and by the drachma which is lost, any sinner is understood. For then a man perishes and is lost when, contemning the precepts of God, he declines from good and does evil.

III.

Concerning the third, note that by the man who lost the sheep, Christ himself is understood: who 1. then goes to seek the sheep when he calls man through preaching. 2. Then he also goes when he makes man know and fear that he is going to judge the living and the dead and the age by fire. 3. But then he finds the sheep when the sinner is converted from the error of his way. Thus also he places the found sinner on the shoulders of his clemency and carries him back first into the house of the Church militant and afterward into the house of the Church triumphant.

Note also that by the woman who loses the drachma is noted divine goodness and wisdom, which, so that it may find the sinner, lights a lamp, that is, makes man remember that all sins of delinquents will be revealed on the day of judgment. She also sweeps the house, that is, she effectually suggests that all concupiscences of this world must be swept out on the day of judicial vengeance, and thus she finds the drachma, that is, she compuncts the sinner to penance.

IV.

Concerning the fourth, note that by friends and neighbors the holy Angels are designated, who are friends through fulfillment of the divine will. They are also neighbors through desirable contemplation of the divine face.

Therefore pray to the Lord that through his mercy we may so be called back from the error of sin that with the elect we may be gathered in the homeland. Amen.

Notes

	Proverbs XXVIII, 14. (Prov. XXVIII, 14.) ↩

	Compare Luke XIX, 8. (Cf. Luc. XIX, 8.) ↩





Sermon LVIII. On the Fourth Sunday After Trinity

SERMON LVIII.

ON THE FOURTH SUNDAY AFTER TRINITY.

Be merciful, just as your Father also is merciful. Luke VI, 36.

Four things are to be noted here:

I. Who is the Father to the imitation of whose mercy anyone is invited? II. In what ways is a work of mercy performed? III. What reward is repaid to workers of mercy? IV. With what punishments is a merciless man struck?

I.

Concerning the first, note that our Father, in imitation of whom we ought to be merciful, is God himself, our creator and redeemer, of whom Psalm CII, 8 says: Compassionate and merciful is the Lord: long-suffering and very merciful.

1. He was compassionate in the generous pouring out of his blood for us. For he did not spare his blood, so that he might show to us the fountain of his compassions.

2. He is merciful in the bestowal of manifold benefit. For innumerable are his benefits, which he administers daily to our necessities.

3. He is long-suffering in the long-lasting toleration of our crimes. For our excesses which he himself has tolerated most patiently for many years can scarcely be numbered.

4. He is very merciful in the clement receiving of penitents. For most clemently he receives sinners, provided that they wish truly to do penance.

II.

Concerning the second, note that at least fourteen are the works of mercy, of which seven are corporal and seven are corporal.

The first spiritual work of true mercy is to pray devoutly for those opposing us. Hence the Lord says, Matthew V, 44 and 45: Pray for those persecuting and calumniating you, that you may be sons of your Father, who is in heaven. But he who wishes devoutly to pray for enemies ought not to ask against them the judgment of the Lord and the condemnation of eternal punishment. Because of this the Lord says in today's Gospel (Luke VI, 37): Do not judge, that is, do not ask God's judgment against your evildoers, and you will not be judged, that is, you will not be subjected to God's judgment. Do not condemn, that is, do not wish condemnation for your enemies, and you will not be condemned, that is, you will not suffer eternal condemnation.

The second is to forgive from the heart those injuring us. Hence the Lord says in today's Gospel (Luke VI, 37): Forgive and you will be forgiven. Augustine: "There are many kinds of alms, but nothing is greater than this, when from the heart we forgive what anyone has sinned against us." Hence it is also said in Matthew XVIII, 21 and 22: Peter approaching Jesus said: Lord, how often will my brother sin against me, and shall I forgive him? up to seven times? Jesus says to him: I do not say to you up to seven times, but up to seventy times seven. The Gloss: "Seventy times seven, that is, as often as he can sin in a day," that is, four hundred and ninety times.

The third is faithfully to instruct the ignorant. And note that the ancient fathers were most faithful in the instruction of their sons; so also now fathers and mothers are bound to instruct their sons, whether they are carnal or spiritual. Hence Augustine: "Before all things I admonish you, both men and women, who have received children in baptism, that you know yourselves to have stood as sureties before God for those whom you received from the sacred font. Therefore always admonish them to keep chastity, to love justice, to have charity; before all things both you yourselves hold the creed and the Lord's prayer, and show them to those whom you have received from the font."

The fourth is to strike and correct delinquents. Hence Proverbs XIII, 24: He who spares the rod hates his son; but he who loves him instructs him urgently. Likewise Proverbs XXII, 15: Foolishness is bound together in the heart of a boy, and the rod of discipline will drive it away. Likewise Proverbs XXIII, 13 and 14: Do not withdraw discipline from a boy; for if you strike him with a rod, he will not die. You will strike him with a rod and will free his soul from hell.

The fifth is patiently to endure those striking and harming us. Hence the Lord in Luke XXI, 16 and following admonishes to patience, saying thus: You will be handed over by parents and brothers and relatives and friends, and some of you they will put to death; and you will be hated by all because of my name. It follows: In your patience you will possess your souls. The Gloss: "Patience is the root and guardian of all virtues." But true patience is to tolerate another's evils calmly and to be moved by no pain against him who inflicts evils. Likewise the Apostle to the Hebrews X, 34: You received the seizure of your goods with joy, knowing that you have a better and lasting substance.

The sixth is to counsel the perplexed and delirious. Hence Proverbs XV, 22: Thoughts are scattered where there is no counsel; but where there are many counselors, they are confirmed. Ecclesiasticus VI, 6: Let one of a thousand be your counselor. Note that blessed Paul is a good counselor, who says thus in I Corinthians VII, 25: Concerning virgins I do not have a command of the Lord, but I give counsel. The Gloss: "inspired to me by the Holy Spirit." I give, I say, counsel not of marrying, but of containing oneself. Therefore evil counselors are those who dissuade men from virginity and many other goods. Concerning those counselors Ecclesiasticus XXXVII, 9 says: Guard your soul from an evil counselor.

The seventh spiritual work of mercy is to bring consolations to the sad and weeping. Hence Job says concerning himself, XXIX, 13 and 23: The blessing of the one about to perish came upon me, and I consoled the heart of the widow. And when I sat like a king, with the army standing around me, nevertheless I was a consoler of mourners. These seven spiritual works of mercy are noted in this verse:

I pray, I forgive, teaching, I strike, I endure, I counsel, I console.

There are also seven other corporal works of mercy, namely, to visit the sick, to give drink to the thirsty, to feed the hungry, to redeem captives, to clothe the naked, to gather pilgrims into hospitality, and to bury the dead. The Lord commends the first six, Matthew XXV, 35 and 36, where he says: I hungered, and you gave me to eat; I thirsted, and you gave me to drink; I was a guest, and you gathered me in; naked, and you covered me; infirm, and you visited me; I was in prison, and you came to me. Concerning the seventh Tobias is commended. These seven are noted in this verse:

I visit, give drink, feed, redeem, cover, gather, bury.

III.

Concerning the third, note that to the merciful will be given a good measure, and packed together, and shaken together, and overflowing, as is said in today's Gospel (Luke VI, 38).

1. A good measure is said to be in the glorification of bodies. For the bodies of the merciful will be glorified, and in all their members they will be good and praiseworthy.

2. A packed-together measure will be given in the beatification of souls. For the souls of the merciful will be packed together and united in all their powers. For they will have understanding without error, memory without forgetfulness, thoughts without wandering, affections without infection of vicious concupiscences.

3. A shaken-together measure will be given in the participation of each heavenly joy. For the individual joys of the elect will be shaken together by the hand of charity, which exists there as queen, and poured into the laps of merciful souls. For any soul will rejoice as much concerning the happiness of another as concerning its own.

4. An overflowing measure will be given in the sweetest enjoyment, namely of eternity itself; nevertheless they will not be able to drink it up, since it overflows with the desire of all the blessed having been satisfied.

IV.

Concerning the fourth, note that the punishment of merciless men is that eternal fire; and indeed quite justly, because the tenacious and avaricious, through aridity of good work and impiety of heart, have put on the nature of that infernal fire, which is known to be arid and impious; it is fitting that they be tormented perpetually in eternal fire.

Dearest ones, pray to the Lord that we may so exercise works of piety now, that with the elect we may receive eternal rewards. Amen.



Sermon LIX. On the Fifth Sunday After Trinity

SERMON LIX.

ON THE FIFTH SUNDAY AFTER TRINITY.

Jesus, sitting, was teaching the crowds from a little boat. Luke V, 3.

Two things are to be noted here:

I. What is the little boat in which the Lord sat? II. What is the teaching which he taught?

I.

Concerning the first, note that the little boat of the Lord is fourfold. The first is the gracious Virgin; the second is the precious Rod; the third is the glorious Church; the fourth is the virtuous Soul.

1. Therefore the first little boat is the gracious Virgin, that is, Blessed Mary, who is well called gracious, that is, full of graces. Hence the Angel greeting her, Luke I, 28, said: Hail, full of grace 3. For to other saints distributions of graces were given, but to the Blessed Virgin the whole fountain of graces was given. This is the little boat through which the Lord descended into the world, which is figured by the fortified city and Idumaea. This world is called a fortified city because it fortifies and arms its citizens, that is, its lovers, with riches, delights, and honors, so that they cannot be struck by the dart of the word of God unto salvation. The prince of this city is the devil, as Christ himself testifies, John XII, 31 and XIV, 30. The world is also called Idumaea, which is interpreted bloody, because today in the world cursing, lying, homicide, theft, and adultery have overflowed, and blood has touched blood 1.

Therefore the Lord, wishing to come into the world for our redemption, said in the counsel of his Angels, Psalm LIX, 11: Who will lead me into the fortified city? who will lead me into Idumaea? Gabriel the Archangel answered, who was the paranymph of the Blessed Virgin Mary, that is, the guardian of her virginity: The Virgin Mary, he says, has been made like a merchant's ship, carrying her bread from afar 2. To whom the Lord said: "Return therefore and say to her that through her I wish to be led into the world." But the Angel, returning with haste to the Virgin, said: Hail, full of grace; the Lord is with you. As if he said: The Lord is now ready to be with you, that is, he will enter into your most clean womb. But after the consent of the Virgin, the Lord immediately entered into her, whom she in her own time brought forth into the world. It is good, dearest ones, that we sinners send ahead our little gifts, that is, our prayers, tears, alms, and fasts, through this faithful little boat to our judge, so that when we come, we may find him favorable. For she will manage our business best.

2. The second little boat was the precious Rod, that is, the Lord's cross, which is well called precious, as if full of price. For the price of the whole world hung on it. Concerning this it is said, Matthew IX, 1: Jesus, ascending into the little boat, crossed over and came into his own city. The city of the Lord here is called Capharnaum, which is interpreted field of consolation, and signifies the pleasantness of paradise. Therefore Jesus, knowing that he came forth from God and goes to God 4, ascended into the little boat of the cross, and crossing over through death came into his own city, that is, into the paradise of exultation, into which he also led the confessing thief in one hour according to his promise, which many elect in many thousands of years could not enter because they did not have the little boat of the cross.

And in this it is clear that if this is the swiftest, it is also the most secure: for all who will have been found in it, God the Father protects and defends. Hence the Son himself says to the Father, Luke XXIII, 46: Father, into your hands I commend my spirit. He also speaks to the Father, John XVII, 24: Father, those whom you have given me, I wish that where I am, they also may be with me. Therefore if the spirit of the Son is in the hands of the Father, certainly also the souls of his beloved ones will be in his hands.

3. The third little boat is the glorious Church. But that the Church is called glorious, the Apostle testifies to the Ephesians V, 25 and following: Christ loved the Church and handed himself over for her, so that he might sanctify her, cleansing her by the washing of water in the word of life, so that he might present to himself a glorious Church, not having spot or wrinkle. And so the Lord requires two things in those who wish to be of the Church, namely that there be in them no spot of lust, nor wrinkle of avarice. Concerning this ship it is said in Luke V, 3: Ascending into one ship, which was Simon's, and sitting, he taught the crowds from the little boat. Therefore the Church is called the little boat of Simon because the Church was first entrusted by the Lord to Simon Peter.

The Church also suitably has the likeness of a little boat. For a little boat is narrower both at the beginning and at the end, but broader in the middle. Thus also the Church at its beginning had few faithful, and at the end will have few. But at the beginning of the Church the true faithful were subject to many tribulations and distresses, and at the end they will be similarly subject. For the Lord says, Matthew XXIV, 12: Because iniquity has abounded, the charity of many will grow cold. It is also said in Luke XVIII, 8: The Son of Man coming, do you think he will find faith on earth?

4. The fourth little boat is the virtuous Soul, that is, not idle in virtues. Concerning this it is said in Mark IV, 37 and 38: A great storm of wind was made, and the waves were sending into the ship, so that the ship was being filled. And Jesus was in the stern, sleeping upon a pillow; and they wake him and say to him: Teacher, does it not concern you that we perish? Therefore our soul ought to be like a little boat, in which Jesus also ought to rest upon the pillow or cushion of peace and meekness. But because often a storm of temptations rises, which the soul sustains from the importunities of demons or evil men, or also from the disturbance of its own flesh, it is necessary that we always implore God's help; and he himself will check the wind of temptations, and thus great tranquillity will be made in the soul.

And note that this little boat consists of four things, namely bow, stern, side, and keel. And by these the four cardinal virtues are understood. 1. The bow is the first part of a ship and signifies prudence, through which we ought to foresee for ourselves where, namely, we are going to go. For we shall go before the tribunal of Christ, so that each one may receive the proper things of the body, according as he has done, whether good or evil, as the Apostle says in II Corinthians V, 10. 2. The stern is the posterior part of the ship, and signifies justice, in whose possession is the rudder of the little boat, because justice guards the way of the innocent, as is said in Proverbs XIII, 6, or also in the same book, Proverbs XI, 3: The justice of the simple will direct his way. But justice is to desire or acquire no thing against the command of God, and fully to restore every thing unjustly acquired. 3. The side is called the side of the little boat, and by this fortitude is understood. But we need twofold fortitude, namely lest prosperous things lead us into vanity of heart, and lest adversities break us through excessive sadness. 4. But the keel is called the belly or bottom of the little boat, and signifies temperance, which is necessary to us, namely so that we abstain from and avoid all those things through which both God is disturbed and the neighbor burdened and one's own soul disturbed.

II.

Concerning the second, namely concerning the teaching of Christ, note that sitting in the Virgin, on the Cross, in the Church, in the Soul, he teaches three things, namely goodness, discipline, and knowledge 5. Goodness pertains to the neighbor, discipline to oneself, knowledge to the triune and one God.

Goodness consists in this, that no one harm or offend his neighbor either by heart or by mouth or by work. Hence the Lord says, Matthew XII, 35: A good man from the good treasure of his heart brings forth good things.

Discipline consists in this, that one not consent to the lust of the flesh, but that the flesh, lest it be wanton, be corrected with discreet moderation. Hence in Psalm II, 12: Embrace discipline, lest at some time the Lord be angry and you perish from the just way.

Knowledge consists in this, that we love the triune and one God from the whole heart, and worship him with whole virtue, that is, serve him with whole virtue.

Therefore pray to the Lord that we may so hear and do his teaching that on the day of judgment we may see him with a joyful face. May he deign to grant this to us, who lives and reigns as God through all ages of ages. Amen.

Notes

	Hosea IV, 2. (Osee, IV, 2.) ↩

	Proverbs XXXI, 14. (Prov. XXXI, 14.) ↩

	Luke I, 28. (Luc. I, 28.) ↩

	John XIII, 3. (Joan. XIII, 3.) ↩

	Psalm CXVIII, 66. (Ps. CXVIII, 66.) ↩





Sermon LX. On the Sixth Sunday After Trinity

SERMON LX.

ON THE SIXTH SUNDAY AFTER TRINITY.

If you offer your gift at the altar, and there you have remembered that your brother has something against you, leave your gift there before the altar, and go first to be reconciled to your brother; and then, coming, you will offer your gift. Matthew V, 24.

Three things are to be noted here:

I. What is expressed by the altar upon which the gift ought to be offered? II. What kind of gift is each person admonished to offer? III. What reconciliation is commanded to be made to a brother?

I.

Concerning the first, note that the altar upon which we ought to offer gifts is understood as the Son of God. Concerning this altar John says in Apocalypse, chapter VI, 11, that he saw souls under the altar, to whom single white robes were given, and it was said to them that they should rest. There the Gloss says: "Christ is the altar whom the faithful offer, and upon whom they offer, and whom they have as a defense of their protection." Therefore the souls of the elect, clothed with the robe of eternal brightness, sweetly rest under this altar. May God grant us that we too may deserve to rest there!

Likewise, concerning this altar John says in Apocalypse VIII, 3: An Angel came and stood before the altar having a golden censer; and many incenses were given to him, that he might give from the prayers of all the Saints upon the golden altar which is before the throne of God. The Gloss: "It is Christ, who offered himself, and upon whom the Church offers prayers to God." And note that the Angel standing by this altar is the grace of God, which has in its hand the golden censer, that is, charity, and all the aromas of prayers and good works, which the faithful have placed on the censer of charity, this grace of God offers upon the golden altar, that is, upon Christ, so that through this he may also be propitious to their sins.

II.

Concerning the second, note that we ought to offer the Lord a gift from heart, from mouth, and from work. For heart, mouth, and hands are three chambers of treasures. But the Holy Spirit persuades us to offer gifts, saying thus, Proverbs XXI, 14: A hidden gift extinguishes angers; and a gift in the bosom, namely of Christ, extinguishes the greatest indignation. Likewise Proverbs XXII, 9: He who gives gifts will acquire victory and honor.

And note that he who offers his gifts into the bosom of Christ obtains three things because of this: namely divine propitiation, subjugation of demons, and heavenly exaltation, as can be proved through the aforesaid authorities.

I. Therefore from the heart we ought to offer a threefold gift, namely the intention of good will, devotion of holy meditation, and affection of dutiful compassion.

1. The intention of good will was commended in the birth of Christ, when the Angels sang (Luke II, 14): Glory to God in the highest, and on earth peace to men, etc. Concerning good will Gregory also says thus: "Before the eyes of God the hand is never empty of a gift if the ark of the heart has been filled with good will. For nothing richer is offered to God than good will."

2. Concerning devotion of meditation it is said in Psalm XVIII, 15: The meditation of my heart is always in my sight. Lord, my helper and my redeemer. And so, dearest brothers, we ought always to turn the face of our meditations toward that region from which God's benefits have come to us; and this must be done day and night. Hence it is said in Psalm LXI, 7: I was mindful of you upon my bed; in the mornings I will meditate on you, etc. And certainly in meditation of this kind the fire of charity will burn wondrously.

3. Concerning affection of compassion it is said in Job XXX, 25: I once wept over him who was afflicted, and my soul had compassion on the poor man. Likewise I Corinthians XII, 25 and 26: The members are solicitous for one another. And if one member suffers anything, all the members suffer together. But alas, certain persons are so bestial and wolfish that they do not have compassion over the miseries of the poor, orphans, and widows.

II. We ought also from the mouth to offer the Lord a threefold gift.

1. The first is sincerity of prayer. It is said in Psalm XVI, 1: Receive with your ears, Lord, my prayer, not on deceitful lips. Note that this prayer is accepted by the Lord, which is brought forth by non-deceitful lips; but that which is brought forth by deceitful lips is heard least of all. But deceitful lips are those which seek good for themselves and wish evil for the neighbor. Likewise in Psalm LXXXVII, 3: Let my prayer enter into your sight. But he who wishes that his prayer enter into the sight of God must cast from his heart the filths of pride, envy, avarice, and luxury. Hence it is said in Psalm LXV, 18: If I have looked upon iniquity in my heart, the Lord will not hear.

2. The second, concerning assiduity of thanksgiving, Ecclesiasticus I, 15: I will praise your name continually and will praise it together in confession. We continually receive the benefits of Christ; hence it is worthy that we continually give thanks. Hence it is that the Priest daily says in the Mass: "Let us give thanks to the Lord our God."

3. The third, concerning sweetness of consolation, Proverbs XXXI, 6: Give strong drink to the mourners, and wine to those who are bitter in soul. Or the Apostle in I Thessalonians V, 14: Console the fainthearted.

III. We ought also from the hand or work to offer a threefold gift. The first is maceration of the body. The second, offering of tithes. The third, distribution of alms.

1. Concerning maceration of the flesh it is said in Apocalypse XIV, 1 and 2, that the Lamb was standing upon Mount Sion, and with him one hundred forty-four thousand..., whose voice was like players on the cithara playing on their citharas. By those cithara-players are understood good Christians, who thin their flesh through fasts and other holy labors, whose voice will sound sweetly in the sight of the Lamb.

2. Concerning the offering of tithes it is said in Malachi III, 10 and following: Bring every tithe into the barn, and let there be food in my house, and prove me in this, says the Lord, whether I shall not open for you the floodgates of heaven and pour out blessing for you unto abundance. And I will rebuke the devourer for you, and he will not corrupt the fruit of your earth; nor will the vine in the field be sterile, says the Lord of hosts. And all nations will call you blessed. From the words set before us it is gathered that the Lord promises three things to those who faithfully will have given their tithes. The first is that he will give abundance of crops and wine. The second is that he will remove pestilence from them. The third is that in the future he will give them the substance of heavenly blessedness.

3. Concerning the distribution of alms Raphael says to Tobias, XII, 9: Alms frees from death, and it is that which purges sins and makes one find mercy and eternal life. Behold three goods which come from alms, namely that through it eternal death is escaped, every sin is washed away, and eternal life is found.

III.

Concerning the third, note that it is commanded to each person that he be reconciled to his brother or neighbor whom he remembers himself to have offended. And this reconciliation is so pleasing to the Lord that no offering of a gift is preferred to it; hence he commands that a man return to make reconciliation before he even places upon the altar that gift which he has already carried to the altar.

And note that the Lord in today's Gospel sets down a threefold kind of sin by which one sins against the neighbor, which nevertheless is frequently committed by men and reckoned as nothing. The first is anger and indignation. Hence he says: But I say to you that everyone who is angry with his brother will be liable to judgment 1. The second is proclaimed anger. It follows: But he who will have said to his brother, raca, will be liable to the council. The third is derisive reviling. It follows: But he who will have said, fool, will be liable to the fire of gehenna. If therefore he who is angry with his neighbor without cause, and who shouts raca, and who calls him a fool, incurs the judgment of divine strictness, and the council of diabolical congregation, and the gehenna of perpetual damnation, what about those who through detractions, thefts, calumnies, robberies, usuries, homicides, and very many other evils offend and harm their neighbors?

Therefore pray to the Lord that we may so satisfy each one whom we have harmed, that on the day of judgment we may find his grace and mercy. May he deign this to us, etc.

Notes

	Matthew V, 22 and following. (Matth. V, 22 et seq.) ↩





Sermon LXI. On the Seventh Sunday After Trinity, Opening

SERMON LXI.

ON THE SEVENTH SUNDAY AFTER TRINITY.

Jesus, taking the seven loaves, giving thanks, broke them and gave them to his disciples that they might set them before, and they set them before the crowd. And they had a few little fish; and he blessed them and commanded them to be set before. Mark VIII, 6 and 7.

Two things are to be noted here:

I. What is understood by the seven loaves and the few little fish? II. What is expressed by the seven baskets which are filled from fragments of the loaves and fish?

I.

Concerning the first, note that by the seven loaves, according to the interlinear Gloss, are understood the seven gifts of the Holy Spirit. For just as bread strengthens the heart of man 1, so also the Holy Spirit strengthens the inner man by his gifts. Hence Paul says to the Ephesians I, 14 and 16: I bend my knees to the Father of our Lord Jesus Christ..., that he may grant you to be strengthened with virtue through his Spirit in the inner man.

The first loaf is the gift of wisdom. By the gift of wisdom we know our Creator, without whose knowledge every man is a beast. This loaf is broken into three pieces, because through the gift of wisdom we are strengthened so that we may know three things in our Creator, namely perfect wisdom, benign patience, and absolute power. Through wisdom he sees all things that are done under the sun. Through patience he overlooks very many of those things that are done. Through power he will punish all things that are done evilly in the world.

1. Concerning the wisdom of God seeing all things, Ecclesiasticus XXIII, 28 and 29 says: The eyes of the Lord are much brighter than the sun, looking around all the ways of men, and the depth of the abyss, and beholding the hearts of men into hidden parts. For to the Lord God all things are known before they were created; so also after perfection he beholds all things.

2. Concerning the benign patience of God, the Apostle says to the Romans II, 4: Do you contemn the riches of his goodness and patience and long-suffering? Do you not know that the kindness of God leads you to penance? Therefore it is good, dearest ones, that we kindly fall down at the feet of God's patience, and there ask pardon for our sins with a contrite heart.

3. Concerning the power of God punishing all enormities, Wisdom XVI, 13 and 15 says: You are, Lord, the one who has power of life and death; and it is impossible to escape your hand. Hence it is also read in II Maccabees VI, 25 and 26, that a certain Eleazar from the chief Scribes, who had kept the law of God excellently from boyhood, when he was eighty years old and by order of King Antiochus was compelled to eat swine flesh, answered: It is not worthy that through this I acquire a stain and execration for my old age. For even if in the present time I am rescued from the torments of men, still neither living nor dead shall I escape the hand of the Almighty. Therefore it is good, dearest ones, that we correct ourselves before we are punished by the power of God.

The second loaf is the gift of understanding. This loaf strengthens us for knowing the household of our Lord, namely the Angels and blessed souls who are in the homeland, in whom with the eye of understanding we ought to see three things, namely brightness of cleanness, uniformity of concord, and most peaceful charity.

Concerning the first the Apostle says in I Corinthians XV, 41 and 42: One is the brightness of the sun, another the brightness of the moon, and another the brightness of the stars. For star differs from star in brightness; so also is the resurrection of the dead. Concerning any happy soul that rests with the Lord it is also said in Wisdom X, 14: The Lord gave him eternal brightness. Likewise to the Philippians III, 20 and 21: We await the Savior, our Lord Jesus Christ, who will reform the body of our humility, conformed to the body of his brightness.

2. Concerning the second, namely concerning the concord of Angels and holy souls, it is said in Job XXV, 2: Who makes concord in his high places. Likewise Ecclesiasticus XXV, 1 and 2: In three things my spirit is pleased, which are approved by God and men: the concord of brothers, that is, of holy Angels, and the love of neighbors, that is, of all the elect, and a man and woman well consenting to each other, that is, spirit and flesh, which will consent to each other excellently in the homeland.

3. Concerning the third, namely the charity of Angels and holy souls, I John IV, 16 says: God is charity, and he who remains in charity remains in God and God in him. Angels and holy souls remain in God; therefore they have most perfect charity. Therefore it is good, dearest ones, that we also in this life through cleanness of mind and body, through concord of peace, and through mutual charity labor to come to the company of Angels and holy souls.

The third loaf is the gift of counsel. For when our creator and the household of the Creator have been known, so that we may come to the same Creator and his household, this loaf counsels three things to us. The first is that we flee evils; the second, that we do good things; the third is that we always fix the eye of hope on the Lord. Concerning these three things Psalm XXXIII, 15 and 16 says: Turn away from evil and do good. It follows: The eyes of the Lord are upon the just, etc.

1. Therefore first we ought to turn away from every evil that can be committed either by heart or by work or by mouth. 2. Second, we ought to do every good which we know to exist as pleasing to God, and by which we can profit the salvation of our souls; through which we can also effect the usefulness of our neighbors. 3. Third, we ought always to fix the eye of hope on God, because the eyes of the Lord are upon the just, namely so that he may repay them the wage of their labors. Hence Ecclesiasticus XI, 24: The blessing of God hastens into the reward of the just man.

The fourth loaf is the gift of fortitude. Through this loaf we receive strength against three impediments of counsel: the devil, the world, and the flesh. Therefore strengthened by the loaf of fortitude we resist the devil, despise the world, and subject the flesh to the spirit.

1. Concerning this James IV, 7 says: Resist the devil, and he will flee from you. Likewise I Peter V, 8 and 9: Your adversary the devil goes around like a roaring lion seeking whom he may devour; resist him, strong in faith. 2. Concerning the second, namely concerning contempt of the world, James IV, 4 says: Adulterers, do you not know that friendship of this world is enemy of God? Therefore whoever will have wished to be a friend of this age is constituted an enemy of God. Those words are sufficiently terrible to lovers of the world. Likewise I John II, 13: Do not love the world, nor the things that are in the world. If anyone loves the world, the charity of the Father is not in him. 3. Concerning the third, namely concerning the flesh to be subjected, it is read in Genesis XVI, 6 and 9, that Abraham said to his wife Sarah: Behold your handmaid is in your hand; use her as you please. It follows: Therefore when Sarah afflicted her, she began flight; to whom the Angel appearing said: Return to your mistress and humble yourself under her hands. By Abraham God is understood; by Sarah, however, the soul which is the bride of God; by the handmaid the flesh is understood. Therefore when the soul, at the command of God, afflicts the proud flesh, the flesh begins flight, that is, pretends itself to be infirm; to which the Angel, that is, the grace of God, persuades that it return to its mistress and serve her faithfully and humbly in the service of God.

The fifth loaf is the gift of knowledge. This loaf, after we have received fortitude against the devil, the world, and the flesh, teaches us to consider three things, namely whence we have come, where we now are, and where we are going.

1. Therefore first we ought to know that certainly we have come from something quite vile, and through very many pains and anxieties of the mother. Hence Wisdom VII, 1, 3 and following: In the womb of my mother I was shaped as flesh... And being born, I emitted the first voice like all, weeping; I was nourished in wrappings and with great cares. For none of the kings had another beginning of birth.

2. Second, we ought to know that we dwell in the midst of snares. Hence Ecclesiasticus IX, 20: Know that you will enter in the midst of snares, and will walk upon the arms of the grieving. It is also read that blessed Antony in his prayer saw the world full of snares. The snares of this world are arms by which the grieving, that is, demons, who grieve over our salvation, attack us.

And note that among these snares there are as it were three chief ones, namely the proud man, the avaricious man, and the fornicating woman. Concerning the first Ecclesiasticus XI, 32 says: As a goat is led into a snare, so also the heart of the proud. Goats which climb elevated things are the proud whom the devil drags down into the deep by the snare of pride. Concerning the second Proverbs XI, 15 says: He who avoids snares will be secure. Certainly he who avoids the snares of avarice will then be secure when each one renders an account of his stewardship, and when against the avaricious the stone from the wall will cry out, and the wood which is between the joints of buildings will answer, as is said in Habakkuk II, 11. Concerning the third Ecclesiastes VII, 27 says: I have found a woman more bitter than death, who is the snare of hunters. Of hunters, that is, of demons who hunt souls to death. Likewise Ecclesiasticus IX, 3: Do not look upon a many-willed woman, lest perhaps you fall into her snares.

3. Third, we ought to know that we are going to the strictest examination of our whole life. Concerning this examination Paul says in I Corinthians I, 13: The work of each one will be manifest; for the day of the Lord will declare it, because it will be revealed in fire, and of what sort the work of each one is, the fire will prove. On this place the Gloss says: "This is the day of man acting at his own nod, but in the judgment or death of anyone it is the day of the Lord judging according to merits." O how happy is that one who will pass through the judicial fire without burning, so that he may go to everlasting refreshment!

The sixth loaf is the gift of piety, which well follows the fifth. For it is necessary for man that through works of piety he make friends for himself, who may protect him both in the dangers of this world and in the crisis of judgment. Therefore through the loaf of piety we are persuaded to pursue piety in three things, namely in giving, in lending, and in forgiving.

1. Concerning the first Ecclesiasticus XIV, 13 and 14 says: Before death do good to your friend, and according to your strength, stretching out, give to the poor. Likewise Tobias to his son, IV, 9 and 11: If much shall be yours, give abundantly; if little shall be yours, strive willingly to share even a little... Because alms frees from every sin and from death, and will not permit the soul to go to darknesses. 2. Concerning the second, Psalm XXXVI, 26: The just man has mercy all day and lends; and his seed, that is, his work, will be in blessing. Likewise in Psalm CXI, 5 and 6: Pleasing is the man who has mercy and lends; he will arrange his words in judgment, because he will not be moved forever. 3. Concerning the third, namely that we pardon or forgive, we are admonished in Matthew XVIII, 35: My heavenly Father will hand you over to torturers, if each of you does not forgive his brother from your hearts.

The seventh loaf is the gift of fear of the Lord. For fear is as it were the enclosure and guard of all good works. But we ought especially to fear three things.

1. Namely lest the most dear and best one be offended. 2. Likewise lest supercelestial blessedness be lost. 3. Besides lest infernal unhappiness be incurred.

Therefore we ought to fear lest we offend our Creator, who is best, and for that reason ought to be most dear. And certainly he who will have offended his Creator will be offended by every creature of the Lord on the day of judgment. We ought also to fear lest we lose heavenly blessedness and lest we incur infernal unhappiness.

NOTE also that by the few little fish are understood faith and hope. Faith, I say, concerning the goods prepared by God, and hope concerning the goods promised by God. And faith and hope are well compared to little fish, because just as fish are beaten by waves and nevertheless always strive upward against the whirlpool, so also faith and hope, although they are punished by various tribulations in this world, nevertheless make men always strive toward higher things, where there is the sweetness of that eternal fountain.

Notes

	Psalm CIII, 15. (Ps. CIII, 15.) ↩





Sermon LXI, Conclusion

II.

Concerning the second, note that by the seven remaining baskets filled with loaves and fishes are understood the seven dowries of soul and body, which will be given to those who, through the nourishment of the seven gifts of the Holy Spirit and through the refreshment and consolation of faith and hope, have come to the homeland of eternal brightness. But these are the dowries: brightness, agility, subtlety, impassibility, knowledge, love, enjoyment. The first four will be given to the glorified body. The last three are conferred upon the happy soul.

Therefore ask the Lord that through the gifts of the Holy Spirit, and through faith and hope, we may be so sustained on the way of this world that also before God we may rejoice together concerning the seven dowries. May the same Jesus, blessed forever, deign to grant this to us. Amen.



Sermon LXII. On the Eighth Sunday After Trinity

SERMON LXII.

ON THE EIGHTH SUNDAY AFTER TRINITY.

Every tree that does not make good fruit will be cut down and sent into the fire. Matthew VII, 19.

Three things are to be noted here:

I. What is understood by a good or bad tree? II. Through what is a good or bad tree known? III. What reward, or what punishment, is promised to good or bad trees?

I.

Concerning the first, note that any human being is called and is a tree. Hence it is read in Mark VIII, 24, that a certain blind man enlightened by the Lord, when he was asked whether he saw anything, answered: I see human beings walking as trees. Therefore a good human being is a good tree, and a bad human being is a bad tree. But a good human being is a tree under which the holy Trinity rests with grace. Hence it is read in Genesis XVIII, 2 and following, that three men appeared to Abraham: when he had seen them, he ran to meet them from the door of the tent and adored to the ground. And he said: Lord, if I have found grace in your eyes, do not pass by your servant, but rest under the tree.... And he prepared for them hearth-baked loaves from fine flour, and cooked a very tender and excellent calf, and brought butter and milk, and the calf which he had cooked, and placed it before them. By Abraham any faithful person is understood. But by the three men the holy Trinity is figured, namely Father, Son, and Holy Spirit. But any faithful person ought continually to implore the holy Trinity and indivisible unity, that it may deign to rest under the tree of his heart.

But so that the holy Trinity may rest in us more willingly, we ought to set four things before it.

The first is bread prepared from fine flour, through which the cleanness of chastity is figured. But this ought to be hearth-baked, because for this, that a human being may preserve chastity, it is necessary for him continually to remember his death.

The second is the very tender and excellent calf, through which the mortification itself of the flesh is designated, because the flesh is as it were a certain wanton calf, which is to be killed through abstinence and cooked in the water of tears. Young men macerating their bodies for God's sake set before the Lord a very tender and excellent calf. But old men offering their bodies to God set before the Lord a hard ox, which has long drawn the plow of the age.

Third, butter is to be set before the Lord, through which visceral mercy is signified, so that, namely, in place of butter, with our alms, as with something sweet, we may anoint the inward and outward distresses of the poor.

Fourth, we ought to set milk before the Lord, through which the instruction of subjects is shown. For children are nourished by milk. Thus anyone ought faithfully to educate his children and the rest of his household, namely that they may serve God in all honesty of morals and sanctity of life; otherwise he will have to render an account concerning all of them before God.

A bad human being also is a tree under which demons dwell. Hence it is said in Isaiah XXXIV, 14 and 15: There the lamia lay down and found rest for herself. There the hedgehog had a den, and nourished her young, and dug around, and kept warm in its shade; there kites were gathered, one to another. The lamia, which is a most cruel beast, raging even against the buried bodies of the dead, signifies the devil, who will rage against the souls of sinners buried in hell. By the hedgehog, which is surrounded with many hard and sharp bristles, the devil also is figured, who will disquiet the unjust with a thousand torments. By the kites which snatch chicks and tear them, demons also are understood, who will perpetually tear apart the impious fleeing to the wings of the Lord. And certainly all the aforesaid demons now dwell in the hearts of sinners.

II.

Concerning the second, note that any tree, whether it is good or bad, is known from its fruit. For, as Truth says in today's Gospel, a good tree cannot make bad fruits, nor can a bad tree make good fruits 1. Hence the Lord also says, Matthew VII, 20: From their fruits you will know them.

But what the fruit of a good tree is, Paul shows in Galatians V, 22 and 23, speaking thus: But the fruit of the spirit, that is, of those trees under which the Spirit rests, is charity, which calls the heart from earth to heaven. Joy, that is, purity of knowledge. Peace, when human beings do not disquiet one another. Patience of adversities. Long-suffering of expectation concerning the promises of God. Goodness, that is, sweetness of soul. Benignity, largeness of things. Meekness, when a human being is not unmanageable, but rather manageable. Faith, certainty concerning invisible things. Modesty, when a human being keeps measure in words or in deeds. Continence, when a human being abstains from unlawful things. Chastity, when a human being rightly uses what is lawful. Behold the twelve fruits of the good tree, which are expounded according to the Gloss.

Likewise three other good fruits are put at Ephesians V, 9, where Paul says: The fruit of light is in all goodness and justice and truth, namely that a human being may be good in heart, just in work, and truthful in mouth. Therefore the tree ought not rejoice if it has only leaves, that is, good words, unless it also has good fruits, that is, good works. Hence the Lord says today in the Gospel, Matthew VII, 21: Not everyone who says to me, Lord, Lord, will enter into the kingdom of heaven, but he who does the will of my Father, who is in the heavens, he will enter into the kingdom of heaven.

What also is the fruit through which a human being is known to be a bad tree, the Apostle manifests in Galatians V, 19 and following, speaking thus: The works of the flesh are manifest, that is, of those who live according to the flesh, and for that reason will die by eternal death. These are fornication, that is, the work of lust. Uncleanness, which is against nature. Immodesty, not to live modestly. Luxury, any excess; service of idols, to the letter, or the covetous man. Sorceries, to the letter, or depraved counsels; persevering enmities. Contentions, in words; rivalries, when two tend toward evil. Angers, namely a sudden tempest of the soul. Quarrels, when human beings strike one another from anger. Dissensions, when they make parties and tumults in the Church. Sects, that is, heresies. Envy concerning others' goods. Homicides, to the letter, or lying detractions. Drunkennesses, continual excessive feasts, and things similar to these, which I preach to you before the judge, while it is permitted to repent, as I foretold: because those who do such things will not obtain the kingdom of God; therefore they will be damned in hell. Behold, you have the twelve fruits of the bad tree expounded according to the Gloss.

III.

Concerning the third, note that the reward of good trees will be that, namely, they will be transplanted into the paradise of the Lord. Hence Jeremiah XVII, 7 and 8: Blessed is the man who trusts in the Lord, because of the security of conscience; and the Lord will be his trust, in the separation of body and soul; and he will be like a tree that is transplanted over the waters of eternal refreshment; that sends its roots, that is, the palate of the soul, toward the moisture of divine consolation; and he will not fear when the heat of judicial discernment comes; and his leaf will be green, that is, he will never be silent from the praise of God; nor will he ever cease to make fruit, that is, he will always be gladdened in those fruits which he brought from the harvest of the Church militant.

The punishment also of bad trees will be that they will be cut down by the axe of eternal death, which they have sharpened through their sins; but, cut down, they will be sent into eternal fire. Concerning this cutting down and burning of fire John the Baptist says, Matthew III, 8, 10: Make fruit worthy of repentance.... For now the axe has been set to the root of the trees. Therefore every tree that does not make good fruit will be cut down and sent into the fire. O how unhappy will be that one who will be sent into eternal fire, raging with excessive fierceness against miserable sinners!

Therefore ask the Lord that, as good trees, we may now so make fruits of honor and honesty that we may deserve to be transferred into the paradise of perpetual pleasantness. May the same Jesus, blessed forever, deign to grant this to us. Amen.

Notes

	Matthew VII, 18. (Matth. VII, 18.) ↩





Sermon LXIII. On the Ninth Sunday After Trinity

SERMON LXIII.

ON THE NINTH SUNDAY AFTER TRINITY.

There was a certain rich man who had a steward; and this man was reported to him as if he had dissipated his goods. And he called him and said to him: What is this that I hear about you? Render an account of your stewardship. Luke XVI, 1 and 2.

Five things are to be noted here:

I. What is understood by the rich man? II. What is expressed by his steward? III. What is the calling by which the steward is called? IV. Concerning what things is the account of stewardship required? V. Through what is the Lord made propitiable?

I.

Concerning the first, note that by the rich man the Son of God himself is understood. Hence he himself says in Psalm XLIX, 12: The world of the earth is mine, and its fullness. Likewise, he himself says in Proverbs VI, 18: With me are riches and glory, proud wealth. But the Son of God himself, although he was supremely rich in the bosom of the Father, nevertheless wished for our sake to come into the womb of the Virgin, and there emptied himself, taking the form of a servant 1, and there joined himself to poverty, which he loved so much that he never repudiated it, but standing on the cross among the embraces of beloved poverty he breathed out. Hence II Corinthians VIII, 9: You know the grace of our Lord Jesus Christ, because for your sake he became poor, though he was rich, so that by his poverty you might be rich. There the Gloss says: "Through his poverty we cast off the rags of iniquity, so that we might be clothed with the robe of immortality. But let no one despise himself: poor in a cell, rich in conscience, he sleeps more secure on the ground than a rich man with gold in purple."

II.

Concerning the second, note that by the steward any human being is understood. For the Gloss says that "steward in this place is the same as dispenser, who dispenses the whole substance of the house." Therefore there is no one who has not received some grace from the Lord to dispense. Hence I Peter IV, 10 admonishes us: Each one, just as he has received grace, administering it to one another, as good dispensers of the manifold grace of God.

III.

Concerning the third, note that then a human being is called to render an account concerning the stewardship committed to him, when, namely, fear of eternal damnation is struck into him. Hence the Gloss: "He calls, when he strikes in fear of eternal damnation." Therefore dread or fear of eternal damnation is the servant of the Lord, who announces to us on behalf of the judge of all ages that we are to render an account concerning our stewardship.

But many stop their ears against these callings, lest they hear his voice: for after the manner of the asp they stop one ear with earth and the other with their tail.

1. Those stop the ear of the heart with earth who delight in earthly delights, as for instance in songs provocative toward Venus, and drums, and lyres, and melodies, and things similar to these, so that they may forget that terrible trumpet which calls the dead to judgment.

2. But those stop the ear with the tail who, with a false resolve, promise themselves that at the end of their life they will abandon and amend their sins. Against such persons Ecclesiasticus XXIX, 24 says: A most wicked promise has destroyed many. A most wicked promise is that a human being promises himself twenty or sixty or more years for living, though he is uncertain whether he will live even one year, or one week, or even one whole day. And certainly through such a promise many have been destroyed, because, having hope concerning a longer life, they have been taken from this light without repentance.

IV.

Concerning the fourth, note that we will render an account concerning every stewardship of ours, namely concerning those things that are within us, and are below us, and are above us, and concerning those things that are around us.

I. Therefore first we will render an account concerning those things that are within us, namely concerning our soul itself and its three powers.

1. For the Lord will require from us clean souls, as being cleansed in the bath of his blood. Hence anyone ought to be solicitous concerning his soul, so that he may say with Psalm CXVIII, 109: My soul is always in my hands. For anyone is bound to present a clean soul to the Lord.

2. The Lord will also demand an account from us concerning the three powers of our soul, namely concerning the rational, irascible, and concupiscible power. Through the rational power we ought to discern between good and evil. Through the irascible power we ought to cast evil away from us. But through the concupiscible power we ought to desire the highest good and sweetly cling to it.

3. We will also render an account concerning knowledge infused into us by God through natural ability, or acquired through study, if, namely, through it we have given both sound and good counsels.

4. Likewise also concerning eloquence of tongue we will render an account, if, namely, for God's sake, and not for money or some other temporal advantage, we have supported the just cause of the poor and of widows.

5. We will also render an account concerning the strength of our members. Hence it is said in Psalm LVIII, 10: I will guard my strength for you. Hence Paul also says in Romans VI, 19: As you presented your members to serve uncleanness, and iniquity unto iniquity, so now present your members to serve justice unto sanctification.

Alas! many lustful and unjust persons are incomparably more wearied in the service of the devil than of Jesus Christ; and such persons will cry out miserably on the day of judgment, as is said in Wisdom V, 7 and 13: We have been wearied in the way of iniquity and perdition, and we have walked difficult ways...., and we have been consumed by our malice.

II. Second, we ought to render an account concerning those things that are below us, namely concerning earth and water, and concerning every convenience and usefulness that we have from them.

1. From the earth indeed we have gold and silver, bronze and iron, tin and lead, and other metals of this sort.

2. From the earth also we have precious stones, medicinal herbs, flowers and crops, grasses and pastures, and many other things.

3. From water we have the washing of our bodies and of our garments, and fish and swimming things of many kinds for food, and many other conveniences.

III. Third, we will render an account concerning those things that are above us, namely concerning the sun and moon, air and stars, and concerning the very patience of God.

1. From the air indeed we have dew and rains, which are poured out from the clouds for the watering of the fruits of the earth, and the clouds are borne through the air.

2. From the air also we have winged creatures of diverse kinds, by whose eating we are strengthened and by whose sweet song we are delighted.

3. We draw the air itself within us by the service of the lung, which is the fan of the heart, lest by too much heat the heart be consumed and dissolved.

4. The sun also distinguishes and illuminates the day, and fosters and matures the fruits of the earth.

5. The moon also and the stars make the night clear and direct travelers.

6. We will also render an account concerning the very patience of God, through which he endures the grave excesses of sinners even to white hairs and old age. Hence he himself says in Isaiah XLVI, 4: Even to old age I am he, and even to white hairs I will carry: I have made, and I will bear.

IV. Fourth, we will render an account concerning those things that are around us, namely

1. Concerning all temporal goods, of whatever sort they may be, namely concerning houses, concerning garments, concerning foods and monies. For the Lord will object to us why we did not receive him into our houses when he was a guest and a pilgrim.

2. Likewise, why we did not cover him with our garments when he was naked and endured cold.

3. Likewise, why we did not refresh him with our foods when he was suffering hunger.

4. Likewise, why we did not redeem him with our monies when he was held in chains and prison.

5. Concerning time also we will render an account. Hence it is said in Lamentations I, 15: He has called time against me. Hence Jerome also says: "O dry wood fitted for eternal fires, what will you answer on that day when all the time spent upon you will be required from you, how it has been spent, down to a moment and the blink of an eye?" Now perhaps someone can say within himself: I will not render before God an account of my life, because I will flee far away, or I will hide myself somewhere where I will not be seen. To him I will answer thus: Brother, you will not be able to flee. For God, who will judge you, as is said in Job XI, 8 and 9, is higher than heaven..., deeper than hell.... His measure is longer than the earth and broader than the sea. Nor will you ever be able to lie hidden; for as is said in Job XX, 27: The heavens will reveal his iniquity, and the earth will rise up against you.

V.

Therefore fifth it must be noted that the strict judge is made propitiable to the sinner through two things, namely through sincere mercy and through true repentance. Hence in today's Gospel mention is made of oil and wheat. By oil, which is soothing of pains, is understood mercy, which from sincerity of heart is to be shown to the poor. Hence the Lord also says: Make friends for yourselves from the mammon of iniquity, so that, when you have failed, they may receive you into eternal tabernacles 2. But by wheat, which is ground between millstones so that it may be cleansed from chaff, true repentance is received, through which a human being ought to be ground between two millstones, namely hope and fear, so that he may be stripped from the filths of sins. Therefore, dearest ones, because in the future we are not able to dig, and also then we blush to beg.

Therefore ask the Lord that we may now so seek his grace, that then we may rejoice concerning the company of his elect. May the same Jesus deign to grant this to us, etc.

Notes

	To the Philippians II, 7. (Ad Philipp. II, 7.) ↩

	Luke XVI, 9. (Luc. XVI, 9.) ↩





Sermon LXIV. On the Tenth Sunday After Trinity

SERMON LXIV.

ON THE TENTH SUNDAY AFTER TRINITY.

Seeing the city Jerusalem, Jesus wept over it, saying: because if you also had known. Luke XIX, 41 and 42.

If you had known, "the Gloss: the ruin which threatens;" you also, the Gloss: "would weep." In the words set before us two things are to be noted:

I. What is understood by the city Jerusalem, over which the Lord wept? II. Why is the Lord said to have wept over it?

I.

Concerning the first, note that by the city Jerusalem in this place the world is understood, both because of the interpretation of the name and also because of the evil action of that city itself. For Jerusalem is interpreted vision of peace, and certainly this world sees a false peace, but nevertheless there will be no peace for it. For the lovers of this world say: Whatever we have done, the Lord will not damn us; for he would not have suffered for us if he had wished to destroy us. Behold, they promise peace to their iniquities, although Isaiah XLVIII, 22 says: There is no peace for the impious, says the Lord. Since also Psalm LVIII, 6 says: Do not have mercy on all who finally work iniquity. Hence also the Lord speaks through Jeremiah XXIII, 16, 17: Do not hear the words of the Prophets who deceive you.... They say to these who blaspheme me: The Lord has spoken: Peace will be yours; and to everyone who walks in the depravity of his heart, they have said: Evil will not come upon you.

This world is also called Jerusalem because of the evil action of that city itself. For it killed the Prophets of the Lord and stoned those who had been sent to it, just as God reproaches it, Matthew XXIII, 37: Jerusalem, Jerusalem, you who kill the Prophets and stone those who have been sent to you. So also this world kills with the swords of hatreds, and stones with the stones of detractions, the Prophets, that is, the preachers of the Lord, who have been sent for its correction; indeed it also crucifies daily, by blasphemies and evil works, the very Lord of the Prophets, that is, Jesus Christ, as Paul testifies at Hebrews VI, 6: Again crucifying to themselves the Son of God, and holding him up to contempt.

II.

Concerning the second, note that therefore the Lord wept over Jerusalem, that is, over this world, so that he might teach us also to weep over it. For every action of Christ ought to be our imitation.

Therefore note seven causes why anyone existing in the city deservedly ought to weep. The first is the malice of rulers; the second is the discord of citizens; the third is the lack of provisions; the fourth, weakness of walls and towers; the fifth, the multitude of those strongly attacking; the sixth, the fewness of defenders; the seventh, destruction of the city and burning. And certainly for the same causes you ought to weep, O human being, who are in this world.

Therefore the first cause of weeping is the malice of the rulers of this world, concerning whom the Lord says, Isaiah I, 23: Your rulers are unfaithful, companions of thieves; all love gifts, follow repayments. They do not judge for the orphan, and the cause of the widow does not enter to them. These things can be said today almost of all rulers and judges of this world. They are also like roaring lions and hungry bears. Hence Proverbs XXVIII, 15: A roaring lion and a hungry bear, an impious ruler over a poor people. And note that the rulers of this world are not only evil in themselves, but they also have impious ministers. Hence it is said in Proverbs XXIX, 12: A ruler who freely hears words of lying has all his ministers impious.

The second cause of weeping is the discord of citizens, that is, of neighbors. Hence Micah VII, 2 and following says: The holy one has perished from the earth, and there is no upright one among human beings; all lie in wait in blood; a man hunts his brother to death. They call the evil of their hands good. It follows in the same place: Do not believe a friend, and do not trust in a leader, that is, in him who says that he is most faithful, just as leaders and conductors by right ought to be. It follows: From her who sleeps in your bosom, that is, from your wife, guard the closures of your mouth. Because a son does insult to his father, and a daughter rises up against her mother, a daughter-in-law against her mother-in-law; and a man's enemies are his household members, that is, those who daily ate his bread. Behold how openly the Prophet describes the faithlessness of human beings.

The third cause of weeping is lack of provisions. Hence it is said in Lamentations I, 11: All its people groaning and seeking bread; they gave each precious thing for food to refresh the soul. Understand these words thus: that human beings of this age, because they do not have the bread of inward delight, seek the bread of outward pleasure. And certainly for this miserable pleasure they sell precious souls, and nevertheless they cannot be satisfied by pleasure. Hence again it is said in Lamentations IV, 5: Those who fed luxuriously perished in the ways; those who were nourished in saffron, that is, in foods prepared with saffron, embraced dung. Once Christians generally communicated three times and more often in the year; but because now they embrace the dung of pleasures, they are unworthy even once in the year to approach the table of Jesus Christ.

The fourth cause of weeping is the weakness of towers and walls. By the towers and walls of this age are understood wisdom and strength and riches, in which human beings glory and trust. Hence Jeremiah IX, 23 says: Thus says the Lord: Let not the wise man glory in his wisdom, and let not the strong man glory in his strength, and let not the rich man glory in his riches. For these things are quickly destroyed, when the Lord shall have wished, as is clear in many Kings and Emperors who once gloried in the aforesaid things. Hence it is said in I Maccabees II, 62 and 63: The glory of a sinful man is dung and a worm: today he is lifted up, and tomorrow he will not be found, because he has been turned into his earth, and his thought has perished.

The fifth cause of weeping is the multitude of those attacking. Hence it is said in IV Kings XXV, 1 and 2: Nabuchodonosor king of Babylon came, he and all his army, into Jerusalem, and they surrounded it, and they built fortifications around it. And the city was closed and walled in.

1. Nabuchodonosor, which is interpreted sitting in distress, signifies the devil, who sits in ambush so that he may deceive unwary human beings.

2. He with every army of vices has surrounded and walled in this world.

3. But he has seven armies of vices, whose principal leaders are pride, anger, envy, acedia, avarice, gluttony, and lust.

4. And certainly there is hardly a human being who can either flee or resist those armies, unless he has God as helper.

5. Therefore the multitude of demons lies besieging the city of the world, and awaiting the death of each one. Concerning this it is said in Lamentations II, 16: All your enemies opened their mouth over you; they hissed and gnashed with their teeth, and said: We will devour; behold, this is the day which we were awaiting. Thus the demons will say when they seize the soul of the sinner.

The sixth cause of weeping is the fewness of those defending the city. Hence it is read in IV Kings XXV, 4, that when the city Jerusalem had been besieged, all the fighting men fled by night through the way of the gate that is between the double wall toward the garden of the king. The fighting men ought to be clerics, monks, and other religious men, who flee among all; because there are few from them who keep watch faithfully in the watches of the Church and protect the world by their prayers. For the sleep of avarice and bodily delights have weakened very many of them, so that they cannot resist the devil.

The seventh cause of weeping is the complete destruction and burning of the city. Hence it is read in IV Kings XXV, 8 and 9: Nabuzardan, the prince of the army, came..., and he burned the house of the Lord and the house of the king; and the houses of Jerusalem, and every house, he burned with fire 1. Nabuzardan is interpreted alien prophecy of judgment, and signifies the wrath of God, which daily foretells to us the future judgment; it will burn this world and all its lovers with inextinguishable fire, and will destroy all things that are desired in this world. For the world and all its concupiscence will pass away.

Therefore ask the Lord that we may so flee this unclean world, and if we cannot flee with the body, at least let us flee with the soul, and so now weep with Jesus, that afterward we may laugh in the company of the elect. May he grant this to us, etc.

Notes

	Compare also Jeremiah XXXIX, 8 and 9. (Cf. etiam Jerem. XXXIX, 8 et 9.) ↩





Sermon LXV. On the Eleventh Sunday After Trinity, Opening

SERMON LXV.

ON THE ELEVENTH SUNDAY AFTER TRINITY.

The publican, standing far off, did not wish even to lift his eyes to heaven, but was striking his breast, saying: God, be propitious. Luke XVIII, 13.

Note that this publican bears the figure of the true penitent. But since we have all sinned, and it is fitting for us to repent, six things are necessary for us for true repentance, which are known from the deeds and words of this publican.

I. Consideration of divine severity. II. Inspection of one's own fragility. III. Sorrow for admitted iniquity. IV. Sincerity of confession. V. Strenuousness of satisfaction. VI. Supplication of prayer.

I.

Consideration of divine severity is necessary for us, which is intimated there, where it is said: The publican standing far off. For servants who commit fault, considering the severity of their lords, do not dare to approach, but stand far off because of fear; and thus it is useful for us that we attend to the severity of the strict judge,



Sermon LXV, Conclusion

and so because of fear of him let us cease to sin. For the fear of the Lord drives out sin, as is said in Ecclesiasticus I, 27. Job had considered the severity of that judge, who says, IX, 13 and following: God, whose wrath no one can resist.... How great then am I, that I should answer him, and speak with my words with him? And even if I shall have had something just, I will not answer, but will beseech my judge. For if strength is sought, he is most strong; if equity of judgment, no one dares to give testimony for me. If I shall wish to justify myself, my mouth will condemn me; if I shall show myself innocent, it will prove me depraved.

II.

Inspection of our own fragility is necessary for us, which is noted there: He did not wish to lift his eyes to heaven. He was looking at the earth and at himself, assumed from the earth. Thus we also ought humbly to inspect our own fragility, lest we dare to perpetrate sins and provoke so strict a judge to wrath. How does that one dare to sin, who is more uncertain than every uncertainty whether he will live tomorrow, and who perhaps now is about to hear the sentence of eternal damnation?

The Lord admonishes us concerning our own fragility, speaking thus in Genesis III, 19: In the sweat of your face you will eat your bread, until you return into the earth from which you were taken: because you are dust, and into dust you will return. The sweat of our face is our tears, and these also ought to be our breads by day and by night, as is said in Psalm XLI, 4, namely that he may have mercy on us, who created us from dust: for we are dust, and we will return into dust.

Concerning the fragility also of our condition Augustine says in the book On the Words of the Lord: "What is more fragile than a glass vessel, and nevertheless it is preserved and lasts for ages? We therefore are more fragile and weaker, who walk among causes, and if we were glass, we would fear falls less." Augustine calls causes any infirmities that threaten us with separation of body and soul.

III.

Sorrow for admitted iniquity is necessary for us, which is noted there, where it is said: He was striking his breast. For sorrow is stirred up from vehement beating of the breast. Therefore we ought to grieve with the sorrow of contrition because of our sins, as a woman giving birth grieves in the straits of childbirth. Hence Micah IV, 10 says to the penitent soul: Grieve, and labor, daughter of Sion, as one giving birth. And it is truly necessary for us to grieve thus, so that we may be freed as quickly as possible from the monstrous birth of sins which we have conceived from the devil and which tears and cuts apart the inner parts of our soul. The sinner also ought to grieve because by his sins he has offended God, just as a mother is accustomed to grieve at the death of her only-begotten and beloved son. Hence the Lord says, Zechariah XII, 10: They will look upon me whom they pierced, namely with crimes and sins, and they will lament with a lamentation as over an only-begotten one, and they will grieve over him, as one is accustomed to grieve at the death of a first-born.

IV.

Sincerity of confession is necessary for us, which also is intimated there, where it is said: He was striking his breast. For when the breast is struck, a certain sound is drawn out from it. Therefore the Holy Spirit admonishes us in Ecclesiasticus XVII, 26 and 27, that we confess our sins in good time. Before death, he says, confess. For from the dead, as if he were nothing, confession perishes. You will confess living; living and healthy you will confess.

Note that he admonishes us to confess before death and while healthy. For many are deceived by this, that they put off their repentance to the hour of death. Hence Augustine says in a certain sermon On Repentance: "Doing repentance and reconciled while he is healthy, and afterward living, he goes out from here secure; concerning late repentance, which is rarely true, I am not secure. Do I say, He will be damned? I do not say it; but I also do not say, He will be freed. Do you wish to escape what is uncertain? Do repentance while you are healthy; if you act thus, you are secure. Why are you secure? Because you did repentance at that time when you were able to sin. But if then you wish to do repentance, when already you are not able to sin, sins have dismissed you; you have not dismissed them."

Note also what is said above in Ecclesiasticus: Confess, you will confess. For three kinds of sins are to be confessed, namely sins of thoughts, of speeches, and of operations. That sins are also to be confessed integrally is shown through this, that it is said, Confess. You ought also to do this at the same time, lest namely you confess respectable sins and keep silent about shameful ones; lest also you divide your confession among many priests, so that, namely, to one you confess one part, and to a third, and a fourth, and a fifth, and a sixth, another part.

V.

Strenuousness of satisfaction is necessary for us, which is noted there, where it is said: He was striking his breast. For he could not strike his breast unless he had moved his hand. But with hands we work. Hence by the motion of the hand satisfaction is designated, which consists especially in two things, namely in affliction of the body and in the bestowal of alms.

Affliction of the body consists in fasting, weeping, and hair-shirts, in disciplines, in genuflections, and pilgrimages, and bodily exercises of this sort. Concerning that affliction the Lord says in Leviticus XXIII, 27 and following: You will afflict your souls on the day of expiation..., because it is the day of propitiation.... Every soul that will not have been afflicted on this day will perish from his peoples. The day of expiation is the time of this life granted to us for repentance. He who has not afflicted himself on this day through repentance will perish from the number of the elect. For if anyone has departed impenitent, he will not find grace before the eyes of the Lord. For after this life there is not a time of having mercy, but rather of punishing crimes.

For satisfaction there is also required the bestowal of alms. Concerning this Daniel IV, 24 said to King Nabuchodonosor, who had committed many iniquities: Let my counsel, O king, be pleasing to you, and redeem your sins with alms, and your iniquities with mercies toward the poor; perhaps God will forgive your offenses.

VI.

Supplication of prayer is required for true repentance, which is clearly shown there, where the publican, striking not another's breast through detraction, but his own through knowledge of his own guilt, was saying to the Lord: God, be propitious to me a sinner.

And note that for prayer, so that it may be worthy to be heard by the Lord, four things are required. The first, that the one praying be moved toward God through faith; the second is that through hope he not distrust concerning God's mercy; the third is that through charity the salvation of the soul be sought in prayer; the fourth is that humility be possessed by the one praying. For pride can obtain nothing from the Lord.

And certainly these four are found in the prayer of the publican.

1. For through faith he was moved toward God. Hence he said, God.

2. He also had hope that he would be heard. For if he had despaired of the mercy of God, he would not have implored his propitiation. But he said: God, be propitious to me a sinner.

3. Through charity also he sought the salvation of his soul. Hence he said: God, be propitious.

4. That nevertheless he had humility is clear through this, that he calls himself a sinner, saying: God, be propitious to me a sinner. But we also, dearest ones, ought to have these things in our prayers, namely faith, hope, charity, and humility.

Therefore ask the Lord that we may now so obtain remission of our crimes through true repentance, that at last, exulting before Christ, we may appear in the companies of Angels. May he grant this to us, etc.



Sermon LXVI. On the Twelfth Sunday After Trinity

SERMON LXVI.

ON THE TWELFTH SUNDAY AFTER TRINITY.

Jesus, taking the deaf and mute man aside from the crowd, put his fingers into his ears; and spitting, he touched his tongue; and looking up into heaven, he groaned. Mark VII, 33 and 34.

Two things are principally to be noted here:

I. What is figured by the deaf and mute man? II. How is that deaf and mute man cured by the Lord?

I.

Concerning the first, note that by the deaf and mute man any sinner is figured. Hence it is said in the Psalm in the person of the sinner, in the third penitential psalm, Psalm XXXVII, 14: I, like one deaf, did not hear; and I was like a mute not opening his mouth. Therefore the sinner, as long as he is in sins, is deaf, because he does not hear with effect the cry of the divine calling, by which he calls us to repentance. Hence the Lord complains in Psalm LXVIII, 4, that his cry is not heard. For he says: I have labored crying; my jaws have become hoarse.

And note that the very blood of Jesus cries out, calling us to repentance. Hence the Lord says in Job XVI, 19: Earth, do not cover my blood, nor may my cry find in you a place of hiding. Then the earth, that is, an earthly human being, covers the blood of the Lord, and then the cry of the Lord finds in him a place of hiding, when, namely, the miserable sinner, occupied with the delights of sins, does not care to remember the divine passion, which cries to the sinner that he return to the Lord.

That the blood of Jesus Christ cries out, the Apostle also testifies at Hebrews XII, 24: You have come ... to the sprinkling of blood speaking better than Abel. Note that the blood of Abel demanded vengeance. Hence the Lord said to Cain, Genesis IV, 10 and 11: What have you done? The voice of your brother's blood cries to me from the earth. Now therefore you will be cursed. But the blood of Jesus demands for us the mercy of God, if nevertheless by that blood itself we wish to return purely to grace. But woe to him who has refused to hear the cry of the fresh blood of Jesus! Truly he too will cry, and he will not be heard. Hence it is said in Proverbs XXI, 13: He who stops his ear at the cry of the poor man, namely of Jesus crucified, he too will cry, and he will not be heard. Hence Job XXVII, 9 also says: Will God hear his cry when distress comes upon him?

The sinner is also mute, because he does not invoke God with effect as long as he delights in sins. For many sinners have a mouth, and nevertheless they rarely speak good but evil; sometimes they loathe those who speak good things. But the Apostle admonishes us at Ephesians IV, 29 not to speak evil things, saying thus: Let no evil speech proceed from your mouth, but if there is any good speech for the edification of faith, that it may give grace to those hearing. And note that those who rarely or never speak good things are in a certain way worse than the demons themselves, who often confessed Jesus Christ. Hence Mark III, 11 and 12 says: The unclean spirits, when they saw Jesus, fell down before him and cried out, saying: You are the Son of God. Luke IV, 41 also says: Demons went out from many crying out and saying, Because you are the Son of God.

II.

Concerning the second, note that the Lord, about to cure the deaf and mute man, did four things. First he led him aside from the crowd. Second, he put his fingers into his ears. Third, spitting, he touched his tongue. Fourth, looking up into heaven, he groaned.

I. Therefore first it is necessary for the sinner to be led aside from the crowd by the divine hand. Then a human being is led aside from the crowd through Jesus, when he flees and rejects those things which lovers of the world are accustomed to frequent, as for instance dances and taverns, spectacles of theaters, and beds of women, and other false insanities and transitory pleasures of the age. Because of this the Lord says in Hosea II, 14, concerning the penitent soul: I will lead her, he says, into solitude, and I will speak to her heart. The solitude into which the Lord leads the penitent is his own conscience, which a human being ought to enter through discussion of himself and sorrowful recognition of his crime; and then he speaks to his heart words of peace and not of affliction. "For if a human being acknowledges his sins through repentance, God forgives him," as Augustine says.

II. It is necessary for the sinner that the fingers of God be put into his ears. By the fingers, which are distinguished by joints, what else is understood except the discerning sentence of God, which in the final judgment he pronounces against all workers of iniquity, through which each one will also receive according as he has done in the body, whether it was good or whether evil? And just as the fingers of the hand are not of the same strength or size, so also the sentence of the Lord will not be equally grave for all, but each one according to the merits of his sins will hear a harsher or a lesser sentence. Therefore it is necessary for you, O sinner, that the Lord put these fingers of his into the ears of your heart, so that, namely, as if you already stood at his tribunal, you may greatly fear the sentence of eternal damnation to be pronounced against you, and so, while it is the time of having mercy, lying prostrate at the feet of his mercy, you may beg that your sins be remitted to you through true contrition.

Concerning the aforesaid fingers the Lord says, Song V, 5: My hands have dripped myrrh, and my fingers are full of the finest myrrh. Note that the Lord has two hands, namely the hand of mercy and the hand of justice. Through the first he calls sinners to repentance; through the second he perpetually chastises those unwilling to come.

1. Therefore the hand of mercy drips myrrh, because it shows us the bitternesses of the passion, which the Lord suffered for us on the cross.

2. The hand also of justice drips myrrh, and the fingers of this hand are full of the finest myrrh, that is, very bitter myrrh; because the judicial sentence will pronounce most harsh words to sinners neglecting to be converted, and will bring in most bitter torments.

III. It is necessary for the sinner that his tongue be touched by the spittle of Jesus. Note that in the tongue there is a nerve which is called optic, which discerns between bitter and sweet, and between bitter and more bitter, and between sweet and sweeter. Note also that what is spit out signifies a certain vileness. Therefore the spittle which Jesus spits out designates the vileness of eternal damnation.

Therefore it is necessary for us now to foretaste with the tongue of our mind that incomparable vileness into which miserable sinners will fall, so that we may labor with greater fervor to take possession of the dignity of the elect. For miserable sinners will be incomparably viler than toads. Concerning their vileness it is said in Ecclesiasticus XIX, 3: He who joins himself to fornicators will be wicked; rottenness and worms will inherit him. Therefore he who, having abandoned sweet God, fornicates with the concupiscences of this world, will be perpetually subject to being gnawed by immortal worms like a rotten corpse.

Likewise, concerning any damned person it is said, Joel II, 20: His stench will ascend, and his rottenness will ascend, because he acted proudly, namely daring to provoke the Most High to wrath.

Likewise, it is said in Micah II, 10: Because of his uncleanness he will be corrupted with the worst rottenness.

Likewise, the Lord says to the souls of the damned, Amos IV, 10: I made the rottenness of your camps ascend into your nostrils. The camps of souls are bodies; for in them they fight either for God or for the devil, and certainly the rottenness and stench of their bodies will always ascend into the nostrils of their souls.

IV. It is necessary for us, in imitation of Jesus, to groan while looking up into heaven. For he looks up into heaven who devoutly attends to divine patience and long-suffering, and over this gives thanks to God. But he groans who, considering the magnitude and duration of his crimes, groans and grieves over them with true contrition of heart. And thus hence by the grace of God it happens that his ears are opened and his tongue is unbound so that he may speak rightly. For such a person henceforth freely hears and fulfills the commandments of God; freely also thereafter through true confession he washes his heart from the stains of sins, and continually gives thanks to God.

Therefore ask the Lord, dearest ones, that he may deign so to cure us from every sin that makes us either deaf or mute, that we may deserve to hear the harmonies of Angels and to sing together the song of the elect. May he grant this to us, etc.



Sermon LXVII. On the Thirteenth Sunday After Trinity

SERMON LXVII.

ON THE THIRTEENTH SUNDAY AFTER TRINITY.

A certain man was going down from Jerusalem to Jericho, and fell among robbers, who also stripped him; and, wounds having been inflicted, they went away, leaving him half-alive. Luke X, 30.

In the present Gospel four things are principally to be noted:

I. What is understood by that man who went down from Jerusalem? II. What is expressed by Jerusalem and Jericho, from which and into which he went down? III. What is signified by the robbers among whom he fell? VI. What is figured by the Samaritan who was moved with mercy concerning him?

I.

Concerning the first, note that by this man any human being redeemed by the blood of Christ is understood, and regenerated by the washing of baptism. For to this end the Lord redeemed us by his blood, and because of this we were regenerated in the water of baptism, that we may be made fellow-citizens of the Saints and members of the household of God in that holy city Jerusalem which is above us, namely in the Church triumphant. Hence the Apostle says at Ephesians II, 19, and speaks concerning any Christians who already by hope dwell in heavenly Jerusalem: Now you are not guests and strangers, but you are citizens of the Saints and members of the household of God, etc.

II.

Concerning the second, note that by Jerusalem the heavenly homeland is expressed, which is constructed in the heavens after the likeness of a city from living and elect stones, concerning which it is said in Psalm CXXI, 2 and 3: Our feet were standing in your courts, Jerusalem. Jerusalem, which is built as a city. Therefore in the Jerusalem above, that is, in the kingdom of God, where there is true vision of peace, the feet of our affections and desires ought continually to stand; and now we ought to dwell in it through hope, so that afterward we may deserve to reach it in reality.

But, alas, many go down from that Jerusalem into Jericho, that is, they delight in the transitory pleasure of the present age. For Jericho is interpreted moon, and certainly the moon suffers defect and has a spot. Hence by Jericho this world is figured, which, although it lies that it is stable and bright, nevertheless most truly is unstable and full of stains. Hence one who leans on the world must necessarily fall and be stained. For one who leans on what is falling and polluting, it is inevitable that with what is falling he falls, and by what is polluting he is polluted.

III.

Concerning the third, note that by the robbers among whom the man going down from Jerusalem fell, demons are signified. For they lie in ambush on the Jericho road in order to kill the souls of Christians. Hence it is read in IV Kings XXV, 5 and following, that the army of the Chaldeans seized Sedecias king of Jerusalem in the plain of Jericho; the king of Babylon killed his sons, dug out his eyes, bound him in chains, and led him into Babylon. Sedecias is interpreted justice of the Lord, and certainly any Christian has been called to this, that he may become a king in Jerusalem; and when a human being goes from holy Jerusalem into the pleasures of this world, the army of Chaldeans, that is, the crowd of demons, seizes him, and thus his sons, that is, his good works which he had done, are killed, and the eyes of his soul are dug out through forgetfulness of God; and finally, bound with many chains of sins, he is led into Babylon, that is, into the confusion of everlasting gehenna. For Babylon is interpreted confusion. But that demons are robbers Job XIX, 12 testifies, who speaks thus in the person of the sinner: His robbers came together, and made a way for themselves through me, and besieged my tent round about.

And note that those robbers do three evils.

1. For first they strip a human being of the noble garments of the virtues, concerning which it is said in Psalm XLIV, 10: The queen stood at your right hand in gilded clothing, surrounded with variety. The gilded garment, in which the queen, that is, the soul, assisted at the right hand of the eternal King, is noble charity, which makes the soul splendid, surrounded also with the variety of other virtues, as of chastity, humility, meekness, piety, equity, and truth; and so concerning the other virtues.

2. Second, demons wound human beings with crimes and sins. For sins are blows and wounds of the soul, concerning which Job XVI, 14 speaks in the person of the sinner: He surrounded me with his lances; he wounded my loins, he did not spare, and he poured out my entrails on the earth. He cut me with wound upon wound; this he says concerning the devil.

And note that demons through pride and boasting inflict a lethal wound on the head. For in the head is the chief ostentation of pride, as Gregory says. But through avarice they wound and pierce the arms with a mortal blow. For the hands and arms of the avaricious are stretched out to receive. But through anger they pierce the breast and heart, because angry persons always have a turbulent heart and breast. Further, through envy they wound and disturb the very marrow of the bones. For envy is rottenness of the bones, as is said in Proverbs XIV, 30. But through gluttony the belly and entrails are mortally wounded. For gluttonous persons gape only for this, that they may fill belly and entrails with foods and drinks. Through lust the loins and thighs are pierced with a mortal wound. For lustful persons labor with the greatest zeal for this, that they may fulfill the lust of thighs and loins. Finally the hips and legs are wounded through acedia. For acedious persons are lazy, and sluggish hips and legs move toward the service of God.

3. Third, the demons, after wounds so variously inflicted, go away, leaving the sinner half-alive. By this, that the demons go away, is understood that they give the sinner hope and presumption of a longer life. Indeed many sinners, through a certain syrenesis of the soul, not feeling the pain of their wounds, delight in their sins; as if dreaming a long life for themselves, they do not fear the eternal punishments that will be brought in by the demons.

But what is read, that they left the man whom they had wounded half-alive, signifies this: that after a miserable human being has subjected himself to demons through consent and the act of sin, immediately his soul is slaughtered by spiritual death, and nothing living is left in him except the body alone. For a human being consists of soul and body. But when the soul has been mortified through sins, life is left to the body only according to animality.

IV.

Concerning the fourth, note that by the Samaritan the Son of God is figured. For Samaritan is interpreted keeper. And certainly the Son of God keeps the sons of grace. Hence it is said in Psalm CXX, 4: He who keeps Israel will neither slumber nor sleep. And truly his coming is necessary, so that he may visit the miserable sinner and do those things which the Samaritan did, concerning whom the present Gospel treats.

For he did eight good things to that wounded man. First, seeing the wounded man lying there, he was moved with mercy. Second, he approached. Third, he poured wine into the wounds of the wounded man. Fourth, he poured oil. Fifth, he bound the wounds. Sixth, he placed him on his beast. Seventh, he led him into a stable, that is, into an inn. Eighth, he takes care of him.

Therefore we also, because we have been wounded by the wounds of sins, ought first to ask the Son of God our creator, that he be moved with mercy concerning us; for if he, who created us, turns his mercy away from us, who will have mercy on us?

Second, we ought to supplicate that, by remembrance of his humanity, through compassion he may deign to draw near to us; for he has been made our neighbor through the assumption of humanity.

Third, he is to be asked to pour the wine of most fervent contrition into the wounds of our souls. For without true contrition we cannot be saved.

Fourth, he must be supplicated that he pour the oil of inward consolation with the wine of contrition. For otherwise we can never truly be joyful unless he consoles us inwardly through the Spirit Paraclete.

Fifth, we ought freely to endure that he bind our wounds with the bindings of his precepts, and with devoted satisfaction. Alas, few are those who today permit their wounds to be bound by the divine precepts. All, both greater and lesser, that is, subjects and prelates, poor and rich, break the bonds of the precepts, as the Lord says, Jeremiah V, 5.

Sixth, we need him to place us on his beast. The beast of the Lord is the blessed cross. But then he places us on his beast, when he makes us remember and imitate the bitterness of his passion. O sorrow! many flee this beast. For few are those who gaze upon the bitternesses of the divine passion and who suffer with the Lord in his pains. Yet the Apostle says, II Timothy II, 12: But if we endure, we will also reign together.

Seventh, it is necessary for us that he lead us into his stable, that is, into his inn. But the inn of the Lord is holy Church. Then he brings us into his inn, when he makes us participants in all the goods and labors that take place in holy Church, through the devotion of the elect. Hence Psalm CXVIII, 63 says: I am a participant with all who fear you and keep your commandments.

Eighth, it is necessary for us that he take care of us daily. Then he takes care of us when he makes us advance from one good work into another good work, and when he makes us pass from virtue into virtue. He also shows care around us through this, that he commits us to innkeepers, that is, the Priests of the Church, who faithfully administer to us the Sacraments of the Church for the salvation of body and soul.

Therefore ask the Lord that he may so take care of us that it may happen that all of us are saved on the day of judgment. May he grant this to us, etc.



Sermon LXVIII. On the Fourteenth Sunday After Trinity, Opening

SERMON LXVIII.

ON THE FOURTEENTH SUNDAY AFTER TRINITY.

When Jesus was entering a certain castle, ten leprous men met him. Luke XVII, 12.

In the present Gospel three things at first view are to be noted:

I. What is designated by the castle which Jesus enters? II. What is expressed by the ten lepers? III. What is required for the cleansing of the lepers?

I.

Concerning the first, note that by that castle the world is understood. Concerning this castle Matthew XXI, 2 says that the Lord, sending his two Disciples, said to them: Go into the castle that is opposite you, and immediately you will find a she-ass tied, and a colt with her; loose them, and bring them to me. By the two Disciples of the Lord chaste fear and holy love are understood, which loose the she-ass and the colt, that is, the older sinner and the younger, from the chains of sins, and bring them to the service of Jesus Christ. If you wish more concerning this castle, seek in the sermon on the Assumption of Saint Mary: Jesus entered into a certain castle. Therefore into that castle, that is, into the world, he once entered through the assumption of our flesh, and he will still enter through the final severity of judgment. Hence also the Angels said to the Disciples at the Ascension of the Lord, Acts I, 11: Men of Galilee, why do you stand looking up into heaven? This Jesus, who has been taken up from you into heaven, etc.

II.

Concerning the second, note that the ten leprous men signify any sinner who transgresses and violates the ten precepts of God.

Therefore the first leper is the violator of the first precept, which says, Exodus XX, 3 and 5: You shall not have strange gods before me...; you shall not adore them, nor worship them. As if he were saying: You shall not have strange gods before me in the heart, that is, you shall not adore them with the mouth, nor worship them by work. Five kinds of human beings especially violate this precept, namely those eager for human praise, the avaricious, the gluttonous, and the lustful, and also sorcerous women trusting in sorceries. For those eager for human praise prefer to God the vain glory which they buy from mimes and actors. The avaricious love money and another temporal thing more than God. The gluttonous serve their belly more fervently than sweet God. The lustful burn more around love of a fornicating woman than around the love of God. Sorcerous women trust more in their sorceries than in those things that pertain to the worship of God.

The second leper is he who violates the second precept, which says: You shall not take the name of the Lord your God in vain; for the Lord will not hold innocent him who takes the name of the Lord his God in vain 1. Merchants especially violate this command, and all who, lest I say perjure themselves, nevertheless swear continually without cause. This precept is also violated by gamblers, who often blaspheme God.

The third leper is he who does not keep sabbaths, that is, the solemnities of the Lord. Hence it is said in the third commandment: Remember to sanctify the sabbath day 2. Violators of this precept are dancers and followers of other vanities. For they do not sanctify the famous days dedicated to God, and to Blessed Mary, and to other Saints, by applying themselves to prayers and other good works, but rather they stain and dishonor them by exercising lustful vanities.

The fourth leper is he who neither reveres nor loves his parents, nor supplies necessary things to them. For the fourth commandment says: Honor your father and your mother, that you may be long-lived upon the land which the Lord your God will give you 3. This is the land of the living, where eternal life reigns.

The fifth leper is the violator of the fifth precept, which speaks thus: You shall not kill 4, that is, you shall not kill in heart, so that you desire or wish death to someone. Likewise, you shall not kill by mouth or tongue, that is, you shall not instigate someone to killing, nor detract from your neighbor, nor give any counsel through which harm is done to the soul. Likewise, you shall not kill by hand or work, nor permit someone to die from hunger.

The sixth leper is the sodomite, fornicator, and adulterer. For the sixth precept says: You shall not commit adultery 5, that is, you shall exercise no turpitude or uncleanness in heart and mouth and work, or with hands, nor shall you be joined to any woman who has not been joined to you through legitimate matrimony.
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Sermon LXVIII, Conclusion

The seventh leper is the despiser of the seventh precept, which says: You shall not steal 1. By this command theft, robbery, fraud, calumny, and usury of every kind are prohibited.

The eighth leper is he who speaks false testimony against his neighbor. For the eighth precept says: You shall not speak false testimony against your neighbor 2. Those violate this precept who harm their neighbor by their words, either in life or reputation or even in things.

The ninth leper is the transgressor of the ninth precept, which says thus: You shall not desire the wife of your neighbor 3. Hence mental lust also is prohibited, lest namely someone believe that it is not a sin to delight with lustful thoughts in the heart.

The tenth leper is he who violates the tenth precept, which says: You shall not covet the house of your neighbor, nor all things that are his 4. He does not observe this command who, inwardly burning through avarice, covets any thing of his neighbor against justice.

III.

Concerning the third, note that for lepers of this sort to be cured, five things are specially required.

1. The first is that they meet Jesus as he enters the castle. He meets Jesus who firmly believes this, that Jesus will come into the world for judgment, and that he will rise again in his flesh, and stand before God as judge, about to hear the sentence either of eternal life or of perpetual death.

2. The second is that, having seen Jesus, they stand far off. He stands far off who humbles himself and, by hoping, fears Christ as judge. For hope is noted in this, that they stood. But fear is intimated in this, that they stood far off, as if not daring to come nearer.

3. The third is that they lift their voice to God, saying: Jesus, master, have mercy on us. He lifts his voice to God who cries to God through repentance and justice. For mercy and justice are the wings of prayer by which it is lifted to God. Mercy gives its own things to the poor. But justice restores to each person things taken away.

4. The fourth is that they show themselves to the Priests. Hence he said to them: Go, show yourselves to the Priests 5.

And note that for confession especially four things are required, which are intimated here.

The first is that it be humble; hence he did not say, "go on horseback," but go.

The second is that it be naked and accusatory of itself; hence he says: Show yourselves, and not others.

The third and fourth are that it be discreet and frequent; hence he adds: To the Priests, as to discreet and good men. For priests are called as it were sacred leaders. For in this, that he speaks in the plural, it is intimated that it ought to be frequent: so that if one Priest and confessor dies, or transfers himself to another place, one may confess to another, and that at least so often he wash himself through confession as he pollutes himself through sin. Against this many act, who scarcely confess once in the year.

Fifth, it is necessary for lepers to offer for their cleansing the gift which the law established to be offered. Hence the Lord, Luke V, 14, said to a certain leper whom he had cured from leprosy: Go, show yourself to the Priest, and offer for your cleansing as Moses commanded, for a testimony to them.

NOTE that it is read in Leviticus XIV, 2 and following, that the leper for his cleansing offered at least a fourfold gift, namely one lamb, and a sixth-part measure of oil, and two turtledoves or two young doves, and a tenth of fine flour mixed with oil for sacrifice.

1. By the lamb, which is immolated for sin, is understood the maceration of the flesh, which especially happens through fasting and a hair-shirt.

2. By the sixth-part measure of oil is figured the bestowal of alms, which, after the manner of oil, soothes the miseries of the needy; and this consists especially in those six things concerning which the Lord speaks, Matthew XXV, 35: I was hungry, and you gave me to eat; I was thirsty, etc.

3. By the pair of turtledoves or two young doves is signified groaning and tearful prayer. For the penitent ought henceforth, after the likeness of turtledoves, to flee the noises of this world. He ought also, like groaning doves, to sit upon a river of waters, that is, of tears.

4. By the tenth of fine flour mixed with oil is noted the cheerful fulfillment of the commandments of God. For just as from fine flour bread is made, which strengthens the heart of a human being, so also through the fulfillment of the ten commandments of God the soul is strengthened, so that it may come to the kingdom of God. But that the penitent ought henceforth cheerfully to fulfill the things which he has transgressed can first be had from this, that the fine flour sprinkled with oil had to be offered.

Therefore ask the Lord that, cleansed from sins through his grace, we may deserve to reach the company of the elect. May he grant this to us, etc.
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Sermon LXIX. On the Fifteenth Sunday After Trinity

SERMON LXIX.

ON THE FIFTEENTH SUNDAY AFTER TRINITY.

No one can serve two masters. Matthew VI, 24.

Four things are to be noted here:

I. Who is the Lord whom all must faithfully serve? II. Who is that one whose service must be fled by all? III. In what things does the service of God seem chiefly to consist? VI. Why is anyone bound to serve Christ?

I.

Concerning the first, note that he is the Lord whom we ought to serve, whom dominations adore and powers tremble before, namely Christ the Lord our God. Concerning that Lord Paul writes, I Timothy VI, 15 and 16: He is King of kings and Lord of lords, who alone has immortality and inhabits inaccessible light. Concerning that Lord John also writes in Revelation XIX, 11, 13 and 16, that he saw a white horse, and he who sat upon it was called Faithful and True, and with justice he judges and fights.... And he was clothed with a garment sprinkled with blood..., having written on his garment and on his thigh: King of kings and Lord of lords. These things are expounded concerning the Son of God, whose white horse is the immaculate flesh which he took from the Virgin; but the garment sprinkled with blood is the body of the Son of God himself, which was poured out with his own blood on the cross; and on this garment is written: King of kings and Lord of lords, because he humbled himself even unto death, even the death of the cross, and God the Father exalted him and gave him the name that is above every name, so that in the name of Jesus every knee should bend, of heavenly, earthly, and infernal beings 1. Therefore this Lord alone is to be believed and served; hence I Kings VII, 3 says: Prepare your hearts for the Lord, and serve him alone.

II.

Concerning the second, note that the devil is that lord whose service is to be fled. For demons are cruel lords, under whose hand this world has been handed over. Hence it is said in Isaiah XIX, 4: I will hand over Egypt, that is, the world, into the hand of cruel lords. Concerning the cruelty also of demons Jeremiah VI, 22 and 23 says: Behold a people comes from the land of the North.... It will take up arrow and shield; it is cruel and will not have mercy; and they will mount horses, prepared as a man for battle, against you daughter Sion. By the people that comes from the land of the North, demons are understood, who come from the region of hell, where eternal winter reigns. But by this, that it is said that they will mount horses, this is understood: that they hasten toward the destruction of souls. But they come with arrow and shield. By the arrow are noted the irremediable blows which they will bring upon sinners and criminals; but by the shield are signified those things through which sinners now excuse themselves from the service of God. Demons will carry these shields with them. For they will show miserable sinners that because they excused themselves from serving Christ, on account of this they will suffer eternal punishments. And certainly they are cruel and will never have mercy on damned souls in punishments. Therefore foolish is he who has served them.

III.

Concerning the third, note that the service of God consists chiefly in four things, namely in sanctity, in equity, in piety, and in chastity.

1. Concerning the service of sanctity the Lord says, Leviticus XI, 44: Be holy, because I am holy. Likewise, Deuteronomy XXVI, 18 and 19: And the Lord has chosen you, that you may be a holy people. Likewise, Luke I, 68, 74 and 75: Blessed be the Lord God of Israel, because he has visited and made redemption of his people. And below: That, being freed from the hand of our enemies, without fear we may serve him... in sanctity and justice, etc. But sanctity consists in divine worship, namely in devotion of prayers and sweetness of tears, in holy meditation and contemplation of heavenly things. Human beings ought to spend this service for God on solemn days, when they are free from other labors. Hence it is said to them: Remember to sanctify the sabbath day 2. But, alas, then they offend God most greatly; because of this demons deride our sabbaths, as is said in Lamentations I, 7.

2. Concerning the service of chastity the Apostle says at II Corinthians VI, 4 and 6: Let us show ourselves as ministers of God... in chastity. Likewise he writes at I Timothy V, 22: Keep yourself chaste. But chastity is, after the furies of vices have been thoroughly subdued, the clean and honorable condition of the whole body. But, alas, many, having abandoned chastity, serve the uncleannesses of lust. Hence it is said in IV Kings XXI, 21 and 22: King Ammon served uncleannesses, and adored them, and abandoned the Lord God of his fathers. Ammon is interpreted burdening, or burdened, and signifies the lustful, who are burdensome to the Lord. For he labors while enduring their uncleannesses. Hence he himself says in Isaiah I, 14: I have labored enduring.

3. Concerning the service of equity or justice it is said in Tobit XIII, 8: Be converted, sinners, and do justice before God, believing that he will do his mercy with you. Likewise, it is said in Tobit XIV, 5, 10 and 11: In the hour of his death Tobias called to himself Tobias his son and the seven young sons of his son, his grandsons, and said to them: Serve the Lord in truth, and seek to do the things that are pleasing to him; and command your sons that they do justices. But justice is equity, giving right to each thing according to the dignity of each. Few do justice today; on account of this the Lord complains, Isaiah LIX, 14 and 15: Judgment has been turned backward, and justice stood far off; because truth fell in the streets, and equity could not enter. And truth was made into oblivion.

4. Concerning the service of piety or mercy the Apostle writes, I Timothy IV, 7 and 8: Exercise yourself unto piety. For bodily exercise is useful for little, but piety is useful for all things, having the promise of the life that now is and of the future life. Therefore everyone ought to strive greatly to be pious and merciful in giving alms and comforting the poor, because great grace is stored up for those who die with piety or mercy. Hence it is said in II Maccabees XII, 45: Judas Maccabaeus was considering that those who had accepted sleep with piety had the best grace stored up.

IV.

Concerning the fourth, note that six causes are assigned why anyone is bound to serve the Lord.

The first cause is servile condition. For because of servile condition we are bound to serve him. For he formed us from mud, which King David acknowledged, speaking thus in Psalm CXV, 16: O Lord, I am your servant and the son of your handmaid. As if he were saying: O Lord, I am your servant because you created me according to your image; and I am your servant because you breathed into me the breath of life, that is, the soul. And I say well that I am your servant, for I am the son of your handmaid, that is, of the earth, which is the footstool of your feet.

The second cause is the most dear purchase. For with his precious blood he redeemed us from the power of the devil. Hence the Apostle says, I Corinthians VI, 20: You have been bought with a great price. Glorify and carry God in your body. And I Peter I, 18 and 19: You were redeemed not with gold or silver, but with the precious blood of Jesus Christ. Therefore it is fitting either that we serve the Lord, or that we repay to him all his blood which he poured out for us; otherwise his blood will plead against us in judgment.

The third cause is recompense for service spent upon us. For we ought to recompense God for the service by which he served us. Hence he himself says in Isaiah XLIII, 24: You made me serve in your sins; you provided labor for me in your iniquities. All the things that the Lord did in the flesh were as it were a certain service, namely that he fasted, that he wept, that he preached, that he prayed, that he cured the sick, and that he offered his back to those striking him, and his cheeks to those plucking them, and that he did not turn his face away from those spitting upon him, and that he himself bore his gibbet, and many other things.

The fourth cause is the obligation of one's own promise: for we promised in baptism that we ought to serve him. Hence Ecclesiastes V, 3 and 4 says: If you have vowed anything to God, do not delay to render it; for it is much better not to vow than after vows not to render the things promised.

The fifth cause is the giving out of daily good. For daily we receive God's benefits, for which by merit we ought to serve him. And certainly it would be long to recount in order each benefit of God that we receive daily from the hand of his clemency. But, to be silent concerning all the other benefits of God, how much do you think the air is worth which we receive at every time for breathing in and breathing out?

The sixth cause is expectation of eternal reward. Hence it is said in Isaiah XL, 9 and 10: Say to the cities of Judah: Behold your God; behold, the Lord God will come in strength; behold, his reward is with him. The Lord himself also says, Matthew V, 12: Rejoice and exult, because your reward is abundant in the heavens. He says abundant well, because if the stars of heaven could be numbered, the reward and prize of the servants of God could also be numbered.

Therefore ask the Lord that we may serve him so faithfully in this life that after this life we may come to the ineffable reward, etc.
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Sermon LXX. On the Sixteenth Sunday After Trinity

SERMON LXX.

ON THE SIXTEENTH SUNDAY AFTER TRINITY.

Jesus was going into the city that is called Naim. Luke VII, 11.

In the present Gospel four things are principally to be noted:

I. What is expressed by the city which Jesus enters? II. What is understood by the dead man who is carried out? III. What is received by the widowed mother weeping? IV. How is that dead man restored to life?

I.

Concerning the first, note that by the city Naim this world is figured and expressed. For Naim is interpreted wave, or commotion. And truly, just as a wave is unstable, so all things that are in this world are subject to instability. Hence the lovers of the world existing in hell say, Wisdom V, 9 and 10: What did pride profit us? Or what did boasting of riches bring us? All those things passed away like a shadow, and like a ship that passes through fluctuating water; when it has passed by, there is no trace to find. For both the ship and the water passed away.

The world is also called commotion, and not undeservedly, for it is always moved after the likeness of the sea, which can never rest. Hence it is said in Isaiah XIX, 2: I will make Egyptians run together, that is, any worldly person against a worldly person, and man will fight against brother, and man against his friend, city against city, kingdom against kingdom. That these words are true is sufficiently clear today. The Lord enters this city daily and without intermission through the desire that he has for the conversion of sinners.

His disciples were also going with him, that is, the whole congregation of the blessed, and a great crowd 1, that is, the whole army of Angels. For all those already blessed, and also all Angels, seeing that their King desires the conversion of sinners, themselves also desire it, especially since through the conversion of sinners the number of the elect is more quickly filled.

II.

Concerning the second, note that by the dead man who is carried out to the gate of the city any sinner is understood whose sins have come to the knowledge of human beings. For to sin manifestly is to be carried to the gate of the city. For at the gate there is a frequent entrance and exit of human beings, and the sinner is well called dead: for although he is not dead in body, nevertheless in soul he is dead before God.

And note that, according to the testimony of the Gloss, a human being consists of four elements, namely air, fire, earth, and water; so also there are four kinds of sins, signified through the aforesaid four elements, which carry the sinner to the tomb of hell.

1. Therefore by air is signified pride, which, always seeking to excel, wishes to dominate others; and this is one and the first of those things that carry a human being to hell. Pride has a certain sister, who is called vain glory, who helps it carry the dead man on one part of the bier. But pride is to oppress any others and to boast about any evils. Vain glory is that which makes one seek human praise and think oneself better or holier than others. Against pride and vain glory it is said in Job XX, 4 and following: I know this from the beginning, from when man was placed upon the earth, that the praise of the impious is brief and the joy of the hypocrite like a point. If his pride shall ascend up to heaven, and his head, namely through vain glory, shall touch it, he will perish in the end like dung; and those who had seen him will say: Where is he? It can be answered: He is in hell more deformed than any toad, and this is sufficiently fitting. For he who through humility refused to be made like the most beautiful God, through pride has been made like a most deformed demon; for Gregory says: "He is made like the apostate angel who disdains to be like other human beings."

2. By fire is signified anger, which inflames a human being inwardly, and this carries the bier of the dead man on another side; and its sister, namely envy or hatred, also helps it carry, because "hatred is anger grown old," as Augustine says. But anger is a sudden tempest of the soul, by which someone is moved to harm others. But envy is pain arising from another's happiness. Against anger it is said in Ecclesiastes XI, 10: Remove anger from your heart, and take away malice from your flesh. And why this? For the anger of a man does not work the justice of God, as is said in James I, 20. Against envy it is also said in Proverbs XIV, 30: Envy is rottenness of bones, that is, of virtues. Likewise, against envy it is said in Wisdom II, 24 and 25: Through the envy of the devil death entered into the circle of lands. But those who are of his party, that is, the envious, imitate him, that is, the devil.

3. By earth is understood avarice, which desires earthly things. This carries the dead man to the tomb of hell on the third part of the bier. This also has a sister, namely acedia, who is its companion in carrying. But it belongs to avarice to acquire many things and not to bestow superfluous things upon the poor. But acedia is a sluggish torpor of the soul, making someone spring back from a good beginning. And quite fittingly acedia follows avarice, because from too great desire and concupiscence of temporal good there arises in a human being weariness and forgetfulness of the highest good. Against avarice it is said in Habakkuk II, 6 and 9: Woe to him who multiplies things not his own; how long also does he load thick mud against himself...? Woe to him who gathers an evil avarice for his house, so that his nest may be on high. Against acedia Ecclesiasticus VI, 24, 26 and 29 says: Hear, son, submit your shoulder and carry wisdom, that is, the service of God, and do not be wearied in its bonds.... For in the last things you will find rest in it, and it will be turned for you into delight.

4. By water, which is the fourth element, lust is figured. For this always foams out into libido. But lust on the fourth part of the bier carries the dead man to the tomb of torments. It also has a sister, namely gluttony, who assists it in carrying. But lust is the disordered petulance of the flesh, that is, the sweet poison of the flesh that weakens the human body and enervates the strength of a manly soul. Gluttony is devouring greediness applauding a nauseated stomach, not content with the limits of nature. Against lust Ecclesiasticus XI, 29 says: The malice of one hour, namely in hell, makes forgetfulness of great luxury, and in the end of a human being there is the uncovering of his works. For when a human being has died, then all the uncleannesses that he committed before will be placed before his eyes; and through these uncleannesses he will be punished irremediably. Against gluttony or crapulence Ecclesiasticus XXXVI, 34 says: Because of crapulence many have died, namely in temporal and eternal death.

III.

Concerning the third, note that as the Gloss says, by the widowed mother who, weeping, was following her dead son, holy Church is figured. For she is called a widow because she has been widowed of the bodily presence of her dearest spouse, namely Jesus Christ. But this mother weeps most bitterly for any sinner, as for her only son. For anyone regenerated from water and the Holy Spirit is to her like a supremely beloved only son; hence she also grieves supremely over his perdition.

IV.

Concerning the fourth, note that for the sinner to be raised from sins to the hope of eternal life, four things are required. The first is that Jesus approach and touch the little bier. The second is that those who were carrying the dead man in the little bier, that is, on the bier, stand. The third is that Jesus command the dead man to rise. The fourth is that the dead man raise himself and speak. And thus, fifth, he will be restored alive to his mother.

1. Then Jesus approaches and touches the little bier, that is, the conscience of the sinner, when he strikes into him the fear of that last judgment, in which judgment the Lord will strike all sinners of the earth with a cruel rod. O how unhappy is he whom the lamb, then having become a lion, will strike with the rod of his lips, saying: Go, cursed ones, into eternal fire 2.

2. But then those who previously were carrying the dead man stand, when namely the sinner, pierced by fear, is crushed, and ceases from sins which before were carrying him to the pit of gehenna.

3. But then Jesus commands the dead sinner to rise, when namely he administers to him the strength of grace. For the grace of God gives a human being powers, so that he can rise.

4. But then the dead man raises himself and, sitting, speaks, when the sinner through hope of pardon lifts himself to heaven; and then sitting he speaks, when he confesses his sins discreetly and integrally. Therefore it is fitting that anyone confess his sins; otherwise he will not be able to be saved.

5. But when he has spoken through confession, then fifth Jesus, by the ministry of Priests, restores the now penitent sinner to the Church through the washing away of sin and the imposition of due satisfaction.

Therefore ask the Lord that we may so strenuously make satisfaction for our sins in life that after this life we may appear confidently in his sight. Amen.

Notes

	Luke VII, 11. (Luc. VII, 11.) ↩

	Matthew XXV, 45. (Matth. XXV, 45.) ↩





Sermon LXXI. On the Seventeenth Sunday After Trinity, Opening

SERMON LXXI.

ON THE SEVENTEENTH SUNDAY AFTER TRINITY.

Behold, a certain dropsical man was before Jesus... But he, having taken him, healed him and dismissed him. Luke XIV, 24.

Three things principally are to be noted:

I. What is figured by the house of the ruler of the Pharisees? II. What is given to be understood by the dropsical man? III. How is the dropsical man healed by Jesus?

I.

Concerning the first, note that by the house of the ruler of the Pharisees holy Church is figured. But the ruler of the Pharisees is the glorious Virgin Mary. For she, as mother and bride, sister and daughter of the eternal King, is the ruler of the whole Church. Concerning this ruler it is said in Song VII, 1: How beautiful are your steps in shoes, daughter of the ruler, that is, of the glorious God. For she was the daughter and mother of that ruler whose government was made upon his shoulder, as is said in Isaiah IX, 6. For through the cross, which the Lord Jesus carried on his shoulders, he merited the government of eternal empire. Therefore the steps of the daughter of that ruler, that is, the acts of the Blessed Virgin, were beautiful in shoes, that is, in the examples of the holy fathers. For she zealously imitated the virtues and examples of the preceding fathers, and strenuously carried them out in all things.

And the Blessed Virgin is well called the ruler of the Pharisees. For Pharisees is interpreted separated. For she is the Ruler and Lady of the faithful, who in life and morals are separated from the people of the devil. For the people of the devil is proud, angry, envious and acedious, avaricious, lustful and gluttonous. But the people of the Blessed Virgin, on the contrary, is humble, meek, benign and religious, content also in the things that it has from God, and chaste and sober.

But Jesus enters this house, that is, the Church, on the sabbath to eat bread. For he desires that sinners themselves make sabbath, that is, cease from sins, and permit him to rest, whom daily they attack through sins. He also desires that they give him bread to eat, that is, that thereafter through true conversion they fulfill his will. Hence it is read in John IV, 31 and 32, that when Jesus had converted the Samaritan woman and she believed in him: His Disciples came bringing material food, and they were saying: Rabbi, eat. But he says to them: I have food to eat which you do not know. As if he were saying: I have been well refreshed through the conversion and faith of this woman. For whoever does the will of God feeds him with the best food.

II.

Concerning the second, note that by the dropsical man any sinner is understood. And this is not undeservedly so, if one adapts the properties and differences of dropsy to sins. For dropsy is an error of the digestive power in the liver, generating swelling of the members. And note that by the dropsical man is understood a human being who is entangled in the seven mortal sins, namely pride, anger, envy, avarice, gluttony, acedia, and lust.

For dropsy is fourfold. The first is called leukophlegmatia. He who suffers this has the whole body vehemently swollen, and the surface of his skin is white. Hence through this pride and vain glory are signified, and it wonderfully infects the human being. Against this the Apostle says, I Corinthians IV, 6: Let not one be puffed up against another. Likewise, II Corinthians XII, 20: Let there not be swellings among you.

The second species of dropsy is called hyposarca or anasarca. In this dropsy the superfluous humor is not driven all the way to the skin or outwardly, but is retained under the flesh. Hence hyposarca designates envy, which lies inwardly. For envy is rottenness of the bones, as is said in Proverbs XIV, 30.

The third species of dropsy is called tympanites. Those who suffer this, when their belly is struck, sound after the manner of a drum. Because of this, through this anger is designated, which stirs a human being into indignation and shouting. Against this the Apostle says at Ephesians IV, 30 and 31: Do not sadden the Holy Spirit of God, in whom you have been sealed unto the day of redemption, that is, on the day of baptismal regeneration. And how now will he be saddened? It follows: Let all bitterness and anger and indignation and shouting and blasphemy be taken away from you with all malice.

The fourth species of dropsy is called ascites. Those who suffer this, when their belly is struck, sound after the manner of a half-full wineskin. Hence by this gluttony is figured. For truly gluttonous persons suffer ascites, because their belly always burns for food and drink, like a half-full wineskin. Against this Paul says at Romans XIII, 13 and 14: Do not be in feastings and drunkennesses, but put on the Lord Jesus Christ. As if he were saying: Do not seek food and drink too much, but rather seek the Lord Jesus Christ, because he is the true refreshment of your souls.



Sermon LXXI, Conclusion

The fifth thing that is considered in the dropsical man is this, that, as the Gloss says, it is proper to the dropsical man that the more he drinks, the more he thirsts. And through this avarice can be called to mind, which is always thirsty. For avarice is one of the daughters of that bloodsucker, that is, of the devil, who always says: Bring, bring, as is said in Proverbs XXX, 15. There the Gloss says: The love of money grows as the money itself grows.

Sallust also says: "Avarice has zeal for money, which no wise person ever desired; and, as if imbued with poisons, it effeminates the body and manly spirit, always infinite, always insatiable, diminished neither by abundance nor by lack."

The sixth thing that is considered in the dropsical man is this, that he has stinking breath. And through this lust is noted, which stinks before God and Angels and human beings; because of this Anselm says: "O how much more tolerably a rotten dog stinks to human beings than a sinful soul to God!"

The seventh thing that is considered in the dropsical man is that, namely, he is heavy and lazy. And through this acedia is expressed, which makes a human being heavy and lazy in the service of Jesus Christ. Against the lazy and acedious Proverbs XX, 4 says: Because of cold the lazy man would not plow; therefore he will beg in summer and it will not be given to him. The lazy, because of the cold of sloth, are unwilling now to put the hands of work to the plow of the cross, which Jesus himself, like a certain ox, drew; and because of this in summer, when the sun of everlasting burning will scorch their head, they will beg divine mercy, and not one drop of relief and mercy will be given to them.

III.

Concerning the third, note that for the dropsical man to be cured by the Lord, three things are required. The first is that the dropsical man appear before him. The second is that the Lord take hold of him. The third is that he heal him and dismiss him.

1. Therefore the first is that the dropsical man be and appear before Jesus, when, namely, the Lord looks upon the sinner with the eyes of his mercy. Thus the Lord mercifully looked upon Peter with the eyes of mercy when he had denied him three times. Hence it is said in Luke XXII, 61 and 62: And the Lord turned and looked upon Peter..., and Peter, going outside, wept bitterly.

2. Second, for the curing of the dropsical man it is necessary that the Lord take hold of him with a twofold hand, that is, draw him to himself, namely with the hand of mercy and the hand of justice. Each of those hands has five fingers. But in the hand of mercy the first finger is that the Lord freed us by his blood from the power of the devil. The second finger is that the Lord preserved us alive for baptism. The third is that he endured our sins for a very long time. The fourth is that he furthermore provided the necessities of the body for us quite generously. The fifth finger is that he bound himself to this, that he will receive us to repentance most willingly. And truly these five things, carefully considered, ought by right to move the sinner to repentance. But when the sinner, faithfully considering these five things, is pierced toward repentance, then the Lord takes hold of him with the hand of his mercy unto salvation.

The other hand of the Lord is the hand of justice. But the five fingers of that hand are a fivefold consideration concerning divine justice. For first we will render an account before divine justice concerning our soul and body, which we received from him so that through them we might serve him. Second, we will render an account concerning the blood of the only-begotten Son of God, to whom we have not paid back the owed turns of service. Third, an account will be required from us concerning all time and all things which with time we have received from the hand of the Lord. Fourth, we will render an account concerning every sin that we have committed either by thought or speech or operation. Fifth, we will render an account concerning every good work that we could have done and did not do. Whoever considers these five things well, even if he were stony or iron, will he not tremble?

3. Therefore whomever the Lord truly takes hold of with this twofold hand, through hope and fear, without doubt he will heal him through true repentance, and thus, healed, he will dismiss him in peace and everlasting rest.

Therefore ask the Lord that he may deign so to heal us, that we may deserve to reach eternal rest. Which, etc.



Sermon LXXII. On the Eighteenth Sunday After Trinity

SERMON LXXII.

ON THE EIGHTEENTH SUNDAY AFTER TRINITY.

You shall love the Lord your God from your whole heart, and in your whole soul, and in your whole mind. Matthew XXII, 37.

Four things are to be noted here:

I. How is the Lord commanded to be loved? II. Why is anyone bound to love the Lord? III. By what signs is someone weighed as loving God? IV. What goods will he who has loved God obtain?

I.

Concerning the first, note that the Lord is commanded to be loved from the whole heart, and from the whole soul, and from the whole mind.

1. The Lord is commanded to be loved from the whole heart, because, as the Philosopher says, the heart is the principle of every sense and motion, and all members receive power from the heart. Therefore the Lord is to be loved from the whole heart, that is, from every motion and sense of ours, namely from all our words and works, and from every sight, hearing, taste, smell, and touch, so that we may turn the words of our tongue, the works of our hands, and all our outward senses to the love of the Lord.

2. The Lord is also to be loved from the whole soul. But the soul has three powers, namely rationality, concupiscibility, and irascibility. Through rationality it discerns between good and evil; through concupiscibility it loves good; through irascibility it rejects evil. Therefore from the whole soul, that is, from all its powers, we ought to love God, so that, with the love of God inviting us, discerning between good and evil, we may choose good things, that is, virtues, and reject evils, that is, vices.

3. The Lord is to be loved from the whole mind, that is, from every memory. For just as he never forgets to have mercy on us, so also it is fitting that we daily remember his love.

II.

Concerning the second, note that for at least five causes anyone is bound to love the Lord.

The first is because he created us according to his image. Concerning this Ecclesiasticus XVII, 1 says: God created man from the earth and made him according to his image. Hence Augustine also says in the book On Spirit and Soul: "Miserable me, how much ought I to love my God, who made me when I was not? I was not, and from nothing he made me, not a stone, not a tree, not a bird, or any of the animals, but he wished me to be a human being: he gave me to live, to sense, and to discern."

The second cause is because he freed us from the power of the devil through his blood. Hence the Apostle says to Titus II, 14: Who gave himself for us, that he might redeem us from every iniquity and cleanse for himself an acceptable people, a follower of good works. Every iniquity is called the devil, because he delights in iniquity and persuades iniquity. The Lord Son of God is to be loved, because by his blood he freed us from the hand of iniquity, that is, of the devil; and because also through his blood itself he washed and cleansed us, so that we might be rendered acceptable to God the Father and henceforth follow good works. Hence Augustine also says in the aforesaid book: "Miserable me, how much ought I to love my God, who redeemed me when I had perished, descended to a mortal one, took on mortality, conquered death, and thus restored me: I had perished, he came after me to redeem me, and he loved me so much that he weighed out the price of his blood for me."

The third cause why the Lord is to be loved is because he overlooked our sins. Hence it is said in Wisdom XI, 24 and following: You have mercy on all, because you can do all things, and you overlook the sins of human beings because of repentance. For you love all things that are, and hate nothing of the things that you have made; but you spare all things... because they are yours, Lord, who loves souls. Therefore a human being is insane if he has not loved his God, who so long endured his grave and manifold excesses which he could have punished immediately.

The fourth cause is because he has administered bodily necessities to us quite generously. Hence the Lord himself says, Matthew VI, 31 and following: Do not be anxious, saying: What will we eat, etc. For your Father knows that you need all these things.... Therefore seek first the kingdom of God and his justice, and these things, etc. Likewise the Lord says, Luke XII, 29 and following: Do not seek what you will eat, etc. But your Father knows, etc. Nevertheless seek first the kingdom of God, etc. On this place the Gloss says: "It is unbecoming for a man to care about food and clothing when he serves the kingdom." For the king knows how he should feed, nourish, and clothe his household. Note also that the Lord, saying: Do not be anxious, saying: What will we eat, etc., does not prohibit the providence through which bread is prepared in the sweat of the face, but forbids the anxiety that disturbs the mind and calls it away from eternal things.

The fifth cause why the Lord is to be loved is this, because he has prepared for us a most abundant kingdom. Hence I Peter I, 3 and 4 says that for us through Jesus Christ an incorruptible, undefiled, unfading inheritance has been preserved in the heavens. Matthew XXV, 34 also says: Then the king will say to those who will be at his right hand: Come, blessed of my Father, possess the kingdom prepared for you from the foundation of the world.

III.

Concerning the third, note that through three signs especially we can weigh whether we love God.

The first sign is the observation of his commandments. Hence he himself says, John XIV, 15: If you love me, keep my commandments. Likewise, John XV, 9 and 10: Remain in my love. If you keep my precepts, you will remain in my love. The Gloss says: "Love precedes the observance of commandments." Likewise, I John V, 3: This is the charity of God in us, that we keep his commandments, and his commandments are not heavy.

The second sign of the love of God is the distribution of alms among the poor. Hence the Lord says to Peter, John XX, 15 and 16: Simon of John, do you love me? Feed my lambs. By the lambs of the Lord the poor are understood, for the Lord acknowledges them. For the poor man has been left to the Lord, as Psalm IX, 14 says. Therefore he who truly loves the Lord freely feeds the poor with his alms.

The third sign of true love is no trembling concerning the day of judgment. Hence I John IV, 17, 18 says: In this the charity of God is perfected with us, that we may have confidence on the day of judgment.... Fear is not in charity; but perfect charity casts fear outside. Truly he who loves the Lord as a most dear Father will not fear him as a most severe judge.

IV.

Concerning the fourth, note that he who has truly loved God will obtain a threefold good from this. The first is that he will be loved by Father and Son and Holy Spirit. The second, that all the glory of the Son will be manifested to him. The third is that he will always be inhabited by the holy Trinity.

Concerning the first two the Lord says, John XIV, 21: He who loves me will be loved by my Father, and I will love him and will manifest myself to him. Truly it is a great thing for a human being to be loved by the Father and the Son, with the Holy Spirit mediating, because he is the love of the Father and the Son. It is also a great thing for a mortal human being to have all the glory of the Son of God manifested.

Concerning the third the Lord himself also says, John XIV, 23: If anyone loves me, he will keep my word, and my Father will love him, and we will come to him and make a dwelling with him. Truly it is glorious for the soul of a good human being to be the palace of the holy and indivisible Trinity.

Therefore ask the Lord that we may so love him from the whole heart, and from the whole soul, and from the whole mind, that after this life we may see him, three and one, in heavenly glory. May the same one deign to grant this to us, etc.



Sermon LXXIII. On the Nineteenth Sunday After Trinity

SERMON LXXIII.

ON THE NINETEENTH SUNDAY AFTER TRINITY.

Behold, they were offering to Jesus a paralytic lying on a bed. Matthew IX, 2.

Three things are to be noted here:

I. What is understood by the paralytic who is offered to the Lord? II. What is expressed by those who offer the paralytic to the Lord? III. How is that paralytic restored to health?

I.

Concerning the first, note that by the paralytic the sinner is understood, especially he who is subject to pride, avarice, gluttony, lust, and acedia. For these five sins are like five fingers in the hand of the devil, through which he draws to himself almost the whole human race.

Therefore note that paralysis is an injury of a part, which occurs with privation of sense, or motion, or both. But it happens chiefly from three causes. Sometimes it happens from cutting, sometimes from constricting coldness, and sometimes from obstructing humor; from these causes the passage of spirits to the instruments of words is denied. Paralysis also happens from superfluity of foods and drinks, and one kind is universal, another particular.

1. Therefore paralysis sometimes happens from cutting, and through this pride is noted. For pride is the sword of the devil, by which sword he first dared to attack the Most High; but certainly he succumbed in the battle. For his pride was dragged down to hell, and he who before was like Lucifer who rose in the morning is now a stinking and unclean corpse 1.

And note that the devil still does not cease to attack the members of Christ through pride. But those who have received the wound of pride lose the Holy Spirit. For the Holy Spirit flees a heart wounded by pride. Hence it is said in Ecclesiasticus X, 7: Pride is hateful before God and human beings. Pride also and its two daughters, namely anger and envy, do great harm to a human being. Concerning this harm Master Hugh of Saint Victor says: "Pride takes God from me, and envy my neighbor, and anger myself."

2. Paralysis also happens from constricting coldness. Through this is noted avarice, which constricts the pores of the heart, lest the spirit of charity or piety be able to come to it. Because of this Ecclesiasticus XLIII, 22 says: The cold north wind blew, and crystal froze from water. By the cold north wind, as the Gloss says, the devil is figured, who blows avarice toward the heart of a human being; and thus, if there was anything watery, that is, of compassion, in the heart of a human being, the whole is turned into crystal, that is, into the hardness of tenacity. There are some tenacious rich people who, when they see the poor naked and hungry in winter, perhaps say to them, James II, 16: Go in peace, be warmed and filled. Yet they do not share with them either their fire, or their clothes, or food; for their heart is frozen through avarice. Against such persons James II, 15 and 16 says: If a brother and sister are naked and need daily food, and someone from you says to them: Go in peace, be warmed and filled, but you have not given them the things necessary for the body, what will it profit?

3. But paralysis happens from a thick obstructing humor, and through this lust is noted, which closes off the way to the Holy Spirit. For the Holy Spirit does not dwell in a body subjected to sins, namely to lust, as is said in Wisdom I, 4. Because of this the Apostle says, I Corinthians VI, 18 and 19: Flee fornication. Every sin, whatever a human being has done, is outside the body; but he who fornicates sins against his own body. Why? Because, namely, through lust he defiles himself and deprives himself of the indwelling of the Spirit. For it follows: Do you not know that your members are the temple of the Holy Spirit, who is in you?

4. Paralysis also happens from superfluity of foods, and especially of drinks. And through this is noted gluttony, which makes the soul paralytic. Against superfluity of drink Ecclesiasticus XXXI, 37 and following says: Sober drink is health to soul and body. Much wine drunk makes irritation, anger, and many ruins. Much wine drunk is bitterness of soul.

5. Note also that one kind of paralysis is universal, another particular. Universal is that which directly occupies the middle part of the body. Particular is that which occupies only a part, as hand, foot, eye, or tongue, and so concerning the other members. Therefore paralysis often renders the whole part of the body which it has occupied useless; and through this acedia is noted. For the acedious have tongue, hands, feet, and other members, and nevertheless they do not move them in the service of Jesus Christ; hence they are as if wholly paralytic. Because of this it is said concerning them in Psalm CXIII, 5 and following: They have a mouth and do not speak; they have eyes, etc. For sinners have a mouth, and nevertheless because of acedia they do not speak, nor open it for the confession of their sins or for prayer. They also have eyes, and nevertheless they do not see either the passion of Christ or the affliction of the poor. They have ears and do not hear Christ promising eternal rewards to the just and preaching perpetual punishments to sinners. They have nostrils and do not perceive the fragrance of the most sweet kingdom and the most intolerable stench of gehenna. They have hands and do not touch, so as to take up even light labor for the Lord; nor do they labor so as to sustain grave afflictions for the Lord. They have feet and do not walk where either words are announced to the people, or also the sick are fed by the body of Christ.

II.

Concerning the second, note that by those who offered the paralytic to the Lord are understood divine mercy itself and the prayers of the just.

1. For through that inestimable mercy itself many, even as if unwilling, are drawn to salvation. Indeed divine mercy compels them to enter through the scourges of infirmities and adversities; if they were not sick and no adversity happened to them, they would never come to eternal salvation.

2. The prayers also of the just offer them to Christ, so that they may be saved through him. Thus Stephen offered Paul to Christ by his prayers. Thus the Blessed Virgin Mary reformed Theophilus to grace. Thus innumerable others have been converted to Christ through the prayers of the good.

II.

Concerning the third, note that four things came together for the curing of this paralytic. The first was that the Lord remitted his sins to him; the other three were that it was said to him that he should rise, take up his bed, and go into his house. These four also are necessary for the salvation of any sinner.

For first it is necessary that sins be remitted to him, and this will happen through true contrition. Therefore anyone ought to ask the Lord at every time that he grant him true contrition; for without this no one will be able to be saved.

Second, it is necessary for the sinner to rise, that is, to lift himself upward through contempt of earthly things and through love of supercelestial things. For he ought to rise from bodily delights and ought to long for supercelestial things.

Third, it is fitting that he take up his bed. The bed of the soul is the body. But then it is taken up, when the body is strenuously exercised by the spirit in God's service, when namely a human being fasts, watches, prays, weeps, and through other works of repentance chastises his body.

Fourth, it is necessary that he go into his house, that is, into the rest of paradise through continual desire. For we do not have here an abiding house, but we are pilgrims and strangers upon the earth.

Therefore ask the Lord that he may deign so to cure us from the paralysis of pride, avarice, lust, gluttony, and acedia, that, absolved from all sins, we may deserve to enter the house of eternal quiet. May he deign to grant this to us, etc.

Notes

	Compare Isaiah XIV, 11 and 12. (Cf. Isai. XIV, 11 et 12.) ↩





Sermon LXXIV. On the Twentieth Sunday After Trinity

SERMON LXXIV.

ON THE TWENTIETH SUNDAY AFTER TRINITY.

The kingdom of heaven was made like a man, a king, who made nuptials for his son. Matthew XXII, 2.

In the present Gospel five things are principally to be noted:

I. What is understood by the man, the king, who made nuptials for his son? II. What is expressed by the nuptials which were made for the son by the father? III. What is signified by those who, invited to the nuptials, came? IV. What also is figured by those who came to the nuptials? V. What evils will he suffer who has not come to the nuptials?

I.

Concerning the first, note that by the man, the King, God the Father is understood. For although the person of the Father did not assume humanity and was not incarnate, nevertheless God the Father is called man because of humanity, that is, piety, by which he continually has mercy on his children, that is, on all those whom he created in the time of grace, namely in this life. For it is proper to God always to have mercy and to spare.

For God the Father is called King because he rules his elect. Hence it is said in Psalm XXII, 1: The Lord rules me, and nothing will be lacking to me. But that he himself is King, he testifies through himself, saying thus in Malachi I, 14: I am a great King. And truly he is a great King; Nabuchodonosor also testifies this, Daniel II, 47, and III, 100, and IV, 31 and 32, saying and writing thus: Truly the God of heaven is God of gods and Lord of kings.... His kingdom is an everlasting kingdom.... His power is an everlasting power.... According to his will he does both among the powers of heaven and among the inhabitants of earth; and there is no one who resists his hand and says to him: Why have you done this?

II.

Concerning the second, note that by the nuptials which the aforesaid King made for his son is understood that ineffable joy and that glorious union by which the only-begotten Son of God, Jesus Christ, will be united in the homeland to his Church, that is, to the congregation of all the just whom he redeemed by his blood. For the whole Church, that is, the entire congregation of the elect, is the bride of the Son of God, whom the Son of God himself betrothed on the Cross. Hence, bowing his head, he gave up his spirit, as if offering a lovable kiss to his bride. At the end of the span of this world, the Son of God himself will universally and integrally join this bride to himself; then also the bodies of the elect will be wonderfully clothed with glory and honor. What joy and what gladness the elect will then have with Christ, no mortal will be able sufficiently to explain.

1. Concerning these nuptials it is said in Revelation XIX, 5 and 9: A voice came out from the throne and said to me: Write: Blessed are those who are called to the supper of the nuptials of the Lamb. The Gloss says, "namely, perfectly, so that they may come."

2. Therefore to these nuptials the King, that is, God the Father, calls those invited through inward admonition, also through outward preaching, saying to his servants, that is, to preachers: Say to those invited: Behold, I have prepared my lunch, my bulls and fatlings have been killed, and all things are ready; come to the nuptials 1.

NOTE that the joy of the heavenly homeland in this place is called lunch because of the burning appetite that the elect will also have in that most sweet joy. Indeed human beings are accustomed to have a more burning appetite at lunch than at supper. But elsewhere that joy is called supper because of finality and perpetuity. For when all the joys of this world have passed through and slipped away, that will follow which will always remain.

3. But why we ought to come to the nuptials, the reason is added: because namely the bulls and fatlings have been killed and all things are ready. By bulls are understood the holy Apostles and Martyrs, who carried the yoke of the Lord and drew the plow of the Lord's cross. For they were killed and by their blood prepared the way for us to the nuptials of Christ.

By fatlings, that is, by birds raised or nourished at home, holy Virgins are figured, who, although they had a tender body, nevertheless suffered martyrdom bravely for the Lord. And they made for us, by their example, the way to these nuptials.

The holy Confessors also sufficiently showed that all things were prepared for us, by good life and right doctrine. Hence we are ordered to come to the nuptials. But alas, few come.

III.

Concerning the third, note that four kinds of human beings are excluded from these nuptials. The first simply refused to come. The second and third neglected it, because one went away to his farm, another to his business. The fourth also did not come, but seized the servants of the King and, after afflicting them with insults, killed them.

The first, who simply refused to come, signify Gentiles, Jews, and heretics, who are so obstinate in the error of their faithlessness that they plainly do not wish to come to the kingdom. By the first can also be understood some who hate others so inexorably that they say: If I were lying at the point of death and now about to die, and knew that I ought always to burn in hell, I would not forgive him who did so great an injury to me. Therefore such persons are so chained with rancor and hatred that they would rather be alienated from Christ and be damned with the devil than forgive from the heart those who have harmed them by word or work.

The second also did not come, because they went away to their farm; and by them the proud are understood. For to go to a farm is to seek dominion and rule over others. For the proud, provided that they can rule and dominate in this age, do not care about heavenly joy.

The third likewise did not come, because they went to business. By them the avaricious are designated. For the avaricious, because of excessive occupations around the businesses of the age and because of unjust profits of transitory good, neglect and lose the possession of eternal good.

The fourth also did not come; indeed they seized the servants of the King and, after afflicting them with insults, killed them. But by these are noted the lustful, who, so far as is in them, hold the servants of the King, that is, the preachers of the word of God. For as much as they can or dare, they prevent the word of God from being preached. Many also from them, if they could and it were permitted to them, would both afflict with insults and kill the ministers of the word of God. The Apostle also says at Romans I, 24 that the lustful afflict their own bodies with insults; for he speaks thus: God handed them over, that is, permitted them to be handed over, to the desires of their heart, into uncleanness, so that they may afflict their bodies with insults in themselves. But concerning the punishment of the lustful it is said in the present Gospel that, namely, the King, angry, having sent his armies, destroyed those murderers and burned their city 2. Thus also God the Father, having sent Angels, destroys the lustful, who are murderers, as far as it is in them, of God and of his preachers, and also of their own soul. But their city, that is, their bodies, he will burn with eternal fire.

IV.

Concerning the fourth, note that those who were at the exits of the roads, invited by the servants of the King, came and filled the nuptials. Those are at the exits of the roads who continually look toward their death and who believe themselves to die daily. And certainly such persons make themselves worthy to deserve to enter the nuptials of Christ. For whoever effectively remember their death study to be continent, patient, and obedient; they strive to cleanse themselves from the stains of sins through true contrition and true confession; they do not neglect to distribute their alms to the poor; they do not cease to watch over prayers and other good works, namely so that when they have migrated from the body, they may be received eagerly to the nuptials of Christ, because they brought with them the wedding garment, that is, good works.

V.

Concerning the fifth, note that he who has not come to the nuptials of the Son of God will suffer five evils, namely:

First, the hard binding together of hands and feet. Hence it is said, Matthew XXII, 13: Having bound his hands and feet.

Second, precipitation from on high. It follows: Send him, that is, cast him out.

Third, the horror of darknesses. It follows: Into the exterior darknesses, where there will be only the sight of terrible demons.

Fourth, he will sustain weeping and eternal sorrow. Hence it follows: There will be weeping there, namely because of the harshness of the fire.

Fifth, he will suffer gnashing of teeth. It follows: And gnashing of teeth, which will be because of the intolerability of cold.

Ask the Lord, dearest ones, that we may so apply ourselves to good works, namely that we may evade perpetual damnation and come with joy to the nuptials of Christ. May the same Jesus, blessed forever, deign to grant this to us. Amen.

Notes

	Matthew XXII, 4. (Matth. XXII, 4.) ↩

	Matthew XXII, 7. (Matth. XXII, 7.) ↩





Sermon LXXV. On the Twenty-First Sunday After Trinity

SERMON LXXV.

ON THE TWENTY-FIRST SUNDAY AFTER TRINITY.

Lord, come down before my son dies. John IV, 49.

In the present Gospel three things are principally to be noted:

I. What is understood by the little ruler who came to the Lord to ask? II. What is signified by the son of the little ruler who is sick at Capharnaum? III. What is expressed by the seventh hour in which the son of the little ruler recovered?

I.

Concerning the first, note that by the little ruler any human being is understood. For any human being exists under that great and eternal King of the heavens as a certain little ruler. For he received from the hand of the Lord the kingdom of his heart and of his five senses to govern. For the heart and the five senses of human beings are as it were six cities. The people of these cities are thoughts, speeches, and operations.

In order that this little ruler may rule his kingdom well, he ought continually to sit on the throne of judgment, so that he continually discusses whether his thoughts, speeches, and operations are worthy of heavenly reward or infernal punishment, so that thus those things that are worthy of punishment he proscribes and casts away, but those things that are worthy of heavenly reward he embraces and cherishes. Hence it is said in Proverbs XX, 8: The king who sits on the throne of judgment scatters every evil by his gaze, namely by the gaze of judicial discussion.

II.

Concerning the second, note that by the son of the little ruler the very soul or spirit of a human being is understood, which son happens to be sick at Capharnaum. For Capharnaum is interpreted field of fatness or town of consolation, and signifies worldly abundance and fleshly pleasure. For worldly abundance and fleshly pleasure very often are the occasion and cause that the soul or spirit of a human being is sick with the sickness of sin.

That worldly abundance is harmful to the soul or spirit is proved manifestly by this, that the wise man thus prays to the Lord, Proverbs XXX, 8 and 9: Do not give me riches; grant only the things necessary for my food, lest perhaps, being filled, I be enticed to deny and say: Who is the Lord? Therefore the rich of this world fall into vanity of heart and forgetfulness of God. And certainly this is the greatest sickness; for someone abundant in this age says: I am rich and made wealthy, and I need nothing; and you do not know that you are miserable and pitiable and poor and blind and naked, as is said in Revelation III, 17.

Fleshly pleasure also often makes the soul or spirit sick through sin, especially of lust. Hence it is said in Psalm LXXII, 7: Their iniquity came forth as if from fatness, that is, their lust comes from bodily pleasure and fullness. Hence it is said in Deuteronomy XXXII, 15: Being made fat, fattened, enlarged, he abandoned God his maker, and withdrew from God his salvation. Therefore many through bodily fullness withdraw from God their salvation and cling to the unclean fornicator; but certainly their end is everlasting destruction 1.

Therefore whoever has understood through groaning and remorse of conscience that his soul or spirit is sick through any sin whatsoever must necessarily go to Jesus with the feet of desires and affections, and pour out suppliant prayers to him, saying thus: Lord, come down before my son dies. As if he were saying: O Lord, I know that it is proper to you "always to have mercy and to spare"; therefore descend through compassion and mercy, and heal my soul, which is gravely sick, before it dies by eternal death.

III.

Concerning the third, note that for the curing or healing of the spirit or soul made sick through sin, seven hours are required. The first hour is that a human being recognize that he has been created by God. The second is that he also know for what he has been created. The third is that he recall what commands he has received from his Creator. The fourth is that he see whether he has sinned against any commandment. The fifth is that he detest sins as vile. The sixth is that he attentively remember the future judgment. The seventh is that he grieve inwardly and be crushed for his sins.

1. Therefore the first hour required for curing is that, namely, a human being recognize by whom he has been created. For a human being who does not acknowledge his Creator is like a beast of burden. But who created us Psalm XCIX, 3 shows, saying thus: Know that the Lord himself is God; he made us, and not we ourselves. God reproaches the sinner because he has forgotten him thus, Deuteronomy XXXII, 18: You abandoned God who begot you, and you forgot the Lord your creator.

2. Therefore he who attends to this, by whom he has been created, ought also to know for what he has been created; and this is the second hour. But the human being has been created for this, that he may serve his Creator. Hence Deuteronomy X, 12 says: Israel, what does the Lord your God ask from you, except that you fear the Lord your God, and walk in his ways, and love him, and serve the Lord God in your whole heart and in your whole soul?

3. But so that a human being may more fittingly serve his Creator, it is fitting that he recall what precepts he received from the Lord his creator; and this is the third hour. Concerning the Lord's precepts Deuteronomy IV, 39 and 40 says: Know and think in your heart that the Lord himself is God in heaven above and on earth below, and there is no other. Keep his precepts and commandments, so that it may be well for you and for your sons after you, and that you may remain for a long time upon the land that the Lord your God is about to give you. It follows in the fifth chapter, 7 and following: You shall not have strange gods in my sight.... For I am the Lord your God. You shall not usurp the name of the Lord God in vain or for nothing, because he will not be unpunished who has taken his name concerning an empty thing. Observe the sabbath day, that you sanctify it. You shall do no work on it. Honor your father and mother, that you may live a long time, and that it may be well for you in the land which the Lord your God is about to give you. You shall not kill. Nor shall you commit adultery. And you shall not commit theft. You shall not speak false testimony against your neighbor. You shall not covet your neighbor's wife; not house, not field, not servant, etc., and all things that are his. Behold the ten precepts of the Lord, which anyone is bound to keep.

4. But he who has received the precepts of God ought to attend whether he has sinned against any of them; and this is the fourth hour. For a human being ought solicitously to confer with himself concerning the observance of the commandments of God, and he is bound studiously to search whether he has offended against any of them. For whoever offends in one has been made guilty of all. Because of this James II, 10 says: Whoever has kept the whole law, but offends in one thing, has been made guilty of all.

5. But if a human being has found that he has sinned against the commandments of God, he ought also to consider the vileness of sin, so that he may detest sin more strongly; and this is the fifth hour. For sin is viler than all filths. Hence Seneca the Philosopher says: "If I knew that the gods would forgive and human beings would not know, sin is so vile that I would disdain to sin."

6. Therefore he who considers the vileness of sin ought also to remember the strictest judgment; and this is the sixth hour. For he in whom the vileness of sin will then have been found will be confounded inestimably. Concerning this conversion Jeremiah II, 26 says: As a thief is confounded when he is caught, so the house of Israel, that is, bad Christians, have been confounded.

7. Therefore he who has remembered the strictest judgment with effect must necessarily grieve and be sharply crushed for his sins and for the most grave offense against God; and this is the seventh hour, in which the soul of eternal salvation, which was cherishing the vileness of sins, thereafter has contrition for them fully. Concerning this hour it is said in John IV, 52, in today's Gospel: Yesterday at the seventh hour the fever left him, namely of avarice and lust. For through avarice the son of man, that is, his soul or spirit, suffers disordered cold. Through lust also it grows hot with disordered heat. But if someone has been truly contrite, that fever leaves him. But contrition, so that it may obtain the full effect of its power, ought to have two companions, namely most pure confession and voluntary satisfaction.

Therefore ask the Lord, dearest ones, that we may be so crushed for our sins, that we may deserve to obtain eternal life. May he grant this to us, etc.

Notes

	To the Philippians I, 19. (Ad Philip. I, 19.) ↩





Sermon LXXVI. On the Twenty-Second Sunday After Trinity

SERMON LXXVI.

ON THE TWENTY-SECOND SUNDAY AFTER TRINITY.

When the man, the King, had begun to set an account with his servants, one was brought to him who owed ten thousand talents, etc. Matthew XVIII, 24.

In the present Gospel four things are to be noted:

I. What is understood by the man, the King, who set an account with his servants? II. What is received by the account which that King requires from his servants? III. What is expressed by him who owed ten thousand talents? IV. What ought the debtor of ten thousand talents to do so that every debt may be forgiven him?

I.

Concerning the first, note that by the man the Son of God is understood, namely Jesus Christ. Concerning this man Caiphas said, John XI, 50: It is expedient for you that one man die for the people and the whole nation not perish. That Jesus is also King, he testifies through himself, John XVIII, 33 and 36, where when Pilate asked him: Are you the King of the Jews? He answered: My kingdom is not of this world; if my kingdom were of this world, my ministers would certainly fight so that I might not be handed over to the Jews. Therefore the kingdom of Jesus is in heaven; for there he reigns with his elect; hence it is sung: "O how glorious is the kingdom in which all the Saints reign with Christ, clothed with white robes, and follow the Lamb wherever he goes."

II.

Concerning the second, note that by the account which this man, the King, is about to set with his servants, the examination of merits is signified, as the Gloss says. But the Lord does this particularly at the death of each person, and generally he will do it on the day of judgment. Concerning this it is said in Psalm XVI, 3: You have tested my heart and visited by night; by fire you have examined me, etc. For the Lord by night, that is, in death, when namely the material sun sets for human beings, tests the heart of each person, visits the tongue, and examines the work; and he does this by fire, that is, by judicial wisdom and austerity. For in fire two things are noted, light and heat. By light is understood the wisdom of the Judge. By heat the austerity of the same is figured. For through wisdom no crime passes undiscussed. But through austerity he leaves no sin unpunished.

1. That the Lord at death tests or searches the heart of a human being, he declares through Jeremiah XVII, 10: I the Lord search the heart and test the reins; I give to each one according to his way and according to the fruit of his inventions. It is also said, Wisdom I, 9: There will be interrogation in the thoughts of the impious.

2. That the Lord is also going to visit the tongue judicially, he testifies through himself, Matthew XII, 36 and 37: I say to you that every idle word that human beings have spoken, they will render an account of it on the day of judgment. For from your words you will be justified, and from your words you will be condemned.

3. That the Lord is also going to examine our works, Paul asserts at II Corinthians V, 10, speaking thus: We all must be manifested before the tribunal of Christ, so that each one may receive the proper things of the body, according as he has done, whether good or evil. Therefore it is necessary for us, dearest ones, that we always have this judicial examination before the eyes of the mind; and so let us prepare ourselves, as if today or tomorrow we were about to render an account before God concerning every speech, thought, and work. Who also knows whether he will live tomorrow? Hence Seneca says: "Certainly I, as if that day had come, about to pass sentence concerning all my years, so observe and address myself."

III.

Concerning the third, note that by him who owed ten thousand talents is figured the transgressor or violator of the ten commandments of the Lord. For any transgression is as it were a weight of a thousand talents, which sinks the miserable sinner into hell. Hence it is said concerning violators of God's precepts, Exodus XV, 10: They were submerged like lead in vehement waters, that is, in infernal waters having eternal woe. Hence it is also said in Isaiah XXIV, 20 concerning the sinful soul: Its iniquity will weigh it down, and it will fall and not add to rise.

Therefore the first precept says: You shall not have strange gods before me 1. Women also violate this precept who make sorceries, incantations, and malefices, and those who trust in such things.

The second precept says: You shall not take the name of the Lord your God in vain. Those violate this who commit perjuries and who also send forth oaths without cause.

The third precept says: Remember to sanctify the sabbath day. Those violate this command who on Sundays and other solemnities, without permission and great necessity, go in two-horse carts and wagons, and who then lead dances and play with balls and dice, and who then attend only to the belly and drunkennesses.

The fourth precept says: Honor your father and your mother. Those violate this precept who are insolent toward their parents, and who despise them in their old age and do not assist them in their necessities.

The fifth precept says: You shall not kill. Violators of this precept are manual killers and detractors, and those who hate their neighbors and wish them death, or some sickness, or even eternal damnation.

The sixth says: You shall not commit adultery. This precept fornicators, adulterers, incestuous persons, sodomites, and followers of every lust violate, in whatever way it is perpetrated.

The seventh precept says: You shall not steal. Violators of this precept are thieves, robbers, incendiaries, toll-collectors, usurers, forgers, and all the avaricious.

The eighth precept says: You shall not speak false testimony. Bad advocates violate this precept, who oppress just causes and defend unjust ones, who also accuse the innocent, and who by the testimony of calumny before secular judgment take their goods from innocent people.

The ninth precept: You shall not desire the wife of your neighbor. Violators of this command are those who delight in lustful thoughts and would wish to fornicate if it were permitted to them and they could.

The tenth precept says: You shall not covet your neighbor's thing. Those violate this precept who desire either to acquire or to possess the goods of neighbors and things against the law of justice.

Therefore the transgressors of all ten precepts are as it were debtors of ten thousand talents. When these have been presented to the Lord with his judgment, he will order them to be sold, and their wife and sons, and to render all the things that they have and to render the things that they owe. This sale is eternal damnation. For everyone who has died in mortal sin will be sold, that is, condemned to eternal punishments. His wife also, that is, conscience, and his sons, that is, works, and all the members that they have with Christ, will be sold, that is, damned eternally, so that namely he may pay in punishment the things that he committed in fault.

IV.

Concerning the fourth, note that three things are to be done by the sinner so that every debt may be forgiven. The first is that he prostrate himself before the Lord; hence it is said: But that servant, falling down. The second is that he promise to amend the things that he neglected or did; hence it follows: He asked him, saying: Have patience with me, and I will render all things to you. The third is that from the heart he forgive his neighbor for that in which he has offended against him.

Therefore so that we may obtain pardon of our sins, as if now standing before divine judgment, we ought first to prostrate ourselves before the Lord through true contrition. Hence it is said that that servant fell down, that is, fell prone, as if offering hands, feet, head, and whole body to the Lord; and this happens through contrition. For true contrition offers the whole body to repentance.

Second, we ought to promise that we wish to recover all the good things that we neglected and the evils that we committed, and to amend them through full satisfaction. Hence that man also said: Have patience with me, and I will render all things to you 2. As if he were saying: Permit me to live longer, and I will amend all that I have sinned.

Third, we ought from the whole heart to forgive our neighbors who have offended us. Because that servant, to whom the Lord had forgiven ten thousand talents, did not do this, but nevertheless so impatiently extorted a hundred denarii from his servant, the Lord called him and repeated and exacted through torturers the whole debt that he had forgiven. And this is a very terrible example to all those who are unwilling from the heart to forgive injuries inflicted on them. Hence also the Lord says in the conclusion of this Gospel: So also my heavenly Father will do to you, if each one does not forgive his brother from your hearts 3.

Therefore ask the Lord that we may so forgive our debtors that, absolved from our debts, we may reach the society of the citizens above. Amen.

Notes

	Exodus XX, 3, 7, 8, 12 to 18 inclusive. (Exod. XX, 3, 7, 8, 12 ad 18 incl.) ↩

	Matthew XVIII, 26. (Matth. XVIII, 26.) ↩

	Matthew XVIII, 35. (Matth. XVIII, 35.) ↩





Sermon LXXVII. On the Twenty-Third Sunday After Trinity

SERMON LXXVII.

ON THE TWENTY-THIRD SUNDAY AFTER TRINITY.

Master, we know that you are truthful, and teach the way of God in truth, and there is no concern to you about anyone. Matthew XXII, 16.

Four things are to be noted here:

I. Who is this one who is called master? II. What truth is learned from him? III. How is the way of God taught by him? IV. How is there care to him about no one?

I.

Concerning the first, note that this master is Jesus Christ. For Martha calls him master, saying thus to Mary Magdalene her sister, John XI, 28: The Master is here and calls you. Jesus himself also testifies through himself that he is Master, speaking thus to his Disciples, John XIII, 13: You call me Master and Lord, and you say well: for I am.

Therefore the Lord is called Master because he teaches us in four ways. I. For he teaches us through himself, and this through inward inspiration; for very often the Lord speaks to a human being in the heart. For he dissuades him from evil and invites him to good. Hence it is said in Ecclesiasticus IV, 12: Wisdom inspires life into her children and receives those who seek her. "Wisdom, as the Gloss says, is Christ, who invites his children, that is, those whom he created, through the teaching of inspiration to eternal life." Therefore we ought to beware, as Psalm XCIV, 8 admonishes us, lest, when we have heard his voice, we harden our hearts.

II. Second, he teaches us through Angels. For Angels quite often, through revelation of the divine will, teach human beings inwardly in the ear of the heart. Hence Zechariah IV, 1 says: The Angel who was speaking in me awakened me, like a man who is awakened from his sleep. For the Angels of Christ, because they are solicitous concerning the salvation of our souls, like good guardians often awaken us from the sleep of laziness and instigate us to the service of our Creator. Therefore blessed will be the one who has followed their teaching with works.

III. Third, he teaches us through human beings, that is, through Preachers and Priests, and through any others who invite us to salvation either by word or example; their teaching certainly is not to be despised. He also says, Luke X, 16: He who hears you hears me; and he who despises you despises me. For when heralds of eternal life are despised, Christ himself reckons himself despised.

IV. Fourth, the Master Jesus teaches us through creatures. Because of this Job XII, 7 and 8 also says: Ask the beasts of burden, and they will teach you; and the birds of heaven, and they will tell you. Speak to the earth, and it will answer you; and the fishes of the sea will narrate.

1. And first the beasts of burden, which are called as if helps, because they help us in our labors, teach us mutual charity, namely that just as they help us, so also we ourselves mutually help one another in our necessities. Hence I Peter IV, 8 says: Before all things, having continual mutual charity among yourselves, because charity covers a multitude of sins. Hence the Apostle also says at Galatians VI, 2: Bear one another's burdens, and so you will fulfill the law of Christ.

2. The birds of heaven, which by their flight seek high things, teach us by their example the loftiness of contemplation and desire. Hence also Paul, desiring us to imitate birds, admonishes us at Colossians III, 1 and 2: Seek the things that are above, where Christ is sitting at the right hand of God; taste the things that are above, and not the things that are upon the earth.

3. The earth, which is worn not only by the feet of human beings but also of cattle and beasts, teaches us obedience and humility. Hence also Peter speaks in the first epistle, II, 18: Servants, be subject in all fear to masters, not only to the good and modest, but also to the unruly.

4. The fishes that are beaten in the bitter sea by waves and storms teach us the mildness of patience. Hence James I, 2 and following exhorts, saying: Count it all joy, my brothers, when you fall into various temptations, knowing that the testing of your faith works patience. But patience has a perfect work.

Today the teaching of beasts of burden, birds, earth, and fishes is badly observed. For few are those who faithfully help their neighbors, and who desire to conquer heavenly things, who also humbly obey and patiently sustain adversities.

II.

Concerning the second, note that although the truth which this truthful Master teaches is manifold and inexplicable by speech, nevertheless this is to be noted for the present, that he asserts that no one can enter into the kingdom of heaven unless he is humble, poor, and clean. But, alas, very few show by deeds that they believe this truth. Hence the Lord says, John VI, 46: If I speak the truth to you, why do you not believe me?

1. Therefore first he asserts that not the proud person but the humble one is going to enter into the kingdom of heaven. Hence he says, Matthew XVIII, 3: Amen I say to you, unless you are converted, namely from pride, and become like little children, you will not enter into the kingdom of heaven. Likewise, Mark X, 14 and following says: Permit the little children to come to me, and do not forbid them; for of such is the kingdom of God. Amen I say to you: whoever has not received the kingdom of God like a little child will not enter into it. And embracing them and placing hands upon them, he blessed them. By little children the humble are figured, to whom the gate of the heavenly kingdom lies open, whom the Lord also embraces as sons and most dear ones. He also places hands upon them and blesses them, so that namely they may be Kings and Priests in his kingdom.

2. Second, he asserts that the poor will enter into the kingdom of heaven, and that the rich have a difficult, indeed impossible, entrance into the kingdom of heaven. He also says, Mark X, 24 and 25: Little children, how difficult it is for those trusting in money to enter into the kingdom of God! It is easier for a camel to pass through the eye of a needle than for a rich man to enter into the kingdom of God. Note that by the rich man in this place is understood one who has acquired riches badly, or who, even if he could, would wish to acquire unjustly. Rich here is also said of one who keeps too avariciously things possessed lawfully and trusts more in them than in God. Such a rich person cannot enter into the kingdom of God. But by the poor person is understood he who, although he has sufficient things from just testimony or lawfully acquired by his own labor, nevertheless does not trust in them, nor set his heart upon them, but takes from them partly his own necessities and those of his own, and partly divides them with the poor. A poor person also is one not having temporal things and sustaining this in patience. Concerning such poor the Lord says, Matthew V, 3: Blessed are the poor in spirit, because theirs is the kingdom of heaven.

3. Third, Truth asserts that only he who will have been clean will enter into the kingdom of heaven. Hence he says, Matthew XIX, 12: There are eunuchs who have castrated themselves for the kingdom of God; he who can receive, let him receive. To castrate oneself is to consecrate oneself to chastity. But chastity embraces three grades, namely of marriage, widowhood, and virginity. Whoever will not have been found in these three grades will not be reckoned clean, but unclean; and such a one cannot enter into the most clean hall of God. For nothing defiled will enter into it, as is said in Revelation XXI, 27.

III.

Concerning the third, note that the way of God which Jesus teaches is the way of justice. He teaches this way where he says: Render the things that are Caesar's to Caesar, and the things that are God's to God 1. By Caesar is understood every human being, of whatever condition, office, or dignity he may be. Therefore the way of justice consists in these two things, namely that we pay to human beings the things that belong to human beings, and render to God the things that are God's.

The Apostle invites us to the first at Romans XII, 7: Render debts to all: to whom tribute, tribute; to whom toll, toll; to whom fear, fear; to whom honor, honor. Augustine also says: "The sin is not forgiven unless what was taken away is restored."

We ought also to render to God the things that are God's, namely the tenth of all our possessions, and body and soul. For he gave us temporal possessions by his largeness, and he breathed into us the soul.

IV.

Concerning the fourth, note that it is said of the Lord that he has no concern about anyone, namely that he does not respect the persons of human beings. For not on account of temporal abundance or worldly power does he more easily give to any person either grace in the present or glory in the future; rather he gives more easily to some very poor and humble person. Hence he himself says, Isaiah LXVI, 2: To whom shall I look, except to the little poor one and the one contrite in spirit and trembling at my words?

Therefore ask the Lord that we may so follow his teaching that we may deserve to come to the brightness of his face. May he deign to grant this to us, etc.

Notes

	Matthew XXII, 21. (Matth. XXII, 21.) ↩





Sermon LXXVIII. On the Twenty-Fourth Sunday After Trinity, Opening

SERMON LXXVIII.

ON THE TWENTY-FOURTH SUNDAY AFTER TRINITY.

There is one boy here who has five barley loaves and two fishes. John VI, 9.

Four things are to be noted here:

I. What is understood by the boy who had five loaves and two fishes? II. What is expressed by the five loaves themselves and the two fishes? III. What are the five thousand human beings who are read to have been satisfied from the breaking of the loaves and fishes? IV. Who are the twelve baskets that are gathered from the same loaves and fishes?

I.

Concerning the first, note that by this boy the Son of God is understood. For he is that boy concerning whom Isaiah XI, 6 says: The calf and the lion and the sheep will dwell together, and a little boy will lead them. By the calf, which once was accustomed to be immolated to the Lord, are understood good Christians mortifying the wantonness of the flesh in themselves for the Lord. By the lion, which is strong and robust, are noted those strenuously fighting against the devil and sins. By the sheep, which is a simple and patient animal, are signified those patiently and humbly tolerating the adversities of this world for God. Therefore the boy Jesus drives these with the rod of his kindness to the pastures of the paradise of the Lord.



Sermon LXXVIII continuation and conclusion

II.

On the second note that by the five barley loaves and the two fishes are understood seven things that the Lord did in the world for our salvation; through these also he refreshed and satisfied not only five thousand men, but rather incomparably more than ten times a hundred thousand men in this world. And these loaves are well said to have been of barley. For barley has sharp and piercing ears. Thus certainly Jesus also was suffering, according to his human nature, the heavy goads of penalties, when he administered these loaves to this world.

The first loaf was the entrance into the world according to the flesh. The second was the endurance of much labor in the world. The third was salvific preaching. The fourth was faithful prayer. The fifth was the immolation of his body on the cross. The two fishes are the consoling Resurrection and the sweet Ascension into heaven. In these five loaves and two fishes the whole world has found a most sufficient refreshment. Concerning these loaves Ecclesiasticus 31:28 says: The lips of many will bless the splendid one in breads. For truly the lips of all ought to bless Jesus, who through piety showed himself very splendid in the offering of these loaves.

Therefore the first loaf that the Lord gave to this world was the bodily entrance into this world. For the Nativity of Jesus wonderfully refreshes and consoles every Christian. And so in the Nativity that bread of Angels, which had been baked by the fire of the Holy Spirit in the oven of the virginal womb, was placed in the manger, and this in Bethlehem, which is interpreted house of bread, so that, namely, some hungry person might run to it and feed from it. Finally, three things are especially to be considered around the Nativity of Christ, namely excellent humility, great poverty, and immense harshness.

1. Was it not excellent humility that he wished his birth to be celebrated in a stable, when he could have been born, if he had wished, in an imperial palace? Therefore let those be confounded who quarrel about having higher places in the choir or in the churches!

2. Was there not also great poverty there, where, when the Virgin had given birth to her firstborn Son, she wrapped him in cheap cloths, as the Gloss says, and thus laid him down in the manger? Therefore let those be confounded who are so anxious that they clothe their body in precious and delicate cloths, a body soon to be gnawed by worms in the tomb!

3. Immense harshness also met the Nativity of Christ. For the very tender body of Christ is wrapped in cheap cloths, and perhaps even hard ones, and thus is placed upon hay too little soft for so tender a body. On the eighth day also he is circumcised, and that circumcision was no small martyrdom for the little one. Therefore let those blush who prepare so much comfort for their body, soon to return into ashes, that they also reckon soft mattresses to be too hard for themselves!

The second loaf is the endurance of much labor in this world. This loaf likewise must be broken into three pieces. For the labor of Christ was principally threefold. For he labored by suffering hunger and thirst many times. He labored by enduring wearinesses and fatigues on the journey. He labored also by bearing the grave calumnies and snares of the wicked.

That the Lord suffered hunger, Matthew 4:2 testifies: When Jesus had fasted, it says, forty days and forty nights, afterward he was hungry. Mark 11:12 also says: On another day, when they were going out from Bethany, he was hungry.

Concerning the Lord's thirst also it is said, John 4:7, that Jesus, thirsting, said to the woman: Give me to drink.

That he also endured wearinesses and fatigues on the journey is said in John 4:6: Jesus, wearied from the journey, sat thus upon the fountain. He himself also says in Psalm 61:5: I ran in thirst.

The Lord also bore the grave snares and calumnies of the Jews. For they were watching him, and tempting him, and often were laboring to catch him. Hence Luke 20:20 says: The priests and Scribes, watching, sent spies who would pretend themselves just, so that they might catch him in speech and hand him over to the authority and power of the governor.

Therefore all who are tormented by hunger and thirst, and who are wearied on a journey, and also those who are disturbed by the malices of human beings, if they have chewed this loaf, without doubt will be strengthened in their labors.

The third loaf is salvific preaching. Hence Luke 8:1 says: Jesus was making a journey through cities and towns, preaching and evangelizing the kingdom of God. Matthew 4:23 also says: Jesus was going around all Galilee, teaching in their synagogues and preaching the Gospel of the kingdom, and healing every disease and every infirmity among the people. But although the preaching of the Lord was manifold, nevertheless it consists especially in four things. And these are the four pieces of this loaf.

For he was teaching human beings to withdraw from sins. Likewise, he taught them to live chastely, piously, and justly. He also taught them to desire the kingdom of God, and also to flee the punishments of hell.

1. Concerning the first Matthew 4:17 says: Jesus began to preach and to say: Do penance; for the kingdom of heaven has drawn near. But the one who does penance withdraws from sins. For to repent is, as Augustine says, to weep over things done before and not to commit things that must be wept over.

2. Secondly, he taught us to live chastely and piously. Concerning chastity Matthew 5:27 and 28 says: You have heard that it was said to the ancients: You shall not commit adultery. But I say to you that everyone who has seen a woman for the purpose of lusting after her has already committed adultery with her in his heart. The Lord also says, Luke 12:35: Let your loins be girded, namely through continence and chastity. Concerning justice Luke 6:31 and 33 says: As you wish that human beings should do to you, you also do similarly to them. Concerning piety, in the same place: Love your enemies; do good, and lend, hoping for nothing from it, and your reward will be great, and you will be sons of the Most High, because he himself is kind toward the ungrateful and the evil.

3. Thirdly, he teaches us to desire the kingdom of heaven; hence he says, Matthew 6:19 and following: Do not treasure up for yourselves on earth, where rust and moth destroy, where thieves dig through and steal. But treasure up for yourselves treasures in heaven, where neither rust nor moth destroys, and where thieves do not dig through nor steal. For where your treasure is, there also is your heart. Therefore the Lord admonishes us to desire the kingdom of God, where neither the rust of pride, nor the moth of envy, nor even the thief of avarice can take away the highest good.

4. Fourthly, he teaches us to flee the punishments of hell, saying, Matthew 13:41 and following: The Son of Man will send his Angels, and they will gather from his kingdom all scandals and those who work iniquity; and they will send them into the furnace of fire. There will be weeping and gnashing of teeth. Then the just will shine like the sun in the kingdom of their Father. Let the one who has ears for hearing hear. As if he were saying: I persuade you not to be for anyone a scandal, that is, an occasion of sin, nor also to do any iniquity, so that, namely, you may not be sent into the furnace of fire, that is, into hell, and there suffer weeping and gnashing of teeth, but rather may obtain in heaven the brightness of the sun.

The fourth loaf is faithful prayer. Concerning this prayer John 17:1 and following, throughout, says: With eyes lifted up, Jesus said into heaven... Holy Father, keep in your name those whom you have given me, that they may be one, just as we also are... I do not ask that you take them from the world, but that you keep them from evil... Sanctify them in truth... And I ask not only for them, but also for those who are going to believe through their word in me. That they all may be one, as you, Father, are in me and I am in you, so that they also may be one in us... Father, those whom you have given me, I will that where I am, they also may be with me, so that they may see my brightness, which you have given me.

Note that here Jesus, praying to his Father, asks for four things. The first is that we may be gathered in unity of charity and faith, so that, namely, there may be one faith for us and one heart in the Lord. The second is that we may be preserved from every evil. The third is that we may make progress in good. The fourth is that we may see his brightness. Who will not confess, and will not be consoled from this, that the Lord so faithfully prays for his Christians? Truly this loaf is strengthening.

The fifth loaf is the immolation of Christ himself on the altar of the cross. This also must be broken into three pieces. For we ought to consider in Jesus, in the immolation on the altar of the cross, highest patience, wondrous benevolence, and imitable wisdom.

He showed highest patience there, where he said to the Father, Luke 23:34: Father, forgive them, for they do not know what they are doing. He manifested wondrous benevolence when he opened paradise to the robber, saying to him, Luke 23:43: Amen I say to you: Today you will be with me in paradise. He also declared his benevolence by this, that he entrusted his weeping mother to the Disciple, saying thus, John 19:27: Behold your mother. And from that hour the Disciple received her into his own, understand, care.

He showed imitable wisdom by saying to the Father, Luke 23:46: Father, into your hands I commend my spirit. In this wisdom we ought to imitate the Lord, so that, namely, our body and soul and whatever things we have, we may faithfully recommit to God the Father at every hour. O how happy is the one who continually has this loaf, as necessary, placed back upon the table of his heart!

The two fishes are the consoling Resurrection and the sweet Ascension to the heavens. For the Disciples, who had been saddened by the death of the Lord, were consoled in a wondrous way by his Resurrection itself. Hence John 20:20 says: The Disciples rejoiced, the Lord having been seen. Also, seeing him going into heaven, they rejoiced with jubilation because of the sweetness of their heart, and returned into Jerusalem with great joy, as Luke 24:52 testifies.

These two fishes also console us wonderfully. For we ought most certainly to know that if we have imitated Christ, namely that our bodies on the day of judgment will be raised up into glory and will follow Christ into everlasting rest.

III.

On the third note that by the five thousand men are marked those who turn all their five senses, interior or exterior, to the service of Christ. For it is read that those five thousand men had followed the Lord; otherwise perhaps they would not have been refreshed by him. Therefore everyone who has followed the Lord will find sufficient refreshment in the loaves and fishes mentioned.

IV.

On the fourth note that by the twelve baskets of fragments are understood the twelve joys that those passing in the homeland from the table of grace to the table of glory will find. The first is the joy that a human being will have from enjoyment of the most glorious Trinity. The second is that which he will have from vision of the sweetest humanity. The third is that which he will have from the sight of that Virgin who is the mother of piety. The fourth is that which will be given to a human being in the beatification of his soul. The fifth is that which is added to him in the glorification of the body. The other seven joys are those that the human being will have and attain from the society of Angels, Patriarchs, Prophets, Apostles, Martyrs, Confessors, and Virgins.

Therefore pray to the Lord that we may be sustained by him on earth in such a way that we may deserve to reach him in heaven. May he grant this to us, and so forth.
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