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Complete Works of Blessed Albert the Great

The complete works of Blessed Albert the Great, Bishop of Ratisbon, of the Order of Preachers.



First Part of Logic

The first part of Logic. Comprising books: one on the Predicables; one on the ten predicaments; one on the six principles; two on Interpretation; two on the syllogism simply speaking, that is, of the Prior Analytics.



Complete Works of Blessed Albert the Great, Volume One

The complete works of Blessed Albert the Great, Bishop of Ratisbon, of the Order of Preachers, from the Lyons edition, religiously corrected, and, with respect to the authorities, restored to the fidelity of the Vulgate Version and of the more accurate texts of Patrology, and augmented with the life of Blessed Albert and the bibliography of the works composed by Fathers Quétif and Echard, also revised and enlarged, by the care and labor of Auguste Borgnet, priest, vicar of the distinguished Basilica of Saint Remigius of Reims. Volume one. L. V. Paris, at the bookseller-publisher Louis Vivès, 13, on the street commonly called Delambre, 13, 1890.



To Our Most Holy Lord Leo XIII, Supreme Pontiff, Most Excellent

To our most holy lord Leo XIII, Supreme Pontiff, most excellent. What had long been among our wishes, Most Blessed Father, behold, at last there is submitted to the press for you the distinguished work of Blessed Albert the Great, of the Order of Preachers and Bishop of Ratisbon, the plainly wonderful work of this Albert of whom, as the Lyons editor says when offering all the Doctor's works to Your predecessor of happy memory, Innocent X, his doctrine was for a prodigy, his virtue for a miracle, his fame for such admiration that, even while he lived, he found for himself among the great the name of Great: he whom it was believed that nothing in human sciences, few things in divine sciences, had escaped; who, mighty in word and deed, illuminated the Church of God; who, taught from heaven, had Paul as teacher, Thomas as disciple, the Church as the theater of his virtue and learning; who, lest I heap up all things here, was held in such esteem by Your predecessors that he was sent as Apostolic Legate into Sarmatia, appointed preacher of the Cross through Germany and Bohemia, created Master of the sacred Palace by Alexander IV, placed over the episcopate of Ratisbon by Urban IV, although as unwilling as deserving, and called by Gregory X to the Council of Lyons among the chief fathers; and, when he had completed life, merited, together with St. Thomas, praises of highest wisdom and solid sanctity from Pius II, and divine honors in the Church of Ratisbon, Cologne, and Lavingen, and in the Order of Preachers in Germany, from Innocent XIII, Gregory XV, and Urban VIII. This new edition of such and so great a Writer, corrected, according to my powers and insofar as human weakness permits, of almost innumerable faults, I offer to You, as restorer of philosophical and theological studies. For Albert himself, judging his doctrine not so much his own except insofar as the Vicar of Christ on earth shall have confirmed it, and denying that anything is his own except what his head of the Church shall have recognized as his own: he himself, I say, Your Albert wishes to be Yours before he is born, and, as a genuine son of the Church and of the light, refuses to look upon light except in Your light, Most Blessed Father: for then, tested again by this means, he will immediately be unacceptable to no one, and, fearing the sponge of no one, he will defend himself sufficiently by his own dignity. Meanwhile may God preserve Your Beatitude unharmed, and may He grant happy years for a long time unto the happiness and dignity of the Christian commonwealth, while he begs that you kindly receive his sufficiently difficult and arduous labor. Of Your Beatitude the most humble and most obedient son, Paris, 3 October 1889. L. Vivès.



Pope Leo XIII

Pope Leo XIII. Beloved son, greeting and apostolic blessing. Since you have undertaken to publish anew the works of Blessed Albert the Great, the labor you have taken up is indeed not small, but, we judge, will be fruitful. For although time has brought very many increases to every kind of sciences after the age of Albert, nevertheless that force and abundance of his doctrine, which nourished Thomas Aquinas and was a miracle to the equals of those times, cannot grow old by any antiquity. Certainly today too many seem to place the praise of talent in disdain for antiquity: but altogether that is the best method of philosophizing, to search out new things by meditating, and at one and the same time not to abandon the wisdom of the ancients. Therefore we trust that the laborious volumes of the greatest man, which now by your industry will become better known, can spread much more widely the greatness of their light, especially for the advantage of those who labor more diligently in knowledge of divine or human things. But since that edition of yours seems likely to come forth into the light for you under a sufficiently good auspice, if it is inscribed with Our name and dedicated to Us, indeed we not only do not refuse that this be done, but even regard it as pleasing: especially because Our old love for the Angelic Doctor has not been separated from love for his teacher. To you meanwhile, beloved son, as pledge of heavenly gifts, we most lovingly impart in the Lord the Apostolic blessing. Given at Rome, at St. Peter's, on the tenth day of December in the year 1889, in the twelfth year of Our Pontificate. Pope Leo XIII. To the beloved son Louis Vivès, Paris.



Life of Blessed Albert the Great

The life of Blessed Albert the Great, Bishop of Ratisbon, of the Order of Preachers, to which is added a critical bibliography of all his works. Blessed Albert the Great, so commonly called, was in the thirteenth century a most illustrious light of the whole Church and of the Order, whose life, however, our own writers and outsiders have dishonored and contaminated with so many fables that it seemed good first to set forth simply the chronology of his deeds; to these afterward we shall add our annotations, by driving out fables and by establishing and confirming the truth of the matter from contemporary authors, or at least from the more certain ones. There is a famous city of Thuringia, Lavinga to Latin writers, called Laugingen in the vernacular by its inhabitants, situated on the bank of the Danube hardly one league above Dillingen, but midway between Ulm toward the west and Wörth, or Donauwörth, in the dominion of the duke of Neuburg; there ¹ Albert was born in the year 1193, perhaps near the end, from the illustrious and ancient stock of the petty rulers of Bolostratensium or Bolstatensium. ² Having obtained from nature an intellect most apt for all disciplines, he cultivated that marvelous intellect, first under the care of his parents in his homeland, ³ then in Gaul at Paris, ⁴ then in Italy at Padua, with his uncle everywhere as companion. In this last city he was living, very excellently instructed in sciences of every sort, philosophical, mathematical, and even medical, ⁵ when there came to him the most blessed man Jordan, master of the Order, second from the founder Dominic; stirred by his words, and strengthened against fear of not persevering, he was received by the same man and enrolled in the Order and given the habit in the year 1222, or, as I have believed more truly, 1223, at the age of twenty-nine years, certainly before completing the thirtieth. According to the custom then observed among us, I conjecture that in the same place, namely ⁶ at Padua, or at Bologna, he devoted himself for some years to theology. Thereafter, having returned to his homeland by command of his superiors, he was applied to the governance of schools, and at Hildesheim, Freiburg in Breisgau, Ratisbon, Strasbourg, and Cologne he at last taught philosophy and theology from the higher place; at that time ⁷ he had Brother Thomas of Cantimpré among his disciples. ⁸ I suppose that among these same years he was sent to Paris, to the gymnasium of Saint-Jacques, to be perfected in theology, for since from individual provinces three men of whom there was greater hope were sent there each year, would Teutonia have neglected Albert, eminent with such gifts of intellect? Already from there he had returned to Cologne, and for several years was governing the Cologne study, when in the year 1244 the young Brother Thomas of Aquino came there, led by the fourth master of the Order, Brother John the Teuton, and to be instructed under the discipline of so great a man. ⁹ In the year 1245, from the ordinance either of the master of the Order or of the general chapter celebrated at Cologne, Albert was sent to Paris to be advanced to degrees, and to rule our school of Saint-Jacques for the share of foreigners, and he completed there the customary three years of mastership, having the same Aquinas among his hearers. In the year 1248, at that solemn sentence concerning the burning of the Talmudic books, which Odo, cardinal of Tusculum, of Châteauroux in France, then legate, pronounced on the fifteenth of May, he was present among the masters of theology who had been called, and he himself was chosen as consultant. ¹⁰ Toward the end of the same year he returned to Cologne with his Aquinas, about to act as primary lector and regent of the general study erected in that year in the assemblies of the Order convened at Paris. In the same year, according to the old Gallic style, but by the new 1249, William of Holland, recently crowned Caesar at Aachen, passing through Cologne, in order that the feast of Epiphany, or of the Three Kings, there most solemn



Life of Blessed Albert the Great, Continuation

he should celebrate it, he visited him, and, by reason of the esteem in which he was held by him either on account of his birth or on account of the great fame of his learning, ¹¹ he was visited by the same man. ¹² He accompanied the same Caesar as he was seeking Utrecht, and obtained from him that a monastery of the Order should be erected in that city. ¹³ In the year 1254, in the provincial assemblies of Teutonia held at Worms, they report that he was elected provincial prior. ¹⁴ In the following year, called to Rome by the Supreme Pontiff so that he might answer William of Saint-Amour and the Parisian masters, his followers, who were striving to exclude our men, as also the Minorites, from fellowship in the University, he betook himself there, resolved each of their objections most solidly, ¹⁵ and then publicly expounded the Gospel of St. John at the pontiff's request with the whole company of cardinals, for which reason ¹⁶ some assert, and as it indeed seems to me most true, that he acted as Master of the Sacred Palace for at least a year. Yet when the Parisian masters were contending rather obstinately through almost the whole year 1256, Albert, having left our Aquinas behind for defending the cause, who had come to Rome in that year, seems to have returned into Teutonia for the sake of exercising his office. ¹⁷ In the year 1259 he was present at the assemblies of the Order which were held at Valenciennes, and with four masters of our Parisian sacred faculty delegated for this by the chapter, Brothers Bonhomme the Breton, Florent the Gaul, Thomas of Aquino, and Peter of Tarentaise, he carried and published laws to be observed in the general studies. In the same chapter he obtained release from the burden of the provincialate, and, returning again to his Cologne, resumed the old office of regent and first lector. He was performing that office peacefully, and not seeking greater things, when ¹⁸ in the year 1260 the mitre of Ratisbon was offered to him by Alexander IV. ¹⁹ Not only at the persuasion of the master of the Order, Brother Humbert, but also from innate humility, insofar as it lay in him, he refused it; yet, though resisting as much as he could, he was compelled by the pontiff's command to put it on. But when he had ruled that Church for about two years most blamelessly and most holily, weary of the tumults of wars in which German bishops are entangled, and mindful of his former, most pleasant study, he resigned the pastoral staff into the hands of Urban IV, and withdrew to his Cologne cell, wholly devoted thereafter to governing our school and writing books. Along with this the Archbishop of Cologne, with whom he was held in the highest honor, wished that in his diocese, wherever he was asked, ²⁰ he should celebrate in pontificals and exercise the spiritual duties of a pontiff; and the bishops of Strasbourg and Basel sometimes asked the same thing from him. Hence so many churches and altars in these dioceses are remembered as consecrated by him, so many ordinations celebrated, so many relics of the Saints recognized and exposed by solemn rite to the veneration of the faithful. ²¹ Some narrate that he was present at the Second Council of Lyons in the year 1274, which is not incredible, although he had now passed the eightieth year of his age, since they also report that ²² around the year 1277 he undertook a journey to Gaul and as far as Paris, by which, in the assembly of the sacred faculty, he might defend safe and sound the doctrine of St. Thomas of Aquino, his disciple, attacked by certain men. ²³ About three years before his death he is said to have incurred a lapse of memory as regards the sciences, yet in such a way that as regards divine and regular matters he was always self-possessed and stood forth as an example to his companions even to his final breath. He died on 15 November 1280 at the age of 87, and was buried in the choir near the high altar. These things must now be recalled to the anvil, and, after the fables have been driven out, the things that are certain must be established and illustrated from ancient documents. ¹



Source Note to the Life

¹ In volume I of the Lyons edition, Reverend Father Peter Jammy published an Epitome of the Life of Blessed Albert the Great excerpted from the weightiest authors, but, as all admit, he admitted many things, and even fabulous things. But we, agreeing with the judgment of learned men, have prefixed to this edition of ours, both for the life of Albert the Great and for knowledge of all the works, both those published and those still in manuscript, part of that distinguished work whose title is: Writers of the Order of Preachers reviewed and illustrated with historical and critical notes, a work in which the life and illustrious deeds of individuals are related, fables are driven out, genuine, doubtful, and supposititious writings are weighed; the judgment of more recent men concerning them is either approved or corrected; manuscript codices and the various editions from the presses, and where they are held, are indicated, etc., etc.; a work which Reverend Father James Quétif began and Reverend Father James Echard completed. Paris, 1719, two volumes in folio. Certain things, however, as was fitting, we wished to correct and complete from the work of Dr. Joachim Sighart: Albert the Great, his life and his science according to the original documents. Paris, V. Poussielgue-Rusand, 1862, duodecimo. (A. Borgnet).



Annotations on the Life, Notes 1-11

Marginal label: Note 1. Albert was born in the year 1193. This is established from the year of his age in which he died, the year of Christ 1280, in which all assert that he was then eighty-seven years old: Trithemius; Malvenda at the year 1222, chapter 15, page 413; John Henry Heister in the syntagma of the suffragans of Cologne, published at Cologne in 1641 in octavo, where he recalls the age and deeds of our Albert, arranged over various years, to a sufficiently legitimate chronology by better conjectures; our Peter of Prussia, who wrote the life of Albert around the year 1487, although it was published only in the year 1621 in octavo, to be read chapter 45, page 330; and before all these Louis of Valladolid in his Table of our authors, which he was writing at Paris in the year 1413. Hence both the Vallisoletan himself and Peter of Prussia and others must be corrected, when they report that a vision of the Blessed Virgin was made to Albert when he was only in his sixteenth year, by which she thus warned him: Albert, flee the world, enter the Order of Preachers, etc. For he had already reached twenty-three years of age before the Order was established and confirmed; therefore this vision, if there was one, must be brought forward to later years.

Marginal label: Note 2. He obtained from nature an intellect most apt for the disciplines. This will soon be proved; hence it is a fable invented by I know not whom, which John Antony Flaminius, and from him Leander Albertus and others, report: that Albert in his adolescence was not of very sharp intellect; wherefore, in those first months after embracing the Order, since he was dull in intellect and was considered inferior to his companions, he thought about deserting the monastery and throwing away the habit, but was deterred from the plan by a heavenly dream, the Mother of God promising him that thereafter he would be an outstanding philosopher; of this vision or dream there is no memory among the ancients.

Marginal label: Note 3. Then in Gaul at Paris. So the cited Heister by a sufficiently probable conjecture, since to that royal city there flowed together from every side not only Gauls but also foreigners, especially Teutons, who pursued letters rather eagerly and desired to excel in them. So the two Henries of Cologne, so Albert the son of the count of Falkemberg, so Jordan himself and others who afterward gave their name to the Order.

Marginal label: Note 4. Then in Italy at Padua. Concerning Padua Albert himself speaks thus in On the Nature of Places, tractate 3, chapter 2: "Padua, which is now called Padova, in which the study of letters flourished for a long time." That he was in that city and made certain experiments is proved by what he relates in Meteorology, book 3, tractate 2, chapter 12: "But I saw in Padua, a city of Lombardy, that a well closed from ancient time was found; when it was opened, and someone entered to clean the well, he died from the vapor of that cavern, and likewise a second died; and a third, who wished to know why the two were delaying, bent toward the well and was so weakened that over the space of two days he scarcely returned to himself; but when the vapor putrefied in the well had breathed out, it became good and drinkable." These things show him to have been a young man not only staying at Padua, but also noting experiments, and consequently already of some age beyond adolescence. Still clearer is what he has in On Minerals, book 2, treatise 3, chapter 1: "I wish first to narrate the things which I myself saw and experienced, and afterward to show the cause and the mode through which an image is produced by nature, etc. I say, therefore, that when I was at Venice, when I was young, marbles were being cut by saws for adorning the walls of a temple; and it happened in one marble already cut, with the cut slabs applied to one another, that the most beautiful head of a king appeared depicted, with a crown and a long beard; nor did the picture seem to be defective in anything except in this alone, that the forehead seemed in the middle to have too great a height rising toward the crown of the head. But all of us who were present knew that this had been painted in the stone by nature. And when the cause of the disordering of the forehead was asked from me, I said that that stone had been coagulated from vapor, and that in the middle, through stronger heat, the vapor had ascended inordinately beyond measure. The picture, moreover, was of the same color as the stone." It is more probable that this happened before he gave his name to the Order, since, as will soon be said, he was then already twenty-nine years old; from this it is proved that as a young man and still detained in the world he was learned in physical matters and was especially given to examining them; by these things that fable is overthrown concerning Albert's dull intellect when he gave his name to the Order, and concerning the plan therefore undertaken by him of throwing away the habit. Note also here that work was being done, while Albert was young, on adorning with marble the walls of the distinguished Venetian basilica begun by Duke Zeno in the year 1170.

Marginal label: Note 5. Jordan, master of the Order, came to him. It is certain that he received the habit from the hands of Jordan. But Jordan was enrolled in the Order only in the year 1220 on Ash Wednesday; he was indeed present at the first chapter of St. Dominic at Bologna, but did not then preach. In the following year, 1221, he was not present at the second chapter convened there by St. Dominic; nevertheless in that chapter, though absent and acting at Paris, he was appointed provincial prior of the province of Lombardy, and when he entered Italy for the sake of fulfilling his office, Dominic had already died on the eighth day before the Ides of August. I admit that Jordan could have brought Albert to the Order between August 1221 and the following Pentecost; but since this is commonly ascribed to Jordan already as master of the Order, and he was assumed to that prefecture only in the assemblies of the Order celebrated at Paris at Pentecost 1222, either he accomplished it in that year alone, provided that he returned to Italy before the end of the year and did not remain in Gaul longer for arranging its affairs, or in the year 1223, in which he was bound to come to Bologna for the general chapter. From these things it is established that Albert, born in the year 1193, gave his name to the Order only when he had completed his twenty-ninth year, or at most his twenty-eighth; at which age, surely, human beings are whatever they are going to be. In the Lives of the Brethren there is a place which is commonly interpreted of Albert, which reads thus (Part IV, chapter 10): "A certain brother of exceptional fame and of excellent state, and great in the science of philosophy, while still a young man studying at Padua, from the admonitions of the Brethren and especially from the preachings of Master Jordan, had the will of entering the Order of Preachers, but not a full one; for his uncle contradicted him, whence he also compelled him to swear that for such a time he would not go to the house of the Friars Preachers. After that time had passed, he often came to the same Friars, and confirmed his purpose; but fear lest he should leave made him waver many times. But one night he saw in dreams that he had entered the Order and afterward had left it; waking, therefore, he rejoiced wonderfully because he had not entered, saying in his mind: Now I see that the thing which I feared would happen from it if I ever entered. But it happened on the same day that he attended a sermon of Master Jordan, who, speaking among other things about the temptations of the devil, said how subtly he deceives some. For there are, he says, some who propose to leave the world and enter an order, but the devil makes impressions on them in dreams that they enter and afterward leave, riding in red garments, or that they find themselves left alone, so that in this way, namely, he may strike into them fear of entering, as though they could not persevere. Then the young man, vehemently astonished after the sermon, approached the master and said: Master, who revealed my heart to you? And he set forth to him all his thoughts and the dream. But the master, with firm confidence received from God, comforted him in many ways against temptations of this kind. He, however, wholly converted by his words and cutting off every delay, entered the Order. And all these things that brother himself narrated." From that narration Peter of Prussia infers that Albert was enrolled in the Order as a young man; and he also confirms this from his oration on the Gospel of Septuagesima, in which he speaks thus: Lord Jesus Christ, highest householder, who called me into your vineyard in the first morning, when from my youth you hired me to labor in religion for the denarius of eternal life, etc. But however that may be, Peter of Prussia himself, who sets Albert as dead at the age of eighty-seven and as admitted to the Order by Jordan, is compelled, as we also are, to acknowledge that he was clothed with the habit at the age of twenty-nine. Nor indeed is it strange, especially in schools in which there are venerable old men, that companions who have not yet completed the thirtieth year are called young men, indeed very young men.

Marginal label: Note 6. At Padua or Bologna he devoted himself for some years to theology. Our conjecture is taken from the custom of the Order. For since Albert was already excellent in philosophy, it remained for him to apply himself to theology. But if someone wishes that he rather heard it at Cologne, I will not readily contend.

Marginal label: Note 7. Thomas of Cantimpré among his disciples. Thomas himself, in On Bees, book 2, chapter 57, section 550, glories that he was a hearer of Albert for a long time. But since Thomas entered the Order around 1232, it is truer that this happened in the following years, certainly before the young Thomas of Aquino was led to Cologne.

Marginal label: Note 8. Among these years also to Paris. Besides the reason brought forward, what the same Cantimpratanus reports in the same chapter, section 34, persuades me of this, in these words: "In almost a similar way Master Albert the Theologian, a Brother of the Order of Preachers, narrated to me that at Paris he at last appeared to him in the form of a certain brother, in order to call him back from study, but soon departed by the virtue of the cross." For since you would understand these things with very great difficulty of the years in which he was taking up the mastership, for by then he was already emeritus, fifty-two years old, and was not so much studying as drawing forth the richest fruits of studies, you will more easily refer them to the earlier years, say 1230 or 1232, in which he was wholly applying himself to studies. Perhaps someone will wonder that I have not remembered the vicariate of the Order, which they say he exercised in 1236, when Jordan was crossing over into the Holy Land, and from Jordan's death to the assemblies of the Order held at Bologna in the year 1238, in which they also wish that the voters were divided between him and Hugh of Saint-Cher. Whether Albert was appointed vicar by Jordan, I dare neither affirm nor deny, since I have found nothing about it in ancient monuments. That he acted as vicar after the death of Jordan I certainly deny, since this right belonged to the provincial of Lombardy according to the constitutions; finally, that division of the voters between Albert and Hugh we have struck out above, where we dealt with St. Raymond, as a mere fable. If Albert was present at this Bolognese chapter, which is not certain to me, he was present as a definitor or lector for Teutonia, not by any other title.

Marginal label: Note 9. In the year 1245 he was sent to Paris to be advanced to degrees. That Albert was enrolled among the Parisian masters cannot be doubted, since he himself bears witness concerning himself thus (On Minerals, book 2, tractate 3, chapter 1) after the place cited above: "But after this, a long time later, when I was at Paris from the number and company of the doctors, it happened that the son of the king of Castile came to the study. When the cooks of the aforementioned noble's servant were buying fish, they bought a fish which in Latin was called Peccet, in the vernacular Pleis, and it was of very great quantity in that kind of fish. But when the fish was gutted, in its belly there appeared the shell of a very large oyster, which the remembered noble, because of affection, caused to be adapted to me. Therefore that shell, in its hollow, which is flat and polished, had the figure of three serpents with lifted mouth, very well made, so that not even the figure of the eyes was lacking, although they were very small. But exteriorly, in the convex part which was rough, it had the figures of many, namely ten and more, serpents made in all things by similar workmanship, except that all the exterior ones seemed to be tied by a certain knot at the neck, while their heads and bodies were nevertheless separated; nor was there any one of those images which was not perforated by a hole beginning from the mouth of the serpent and going out below at the tail of the serpent; and the hole was so small that it seemed to have been made by a thread. This shell I had for a long time, and showed it to many, and afterward I sent it as a gift to someone in Teutonia." That prince without doubt was one of the sons of Ferdinand III, king of Castile and León, who reigned from the year 1217 to 1252. If the year in which that prince came to Paris were known, the time would also be known certainly in which Albert took up the mastership of the Parisian sacred faculty. James or Diego de Castejon y Fonseca, in his Primacy of Toledo (volume II, page 557), narrates that John IV, according to others II, Archbishop of Toledo, came in the year 1245 to Lyons for the First General Synod celebrated by Innocent IV, and, when it was finished, hastened as far as Paris in order to visit the two infantes of King Ferdinand, Philip and Sancho, both canons of the said Church of Toledo, studying in the University of Paris. These things, moreover, agree entirely both with Albert's narration and with those things which we know about the years in which Albert was completing the time of mastership at Paris. But that matter can also be fished out from elsewhere, namely from the sentence already indicated of Odo, cardinal of Châteauroux, against the Talmudic books, rendered on 15 May 1248; but two things first must be established, known to few and yet necessary to know. The first is that, from the time when the Order, that is, of Preachers, was joined to the University of Paris, this law was observed inviolate in the gymnasium of Saint-Jacques, that bachelors and licentiates should be assumed alternately from other provinces and from the province of France; when from other provinces, they called him external, when from the province of France, internal. Indeed Brother John Ægidius the Englishman, who had already embraced the Order as a laureled master of sacred theology in the year 1228, first taught with his right preserved and from necessity, for it was necessary that a master preside over the theological school; but under him Brother Roland of Cremona from the province of Lombardy was the first bachelor and licentiate. Under Roland, after he had been given the laurel of mastership, Brother Hugh of Saint-Cher or of Saint-Theudary from the province of France was promoted and read the Sentences, and so thereafter alternately from the external provinces and from France. Thus when those great disturbances were stirred up against our men by William of Saint-Amour, Brother Bonhomme the Breton from France ruled the first of our schools, and Brother Elias Bruneti of Périgord from the province of Provence ruled the second, together. This alternation was so constantly preserved that when at some time, namely in the year 1316, the general chapter of Montpellier tried to interrupt it, commanding under the graver penalties that bachelors should be promoted without regard for the alternation but only for antiquity, so great a tumult was stirred up from this that in the following assemblies of the Order at Pamplona in 1317 it was necessary to restore all things to their original state. For thus it is read in the acts of that chapter: Likewise we ordain that, in the Parisian bachelors ordinarily presented, the alternation of internal, that is, from the province of France, and external, that is, from the other provinces, be inviolably observed according to the custom commonly approved in the Order and observed up to this point, and that no other license be awaited concerning this. Where what it says, observed up to this point, indicates that it had flourished from the beginning and had grown established by use. And these are the things which, both in the general chapters and in the diplomas of the masters of the Order, are called the two great schools; to these, at the beginning of the fifteenth century, two small schools were added, specially assigned to France, and afterward also a fifth, but here we are dealing only with the first two. The other thing especially to be noted is by what method our men in the thirteenth century and the following century were promoted at Paris to the mastership. For many historians, since they see in this later century that, for someone to become a master of sacred theology, nothing more is desired than that he sustain certain scholastic contests, or acts as they call them, over a certain space of years, and when these have been completed he is presented with the rod and the laurel, even if he has never given and is never going to give any lecture from the chair; and since they see that certain selected men from these, once they have obtained a theological chair in some school, possess it as a certain benefice for life and teach in it perpetually if they wish, think that matters once had themselves in the same way, although there is the greatest difference. Therefore in the thirteenth century this was established in the University of Paris: that no bachelor in the theological faculty should be promoted to a chair, that is, should become a master, unless first he had examined himself, at least by diligently reading some glossed books and the Sentences in the schools of some master actually regent. See Boulæus (History of the University, volume III, page 245), who reports that this was renewed in the month of February 1251, when it had at another time been treated among the theological doctors and harmoniously prohibited. And among the statutes of the theological faculty observed from antiquity and collected in the fourteenth century, which may be seen in manuscript codex 645 of the Library of Saint-Germain-des-Prés and in D'Achery's Spicilegium (volume VI, page 582), this is read: Likewise note that bachelors in theology who must read the Sentences ought to make their beginnings, that is, preludes to the four books of the Sentences, between the feast of the Exaltation of the Holy Cross and the feast of Blessed Dionysius, etc. And afterward: Note that those who wish to read their courses in theology ought to make in each book one beginning solemnly in some schools. I say that these were collected in the fourteenth century, because in the calendar of the university joined to the same statutes the feast of St. Thomas of Aquino is prescribed to be solemnly celebrated. But from these things it is held both that some master of theology always presided over every school, and that no bachelor in those centuries was promoted to the mastership who had not earlier read the Sentences publicly in the school of some master. Among our men, however, this course of mastership was concluded in three years. In the first year the bachelor, named either by the general chapter or by the master of the Order, read the Sentences in the school of some master. At the end of the year the Parisian prior with the masters actually reading offered that bachelor to the chancellor, those masters affirming, even under oath, that they believed him worthy to receive the license, that is, the faculty of teaching as master. When the public examinations and the other things that were to be observed had been observed, that licentiate held a solemn beginning in the episcopal hall, at which all the masters were present; whence they said that he had his hall, or received the assembly in theology, and, after being given the laurel, in that second year as master he continued reading the Sentences in what was then his school. In the third year he still ruled the school, treating certain questions as he pleased, holding general disputations, or responding on quodlibets, and at the same time he had in his school under his guidance a bachelor reading the Sentences, to whom at the end of the year he gave testimony, as it had formerly been given to him, and presented him to be licensed, just as he himself had formerly been presented by his own master. That the whole course of mastership was completed in this three-year period, especially among the externals, that is, in those who were assigned at Paris from other provinces, I prove from the things which historians report, both concerning Brother Roland of Cremona, who, when he had begun under Brother John Ægidius in the year 1228, had completed the course in the year 1231 and was sent to Toulouse to rule the study; and concerning St. Thomas of Aquino, whose three-year mastership Ptolemy of Lucca mentions several times; and from the acts of the general chapters, in which nothing more is required. But since the statutes of the faculty required more preparatory things for that three-year mastership in the internal men, such as that they had expounded some books of sacred Scripture and had sustained so many public contests, hence I conjecture that for those externals the faculty counted toward the matter the acts which they had completed in the solemn studies of their Provinces. Add that those externals had generally been assigned at another time in the gymnasium of Saint-Jacques for advancement, as we have already mentioned concerning Albert, and in these earlier years they without doubt endured many academic contests. It is scarcely necessary that I warn that that reading of the Sentences to which they were bound in those centuries is not to be taken as though they read to their hearers their own writings from a quire, as is now done, and dictated them, which was granted and permitted only from the Tuttavillæan reform of the year 1452. The custom of those ancients was plainly another: they delivered from memory their lectures, first composed with the greatest study, and in that manner in which sermons are said, as though no one took them down in writing; yet certain hearers, strong with a hand swift for writing, took down the things that were said, which were called reportata or reportationes, several of which I have seen among the manuscript codices of the Sorbonne. Hence let the upright appraiser of matters weigh how instructed in every part he had to be who undertook to read the Sentences at Paris; and for that reason no men were nominated to fulfill that office unless they had already been exercised for a long time and had elsewhere taught for several years already with praise, and that not mediocre. Having set these things down beforehand, I return to Albert the Great, whom I maintain, from these unconquered testimonies, to have been sent to Paris in the year 1245 to read for form and degree, as they say. The first testimony is that of our Cantimpratanus, who was among his first disciples in Germany. For he, in book 1 of Bees, chapter 20, section 10, speaks thus about the young Brother Thomas of Aquino: "He came to Cologne Agrippina and studied in that place until the illustrious lector of the Friars there, Brother Albert, was transferred to Paris and, on account of his incomparable knowledge of theology, obtained the chair." From these things it is most certainly established that Albert did not ascend the Parisian chair before the young Aquinas came to Cologne and studied there for some time; therefore, since he reached that place only toward the end of the year 1244, it must be held as known that Albert did not teach at Paris before 1245. But that in the year 1245 he was sent to Paris to read, either by the general chapter then celebrated at Cologne on the fourth of June at Pentecost, or by the master of the Order, Brother John the Teuton, I gather from the sentence rendered on 15 May 1248 by Odo the cardinal legate against the Talmudic books, which we shall soon give here entire. For in that sentence the names of all those are reported whose counsel the legate used in rendering it; and among the masters of theology these three from the Order of Preachers are reviewed in this sequence: Brother John Punginsasinum, Brother Albert the Teuton, Brother Stephen of Auxerre. This indicates that these three alone were then masters present in the gymnasium of Saint-Jacques and ruled our schools; for if other masters had been present, they without doubt would have been summoned to the council, since others were summoned who were not masters but were called good men, such as Brother John of Montmirail, formerly the great archdeacon of Paris and then enrolled among our men, Brother Henry the Teuton, a preacher celebrated at that age and especially pleasing to the holy king Louis, and others. Therefore, from the laws then observed as we have warned beforehand, it must be said that Brother Stephen of Auxerre, an internal from France, was in his second year of reading the Sentences, as being a master; that Albert the Great, the Teuton, an external, was in his third year, namely older than Brother Stephen, for then only one was licensed each year, so to speak; and consequently that already from the year 1245 he had begun to read the Sentences as a bachelor, so that in the year 1246 he became master, and in the year 1247 he continued to teach in the restoration of the schools for the third year, and had under his guidance a bachelor reading the Sentences. Egasse Boulæus is not far from the things said (History of the University of Paris, volume III, page 162); for there, after he reported the opinion of certain men who wished that Albert had taught at Paris in the year 1236 and had exercised that office for three years, note the three-year mastership, he immediately corrects it from the place of Cantimpratanus praised by us, and asserts that he was given the laurel only in the year 1247. Therefore the three-year mastership of Albert must be recalled to these years, and it cannot be numbered otherwise than as we have done. Peter of Prussia agrees, having testified from the same place of Cantimpratanus that Albert did not ascend the Parisian chair before the young Thomas of Aquino was brought to Cologne, whom Albert led with himself to Paris. I do not think it necessary to warn that it is a fable chanted by certain men and invented by I know not whom that Albert expounded the books of the Sentences with so great a gathering of hearers that, since the school did not hold the disciples, he was compelled to teach in the public square, which for this reason is even now today called the square of Master Albert, in the vernacular, la place Maubert. For it is known to all Parisian citizens that that square is so named from the ancient fief Maubert in which it is situated, which also our Natalis Alexandre already noted in his Church History. Moreover, that there were very spacious schools among our Saint-Jacques brethren, and schools which created envy toward them at the university, is held from the archives of the convent; the continuator of Nangis narrates that these were destroyed in the year 1358 for closing the city: "In the same year," he says, "there were destroyed the lodgings and houses which the Friars Preachers had outside the walls of Paris. For the Preachers had infirmaries and chapels, noted halls, and other honorable, royal, and solemn houses; and they very dutifully entered those houses through the houses of the city, and likewise to the gardens which they had outside, most beautiful and pleasant; and they lost not only the houses which they had built outside, but also houses within the walls, and those which were joined from within to the walls, so that between their dwelling and the said walls there might be an approach and a road, etc." Among those noted, honorable, royal, and solemn halls our schools must be understood, which without doubt the holy king Louis IX had erected as a dining room or refectory, and which sufficed for the huge crowd of Albert's hearers, so that it was not necessary for him to teach in the square; this is reported neither by any of the ancients nor by the Vallisoletan himself, who was writing in the year 1413, so that the fable was invented later than he, and Peter of Prussia has it when writing in the year 1487. But enough now about these things; behold the promised sentence of Odo the cardinal legate against the Talmud, which I present from the manuscript codex of the Sorbonne, whose title is Extractions from the Talmud, of that age. "Odo, by divine mercy bishop of Tusculum, legate of the Apostolic See, to all who shall inspect the present letters, greeting in the Lord. Let your whole body know that we at Paris, in the year of the Lord 1248, on the Ides of May, concerning certain books of the Jews which are called Talmud, with the masters of the Jews present and called for this, brought forth a definitive sentence in this manner. In the name of the Father and of the Son and of the Holy Spirit. Amen. Certain books which are called Talmud having been exhibited to us by apostolic authority by the masters of the Jews of the kingdom of France, which we inspected, and which we caused to be diligently inspected by discreet men experienced in such matters, fearing God and having zeal for the Christian faith: because we found them to contain innumerable errors, abuses, blasphemies, and wicked things, which should be a shame to those reporting them and a horror to those hearing them, to such an extent that the aforesaid books cannot, according to God, be tolerated without injury to the Christian faith, by the counsel of good men whom we judged should be specially summoned for this, we pronounce that the aforesaid books are not to be tolerated, nor ought they to be restored to the masters of the Jews, and we condemn them by sentence. But concerning the other books not exhibited to us by the masters of the Jews, although they were requested by us several times concerning this, or also not inspected, we shall know more fully in place and time, and we shall do what will have to be done." "The names of those by whose counsel the aforesaid sentence was rendered are these: The venerable father William, by the grace of God bishop of Paris. Acelinus, abbot of Saint-Victor of Paris. Radulphus, former abbot of the same place. Lucas, dean of Paris. And the masters of theology, namely: Master Walter, chancellor of Paris. Master Aimeric of Veire, canon of Paris. Master William of Cramant. Master Peter called Archbishop. Master Radulphus of Montdésir. Master Stephen, archdeacon of Meaux. Master Robert of Coton or Cocon. Brother William of Meliton, of the Order of Friars Minor. Brother John Pungensasinum, Brother Albert the Teuton, Brother Stephen of Auxerre, of the Order of Friars Preachers. And the masters of decrees, namely: Master Peter Ligerii, Master Geoffrey, cantor of Daurat. Master John, archdeacon of Trecenensis, read Trecensis. Master Philip, archdeacon of Bourges. Master William of Bray. Master Richard of Tabulis. Master Girard of Corion. Master Theobald of Dijon. Master Henry, canon of Reims. Master Stephen of Lorris. Master Peter of Viret. Master John of Sulhiac. Master Nicholas of Pondearche. Likewise other good men: Master Nicholas, archdeacon of the Church of Rouen. Master Garin, archdeacon of the Church of Beauvais. Master Thomas, archdeacon of Bayeux. Master Hugh, archdeacon of Bayeux. Master of the schools of Angers. Brother John of Montmirail. This man, as is read in the book On the Seven Gifts, from being great archdeacon of the Church of Paris became a companion of the Order of Preachers. Brother John, guardian of the Friars Minor. Brother Odo of Romaco. Brother Reginald of Chartres. Brother Henry the Teuton. Brother Theobald of Saxony. Brother Simon, minister of Saint-Mathurin at Paris. Their seals are attached to the presents together with ours in testimony of this matter. Given in the year of the Lord 1248 in the month of May." From these things, according to what has been premised, you may conclude that these three began in the sacred faculty in this order: Brother John Pungensasinum the Parisian in the year 1244, Brother Albert the Teuton in 1245, and Brother Stephen of Auxerre in 1246; for thus all things are established and agree.

Marginal label: Note 10. Toward the end of the same year he returned to Cologne. For as, from the sentence just praised, we hold Albert present at Paris on 15 May 1248, so toward the end of the same year we know no less certainly, from the testimony of all authors who speak of William, count of Holland, emperor-elect, that he had returned to Cologne and was regent of the theological study. They assert that this William, on the following Day of the Kings, which by the old style was still numbered as the year 1248, by the new as 1249, came to the cell of Albert the Great, regent at Cologne. Here Brietius, otherwise sufficiently accurate in the Annals, gravely stumbled and comes to be corrected, referring that conversation of the Emperor with Albert to the preceding year because he did not attend in that place to the distinction of the old and new style. To set this before the eyes, behold the sequence of events. Henry the Thuringian Emperor dies in the month of March 1246 by the old style, 1247 by the new. On the following third of October, William of Holland is substituted for him; he spends almost the whole following year, 1248, in the siege of Aachen, and, having obtained it, is crowned there on 1 November. Hence, going into Holland, he makes his journey through Cologne, celebrates there the feast of the Three Kings, patrons of this city, and visits Albert. That day, as all know, was still numbered 1248 by the old style; by the new it must be called 1249. See Vincent of Beauvais, a contemporary, and Odoricus Raynaldus at the year 1248, number 14.

Marginal label: Note 11. He was visited by the same man. John of Beka, an author from the fourteenth century, narrates in his Chronicle, which he was writing up to the year 1346, that the Emperor William was then received by Albert the Great with a magnificent banquet, in which Albert changed the very harsh winter in that year into a flowery spring and fruitful summer, and that, when the dishes had been completed with wonderful delight, all things vanished as if phantasms, and the winter savage with frost soon returned; and hence he does not fear to call Albert great in necromancy. But that this banquet is a mere fable is proved, not only because Ptolemy of Lucca and Bernard Gui do not remember it, whose testimonies concerning Albert, entirely contrary to these, we shall give at the end of these Annotations, but also because, as Peter of Prussia rightly warns, no one was more hostile to necromancies or a more capital enemy of demons, as the cited Brietius rightly says. For thus Albert says in the Speculum of Astronomy, chapter 10: These are two modes of necromantic images which presume to usurp for themselves the noble name of astronomy, and concerning them it has long been the case that I inspected many books; but because I abhorred them, there does not exist for me a perfect memory concerning their number, titles, beginnings and contents, or their authors: for my spirit never rested in them. Hence I wished only to have seen them in passing, so that at least I would not be ignorant in what way their wretched followers were to be mocked, and so that I would have something from their own material by which I might repel their excuse; and, what is most important, so that concerning similar things hereafter I might not be tempted (or should it be read: might not be tested), since I judged their persuasions invalid and not to be admitted. From these things you may gather that he read books of necromancy indeed
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but in passing, so that he scarcely remembered the authors, titles, and works; he who, moreover, in the whole treatise not only refutes that art, but also pronounces it intolerable and accursed, and such that no one of sound mind should presume to excuse it. The same man should be read in On the Wonderful Knowledge of God (Part XI, Question 30) and on Daniel (chapter 1). He has similar things in the Postilla on Ezekiel (chapter 31) and on Isaiah (chapter 47), seen and cited by Peter of Prussia. John of Beka, who first committed the praised fable to writing, Arnold Buchellius, a Batavian jurisconsult, though heterodox, corrects and refutes as having been deceived by the credulity of a ruder age, according, he says, to the custom of those times, in which they thought men the more cultivated for this reason, skilled in philosophy and mathematics, to be infected with the stain of necromancy and to be magicians. This little narrative, for so he adds, although I believe it fabulous, the Great Belgian Chronicle also relates (written in the year 1474), as does John Cuspinian in the vernacular Chronicle on the Caesars, who flourished under the emperor Maximilian, and Trithemius the abbot; but all took it from Beka, and do not judge concerning the truth. Opmerius, so that he may make it plausible, explains it from his own invention in his General Chronicle. And, to add this, Beka is a writer of very little weight, not very skillful or discerning; Gerardus Noviomagus, prefacing Illustrations of German Affairs and following the judgment of Gerard Volpard, plainly despises him; nor does Desselius in the Belgian Library judge more happily about him, calling him a vain and false writer. William Heda seems to agree with these men in Otto III, bishop of Utrecht, 36, where he has thus: Albert the Great, bishop of Ratisbon, a man of great learning, flourished at this time; about him many things are fabled concerning the banquet which he had prepared for the king. But about these things now too much has been said.

Marginal label: Note 12. He accompanied Caesar as he sought Utrecht. Thus not only does the cited Beka report, who has thus in the place above: « Bishop Adelbert earnestly begged the king that he would be willing to seek out for his Friars Preachers a cloistered area in the city of Utrecht, and to bestow upon them munificent alms for the stability of his kingdom. But the king, kindly hearing the supplicatory prayers of the same Reverend Father, descended to Utrecht; Otto the Pontiff, his paternal uncle, received him gloriously with the prelates and citizens; and he, by the counsel of his faithful men, was made a burgess, and from that time bought a spacious level field within the city with no one opposing, which he gave to the same Friars as alms for the building of a cloister, and in addition a sufficiently great abundance of yellow gold, etc. » But the cited William Heda also confirms it. « He established, he says, the Order of Preachers at Utrecht, where even now in the windows are seen the arms of that King William, with which he himself purchased the ground and contributed a good quantity of gold for the construction. » I know of a certain series of convents published by our Fathers of the Province of Lower Germany, in which the erection of the convent of Utrecht, or Lower Utrecht, is referred to about the year 1232; but our accurate Ghilbert de la Haye of Lille recognized in his manuscript Belgo-Dominican History that this was an error, confessing that it arose from equivocation: and indeed that the monastery of Upper Trajectum, or on the Meuse, was erected about 1233, but that the monastery of Trajectum on the Rhine, or the lower one, was founded only about 1248. He proves this not only by the authority of the praised writers, but also confirms it by an authentic instrument of the senate of Utrecht given to the council of Mechelen in the year 1477 in a certain cause of our Utrecht Fathers, by which in plain words they refer the origin of their convent only to the year 1248, namely according to the old style, and to the founders Albert the Great and William of Holland, the emperor, whose family arms formerly were seen not only in the church, but also everywhere throughout the workshops of the house.

Marginal label: Note 13. They report that in the year 1254 he was elected provincial prior. Thus Peter of Prussia, who reports certain things from the acts of the provincial assemblies held at Worms in that year and in the following year at Augsburg of the Vindelici, and indeed also the encyclical letters of the same Albert the Great, provincial, to all the priors and convents of Teutonia.

Marginal label: Note 14. In the following year he was called to Rome by the Supreme Pontiff. This was Alexander IV, created on 23 December 1254. Thus Cantimpratanus reports (book 2, chapter 10, section 26): « It happened therefore that, when a dissension had arisen between the university of the clergy at Paris and the Brothers of the Order of Preachers and of the Minors, and the parties had been cited before the pope, the apostolic man sent for master Albert before he himself wished to undertake the journey. » This Parisian dispute had already arisen from the year 1253, but since it was not treated at Rome except under Alexander IV, therefore this journey of Albert has seemed to have to be assigned to the year 1255, after the provincial assemblies of Germany had been held at Augsburg, perhaps around September according to custom.

Marginal label: Note 15. And then he publicly expounded the Gospel of St. John. Thus the cited Cantimpratanus, section 24: « But after the aforesaid disputations, when at the request of the Lord Pope and of all the cardinals master Albert himself had read, by expounding in a marvelous and unheard-of way beyond every man, the Gospel of John and the canonical epistles, etc. » In an old incunable edition, without place, year, and name of printer, without numbers and catchwords, which exists in Navarre, at the beginning of Albert's commentary on John it is called A Postilla read at Rome at the instance of the supreme pontiff for rooting out the heresies then flourishing. The commentary on the canonical epistles either was not collected, or perished, since no one reports that it was seen by him. But that he then published other things at Rome the same Albert reveals in Summa Part II, among other things the Treatise on the Unity of the Intellect against Averroes, speaking thus: I once collected all these things in the curia, being there at the command of Lord Pope Alexander, and a little book was made there, which many have and which is entitled Against Averroes. Beginning: Since among some who philosophy, etc. See volume V.

Marginal label: Note 16. That he acted as master of the sacred palace for at least a year. Since this office in that century was almost confined to lecturing, especially on sacred Scripture, in the schools of the sacred palace, with this added, that the lector was the theologian of the Supreme Pontiff, certain men seem rightly to assert that Albert performed this office, at least as long as he stayed at Rome. Indeed Peter of Prussia (chapter 32) thinks that he was the first lector of the sacred palace, and that, on his occasion, this office came to be held in the Order. But that praise must not be taken away from our holy father Dominic.



Note on the Letter of Alexander IV

¹ Perhaps better: to be relieved.
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Marginal label: Note 17. In the year 1259 he was present at the assemblies of the Order at Valenciennes. It was a chapter of Provincials, in whose acts it is thus read: We absolve the provincial priors of Teutonia and of the Holy Land and of Provence.

Marginal label: Note 18. In the year 1260 the mitre of Ratisbon was offered to him. Here are the apostolic letters, which Bzovius reports from the Vatican archive in the manuscript Annals of the Order. « Alexander, bishop, servant of the servants of God, to Brother Albert of the Order of Preachers, lector of Cologne. The office of the servitude we have received induces us, amid the other anxieties by which we are continually pressed, while we apply diligence especially about Churches, to attend to their advantages: especially in this, that when they have been widowed, lest they suffer the losses of a long vacancy, provision may be made by the study of our diligence through the substitution of such pastors, through whom they may both advance in spiritual institutions and be increased in temporal increments. Indeed, since the Church of Ratisbon, through the resignation of our venerable brother, formerly bishop and pastor of that Church, has been deprived of consolation, we, intending with paternal affections, as pertains to our office, to relieve¹ the condition of the same Church, judged that useful provision should be made for that Church concerning your person, acceptable to us and to our Brothers by merit of your probity, by the counsel of those same Brothers of ours. For since from the fountain of divine law you have drunk the streams of saving doctrine to such a degree that the fullness of that doctrine flourishes in your breast, and the judgment of reason in those things that are God's is ready for you, we bear an undoubted hope that a scar can be drawn over the aforesaid Church, which is asserted to be deformed in many ways in spiritual and temporal matters, and that its ruin can be restored through the study of your diligence. Wherefore we command you that, adapting yourself to our good pleasures, or rather to the divine good pleasures, and accepting provision of this sort, you approach the aforesaid Church, about to perform the care of it usefully according to the prudence given to you by God. For we have it in our prayers always to pursue you in the reformation of that Church with opportune favors. Given at Anagni on the Nones of January, in the sixth year. » In almost the same tenor and on the same day and year the pontiff wrote to the dean and chapter of the Church of Ratisbon. But that sixth year of Alexander fell in the year of the Lord 1260.

Marginal label: Note 19. This not only by the counsel of the master of the Order. Peter of Prussia reports the letter of the venerable Brother Humbert, fifth master of the Order, given to Albert for this reason, in which with many arguments he discourages him from receiving that dignity; but it is also common among others. Ptolemy of Lucca and Bernard Gui, to be cited later, testify that Albert himself unwilling and compelled put his shoulders under it: Ptolemy of Lucca indicates that he abdicated in the year 1262 or 1263, when he says that afterward for a space of eighteen years he acted as lector at Cologne up to his death, which happened in the year 1280. Our Ghilbert de la Haye, praised above, cites letters given by Albert in the year 1263, in which he signs himself former bishop.

Marginal label: Note 20. That he should celebrate in pontificals. Thus Peter of Prussia reports, who should be read. He consecrated the new principal church of Nijmegen under the invocation of St. Stephen, the old one having been destroyed, which otherwise was outside the city; yet lest the memory of this should perish by lapse of time, he issued a statute that every year on the eighth day after Pentecost a solemn supplication should be held to the place where it had been situated, with the most holy Sacrament and with all the relics of the saints that were in the city. On the wall of the new church this verse was once read: Albert the Great consecrated this temple as a lamb. Thus our cited Ghilbert. Scribanius writes in the Origins of Antwerp that he dedicated our Antwerp church in the year 1271. The documents of the house report that he also dedicated two altars in our Louvain church in the year 1276. But more than enough about these things.

Marginal label: Note 21. Certain men narrate that he was present at the Second Council of Lyons. Peter of Prussia proves this from the fact that in his Summa (Part II, Question 122, article 2) Albert reports that in that council the Greeks were compelled to revoke the error by which they said that simple fornication was not a mortal sin. But since he could have learned this from elsewhere, perhaps someone will desire a more authentic testimony of this fact.

Marginal label: Note 22. That about the year 1277 he undertook a French journey. Thus it is reported in the Acts of the canonization of St. Thomas of Aquino in Bollandus, volume 1 of March, page 714, number 82: « A rumor sounded at Cologne that the writings of Brother Thomas were being attacked at Paris; whence Brother Albert said that he wished to go there for the defense of those writings. But the Brothers, fearing his decrepit age and the long journey, dissuaded him from the aforesaid journey for some time, etc. Finally, however, the same Albert said that he wished absolutely to go to Paris for the defense of such noble writings, and he went to Paris, in whose company Brother Hugh of Lucca went, etc. But when the said Brother Albert was at Paris, after a convocation of the general study of Paris had been made, he said that he was prepared in the examination of experts to defend the writings of the said Brother Thomas as shining with truth and holiness. And after many things had been said the same Albert returned to Cologne, and the said Brother Hugh with him, etc. » They are to be read there.

Marginal label: Note 23. About three years before his death. Here are to be brought forward the testimonies about Albert of Ptolemy of Lucca and Bernard Gui, which we promised. The first, his contemporary though younger (New Ecclesiastical History, book 22, chapter 17), has thus: « In his time (that of Alexander IV) two great doctors flourished in the Order of Preachers, although many others were distinguished in the same order and at the same time both in life and in doctrine; but these surpass them, and therefore deservedly are to be set before all. One was Brother Albert the Teuton, a man of most illustrious life, who served God in the same Order with much innocence, and who also, as regards the generality of the sciences and the manner of teaching, had the greatest excellence among doctors. This man was made bishop of Ratisbon in the duchy of Bavaria, which is very honorable. He began to undergo the burdens of the episcopate, which in Germany are excessively military, because they cannot be preserved except with the sword, and which lay upon him for that time. Considering therefore the tranquil state which he had left, and the abyss into which he had fallen, he did not rest until his renunciation was accepted by the Supreme Pontiff; this he obtained more easily from the graciousness of his speech and from the very great fame of his doctrine, which was wholly perishing with the sword and lance of the pontifical care of Germany. Therefore, after the resignation was made, he chose the Cologne school, and there resumed his lecture up to the time of his death, which was a space of eighteen years or thereabout; there he made many good students, and some of the aforesaid works. At last, in the year of the Lord 1280, being himself more than an octogenarian, he rested with a blessed end. And although in scientific matters, as an example for others in them, he became very foolish about three years from his death, that is, before death, as regards memory, nevertheless, since he had surpassed others by singular grace, vigor of devotion toward God was not lacking for doing the things that the state of his religion required. » But Bernard Gui speaks thus among the illustrious men of the Order: « Lord Brother Albert the Teuton, bishop of Ratisbon, greatest in philosophical and divine things. He left many and diverse volumes to the whole world, which he wrote for the exposition of sacred Scripture and of other sciences, deep in understanding, lofty in meanings and judgments; to place their number and names here would be long. But around the end of his days he published the book On the Sacrament of the Altar, in which he evidently showed both the simplicity of his faith in God, and the fervor of his devotion toward the most sacred mystery of the Lord's Incarnation, and the knowledge of divine Scriptures in which he excelled. This man, compelled, received the episcopate of Ratisbon, but a little after, having obtained resignation, he cast it away as though a burning coal burning the hand, and returned to poverty. He died in the year of the Lord 1280. » He was buried in the choir of our Cologne church at the high altar, with this epitaph added: In the year of the Lord 1280, on the sixteenth day before the Kalends of December, died the venerable lord Brother Albert, formerly bishop of the Church of Ratisbon, of the Order of Preachers, master in theology. May he rest in peace. Amen. In the things said thus far we have followed the chronology, as being what pertains to us, leaving heroic acts of virtues, visions, and miracles to be narrated by hagiographers, to whom they belong; but since Peter of Prussia, cited several times, and who took many things from our Ludovicus of Valladolid, seems to have interpolated what that man said about the lapse of Albert's memory three years before death, it has seemed good to place here the very words of the Valladolid writer. Thus therefore he, in chapter 7 of the Life of Albert, On the End of Albert the Great: « Therefore, when on a certain day master Albert, broken by old age, was reading in the schools in the Cologne convent with a great multitude of hearers present, in gathering and saying certain arguments his memory wavered. And when all who were present were not a little astonished at this, the master himself, silent for a little, but at last quickly strengthened in spirit, said in the presence of all: Listen, I ask, dearest brothers; I shall relate to you things new and ancient alike. When I was set in my youthful years, with the glorious Virgin Mother of God admonishing me, I entered the Order of Preachers, and by her I was exhorted to apply myself faithfully to devotion and study, and what I was not able to grasp from books, very often I obtained by prayers that it be understood. Frequently, moreover, I begged with groans and prayers the mother of mercy, the Mother of God, that she would illuminate me with the light of divine wisdom, and confirm my heart with the strengthening of faith, lest, ensnared by the reasonings of philosophers, I should doubt about the certainty of faith. At last the most worthy mother of mercy deigned to appear visibly to me and, consoling me, to say: Be one faithfully persevering in virtues and study, for God will endow you with so great an abundance of his wisdom that through the books of your doctrine the whole Church will be illuminated; and lest you be able to waver in faith, before your death all syllogistic cleverness will be taken away from you, and in childish innocence and in sincerity and truth of faith God will take you from this world. But you will know the knowledge of this time from this, that you will suffer a defect of memory in a public lecture. And therefore, most loving brothers, I now know that this is happening to me. For that reason now before you all I publicly confess, with heart and mouth, that I firmly believe all and each of the articles of the Christian faith, and I humbly and devoutly ask that the ecclesiastical sacraments be given to me at the proper time; and if I have said or written, or shall say in the future, anything that does not agree with the truth of the faith, I wish it to be of no weight. When these things had been said, with all present poured out into tears, he descended from the chair, and from that time he never wrote or read anything, but, like an innocent and dove-like child of five years among the brothers as long as he survived, he lived, giving himself over to continual prayers, and after he had performed many miracles and compiled many very famous books, in the year of the Lord 1280, when the years of his life, about 87, were completed, he fell asleep in the Lord among the hands of his brothers and sons in the Cologne convent, and was solemnly buried in the choir before the high altar. » He agrees with the others in the year of death and of age; but as regards Albert's speech to the hearers when his memory failed, from wherever the Valladolid writer received it, of which among the older writers certainly there is no memory, he does not agree with Peter of Prussia (chapter 44). Indeed, to one reading this narrative it is plainly clear that Peter used the Valladolid writer, but interpolated him by inserting that vision or dream, in which Albert, as a boy attached to the order, seemed to himself to place a ladder against the walls of the convent in order to flee, and, having been repelled three times by the Blessed Virgin, to obtain from the same one illumination of a dull mind and opening of philosophy previously closed to him. That fable had not yet been invented in 1413, when the Valladolid writer was writing, and it is abundantly refuted from the things noted, namely that Albert gave his name to the Order under Jordan, second master of the Order, not as a boy, but already twenty-nine years old, and learned and experienced in the science of natural things; and Peter of Prussia is compelled to confess this, since he acknowledges that Albert died in the year of the Lord 1280 at the age of 87. Yet I would wish these things to be said with the highest honor for him, for he both excellently refutes many other fables about Albert spread among the people, and accurately collected many certain things concerning the same Albert either from his works or from other authors, which we also use. For the rest, to return to Albert, it is not strange nor unusual that a man eighty-four years old, broken and weakened by vigils, fasts, and continual studies, should at last incur a lapse of memory, and, if you will, become childlike again, since these things belong to human weakness; so that for that reason one must not thus have recourse to visions and miracles, as neither did Ptolemy of Lucca, the older of those who wrote about him, and already famous in his age, in whose times therefore those visions had not yet been made common, nor miracles produced, not to say invented. Peter of Prussia took from the same Valladolid writer (Life of Albert, chapter 12), and softened somewhat, the praise of Albert drawn from the etymology of his name; and although the sensible reader may easily pardon that praise, as rather rude and discordant, to the genius of the thirteenth and fourteenth centuries, in which even more learned men, using similar things, lest they seem to leap outside the subject, were accustomed to attach to trifles many things in truth good and worthy of praise, which our now more delicate times do not allow. Therefore, lest the reader attend to the etymology of Albert, which each derives from al, which is high, and ber, which is a spring or well, and thus, which is a species of fragrant gum, things which someone perhaps may laugh at, and perhaps the first authors themselves laughed at as childish, but rather that he may accept the serious and solid things attached to these, he judged them not to be despised. I find a twofold translation of the body of the Blessed man. The first, of which Valladolid (chapter 11) makes mention, was made, he says, a long time after the burial, and therefore in the fourteenth century; and then his body was found supine, which he marvels at, but perhaps by this word he understood something other than what is commonly meant; otherwise I do not see what in it is marvelous. For the rest, it was incorrupt, and whole in all members and garments, and fragrant with a most sweet odor, and that indeed is marvelous; then it was replaced in the same place. The other, in the year 1483, with the master of the Order, Brother Salvo Cassetta, standing by and commanding it, on the third day before the Ides of January, Peter of Prussia, himself also present and to be read (chapter 58), describes, where he reports broadly and accurately the condition of the body. Many acts of Albert the Great are praised, which clearly prove how much he was held in reputation and authority among all. In the year 1249, with him exerting himself very much, illustrious privileges of the forum were asserted for the citizens of Cologne by their prelate Conrad. Scarcely two years had flowed by when, as the same Cologne citizens were litigating with the same archbishop Conrad and contending over the matter of toll and coinage, he was chosen as arbiter with Brother Hugh of Saint-Cher, then cardinal, and by his sentence settled the dispute. In the year 1258, on the vigil of Saints Peter and Paul, with four others, Goswin the major dean, Henry of St. Severin, Henry of the Holy Apostles, and Philip of Soest, provosts, he again sat as arbiter between the same archbishop and the citizens of Cologne. When these same men afterward generated no small enmities with the count of Montensis, who is now duke of Montensis and Jülich, he himself by his prudence brought and composed peace for each party, so that even now the senate of Cologne admires Albert's wisdom, when they inspect and read in their archives the acts composed with him as mediator. See the cited Heister and Peter of Prussia (chapter 41). Besides the writers already cited, several others remembered Albert with praise, first of all Brother Ulrich Engelbert of Freiburg, a learned man, lector of sacred theology and Parisian bachelor, Albert's disciple, writing while the master was alive. In his Summa on the Supreme Good, book 4, treatise 3, on spiritual substances or angels, chapter 9, on the mode of apparition of both good and evil angels, namely whether it happens in a body or in a bodily appearance, he has thus: « But otherwise than all the foregoing thinks my teacher lord Albert, formerly bishop of Ratisbon, a man so divine in every science that he can fittingly be called the astonishment and miracle of our time, and experienced in magical matters, from which much of the knowledge of this matter depends, etc. » When he says experienced in magical matters, do not understand that he ever practiced these arts, otherwise he would not have been a divine man, the astonishment and miracle of his age, but rather that he was of such vast knowledge that there was nothing more hidden in any art which he had not penetrated and held in his mind, testing all things and holding the good things, just as we call a confessor experienced who knows all cases of conscience so perfectly that he can answer extempore concerning the rarer and more difficult ones. Trithemius adorns him no less. « There has not risen, he says, after him a man like him, who was so taught, learned, and experienced in all letters, sciences, and things. But as for the fact that he is accused of necromancy, the man beloved by God suffers injury. » Sixtus of Siena says: « He is a man of admirable learning, from whom few divine things and perhaps no human things were hidden, excelling even to a miracle by the sublime powers of intellect and memory, by far most learned in divine studies and the foremost of all philosophers whom the whole of Germany produced either before or after him; because of the multitude and greatness of the sciences he obtained the surname Great, which happened to none of the learned before death. » John Aventinus (book 7 of the Annals) praises him most intensely, calling him the German Varro and asserting that he was far more learned than Varro, that absolutely nothing escaped him, that he knew all things perfectly, that he existed as the truest interpreter of nature according to Aristotle, and that each of the things which he wrote about all sciences and faculties was so complete in its own kind as if he had devoted his labor to one alone and had not even touched the rest. I pass over other more recent men, Gabriel Naudé (Political Library), Vossius (On Mathematical Science, page 362), Sebastian Scheffer (Introduction to Medical Art, page 164), and others. But neither did he lack detractors of his own, certain men daring to call him a magician, a calumny which the most holy man suffers along with men most skilled in their time: for thus several men called Guibert,² who, ascending to the supreme pontificate, was called Sylvester II, a celebrated magician and infamous for evil arts; Onuphrius Panvinius, in his notes on Platina, and our Bzovius (Annals, volume 20) excellently refute them. Thus the author of the Annals of Colmar at the year 1277 calls John Peter the Lusitanian, the supreme Pontiff called John XXI, a magician on account of his outstanding skill in medicine. But let us see what they oppose to Albert. We have already erased the magical banquet displayed to the emperor at Cologne, which no one even a little wise will believe, and which also destroys itself; for just as all the other things were phantasms, so also the foods would have been imaginary, by which he would have deserved and provoked against himself not the favor but the anger of the emperor and of the whole court. Next, let the archives of the city of Cologne be searched, for arrivals of princes of this sort are accustomed to be noted in the registers of cities, and also solemn banquets exhibited to them; will even a shadow of these magical feasts be found in them? Certainly no one has reported it thus far. They object to books: but it must be noted that they object not to the undoubted works of Albert the Great, in which he enclosed whatever acuity was in him, whatever wisdom, whatever experiences he had, for they are especially on guard against these, but to certain spurious booklets, published by impostors and cheats so that they might be more easily received under the shadow of a great name, or anonymous ones, and wrongly ascribed to Albert by imprudent men. In what follows, where each will be treated, we shall adjudge them away from the most wise doctor, and we shall show that they did not flow from his vein. Finally they will object to the Android, whether it was a complete figure of a man, fleshy or bronze, for they do not agree with themselves, or only a bronze head of a man fashioned with such art that it uttered a human voice and, when it was asked by Albert about hidden things, gave certain answers; and they say that once, when the young Thomas of Aquino heard it, stunned and terrified, he broke it with a staff, whence came that solemn rebuke of Albert the teacher to Aquinas, received from the ruder people: My son, you have broken a work of thirty years. But what witness of this fable is brought forward for the whole thirteenth century and the following one? certainly none. For when some wish St. Thomas of Aquino to allude to a fabrication of this sort (Against the Gentiles, book 3, chapters 104, 105, and 106), they are splendidly hallucinating. Indeed, there the holy doctor attacks statues fashioned by magical art, but those which he had read in Augustine (book 8 On the City of God, chapter 23) as praised by Hermes and those like him; he not only proves them unconquerably impossible according to nature, but also, if they are made, that they are works of an intellect not well disposed according to virtue, indeed of one favoring the wicked, impure, and murderous. This is a similar invincible argument which he had never seen in his teacher Albert; for if he had ever seen it, since he knew his innocence and piety, to whom with him there was always the greatest union of studies and minds, he would have added that it sometimes happened innocently. Whom do they report first made this calumny public? Henry of Hesse, whom I was not able to see, and it is doubtful to me because they do not indicate his place, but he died in the year 1418; Alfonso Tostado, born in the year 1414 and dead as a young man at the age of forty (on Genesis, chapter 31, and Exodus, chapter 14). But although they judge him otherwise a skilled man, still they judge him too credulous, and a narrator or collector of many similar fables; our Brother Bartholomew Sibylla (Pilgrimage of Questions, decade 3, chapter 4, question 3). But this man speaks only relatively from Henry of Hesse on Genesis; indeed he calls it back into doubt, for thus he has it: How would a man by art make a heterogeneous body, and one so tender as the rational soul requires, when by art he cannot make a body gross and, in respect to man, ignoble, suppose gold or silver? But if it is said that Albert the Great formed a head of a speaking man by art and by the operation of natural powers alone, that is denied, and it is said that it was, if indeed it was, by the hidden operation of demons. Whence, since it is more certain than certain that Albert the Great never had any business with demons, you may hold as proved that that little history was invented by impious men so that they might have the most holy man as favoring their wickedness. Add, as we have already indicated, that the witnesses brought forward do not agree. For Henry of Hesse, as Sibylla reports, wished the head to have been compacted with bones, nerves, veins, and flesh, like that of a living man; the cited Tostado in Exodus says that it was an iron head; more recent men, with no author, imagine and pretend that it was bronze; and where those older men mention only a head, these divine that it was an entire statue composed under certain constellations. This diversity of tongues compels every prudent man to send all these things away with Theophile Raynaud (Hopl. section 2, series 1, chapter 14) to the god Fabulinus. Naudé also should be read in the book whose title is Apology for Great Men Suspected of Magic, page 516 and following. Peter of Prussia (Life, chapters 49, 50, 51, and 52) reports several other fables fabricated by idle men about Albert the Great, and excellently refutes them; it is pleasing to note this one, in which they say that the Blessed man was of such slight stature that the Supreme Pontiff thought him, standing before him, to be kneeling, and ordered him to rise, and he, they say, answered that he was already standing on his feet. They add moreover that from that smallness of body, joined with such knowledge of divine and human things, he received the name Great. The cited Peter contends that this is false, and he could have known it to be false, since he was present at the translation of the body of the Blessed man made in the year 1483 and praised above, and counted and measured all the bones. But about these things now more than enough; now the Works must be reviewed.



Note on Guibertum

² Perhaps better, Gerbert, who was raised from the archbishopric of Reims to the supreme Pontificate in the year 999.



Critical Bibliography, Opening

We distinguish the works of Blessed Albert the Great by a threefold index. The first displays the works which came forth in the Lyons edition of the year 1651. The second displays the works not published in that collection, but praised by our Ludovicus of Valladolid and Laurence Pignon. The third displays the works omitted by them, but indicated by the Lyons printers in the Index published by them, adding to each article the manuscript codices either seen by us or more accurately reviewed by others, and also the ancient editions, and also subjecting our annotations and judgment to each.

The works of Blessed Albert the Great, bishop of Ratisbon, of the Order of Preachers, which thus far could be had, published under the Very Reverend Fathers Thomas Turco, Nicholas Rodulphius, and John Baptist de Marinis, masters general of the same Order, brought to light by the study and labor of the Reverend and Most August Father Brother Peter Jammy, doctor of sacred theology, of the Grenoble convent of the same Order. Lyons. At the expense of Claude Prost, Peter and Claude Rigaud, brothers, Jerome de la Garde, and John Anthony Huguetan the son, 1651, folio.

IN VOLUME I THESE THINGS ARE CONTAINED:

An epitome of the Life of Albert the Great excerpted from the weightiest authors. Logic, and 1, On the Predicables, nine treatises. 2. On the Categories, seven treatises. 3. On the Six Principles of Gilbert of Poitiers, eight treatises. 4. On the two books of Aristotle's Perihermenias, seven treatises. 5. On the first book of the Prior Analytics, nine treatises. On the second, seven treatises. 6. On the first book of the Posterior Analytics, nine treatises. On the second, five treatises. 7. On the eight books of the Topics. 8. On the two books of the Sophistical Refutations. Our Laurence Pignon and Ludovicus of Valladolid had seen all these things.

ANCIENT EDITIONS.

Logical works, or interpretation of the whole Organon of Aristotle. Venice, 1494, folio. It exists at Paris in Saint-Genevieve and the Sorbonne, and at Rome in the Barberini. Again Venice, Octavianus Scotus, 1500, folio.

MANUSCRIPT CODICES.

Peter of Prussia testifies that all the things above are held at Cologne among our men, and he also adds that manuscripts on the Logic of Albert himself are preserved among our men of Soest and Ratisbon. They were offered for sale at Paris in the year 1303 from the book of the rector of the university under this title: Commentaries of Brother Albert on the Old Logic, forty-two pieces. On the books of the Prior Analytics, eighteen pieces. Of the Posterior Analytics, twenty-one pieces. Of the Sophistical Refutations, sixteen pieces. Of the Topics, twenty-one pieces. At Venice among the codices of Cardinal Bessarion, Pluteus 8: The Old Art of Logic. In the English catalogue, volume I, part II, number 720: Albert the Great on the books of Porphyry: of the Categories, and On Interpretation. And number 732: On the whole philosophy of Aristotle. And number 329: On the books of the Sophistical Refutations. At Paris in the Sorbonne, large folio parchment codex, among several other things: Here begins the logic of Brother Albert of the Order of Preachers, formerly bishop of Ratisbon. Book I, On Universals. The codex is from the fourteenth century. On the books of the Prior Analytics in Victor, large folio codex, number 616. Likewise in the Sorbonne, medium folio codex. Likewise in Navarre, small folio parchment codex. All these are from the thirteenth or fourteenth century. On the books of the Posterior Analytics in Victor, medium folio parchment, number 932, at the end of which it is read thus: Here ends the book of the Posterior Analytics according to Lord Albert the Great. Written by me, Jasper Engelsunsz of Strasbourg, on the second day after the feast of St. Thomas the Confessor, A.D. 1408, on the eighth day of March. Note: by the new style, 1409. On the books of the Topics in Victor, cited codex, number 616. In the Sorbonne, medium folio parchment codex. On the books of the Sophistical Refutations in Victor, cited codex 932, from folio 65 to 120, where it is read: Here ends the book of the Sophistical Refutations of the venerable profound doctor Lord Albert the Great, formerly bishop of Ratisbon. In the Sorbonne, in the same codex just cited. In Navarre, also in the same codex cited above. English catalogue, volume II, part I, among the printed books of John More, numbers 41 and 42: Epitomes or Repairs of the old and new logic of Aristotle, according to the way and exposition of the venerable Lord Albert, great doctor and very keen philosopher. Cologne, 1494 quarto. The author is not indicated, but the Questions quodlibetal of the same man are added. Published at Venice, 1481 quarto.

VOLUME II.

1. On the eight books of the Physics. Beginning: It is our intention in natural science also to satisfy according to our ability the Brothers of our Order who have been directing us for many years now past, so that we might compose for them such a book on physics, in which they would have complete natural science, and from which they could competently understand the books of Aristotle. 2. On the four books On Heaven and the World. 3. On the two books On Generation and Corruption. 4. On the four books of the Meteorology. 5. On the five books of Minerals. The cited Pignon and Valladolid praise these.



Critical Bibliography, Volumes II-IV

ANCIENT EDITIONS.

On the eight books of the Physics. Venice, John of Forlì, 1488, folio. It exists in Saint-Genevieve and the Sorbonne. In the same place, on the authority of Beughem, 1496, folio. Again, On the General and Special Physics of Aristotle, in the same place, 1494, folio. For thus I read in the catalogue of books published before 1500, printed in the year 1643, sextodecimo, in the Royal Library, Q. 649. On the books On Heaven and the World. Venice, 1480, folio. It exists in Saint-Genevieve. On the books of Minerals. An old edition without year, place, and name of printer is praised at Rome in the Barberini. Augsburg, 1519, and Strasbourg, Baltazar Beck, 1541, folio. The five books On Mineral and Metallic Things translated by Pietro Lauro. Venice, 1557-8. This edition is at Rome in the Barberini.¹

MANUSCRIPT CODICES.

From the cited book of the rector, they were offered for sale at Paris in the year 1303: on the books of the Physics, fifty-two pieces; On Heaven, etc., forty-four pieces; On Generation, eleven pieces; of the Meteorology, twenty-seven pieces; of Minerals, twelve pieces. Venice, Cardinal Bessarion, Pluteus 8. Except the books on Minerals. In the same place, at Saints John and Paul, Physics in folio parchment and Minerals in quarto parchment, Pluteus 7. In the same place at St. Anthony, On Generation and Meteorology, Pluteus 7. At Florence in St. Mark's, Physics, Armarium IV, number XI, parchment, and in the Medicean, Minerals, Pluteus LXXXIII, codex 1, paper, and Pluteus LXXXIV, codex 19, parchment in octavo. English catalogue: Physics, volume I, part II, 270, 328, and 2226; volume II, part I, 717. On Heaven, volume I, part II, 270, 873; part III, 1996; volume II, part I, 698. On Generation, volume I, part I, 1320; part II, 873. Meteorology, volume I, part II, 1193, 1319; part III, 983. Minerals, volume I, part I, 1784, 7530, 7538; part II, 880. In Clairvaux Abbey: Physics. Paris: Physics in Victor, codex 25, very large folio parchment. Likewise in the Sorbonne, medium folio paper, written in the year 1407. Royal codex 5121, medium folio parchment. Colbert codex 2069. On Heaven, in Victor, codex 38, paper. Royal codex 4841, large folio paper. Colbert, cited codex 2069. On Generation, in Victor, codex 32, paper, at whose end several things are added concerning Albert the Great and his views different from Aristotle to be noted. Royal codex 4750, large folio, elegant parchment. Likewise 4859, large folio paper. Meteorology, in the Royal codices just cited and codex 5786, medium folio paper, written in the year 1471. Minerals, in the Sorbonne, medium folio parchment codex. Likewise Royal codex 4751, large folio parchment, and codex 4839 just cited, and codex 4966, very large folio, elegant parchment. Likewise Colbert 3362. In the books on Minerals he almost utterly overturned the alchemical art. See book 3, treatise 1, chapter 9, where he has thus: For this reason I caused it to be tested, that the alchemical gold which came to me, and likewise silver, after it had sustained six or seven fires, immediately, when further fired, is consumed and lost, and as it were returns to dross. He indeed does not hold the transmutation of metals impossible, if someone imitates nature by art, but he denies that this art was invented by anyone up to his own times or completed in practice.

VOLUME III.

1. On the three books On the Soul. 2. Thirteen books of Metaphysics. Pignon and Valladolid praise both.

ANCIENT EDITIONS.

Metaphysics. Venice, Octavianus Scotus, 1494, folio, Gothic paper. Paris, in Saint-Genevieve. Again Venice, 1498. At the end of this work the author has thus: This is the end of that disputation, in which I said nothing according to my own opinion, but all things that have been said according to the position of the Peripatetics; and he who wishes to test it should diligently read their books, and should praise or blame not me but them.

MANUSCRIPT CODICES.

On the Soul. It was offered for sale at Paris in the year 1303, thirty-three pieces, from the cited book of the rector. Venice, Bessarion, Pluteus 8. English catalogue, volume I, part I, 1320; part II, 328, 358, 1193. In Sanderus, part II, in the valley of St. Martin, page 209. Metaphysics. Among our men at Cologne, according to the testimony of Peter of Prussia. Venice, Saints John and Paul, Pluteus 7, folio parchment. Likewise Bessarion, Pluteus 8. English catalogue, volume I, part II, 329, 358. In Sanderus, in the place just cited. Paris, in Victor, codex 623, medium folio parchment, and codex 32, folio paper. Sorbonne, large folio parchment codex, and another likewise parchment, but medium folio, more corrected than in the printed editions. Royal codex 4841, large folio paper.

VOLUME IV.

1. On the ten books of the Ethics. 2. On the eight books of the Politics. Pignon and Valladolid praise them.

ANCIENT EDITIONS.

Venice, Octavianus Scotus, 1520, folio. Paris, in Saint-Genevieve and the Sorbonne, and at Rome in the Barberini.

MANUSCRIPT CODICES.

At Cologne, among our men, according to the testimony of Peter of Prussia. Florence in the Medicean, Pluteus LXXIX, codex 29, folio parchment. English catalogue, volume I, part III, 1000. In Sanderus, part II, in the valley of St. Martin, page 209. Paris: Ethics, in Victor, codex 24, very large folio parchment. In the same place, codex 958, medium folio paper, at whose beginning it is read thus: The book of Ethics of the venerable Albert the Great, of the Order of Preachers, which Gerardus Marcelli, master in arts at Paris before entrance into religion (of St. Victor, as is said at the end), then associate of the poor masters of the Sorbonne, wrote with the text of Aristotle in the margin, etc. At the end is added: Work written in the year 1409, on the day of St. Lawrence. In the Sorbonne, medium folio paper codex. In the Royal Library, codex 4753, large folio parchment. Politics, in Victor, cited codex 24. Royal codex 4752, large folio parchment. Likewise cited codex 4753. The sentence which he has at the end of the Politics is more true: In study, he says, there are always certain most bitter and gall-like masters, who turn all others into bitterness, and do not allow them in the sweetness of fellowship to seek truth.



Note on the Books of Minerals

¹ In volume II of Echard's work whose title is Writers of the Order of Preachers, among the additions it is found: to the works of Albert the Great add: His five books of Minerals came forth in print at Padua, by Peter Mauler, 1476.



Critical Bibliography, Volumes V-VI

VOLUME V.

The Little Natural Works: 1. On Sense and the Sensible. 2. On Memory and Recollection. 3. On Sleep and Waking, where in book 3 he treats of divination and prophecy. 4. On the Motions of Animals. 5. On Youth and Old Age. 6. On Spirit and Respiration. 7. On Death and Life, where in treatise 2 he treats of the causes of longer and shorter life. Perhaps that is the little work counted by certain men as distinct, On Length and Shortness of Life. 8. On Nourishment and the Nourishable. 9. On the Nature and Origin of the Soul. 10. On the Unity of the Intellect against Averroes. Albert himself (Summa, Part II, Question 77, member 3) testifies that he wrote this little work at Rome. 11. On Intellect and the Intelligible. Book 2 treats of the natural perfection of the intellect. 12. On the Nature of Places. 13. On the Causes and Properties of the Elements. 14. On the Passions of the Air. 15. On Vegetables and Plants. 16. On the Principles of Progressive Motion. 17. On the Causes and Process of the Universe from the First Cause. 18. The Astronomical Mirror, in which he treats of licit and illicit books. Pignon and Valladolid praise them, except 14 and 16, whether these escaped them or they included them under the title of someone else, as seems more true, as also they divide certain of these into two.

ANCIENT EDITIONS.

All these little works came forth in this same order at Venice, heirs of Scotus, 1517, folio, Gothic paper. This edition exists at Paris in Saint-Genevieve and in the Royal Library, R. 149. 12. On the Nature of Places came forth separately at Vienna, 1514, on the authority of Simler, and at Naples, 1592 quarto; this edition is at Rome in the Barberini. 18. The Mirror of Astronomy, with certain alien works about which later, Lyons, 1615, sextodecimo. This edition is in the Barberini.

MANUSCRIPT CODICES.

Peter of Prussia testifies that all these little works are held at Cologne among our men. From the cited book of the Rector, they were offered for sale at Paris in the year 1303: 1 and 3, fourteen pieces; 4, five pieces; 6, thirteen pieces; 5, 8, and 11 together, ten pieces; 9, eight pieces; 12, eight pieces; 13, nine pieces; 15, thirty-nine pieces; 16, five pieces. Florence in the Medicean, Pluteus LXXXIII, codex 1, large folio paper, almost all. In the same place, Pluteus LXXXIV, codex 20, paper: Albert the Great's contradiction against those who say that after the separation of the soul from the body there does not remain from all souls except one intellect and one soul. It is the tenth of the edited works, On the Unity of the Intellect against Averroes. Venice, at St. Anthony, most of them, and Bessarion, Pluteus 8, and 13 and 15 also mostly. English catalogue: all together, certain separately. See volume I, part I, numbers 1320, 1702, 1821, 1911; part II, numbers 213, 880, 1193, 1284; part III, 709, 951, 985, 1877; volume II, part I, numbers 68, 698, 1466. But I would think the excerpt from little work 15 on plants is what is reviewed in volume I, part I, 8345 under this title: Albert the Great's treatise on the planting of trees and on the preservation of wine, unless there is an error in the name of the author, for under this same title a little work of Arnold of Villanova is praised. See Lambecius, Imperial Library, book 2, page 841; and another, part II, 1592: Albert of Cologne's treatise on graftings and plantings of trees; yet the possessors of the codices will teach this more certainly. In Sanderus, Belgian Library, part II, in the valley of St. Martin, page 209, almost all these little works are praised, though not in the same order. Clairvaux: On Causes; On Sleep and Waking; On Spirit and Respiration. Paris: they exist in Victor, codices 29 and 38, folio paper, except a few. On the Unity of the Intellect separately, codex 930, medium folio parchment. Sorbonne: 9, On the Nature and Origin of the Soul, folio parchment codex, where also certain little works of Brother Thomas of Aquino are together from the legacy of Godfrey of Fontaines, Master of Sacred Theology and contemporary, and therefore thirteenth century. Again, in another large folio parchment codex, number 1, page 752, among other things of Peter of Auvergne and Brother Thomas of Aquino. Likewise 17, On the Causes and Process of the Universe, large folio parchment codex, number 1, page 877. Royal codices 4750 and 4859 cited above. 14, 15, 17, and 18 are excepted; the rest are there, but in another order than in the Lyons edition. But 14, On the Passions of the Air, is codex 6380. Concerning 18, namely the Astronomical Mirror, there is a certain difficulty: for there are men who adjudge it away from Albert. In the English catalogue, volume I, part I, number 1682, it is read thus: Philip the chancellor of Paris, On Licit and Illicit Books, falsely attributed to Albert. On the contrary, Naudé strives to assert this treatise for Brother Roger Bacon of the Order of Minors, a man learned in these matters. But the cited Pignon and Valladolid saw and praised it under the name of Albert the Great. Gerson, chancellor of Paris, has thus in the epilogue of his Trilogy: On this matter (concerning astrological books which are and are not to be tolerated) Albert the Great composed a little work which is called the Mirror of Albert, etc. Our Nicholas of Dacia, who wrote on this subject in the year 1456, also asserts this little work for the same Albert. In the cited English catalogue, volume II, part I, codex 6141, it is The Mirror of Albert the Great, and you may gather that it is astronomical from the following things. At Paris in the Royal Library, codex 5464, small folio, is Albert's Mirror of Astrology with other astrological authors. If you attend to style and method, you will vindicate it for Albert the Great. Certain men accuse the author because he judged that books of necromancy should be preserved, not abolished; but he has the praised Gerson agreeing in this judgment at the end of the cited Trilogy, speaking thus: It seems expedient, if they might be preserved without danger of abuse, that necromantic books be preserved. For knowledge of poisons is necessary for physicians, so that in a given case they may be able to apply remedies; especially since it cannot happen that these books be so abolished that some do not survive in the hands of impious men. Therefore, so that learned men may be able to refute them, they ought not to be ignorant of what folly or wickedness is contained in them. It came forth in print with the book On the Secrets of Women and other works about which later, Lyons, 1615, sextodecimo; this edition is in the Barberini.

VOLUME VI.

Twenty-six books On Animals. The end is to be noted: Now the book of animals has been completed, and in it the whole work of natures has been completed; in this I maintained such moderation that I expounded the sayings of the Peripatetics as well as I could, nor can anyone detect in it what I myself think in natural philosophy, etc. The cited Pignon and Valladolid praise it.

ANCIENT EDITIONS.

I. And it came forth on most elegant paper and type, without capitals, however, which were added by hand; likewise without numbers, signatures, and catchwords, in place of which at the end was added a register of the first word from which each folio begins, under the care of Hermandus Cordubensis, who dedicates it to Sixtus IV. At the end it is read thus: This present work of Albert the Great On the Properties of Things was printed by the distinguished man Lord Simon Nicolai of Lucca, lord of this workshop, at Rome, 1478, in the seventh year of the pontificate of Sixtus, on the second day of April, folio. It exists at Paris in the Royal Library, R. 147. II. Mantua, by Paul, son of John of Butschbach, a Mainz man, folio, 1479, on 12 January, which you should understand according to the old style, by the new 1480. It exists in the Royal Library, R. 146. III. Venice, 1495, folio, on the authority of Beughem. IV. Reviewed and corrected by Master Anthony Zimara, public professor of philosophy at Padua. Venice, Octavianus Scotus, 1519, folio, in the Royal Library, R. 148, and in the Sorbonne. Separately there came forth the Treatise on Falcons, Hawks, and Goshawks. Augsburg of the Vindelici, John Praetorius, 1596 octavo. Namely excerpted from book 23 On Animals. This edition is at Paris in the Royal Library, S. 856, and at Rome in the Barberini.

MANUSCRIPT CODICES.

Peter of Prussia says that the complete work is held at Cologne in the hand of the author himself. Paris: from the cited book of the Rector it was offered for sale in the year 1303, consisting of 121 pieces. Florence in the Medicean, Pluteus LXXXIV, codex 18, folio parchment, in which at the end of book 19 it is read thus: And here the whole book of Aristotle On Animals is ended, but the seven following books Albert added. In truth, Aristotle's are only ten books On the History of Animals, four on their parts, and five on the generation of the same; and the last chapter of book 19 of Albert is a commentary on the last chapter On the Generation of Animals of that philosopher. In the English catalogue, volume I, part II, 264, 733, 1702; part III, 1867. In Sanderus, part II in the valley of St. Martin, page 209, but only twelve. Paris, in Victor, in two codices, 30 and 31, parchment, medium folio, of the beginning of the fifteenth century, certainly before 1420. At the end is added: A chapter on those things concerning which it still remains to inquire in the science of animals. Sorbonne, codex number 1, page 874; this most elegant book, illustrated everywhere with images distinguished by gold, red, and blue, was bought in the year 1384. Royal codices 4965 and 1965, parchment, large folio, which books are elegant. The work is complete in each. Likewise codex 4843, large folio paper. Colbert codices 283 and 800, large folio parchment, of better note and among the more ancient. English catalogue, volume I, part II, codex 1193: On the Science of Falcons according to the ancients. And part III, codex 951: On the Anatomy of the Human Body. 2. On the Soul. 3. On the Monstrous Humans of the East. 4. On Quadruped Animals. 5. On Birds. 6. On Sea Monsters. 7. On River Fish. 8. On Serpents. 9. On Worms. 10. On Common Trees. 11. On Aromatic and Medicinal Trees. 12. On Herbs and their Powers. All these things you may easily gather were excerpted partly from these twenty-six books On Animals, partly from little work 15 On Vegetables and Plants reviewed in the preceding volume, and partly from other works of Albert, and thus collected into one by a certain curious person. To these must be added the testimony of Ptolemy of Lucca, New Ecclesiastical History, book 22, chapter 18, where he has thus: This man (Albert) commented on the whole logic of Aristotle and the whole natural philosophy, and as regards the particular experience of natures he handed it down most clearly and most excellently.



Critical Bibliography, Volumes VII-XIII

VOLUME VII.

Commentaries on the Psalms. Beginning: O the depth of riches, etc., at Romans 11. Pignon and Valladolid praise it. I have not seen an older edition thus far.

MANUSCRIPT CODICES.

Only these have occurred: at Paris, in Victor, manuscript codices 412 and 413, large folio parchment, from the gift of Adenulf of Anagni, provost of Saint-Omer and canon of the church of Paris, and once bishop-elect of the same, who died in the year 1289, and so thirteenth century. From these codices the Lyons edition was made. It also exists in the Sorbonne, medium folio parchment codex, number 1, page 517, of approximately the same age.

VOLUME VIII.

1. On the Lamentations of Jeremiah. Beginning: Isaiah 23: Behold, those seeing will cry out, the angels of peace will weep bitterly, etc. 2. On the book of Baruch. Beginning: Blessed is he who comes in the name of the Lord. 3. On the book of Daniel the Prophet. Beginning: I illuminate doctrine for all like the dawn, etc. Ecclesiasticus 24. 4. On the twelve Minor Prophets. Beginning: The bones of the twelve prophets spring up from their place, for they strengthened Jacob and redeemed themselves in the faith of their virtue. Ecclesiasticus 49. Pignon and Valladolid praise them. No older edition has occurred to me except the commentary on the twelve Minor Prophets, Cologne, Quesnell press, 1536, folio, which exists at Paris in Saint-Genevieve and the Sorbonne.

MANUSCRIPT CODICES.

Brother Peter of Prussia testifies that he saw all of them, but none have occurred to me thus far. Only this comes to be noted about the commentary on the twelve prophets: that a certain commentary with the same beginning is attributed to Stephen Langton, an Englishman flourishing in the thirteenth century, a manuscript copy of which is preserved at Paris in Navarre, small folio parchment and of better note; but when collation has been made, apart from that little verse of Ecclesiasticus with which each begins, they have nothing in common, so that his own work stands for each.

VOLUME IX.

1. Commentary on Matthew. Beginning: The book of generation. 2. On Mark. Beginning: The beginning of the Gospel of Jesus Christ.

VOLUME X.

On Luke. Beginning: Since indeed many have attempted.

VOLUME XI.

1. On John. Beginning: A great eagle with great wings, with a long extension of limbs, full of feathers and variety, came to Lebanon and took the pith of the cedar. Ezekiel 7. 2. On the Apocalypse. Beginning: I confess to you, Father, Lord of heaven and earth, etc. Matthew 11. Pignon praises only On the Gospels; Valladolid also praises On the Apocalypse.

EARLIER EDITIONS.

They came forth on the four Gospels by the care of Cologne doctors, especially Gerard of Hardenwick, pastor of St. Columba. Hagenau, by the press of Henry Gran, at the expense of John Rimnam, 1504, 1505, and 1506, folio, three volumes, Gothic paper. This edition exists at Paris in Navarre, but On John in the Sorbonne. On John separately had previously come forth among incunabula, without place, year, or name of printer, without numbers or catchwords. This folio edition exists in the same Navarre. In these editions, as in the Lyons edition, it is noted at the beginning that this exposition on John was read by Albert at Rome, when he went there under the pontificate of Alexander IV on the occasion of the book which William of Saint-Amour had written against our men and the Minors. On the Apocalypse came forth at Basel, Jacob of Pforzheim, 1506 quarto, with the preface of our editor Bernard of Luxembourg, who also added two tables, and a third which indicates with asterisks the places elsewhere corrupted and restored by him; and besides Albert's commentary on the prologue of Gilbert of Poitiers he prefixes another of his own on the same. This edition is among our men of Rouen and at Rome in the Barberini.

MANUSCRIPT CODICES.

Peter of Prussia saw all of them; he asserts that separately On Matthew is preserved at Cologne among our men in Albert's own hand, and in the same hand On Luke at Ratisbon, but On John at Nuremberg, in both places among our men. English catalogue, volume I, part II, number 253 on Matthew; number 254 on Mark and Luke; volume II, part I, number 1801 on Luke. Clairvaux: On the four Gospels, two volumes, folio. In Sanderus, part II in the valley of St. Martin, page 209 already cited, On the Apocalypse is praised. In the Sorbonne just cited there exists a large folio parchment codex from the legacy of John of Deventer, who was living around 1333, a Sorbonne fellow, but the codex seems older; in it, moreover, is 1. A commentary on the seven canonical epistles, namely the one which was published under the name of St. Thomas of Aquino, and also under the name of Brother Nicholas of Gorran. 2. This commentary on the Apocalypse, published under the name of Blessed Albert the Great in just as many words from beginning to end; but in the codex of each commentary the author is silent.

VOLUME XII.

1. Sermons on the season. Beginning: Behold, your king comes to you meek, etc. Matthew 21. 2. Prayers on the Sunday Gospels of the whole year. Beginning: of all. Lord Jesus Christ. 3. Sermons on the Saints. Beginning: Come after me; I will make you become fishers of men. Matthew 4. 4. Thirty-two sermons on the Sacrament of the Eucharist. Beginning: Come, eat my bread, and drink the wine that I have mixed for you. Proverbs 9. 5. On the strong woman. Beginning: Solomon describes the praises of the Church in the figure of the strong woman.

ANCIENT EDITIONS.

An old edition is praised in the English catalogue, volume II, in the library of John More, under this title: Notable and formal sermons of Master Albert the Great, Order of Preachers, on the season and on the saints through the circle of the year, printed by Michael Griffin in the town of Reutlingen. The same at Cologne, Arnold Terhucuen, 1474, folio. The same by the care of our John Andrew Coppenstein, Mainz, John Aleimen, 1616 octavo. Later, On the Season, interpolated and enlarged by Brother Simon Okolski, Order of Preachers, Krakow, Łukasz Kupisz, 1649 quarto. Alva (Sun of Truth, column 53) says that Sermons of Albert with another beginning, namely Since of truth, are cited by our William Carnifex and John Bunder in their index of manuscript codices of Belgium, and are found among our men at Ghent, likewise at Nivelles. In truth, the Lyons booksellers in their four-part catalogue of Albert's works praise sermons of the same man with this beginning, Since of truth, and they declare them formerly published in print. However the matter stands, the trust for it is in their hands; it will be another work of sermons, and from the things soon to be reported it will stand that, besides the printed ones, other sermons of Albert are preserved in various libraries. The thirty-two sermons On the Eucharist came forth in octavo in Gothic type among incunabula, without year, place, and name of printer. This edition exists at Paris in Navarre. Likewise Mainz, by John of Guldenschuff, 1477, folio. This is in the Sorbonne. See following volume XXI, article III. Later Mainz, 1615, octavo. On the Strong Woman. The work also came forth among incunabula in quarto paper at Rome, without place, year, and name of printer; this edition is in the same Navarre. Pignon and Valladolid praise it.

MANUSCRIPT CODICES.

Peter of Prussia asserts that the Prayers on the Gospels exist at Cologne among our men. The Lyons editors testify that they give them from the Rennes Library. The same Prussian teaches that On the Eucharist is also held at Cologne, partly in the hand of the notary or companion who was at Albert's service, partly in the hand of Albert himself correcting, changing, or adding as seemed good to him. There are also quarto codices in the Utrecht Library on the Rhine, reviewed by Sanderus, part II, page 74. The cited Prussian saw On the Strong Woman at Cologne among our men. In the English catalogue, volume I, part II, codex 654: Albert on the strong woman. Clairvaux: On the chapter The strong woman. Paris, in the Sorbonne, there exists codex number 1, page 505, large folio parchment, bound with several other things. Alva, in his comic work Lawsuits of the Books, mocks our men, Lawsuit IX, page 50, because they ascribe this commentary On the Strong Woman to Albert; he says two codices, the Corbie codex and the English codex in Thomas James, page 81, where the manuscript books of the college of St. Benedict are reviewed, number 134, exhibit it among several works of St. Augustine. But surely he laughed alone; for however it may stand concerning that treatise of the Corbie and English codices, which I was not able to see, first no edition of the works of Augustine, not even the last, very ample one, made partly from Corbie codices, represents any treatise under this title On the Strong Woman, neither among the genuine nor among the supposititious. Besides, just as that commentary on chapter 31 of Proverbs has not even a crumb of the style of St. Doctor Augustine, so it breathes Albert's own style so much that nothing could do so more, and it shows itself his genuine offspring.

VOLUME XIII.

Commentaries on Dionysius the Areopagite. 1. On the Celestial Hierarchy. Beginning: To the place whence rivers arise, etc. Ecclesiastes 1. 2. On the Ecclesiastical Hierarchy. Beginning: Because through the angelic hierarchy, etc. 3. On Mystical Theology. Beginning: Truly you are a hidden God, etc. Isaiah 45. 4. On the eleven letters of Dionysius. Beginning: In this let him who glories glory, to know and recognize me. Jeremiah 9. Pignon and Valladolid praise all these things. No older edition, so far as I know, mentions them.

MANUSCRIPT CODICES.

Peter of Prussia saw works on all the works of the so-called Dionysius the Areopagite. Paris, in Victor, codex 958, folio paper, written in the year 1409, contains On the Celestial Hierarchy and the beginnings of the following work. Likewise codex 58, large folio paper, contains On Mystical Theology and on the letters. In Navarre, small folio parchment codex: Expositions of Lord Albert, of the Friars Preachers, formerly bishop of Ratisbon, on all the books of Dionysius and on the letters of the same. The codex seems fourteenth century. In the Augustinian library at the Pont Neuf, codex 191, small folio parchment, among the older ones, there exist On the Celestial Hierarchy, On Mystical Theology, and on the letters. The editors added to this volume the celebrated little work whose title is Compendium of Theological Truth. Its beginning: The sublimity of theological truth, etc. Since, namely, several older editions, even among incunabula, assert it for Albert the Great; nevertheless, because St. Antoninus in plain words adjudges that little work away from Albert, and the older men Pignon and Valladolid did not mention it, it seems more certain that it must be cut away and expunged from the index of Albert's genuine works.



Critical Bibliography, Volumes XIV-XX Opening

VOLUME XIV.

On book I of the Master of the Sentences. Beginning: I from the mouth of the Most High, etc. Ecclesiasticus 24.

VOLUME XV.

On the second. Beginning: I saw the Lord sitting upon a throne. Isaiah 6. On the third. Beginning: For this the order of reason demands.

VOLUME XVI.

On the fourth. Beginning: Wisdom built, etc. Proverbs 9. Pignon praises the four books.

ANCIENT EDITIONS.

Basel, Jacob of Pforzheim, 1506, folio. This edition exists at Paris in Saint-Genevieve, the Sorbonne, and Navarre, and is praised in the English catalogue in the library of John More. In the Barberini, however, it is without place, year, and name of printer. Is it the same or a different one?

MANUSCRIPT CODICES.

In Sanderus, part II in the valley of St. Martin, page 209: Albert the Great on the first book of the Sentences. And in Conffendunck, page 46: Albert the Great on the first and second books of the Sentences. In two volumes in folio and parchment. Paris, in Victor, codex 925, folio parchment, on the second book of the Sentences. As to the fact that in the fourth book of the Sentences, distinction 31, on the use of marriage, he treated certain foul questions, he himself excellently clears it, thus, he says, because of the monsters that are heard in confession compelling him. Therefore, says Theophilus Raynaud (Hoplotheca, section 2, sermon 3, chapter 10), lest confessors be unskilled in the medicine which they ought to make for diseases so frequent, Albert judged it just to lower his style into that foul matter. Nor is there reason for you to think that books of this sort are to be counted among histories teaching how to sin; otherwise the very confession of sins would have to be prohibited, which no Catholic could hear without horror. Lovers of pleasure do not seek works of this sort, since in them they are more severely rebuked. But if any from this should at some time create destruction for themselves, let each one consider that there is nothing so good that evil men do not abuse even sacred Scripture itself.

VOLUME XVII.

The first part of the Summa of Theology. Beginning: Your knowledge has been made wonderful from me, etc. Psalm 138.

VOLUME XVIII.

The second part. Beginning: Exodus 34 says that Moses, descending from the mountain, etc. Pignon and Valladolid praise it.

EARLIER EDITION.

Basel, in Gothic type, Jacob of Pforzheim, 1507, folio. It exists at Paris in Navarre and the Sorbonne, and at Rome in the Barberini.

MANUSCRIPT CODICES.

Peter of Prussia asserts that each part is held at Cologne among our men. Venice at St. Anthony, Pluteus X, according to Tomasini. Paris, in Victor, codices 59 and 60, large folio paper, of which the first was written in the year 1414 on the vigil of the Purification, the other in 1422 on the Saturday before the feast of the Nativity of Blessed John the Baptist, by the hand of Gerard Martelli, about whom above in volume IV. Sorbonne. Each part in two large folio parchment codices: 1. Written in the year 1410. 2. Written in the year 1409 and completed on 11 January. At the end of the first codex it is read thus: Here ends the first book in the name of Jesus Christ, on the mystery of the Trinity, according to Brother Albert, professed of the Order of Preachers, formerly bishop of Ratisbon, master of sacred theology, resting at Cologne in the convent of the Friars Preachers in the choir before the high altar. At the end of the other: Here ends the Summa on the second book of the Sentences, written by the venerable Brother Albert, formerly bishop of Ratisbon, O.P., as above, by the hands of Gerard of Profuntibus of the diocese of Cambrai.

VOLUME XIX.

Summa on Creatures, divided into two parts, of which the first is on the four coeval things, namely first matter, time, heaven, and angel. The second is on man. Pignon and Valladolid praise both.

VOLUME XX.

1. On the Gospel Missus est, 230 questions. Beginning: Wisdom is clear and never withers. Wisdom 6. 2. On the praises of the Blessed Virgin, twelve books. Beginning: To all the faithful of Christ, etc. 3. The Marian Bible. Beginning: In the beginning God created heaven and earth. Pignon and Valladolid praise the first work under the title On the Praises of the Blessed Virgin, with this beginning: Never withers, etc.



Critical Bibliography, Volumes XIX-XX

ANCIENT EDITIONS.

Each part came forth in Gothic type. Venice, Octavianus Scotus, 1498, folio. This edition exists at Paris in Saint-Genevieve. Again in the same place, 1519, folio. At Rome in the Barberini.

MANUSCRIPT CODICES.

Peter of Prussia teaches that each part is held at Cologne among our men. Florence in St. Mark's, Armarium IV, codex 10, large folio paper: Of the very illustrious philosopher Albert the Great, Latin commentator of the sacred Order of Preachers, On Man. Dordrecht, in the year of the Lord 1445. Name of the notary. Thus only the second part. Venice, Bessarion, each in two folio parchment codices. In the same place at St. Anthony, the second part On Man. English catalogue, volume I, part II, codex 750, each and several other things of the same man. In Sanderus, part II, page 138, in Groenendael: Albert the Great on the four coeval things. But page 209, in the valley of St. Martin, each. Paris, in Navarre: the second part, medium folio paper codex, but mutilated. Augustinian library at the Pont Neuf: the same second part On Man complete, codex 132, medium folio parchment, seems written before 1300. Royal Library: the same second part complete, codex 4842, large folio paper. Ptolemy of Lucca, a contemporary (New Ecclesiastical History, book 21, chapter 18), has thus concerning the above-cited theological works: This man made theology clear. For he made a writing on the four books of the Sentences. This man began a Summa of Theology but did not complete it; nevertheless he made two volumes which pertain to the divine nature and the emanations of creatures. This man made a book On the Coeval Things, where natural matters are disputed and placed under philosophical questions as far as can be said in the terms of philosophy, and also by adapting it to theology. There, under the title On the Coeval Things, he includes both parts.

VOLUME XX.

1. On the Gospel Missus est, 230 questions. Beginning: Wisdom is clear and never withers. Wisdom 6. 2. On the praises of the Blessed Virgin, twelve books. Beginning: To all the faithful of Christ, etc. 3. The Marian Bible. Beginning: In the beginning God created heaven and earth. Pignon and Valladolid praise the first work under the title On the Praises of the Blessed Virgin, with this beginning: Never withers, etc.

OLD EDITIONS.

1. Milan, 1489, on the authority of Beughem. 2. Under this title: Little Summa on the praises of the Christ-bearing Virgin by master Albert. Cologne, Henry Quentell, 1502, on the sixth day before the Kalends of September, in quarto Gothic paper. This edition is at Paris in Navarre, and at Rome in the Barberini. Another exists at Venice, 1504, octavo.

MANUSCRIPT CODICES.

English catalogue, volume I, part I, codex 1288: Albert the Great on the praises of the Blessed Virgin. In Sanderus, part II, Amsterdam, page 71: Albert on the praises of the Blessed Mother. Beginning: Never withers. Utrecht on the Rhine, page 1: On the praises of the Virgin Mary, Albert the Great, in folio. The same codex is reviewed on page 83. And in Tongeren, page 188: Albert the Great on Missus est. And in the valley of St. Martin, page 209: On the praise of the Blessed Mary Virgin. Clairvaux: On Missus est. Leipzig, St. Paul, in Feller, page 97, likewise page 140: Albert the Great's tripartite treatise on Missus est. At Paris in Victor, codex 573, large folio parchment, of the fourteenth century as it seems, with this beginning: Wisdom never withers. At the end it is read thus: Here ends the book On the Praise of the Blessed Virgin by Albert the Great. The other work, consisting of twelve books, is certainly not Albert the Great's, and none of the ancients mentions it among his works, neither Pignon nor Valladolid; therefore it must be expunged from the catalogue of Albert's works. Nevertheless we shall follow our method in reviewing editions and manuscript codices, and we shall add what certain men think concerning the true author; for he deliberately concealed his name, lest, as he has at the end of the second prologue, once the writer was known the treatise might perhaps grow cheap.

ANCIENT EDITIONS.

1. Under this title: Notable work on the praises of the Blessed Virgin Mary, otherwise called Mariale. Strasbourg, Martin Simus, 1493, folio. This edition exists in the Imperial Library at Vienna, according to Lambecius, book 2, page 777. Another at Cologne without year, large folio, is praised by Alva (Sun of Truth, ray 131), in whose hands the trust lies. Another likewise at Cologne, 1509, folio, is reported by Lipenius, Theological Library, part II, page 237b. Finally, in the last elapsed century, the same work came forth in print under this title: Twelve books On the Praises of the Blessed Virgin Mary by Richard of St. Laurent, who flourished four hundred years ago. Douai, John Bogard, 1625, large quarto. Lipenius in the place just cited praises an edition of the same year at Antwerp, but perhaps it is the same one, which as usual was offered for sale in these two cities. The editor, in order to assert it for Richard of St. Laurent, was persuaded by this point: that the author in certain places refers to other treatises previously published by him. Thus in book II, column 152, he cites his treatise On Confession and its Fruit; in book IV, column 233, he cites a treatise On Cleanness of Heart; in book VII, column 442, his treatise On Contrition, title On the Reproach of Sin; in book X, column 632, the treatise On the Ladder of Jacob or On the Ladder of Religion. The editor affirmed that he had before his hands these four and several others, to the number of twenty-one, marked with the name of the said Richard and of the same character and style, and that on the front of his manuscript codex in which they are contained that title of penitentiary of the Church of Rouen was inscribed. In truth, Dom François de la Pommeraye, a Maurist ascetic (History of the Cathedral of Rouen, published at Rouen, 1686, quarto), where he treats of the visitation made by Archbishop Odo Clément for the reform of the chapter of Andely in the year 1245, reports that in the acts several canons of the Church of Rouen are said to be present, and among these Richard of St. Laurent, who perhaps was so called from the place of his origin, namely a castle of the same diocese in the Pays de Caux, or also from the still illustrious family of the lords of the same castle, commonly de Saint Laurens. However the matter stands, on the authority of the editor Theophile Raynaud (Marian Diptych) and Philip Labbe (Dissertation on Ecclesiastical Writers, volume I, page 31) freely agree that Richard of St. Laurent was the author of this work. But Casimir Oudin here comes to be corrected in his Supplement on Ecclesiastical Writers, page 506, where, doubting the trustworthiness of Labbe who cites the Douai edition of 1625, he thinks that 1525 should be read and that it is of that antiquity which, he says, was found in the Franciscan monastery of Bernay in Normandy. In this he splendidly hallucinates, since the title of the Bernay copy is the same as that of the Douai edition of 1625 praised by Labbe, and it did not have to be sought among the Bernay men, since it is everywhere for sale and a copy of it is also held among our Parisian men at St. Honoratus. Indeed he fights with himself, for when he asserts that in the title of the Bernay copy the author is said to have flourished four hundred years earlier, if the edition were of the year 1525, it would send Richard back to the twelfth century and to about the year 1125; yet he himself places him about the year 1230 or 1245, at which time it will be clear from the following that the author in fact flourished.

MANUSCRIPT CODICES.

Paris, in Victor, codex 811, large folio parchment. The title in alternately red and blue letters: Here begins the new Mariale. Book on the praises of the Blessed Mary. A certain prefect of the library, one hundred years ago, added by his own hand that the work was by our Jacobus de Voragine; I warned the prefect of this age of his error. In the same place, codex 823, folio on elegant calfskins, the same work again exists from folio 1 to 81; but on folio 82 there follow sermons on the Gospels and Epistles of the Sundays of the whole year without name of author, but which from the notable codex of the Sorbonne are by our Hugh of St. Cher; that this has not been noted without cause will be clear from what is soon to be said. In the Sorbonne and Navarre there are notable codices of the same character as the Victor codex, and all these seem to me to be of the twelfth century. In the Royal Library, codex 3683, large folio on calfskin, elegant paper, bound in wooden boards covered with shaggy silk cloth of violet color, the same work On the Praises of the Blessed Virgin exists. On page 2 it is read thus: This volume belongs to the convent of the Friars Preachers of Lyons; it belonged to Lord Hugh, priest cardinal of the title of St. Sabina, to whom it had been sent from Picardy by its author through certain intermediaries. This was written by a hand almost equal to the codex and of the same century. But by a far more recent hand was added: Mariale of Hugh the Minorite. From these things it is held that this codex once belonged to our Lyons brethren, to whom it had come from the inheritance of Brother Hugh of St. Cher, of the Order of Preachers, cardinal, created at the end of the year 1244 and dead in the year 1262; moreover, that it had been sent to the aforesaid cardinal by the author himself, then active in Picardy between the noted years, in which therefore he flourished. This indeed agrees with the indicated age of Richard of St. Laurent, canon of Rouen. But the added inscription Mariale of Hugh the Minorite is of no weight, since it is more recent, especially since among the cataloguers of the Order of Minors this Hugh is wholly unknown. In the Imperial Library at Vienna there also exists a paper folio copy of this work, but more recent, written in the year 1438, according to the cited Lambecius, page 776. It is to be noted what the author has at the end of the prologue: And because I was asked by my friends, both monks and nuns of the Cistercian order, who are accustomed to serve the glorious Virgin with special affection, I have pursued her praises, not as I ought, but as I could, etc. Therefore the work was put together for the sake of the Cistercians. The third work of this volume, the Marian Bible, is not reviewed among Albert's works either by Laurence Pignon or by Valladolid, nor, as far as it tastes to me, does it breathe Albert's style, and it would seem also to have to be cast away from him; nevertheless let the judgment belong to the more skilled. They report that it came forth elsewhere at Cologne, Boetzer, 1625 octavo. This edition is at Rome in the Barberini. In Feller on the Leipzig St. Paul Library, page 148, number 20, the Bible of the Blessed Virgin is reviewed, but without the name of the author.



Note on the Philosophy of the Poor

¹ Albert the Great's Natural Philosophy, published with the treatise On Fate by Master John. Paris, 1513, quarto (Echard, volume II, additions).



Critical Bibliography, Volume XXI Miscellany 1-8

VOLUME XXI.

Miscellany. Concerning the little works collected in this volume it has seemed good to treat one by one. 1. The Philosophy of the Poor, or Introduction to Aristotle's books On Physical Hearing, On Heaven and the World, On Generation and Corruption, On Meteors, and On the Soul. Beginning: Philosophy is divided into three parts, etc. Valladolid reviews it: Likewise he wrote a small summa of philosophy which begins: Philosophy is divided, etc., as in the printed editions. I judge it to be the same which by Laurence Pignon is called Introduction to the Natural Books.

ANCIENT EDITIONS.

Brescia, 1493. Venice, 1496. The latter on the authority of Beughem.¹

MANUSCRIPT CODICES.

Paris, in the Sorbonne, large folio parchment codex, bound with other works of doctors of his age, Siger of Courtrai, Michael of Brabant, Brother Robert Kilwardby, Brother Thomas of Aquino, under this title: Albert's small commentary. Here begins the compendium on the natural business of Albert. Philosophy is divided, etc., the same. But it is to be noted that in that codex, without doubt of the twelfth century, after the end, which is the same as in the printed editions, this is added: We were thinking that we had now put an end to our compendium and had said farewell to the study of the business; and behold, a certain beloved one of my companions was present and, having looked over the titles of the business, stole the necks into a process on parchment, and did not permit an end to be put until we satisfied him about the questions, etc., which namely follow there. Therefore the codex, if a new edition should sometime be undertaken, will be most useful both for correcting and for enlarging it. End. Here ends the compendium on the natural business of Brother Aubert. In Colbert codex 210, folio parchment, the same title as in the Sorbonne. 2. On Apprehension and the Modes of Apprehension. This treatise is in the manner of a dialogue. Pignon and Valladolid did not mention this; it does not report Albert's style, and it does not seem to me to be his, concerning which, nevertheless, let the judgment belong to the more skilled. They say it came forth separately under the name of Albert the Great at London, 1515 octavo. Thus Cave (Literary History). 3. On the Sacrifice of the Mass. Beginning: Isaiah 66. The Lord says, Behold, I shall bend over her as a river of peace. And 4. On the Sacrament of the Eucharist. Beginning: Because concerning the sacrament of the altar. The author himself had promised the latter of these in the former, treatise 3, chapter 12. Concerning the second Bernard Gui speaks thus: Around the end of his days Albert published the book On the Sacrament of the Altar, in which he simply showed both the simplicity of his faith in God and the fervor of devotion toward the most sacred mystery of the Lord's Incarnation, and the knowledge of divine Scriptures in which he excelled. Pignon and Valladolid also praise both.

MANUSCRIPT CODICES.

Peter of Prussia testifies that each is preserved at Cologne among our men. In Sanderus, part II, page 209 in the valley of St. Martin, each is reviewed; and the second is again indicated on page 72, at Utrecht on the Rhine. Paris, in Victor, codex 42, medium folio paper: each is held there; and at the end of the second is added: Prayer of the same doctor and bishop concerning the body of the Lord. Almighty, etc. In the same place again the second, codex 68, folio paper, written in the year 1437.

OLD EDITIONS.

Book on the Office of the Mass. Summa on the Body of Christ. Sermons on the Most Holy Sacrament of the Eucharist. Mainz, John Guldenschaff, 1477, folio. These in one volume; this edition is at Paris in the Sorbonne.² 5. Paradise of the Soul, or little book On the Virtues. Beginning: There are certain vices which frequently put forward the appearance of virtues, etc. 6. Little book On Cleaving to God. Beginning: I have thought something ultimate for myself, etc. Pignon and Valladolid praise Albert's treatise On the Perfection of the Spiritual Life. Perhaps it is the same as those two little books published here, or as one or the other of them; but if it is not the same, certainly they did not mention it, whence also certain learned men doubt whether they are Albert's.

EARLIER AND SPECIAL EDITIONS.

The first came forth under this title: Treatise of Albert the Great on the virtues of the soul. Antwerp, 1489, quarto. This edition exists in the Library of John More, reviewed in the English catalogue, volume II. Then Cologne, Henry Quentel, and Deventer, 1498 quarto. Antwerp, 1602 duodecimo. Rome in the Barberini. The second, Strasbourg, 1507 quarto. This edition is at Paris in Saint-Genevieve. An earlier one is indicated by Beughem without place, year 1500. Antwerp, Moretus, 1621 octavo, with the life of Albert by Peter of Prussia. Both together came forth at Antwerp, Plantin, 1581, sextodecimo. There is another elegant edition which at the beginning is said now for the first time to have been corrected according to various manuscript exemplars, in which also the sentences of the Fathers are produced at length from the authors themselves. At the end was added a very elegant treatise of Lord Anselm, bishop of Canterbury, on the fourteen endowments or beatitudes of soul and body, published by the work and study of Reverend Father Henry Sommalius, S.J. Antwerp, Plantin, 1602 duodecimo, pages 345.

MANUSCRIPT CODICES.

On the Virtues. The Lyons booksellers indicate in their catalogue of Albert's works that it is held in the Library of Dom Coëmans. Is it the same as the published one? In Sanderus, part I, page 327, among the Jesuits of Louvain: Paradise of the Soul of Albert the Great. English catalogue, volume I, part I, codex 2625: sixteen chapters of Albert the Great On Cleaving to God. 7. Little book On Alchemy. Beginning: All wisdom is from the Lord God. The cited Pignon and Valladolid praise it. But Peter of Prussia in the Life of Albert (chapter 16) contends and proves with many arguments that it is not his offspring; indeed that this art of alchemy is condemned and wholly destroyed in the book On Minerals.

MANUSCRIPT CODICES.

English catalogue, volume I, part I, codex 1765: Excerpts from Albert on the philosophers' stone. And codex 3902: Alchemy of master Albert the bishop. Volume II, part I, codex 3659: Albert's Practice in Alchemy. And 7677: Albert's Straight Path of alchemy. In Tomasini, Library of Padua, page 136, in the Library of John Rhodius: The straight path of Albert the Teuton, quarto, paper. But is the little work indicated in these places the same as the one published? Certainly another exists under this same title, which is preserved at Paris in the Colbert Library, namely codex 1639, medium folio paper: Albert the Great's book of alchemy which is called the Straight Path. Beginning: The talent of negotiation entrusted to me. End, folio 12: nor does it fear the powers of fire. Here ends the book On the Straight Path of Albert the Great, introducing one into the secret works of nature and alchemical works. In the same place, codex 4447, among other things: Treatise of Albert the Great on the concordance of philosophers concerning the stone.

EARLIER EDITIONS.

On Alchemy. The little book came forth at Basel, 1561, and Vercelli, 1602 octavo. Thus Cave (Literary History). But whether it is the same work which came forth in the Lyons edition, or the one which from the Colbert codex is called the Straight Path, is unknown to me. For the rest, learned men will assert neither for Albert the Great, although one or the other was already ascribed to him before 1400. Namely, in that age indeed there flourished devotees of this art, not to say cheats and deceivers, who, in order to add authority to their inventions and impostures, used to sell their own things under the name of weightier writers, so that they did not hesitate to attribute similar things not merely to Albert the Great, who perhaps gave occasion through his very ample experience of physical things, but even to Thomas of Aquino himself, who very greatly abhorred such matters. 8. The little work published in these miscellanies, volume XXI, is A Writing on the Tree of Aristotle. Beginning: This is the figure of heaven. No ancient writer mentions it, no index of Albert's works displays it; therefore, since the editors do not teach from where they dug it out, to me it is very doubtful, not to say supposititious, but let the decision be in the hands of the more skilled. Besides the things so far related and contained in the Lyons edition, there recently came forth: The incomparable treatise of Blessed Albert the Great, bishop of Ratisbon, on the condition of the rational creature, and the things necessary for it to know God, itself, and other creatures. Or, most learned dialogues in which it is shown most accurately by what way a man alienated from himself may enter into himself for knowledge of himself by means of a ladder of three steps. Namely: 1. by consideration of the order of created things among themselves; 2. by comparison of himself with other things according to the agreement and difference of the same, etc.; 3. and by ascent to himself and from himself to God, the founder of all. A most useful work and most worthy to be read. Second, enlarged edition. Amberg, Francis Cramti, 1705 duodecimo. There are six dialogues: 1. On the nature of man. 2. On the benefits of God. 3. On love of him, its powers, conditions, and fruits. 4. On the fear of God. 5. On the fall of man. 6. On the restoration of fallen man, and that through one we all rise again. Speakers: Raymond the doctor, Dominic the disciple. It exists at Paris in the Royal Library, D. 2908-2. Everyone easily sees that the work is not Albert the Great's, but by an Anonymous who profited from his writings. In French, however: Privileged Graces of the Virgin translated into French by J. Martin, Lyons, 1627 duodecimo. It exists at Rome in the Barberini. This too is not Albert the Great's.



Note on the Eucharist Editions

² Sermons of the same man on the Eucharist and on perfect virtues were published at Strasbourg, Martin Flach, 1498 (Echard, volume II, Appendix displaying additions and corrections).



Works Not Published at Lyons, Vallisoletanus Index 1-54

THERE FOLLOW THE WORKS WHICH did not come forth in the above-praised Lyons edition, and are reviewed by the cited Laurence Pignon and Ludovicus of Valladolid, yet so that we follow the order of the latter, adding the name of the former to individual items where he has the same, with manuscript codices or even printed editions which have occurred to me added. Thus therefore Valladolid: 1. Albert wrote on the whole Bible in the manner of a postilla. Here it would be useless to enumerate one by one all the books of sacred Scripture, as certain men have done, for Valladolid does not review them either. 2. Likewise on many books of the same, in the manner in which he wrote natural philosophy, by treatises and chapters in a commentary order. English catalogue, volume I, part I, codex 947: Albert the Great on some texts of the Old and New Testament. In Sanderus, part II in the valley of St. Martin, page 209: Expositions of biblical words. Laurence Pignon has something more distinct: He wrote, he says, 3. Postillas on Job. In the catalogue of the Medicean Library, Pluteus XIII, codex 10, folio parchment: Writing on Job by Brother Albert the Teuton of the Order of Friars Preachers, an unpublished work, a rare codex, to which this note is added: In the year 1680, with the assent of the most serene Cosimo III, Grand Duke, Father Maximilianus Deza of Lucca, of the Congregation of the Most Holy Mother of God, at that time a most eloquent preacher of the word of God in the church of St. Lawrence, took care that this explanation of Job should be transcribed for himself, intending to give it to print as soon as possible. Thus there; whether the distinguished preacher accomplished this in fact is unknown to me thus far. Peter of Prussia saw a similar copy. 4. On the Song of Songs. They say it exists in manuscript, in folio, in the Cistercian Library. 5. On Isaiah. They say it is held among our men of Cologne. 6. On Jeremiah and Ezekiel. Peter of Prussia saw it and repeatedly reports certain fragments from them in the Life of Blessed Albert. 7. On all the epistles of Blessed Paul the Apostle. Peter of Prussia knew a learned man in whose possession there was a copy of this commentary. Here Ptolemy of Lucca should be heard (New Ecclesiastical History, book 12, chapter 18), where he has thus about Albert: This man expounded a great part of the Bible, because he wrote postillas on the Gospels, the epistles of Paul, the major and minor Prophets, the books of Solomon and Job. These things confirm in no small measure the things said thus far. Valladolid proceeds by adding to the Theological Summa, of which only the two former parts are held, two others: 8. namely the third on Christ and the virtues. 9. the fourth on the sacraments and the glory of the resurrection. And indeed that Albert had it in mind to add these to the former parts cannot be doubted, since he proposes that four-member division (Part I, Question 3, final article), and in various places of the first part also indicates that he is going to treat of the virtues and gifts and refers to that place; but that, for whatever cause, he did not stand by his promises is certain. For first, Laurence Pignon, writing already before 1400, recognized only the two earlier parts which came forth in print; but what places the matter beyond doubt is that Ptolemy of Lucca in the place just cited has thus: This man began the Summa of Theology but did not complete it; nevertheless he made two volumes which pertain to the divine nature and the emanations of creatures. Nothing is clearer. 9. On the perfection of the spiritual life. Thus also Pignon. They say it exists in the Victor Library. See above, volume XXI, article 6, where it was said only by conjecture that perhaps it is that little work whose title is On Cleaving to God. 10. Against the Guillelmites attacking religious. Pignon: against William of Saint-Amour. Others call it The Defense of the Mendicants and say that it exists in Victor; Peter of Prussia at least saw it in our Cologne library. 11. On the birth of man and on the formation of man in the womb. Thus also Pignon. They say it exists in Victor. I would easily believe each to have been excerpted from the great work On Animals (books 9 and 10). However the matter stands, Albert's little book On the Formation of Man in the Womb came forth separately. Antwerp, 1538 octavo. This edition is at Rome in the Barberini, and it would be useful for it to be examined by experts. 12. A book determining many questions for the Parisians. Pignon has thus: Determinations of certain questions for the Parisian clergy. Peter of Prussia saw it and says that there are about eleven questions which Brother Giles of the Order of Preachers sent to Albert to be settled by his judgment, and that the treatise is known and has this beginning: The intellect of man, etc. 13. Many proses or sequences and other devotional things. Pignon: Several sequences. They say these exist in Victor. Among these they number the Prose on the Trinity, which even to our own times has been in use in the Order, and is held in our missals except the last Roman edition of the year 1694. Beginning: Professing unity. 14. One office on the body of Christ which is not in the common use of the Church, with various proses on the same sacrament. 15. On the book of Dionysius On the Divine Names. Pignon also mentions it. They say it exists in Victor, perhaps in other codices than those seen by me and praised above in volume XIII; but as far as I remember, it exists in Navarre, and Peter of Prussia saw it. 16. Book on the art of preaching. 17. Book on the restoration of fallen man.

PHILOSOPHICAL WORKS.

18. On length and shortness of life. Thus Pignon distinguishes it, but not Valladolid, perhaps because it is the same as the treatise of the second little work On Death and Life. See above, volume V, number 7. 19. On the difference of body and soul. Thus Valladolid, but Pignon does not have it. 20. Book of fifteen Questions against the Averroists. Thus Valladolid; but Pignon has Problems against the questions of the Averroists.³ 21. On the unity of form. Thus also Pignon. The Summa on Man treats the same question in many places. See volume XI. 22. On stones and herbs. Thus Pignon; Valladolid does not have it. Is it what came forth with the little book On the Secrets of Women, and is it of the same bran? See the following catalogue, number 32. English catalogue, volume II, part I, codex 9435: Book on stones which Brother Albert of Cologne composed. Is it the same, or excerpted from the book On Minerals? See volume II, number 5.

MORAL WORKS.

23. Five books On Monastic Life, and four books On Economics. Peter of Prussia is witness that they exist among our men at Cologne. Likewise he expounded to the letter all the books of Aristotle's philosophy. Thus Valladolid proceeds. 24. On the ten books of the Ethics. Is this a repetition of the work about which above, volume IV, or another which Pignon inscribes Questions on the books of the Ethics? Peter of Prussia says that he wrote on these books in two ways, by way of a writing and by way of a commentary, and that each is held among our men at Cologne. In Sanderus, part II in the valley of St. Martin, page 209: Questions of the Ethics. In Clairvaux there also exist Questions on the Ethics. 25. The eight books of the Politics. The same judgment about this as about the preceding. 26. The two books of Economics. 27. The two books of the Great Morals. 28. Likewise the Problems of Aristotle. They say it is held in Victor. 29. He also expounded the three books of the Rhetoric.

MATHEMATICAL WORKS.

He treated all the mathematical sciences abundantly; he himself did not make 30. a Summa on the science of arithmetic. 31. Likewise another on the science of music. 32. Likewise another on the science of geometry. 33. Likewise another on the science of perspective. 34. Likewise another, most abundant, on astronomy. And he divided each of those into many books. This manner of speaking of Valladolid indicates that all these things were seen by him. English catalogue, volume I, part I, codex 3467: Excerpts are praised from chiefly astrological books, among others from Albert. Beughem cites a work of Albert the Great published without place, year, and name of printer among incunabula, under this title: On the Two Wisdoms and on the Recapitulation of all the Books of Astronomy. 35. Likewise he commented on the Arithmetic of Boethius. 36. The Music of the same. 37. The Geometry of Euclid. 38. The Almagest of Ptolemy. 39. The Perspective of Alhazen. Others read Alcionis, others Alcenis. Concerning all these Pignon says only generally thus: Likewise he expounded Euclid, the Almagest, and several other mathematical books. 40. Likewise he made a book On the Sphere of the World. Pignon: On the Sphere. Note. Albert himself speaks thus at the beginning of the book of Physics: Since there are three essential parts of philosophy, Physics, Metaphysics, and Mathematics, our intention is to make all the aforesaid parts intelligible to Latins. First, God granting, we shall complete natural science; then we shall speak of all mathematical matters, and we shall finish our intention in divine science. 41. A book on the images of astrologers. Is it an excerpt from the Astronomical Mirror, where in chapter 10 he treats of astronomical images, and indeed in such a way that he does not seem to have proposed to himself anything more to be written about them? 42. He made a summa in which he rejected the magical sciences, necromancy, geomancy, hydromancy, aeromancy, pyromancy, haruspicy, horoscopy, augury, evil spells, sorceries, and tricks. Is it another work than the Astronomical Mirror, in which in chapter 16 he reproves all these arts? Yet Valladolid distinguishes it.⁴ 43. A book which is called On the Secrets of the Secrets of Albert, in which he set down marvelous and unheard-of things. Pignon: the book which is called The Secret of the Secrets of Albert. There exists an old edition of this little work among incunabula, without place and year, reviewed in the English Catalogue, volume I, part I, codex 1174. And in the same place among manuscript codices, 2063: Exposition of Albert's book On the Secrets of Women. It is also at Paris in the Royal Library, codex 5464, small folio. It came forth in print with commentary at Venice, 1508. Again without place of edition, 1540, sextodecimo, with other little works. Again enlarged with scholia at Lyons, 1615, sextodecimo; this edition is at Rome in the Barberini. Amsterdam, 1643, and in the same place in the elegant type of Janssonius, 1662, duodecimo. Concerning this treatise it is decreed thus in the Roman Index: The little book On the Secrets of Women, falsely ascribed to the distinguished doctor Albert the Great, is wholly prohibited. And indeed it is proved to have been falsely attributed to him from the fact that Albert himself in chapters 6 and 10 is brought forward several times as a witness with Avicenna, and certain things experienced by him and related in the books On Animals are brought forward thus: But in all those things more wonderful is that case and effect which Albert relates, etc.; and afterward: For Albert relates, etc. In the same place: Avicenna and Albert relate, etc. These things prove that the author of the little book is someone else. I am not ignorant that a certain heterodox man of our age maliciously objects that it is easy for those who deliberately suppress their name in some work to cite themselves; for although perhaps this can be presumed about certain more crafty men, no sensible man will have thought it about Albert, whom it is obvious to anyone neither rivalrous nor malicious to have written everywhere with marvelous ingenuousness, as also always to have acted. Add that the true author of this little work is asserted by Simler to be Henry of Saxony, famous in the thirteenth century, under whose name the same Simler testifies it came forth in print at Augsburg, Anton Sorg, 1498. They report, moreover, that this Henry was Albert's disciple, and because he used the master's works in certain things, hence they seized the opportunity of ascribing the student's work to the master. 44. A book On the Nature of the Gods, divided into several parts or little books. 45. A book On the Immortal Man. Perhaps the same as that whose title is On the Origin and Immortality of the Soul. See the following index, number 8. 46. A book On the Twelve Alphabets. Is it a distinct work, or a collection of alphabets which Albert sets forth in various works, put together by some curious person? Thus in volume II, book 2, treatise 2 On Minerals there is an alphabet of precious stones. In volume V, in the little work On Vegetables, book 6, there are two alphabets, one on trees, the other on herbs. In volume VI, book 22, there are five alphabets: 1. on quadrupeds; 2. on birds; 3. on swimming creatures; 4. on serpents; 5. on small animals not having blood. Four other alphabets necessary to complete the number twelve perhaps were dug out by a curious person from other works of the same man and arranged into one. 47. A book On Purging and Erecting Machines. I know that others interpret these things otherwise; but I judge that by these are meant either war engines or machines for lifting waters and other heavy burdens upward. For thus in that age the things which in French we call engins they called in Latin ingenia; in this sense the University of Paris, writing to our general chapter assembled at Lyons in the year 1274, asked that the work promised to it by St. Thomas of Aquino On Aqueducts and Erecting Machines be sent to it. Those who report thus, On Purging and Erecting Masters, corrupted the title set down by Valladolid. Read also Du Cange under the word Ingenia.

LOGICAL WORKS.

48. On logic or dialectic. He wrote logic at length. Is it a different work, or, what is easy to judge, a repetition of the works published in volume I? 49. On Boethius's book On Divisions. It exists in Victor, cited codex 616, after his commentary on Aristotle's Topics, and at the end it is read: Here ends the book of divisions expounded by Brother Albert. It is remarkable that the Lyons printers did not add it to the Topics. English catalogue, volume I, part 2, codex 720: Albert the Great on the books of divisions. 50. On the books of the Posterior Analytics by way of literal exposition.

GRAMMATICAL WORKS.

51. He made a grammatical summa. English catalogue, volume I, part I, codex 2236: Albert's treatise On the Mode of Signifying, and part 2, codex 727: Albert the Great On the Mode of Signifying and on the Passions of Utterances. Is it the same? 52. He made a book on the art of rhetoric. 53. Likewise he expounded the ancient grammatical doctors, namely Priscian in the greater and lesser volumes, and other authors. 54. On Intelligence and Separate Substances. English catalogue, volume I, part II, codex 430: Albert's Metaphysics of the intelligences. It is doubtful, however, whether it is a distinct work or excerpted from other works, for Albert treats several times of intelligences. See volume V, work 17, On the Causes and Process of the Universe (book 2, treatises 2 and 3), where he treats expressly of intelligences. See also book XI of the Metaphysics, likewise the second part of the Theological Summa and also treatise 4 of the Summa on the Four Coeval Things.



Note on the Questions against the Averroists

³ Treatise on the method of objecting and responding, by Albert the Great, old edition in quarto. It existed reviewed in the same Baluzian catalogue of printed books, number 4931. It existed there reviewed as number 3220 (Echard, volume II, Additions).



Note on the Magical Sciences

⁴ His Oneirocritica, or little book On the Interpretation of Dreams, but supposititious, exists in the Imperial Library (Echard, volume II, Appendix displaying additions and corrections).



Critical Bibliography, Practical Arts and Lyons Index 1-47

PRACTICAL ARTS.

55. A book On Medicine. English Catalogue, volume I, part III, number 952, among the Latin medical authors: works of Albert the Great in 19 books, which nevertheless I would think not all treat of medicine, but that several are from the things reported above, especially the physical works. Volume II, part I, codex 3141: Albert the Great's medical experiments. And codex 3634: Albert's experiments. And codex 3681: Albert's experiments again, and among the physicians. Is it a distinct work, or excerpts from his various works?

56. Books On Wool-Working, On Armor (thus also in Valladolid's Victor codex, although others, among whom Peter of Prussia, read On Plowing), likewise On Agriculture, On Hunting, On Navigation, On Theatrical Art. One is to believe that Valladolid saw all these, but no one reports where they now exist. Volume V, work 15, On Vegetables and Plants (book 7, treatise 1), has certain things on agriculture. Certain men have thought that he invented greater and lesser bronze, fire-vomiting engines of war, but learned men affirm as certain that their invention is far more recent; the evident argument for this is that Vincent of Beauvais, his contemporary, who also borrowed many things from him, did not mention these in his Doctrinal Mirror, but only ancient arms.

Thus far the index of the works of Albert the Great composed by Valladolid.

THERE FOLLOWS AN INDEX OF OTHER WORKS OF THE SAME MAN, excerpted from the catalogue published by the Lyons bibliographers in the year 1646, with our notes also everywhere added and illustrated.

1. On Sacred Scripture. They say it is held at Rome in the Barberini.

2. Little Notes on the Gospel of Matthew concerning the Epiphany of the Lord. They say it is held with the following among our men at Cologne. It came forth in folio among the incunabula, without place, year, and name of printer.

3. The Masterly Passion of Our Lord Jesus Christ.

4. Annotations on the books of Saint Augustine: of the Confessions; On the Trinity; On the Quantity and Immortality of Souls; On Genesis; On Ecclesiastical Discipline; of the Eighty-One Questions; On Heresies; Retractions; On True Religion; On Ecclesiastical Dogmas; On the Blessed Life; On Free Choice; Epistles; On the Good; On Holy Virginity; On Perseverance; On Correction and Grace; On the Nature of the Good; On Seeing God; on the little book of Saint John Chrysostom, That no one is harmed except by himself; on the Sentences of Saint Prosper. They say these are preserved in the Barberini. Would that some learned man might turn them over and examine them more diligently.

5. A table on the four books of the Sentences. In the published catalogue of the Barberini Library I read thus: a manuscript index of all the works, namely of Albert.

6. On the good and the nature of good things. The cited Pignon praises it. But they add that it is held in Victor. Peter of Prussia testifies that this work is preserved among our men at Cologne, and that in it the author treats of the several virtues, of laws, and of many other things. In Sanderus, part II, in the valley of St. Martin, page 209: Albert the Great's Summa on the Good.

7. On the Grace of God.

8. On the origin and immortality of the soul. They say a manuscript is preserved in Victor. Beughem asserts that it came forth in print at Nuremberg, 1493. This edition, according to Reiser, page 114, is preserved in the Augsburg Library. Paris, in the Royal Library, codex 4750, concerning which more fully later at number 52, among other things by Albert the Great, has a little work On the Immortality of the Soul. The author himself cites this book in the little book On the Unity of the Intellect against Averroes, chapter 1. See volume V, number 10.

9. On Sacred Theology. They add that it is preserved in the Barberini.

10. Positive, moral, scholastic, mystical, symbolic, and preaching theology. What they understand by this title I do not know, unless perhaps the whole body of Albert's works on theology.

11. On manifold fear.

12. Enchiridion on true and perfect virtues. English Catalogue, volume I, part I, codex 2149: Albert the Great on the virtues of the soul, true and perfect, which he calls gratuitous, etc.; it is a printed book. Is it different from that which came forth in print in volume XXI, whose title is Paradise of the Soul?

13. Prayers on the Sentences. They exist at Cologne, seen by Peter of Prussia.

14. Whether it is advantageous for a man to vow entrance into religion? They say it exists in Victor.

15. On the four cardinal virtues. It is reviewed with other works of Albert in the English Catalogue, volume I, part II, codex 750.

16. On the art of dying well. They praise it in the Thuanus Library, now the Royal. In Colbert, manuscript codex 6104: Albert the Great's art of dying well.

17. Small treatises, namely On the Book of Life; On the Emptying of Charity; On the Order of Charity in the Homeland; On the Cardinal Virtues; On the Gifts; On the Combination of the Gifts; On Fear; On Knowledge; On Wisdom; On Vices in common and especially on usury; On Lying; How do meekness and mercy differ? They say these are held thus collected in the Parisian Clermont Jesuit library. English Catalogue, volume I, part I; codex 1672: Albert's Gifts.

18. One volume On the Sacraments. In the praised Clermont.

19. Various sermons. In the same Clermont. English Catalogue, volume I, part I, codex 820 reviews: Brother Albert's sermon On the Preparation of the Heart. Is it by the Great, or by another?

20. On the doctrine of speaking and keeping silent. The true title: Treatise of the Venerable Lord Albert the Great On the Art of Living, Speaking, and Keeping Silent. Beginning: If you wish to be wise, etc. At the foot: The little treatise printed at Paris, in the Sorbonne buildings of the Golden Sun, 1491, April 7, octavo, seven pages, in the neat and elegant Roman type of Ulrich Gering and Berthold Rembolt, ends. A work of almost the same title, but of a far different character, came forth under this title: Here begins the book of the very moral Albertanus, advocate of Brescia from the district of St. Agatha, on the manner of speaking and keeping silent. Beginning: Since many err in speaking, etc. It came forth several times according to Beughem, at Louvain and Antwerp, 1483; Deventer, 1490; Leipzig, 1491, everywhere in quarto. I saw another edition without year and place, but with the privilege of the duke of Savoy, and with other works of the same Albertanus, who flourished in the year 1236, in folio, where that work on the manner of speaking fills thirty pages; and this edition, as also that of the other Albert the Great, exists in the Sorbonne. These things had to be warned, lest anyone confuse these treatises. English Catalogue, volume II, part I: Doctrine of speaking and keeping silent by Albert. See number 9312.

21. On the Office of the Mass. I would scarcely believe it to be anything other than the work published in volume XXI under the title On the Sacrifice of the Mass, for in the Mainz edition of 1477 folio, praised above, it came forth under this same title, On the Office of the Mass.

22. On the Lord's Prayer. Peter of Prussia testifies that he learned from a certain learned man that this special treatise is found in Italy.

23. Litanies for the season and for the saints. They exist in Victor, manuscript codex 1129, folio paper, from folio 99 to 105. Title: Litany of Brother Albert, bishop, of the Order of Preachers. Beginning: Brightness of light and spotless mirror. At the end: Here ends the Litany of Brother Albert, bishop, of the Order of Preachers, the Teuton. Peter of Prussia testifies that they are held at Cologne among our men, seen by himself, adding that a particular prayer is directed by him to each of the saints whom he invokes. Thus also in the Victor codex. In Sanderus, part II, in the valley of St. Martin, page 209, they also are reviewed.

24. Little prayers on the Passion of the Lord.

25. On the Mysteries of the Mass. I would judge it to be the same as the published volume XXI On the Sacrifice of the Mass.

26. On the hair of the Blessed Virgin and on those words Queen of Angels. Fifteen joys of the Virgin. A question on the mirror of Mary. Sermons on the Blessed Virgin. At Clairvaux sermons of Albert the Great on Mary are said to exist.

27. Commentary on the canticle Magnificat. Is it another work, or an excerpt from the commentary on Luke?

28. Summa of the Blessed Virgin and treatise on the martyrdoms of the saints. They praise it in the Library of Dom Coemans. English Catalogue, volume II, part I, codex 961: Albert the Great on the Blessed Virgin Mary and her miracles. Is it some one of the works praised under these last three numbers?

29. On the Antepredicaments. On the Contingent and the Possible. On the Postpredicaments. On Definitions. They praise them at Cologne. Whether they are studies from the logical works published in volume I, the brethren will perhaps teach.

30. Isagoge into Physics. I judge it to be a repetition and the same as the Philosophy of the Poor published in volume XXI, which is also called Isagoge. Think the same concerning the things which they number as distinct works under these titles: Compendium of Natural Philosophy; and Little Philosophical Summa; and Summa of Philosophy.

31. On body movable according to place. They say it is held in the Cornelier Library.

32. On gems. On the powers of certain stones. On the powers of certain animals. On the powers of certain herbs. It came forth under this title: Book of Aggregations or Secrets concerning the Powers of Herbs, Stones, and Animals. Naples, 1493 quarto. Thus Beughem. Then with the little work On the Wonders of the World, likewise attributed to Albert, Frankfurt, 1614, duodecimo. Again, with this little book On the Secrets of Women appended, Lyons, 1615, sextodecimo; these two editions exist in the Barberini. Later, with the same little book On the Secrets of Women placed before them, Amsterdam, 1643, and in the same place Janssonius, 1662, duodecimo, 218 pages. English Catalogue, volume I, part I, codex 1638, reads thus: Albert's secrets concerning the natures of certain herbs, stones, and animals. And in the following codex 1748: Brother Albert of Saxony's secrets concerning herbs, stones, and animals. These things prove that, in the editions reported, all these little works were uncertainly attributed to Albert the Great, since the manuscript codices vary, and some claim them for a certain Albert, others for Albert of Saxony: for our man was not a Saxon but a Swabian. Moreover, whoever has become even a little accustomed to Albert the Great's style, and knows his talent to be utterly alien from those vain and trivial things, will judge that it is attributed to him not without injury. What things are indicated there in codex 1754, Experiments or Secrets of Albert, native experts will teach, as also what things are in codex 1791, Albert the Great On Precious Stones; although it is easy to conjecture that this last is from the book On Minerals.

33. On the science of meteors. On dreams. On the nature of animals. On the natural perfection of the intellect. And I would scarcely believe these things to be anything other than repeated twice or excerpted from other works already reported above: the first from the commentary on the Meteors published in volume II; the second from the book On Sleep and Waking, volume V, work 3, book 2, where he treats many things on dreams, or also from the Summa on Man, questions 44 and following; the third from the enormous work On Animals, book I; finally the fourth from work 15, volume V, On Intellect and the Intelligible, where in book 2 he treats of the natural perfection of the intellect, as noted there.

34. On secrets, upon Henry of Saxony On the Formed Fetus. But so far is it from being the case that Albert wrote upon Henry, that Henry himself is reported by Simler to have been a disciple of Albert the Great and the true author of the tasteless book On the Secrets of Women. See the notes above in the index, number 42.

35. On common sense and the other powers of the soul. They say it exists in Victor. English Catalogue, volume I, part II, codex 880: Albert the Great on common sense. He treats of the same in questions 33 and 34 of the Summa on Man, volume XIX. And part I, codex 1911: Albert the Great on the powers, among several other works of the same man. Part III, codex 1705: On the powers of the soul. A mutilated codex. Colbert, codex 2411, small folio parchment: Book on the Powers of the Soul by Brother Albert the Teuton. Beginning: As Damascene says, it is impossible for a substance to be without some natural operation, etc., only four small leaves. End: the faculty of will and reason.

36. On the nature of birds and on quadrupeds. They praise both in the Royal Library. In reality they exist in codex 5783, medium folio paper, but it is not a new work; rather, the two books are from Albert's great work On Animals, written separately.

37. On man and his various definitions. They also praise it in the Royal Library. In reality it exists, codex 4842, large folio paper. But it is the same work as that published in volume XIX, and it is the second part of the Summa on Creatures.

38. The text of the Little Natural Works with commentary collected from Albert's teaching by John of Mechelen, famous in the year 1460. Cologne, Quentell, 1498. This John was a very keen follower of Albert's teaching.

39. On the perfection of the soul. They praise it in the Royal Library. In reality it is the last little work of codex 4750, concerning which more fully later at number 52. Albert himself mentions this book, and cites it as distinct in the little book On the Unity of the Intellect against Averroes toward the end of chapter 1.

40. Moral Philosophy.

41. On the direction of astronomy and on the stars. They praise it in the Royal Library.

42. Whether it is permitted to use the judgments of the stars? They praise it in the Royal Library.

43. Into the astrolabic mirror.

44. Ephemerides.

45. On Causes. Is it another work than little work 17, published in volume V, On the Causes and Process of the Universe from the First Cause?

46. On being and essence.

47. On various questions.



Critical Bibliography, Lyons Index 48-56 and Conclusion

48. On Secrets of Nature. It certainly is not Albert's. Certain men have ascribed it to Philip Ulstad, a physician and patrician of Nuremberg, famous in the year 1225, and under his name it came forth at Strasbourg, 1528, according to Simler; but those men wandered farther from the truth, for the true author is Michael Scot, a mathematician and astronomer famous while Frederick II was emperor, whom Bale, to be read concerning him, says reached the year 1290 as a very old man. That little book On Secrets of Nature, or On Physiognomy, for it is the same, came forth under his name at Venice, Giovanni Battista Sessa, 1503, and afterward at Amsterdam, Janssonius, 1662, duodecimo, with the things reported above On the Secrets of Women, On the Powers of Certain Herbs, and On the Wonders of the World, from page 219 to 358. A dedicatory letter of the same Scot to Emperor Frederick is prefixed, in which he urges him at length to embrace the study of physiognomy, and pursues more fully the praises of this art. But the little work begins thus: First part of natural secrets. The usefulness of physiognomy, chapter 1. This author wrote several other works, whose catalogue you may see in Simler. In the Sorbonne there are two manuscript parchment folio codices, and the title of each is: Books On Heaven and the World of Aristotle from the translation of Michael Scot. Beginning: To you, Stephen of Provins, this work which I, Michael Scot, gave to Latinity from the sayings of Aristotle, etc. It pleased me to note this for the favor of readers, for Simler does not name this translation.¹

English Catalogue, volume II, part I, codex 3060, reads thus: Albert the Great On the Occult Things of Nature. But if it is the same work, do not doubt, it is supposititious.

Paris, in the Royal Library, codex 4963, large folio parchment, from folio 79 to 85: Here begins the Physiognomy of Brother Albert the Teuton. Beginning: On the head and hair. We see a masculine spirit in many, etc. Whoever that Albert may be, no one will persuade me that he is the Great. Moreover it is another work than the one just reported, On Secrets of Nature.

49. On nature, or on the natures of things. They say it is in Victor, but falsely ascribe it to our Albert, since it belongs to his former disciple, Brother Thomas of Cantimpre.

50. Various questions of theology, and on universal principles. They say it is preserved in the Barberini.

51. On Fate. They say it is held in Victor. But in that library, codex 56, the little work On Fate which is preserved under the name of Albert the Great is that same one which, among the opuscula of Saint Thomas Aquinas, is number 28 in order. The codex of Saint-Genevieve, written about 1300, also assigns it to Albert the Great.

52. Various treatises. Clearly the Lyons booksellers read thus, or rather those who supplied them read thus, thus, I say, they read in the catalogue of a certain library, and they thought they were bringing forward new works of Albert, when in truth they say nothing; for those various treatises can well be those already reviewed, as others are. Therefore unless someone inspects the codices themselves and turns them over, nothing is held. English Catalogue, volume I, part II, codex 1451: Certain treatises of Albert with others. In Sanderus, part II, in the abbey of Tongerloo, page 153: various opuscula of Albert the Great. But unless the prefects of those libraries disclose what those treatises are and what those opuscula are, they certainly teach us nothing. Paris, in the Royal Library, in the catalogue of manuscript codices, codex 4750 is read thus: various treatises of Albert the Great. Those who made the Lyons index seem to have read this only, and to have inquired no further. Further, in that codex, large folio parchment, all these things already reviewed above are held: commentaries on the Meteors; On Generation and Corruption and most of the Little Natural Works; On Death and Life; On Sleep and Waking; On the Immortality of the Soul; On Spirit and Respiration; On the Causes and Properties of the Elements; On Nourishment and the Nourished; On the Nature and Origin of the Soul; On Sense and the Sensible; On Memory and Reminiscence; On the Motion and Progression of Animals; On the Perfection of the Soul. And so this number indicates not new works, but only other codices in which works already praised are contained.

53. On the Wonders of the World. They praise it in the Royal Library. See above number 32, where it was said to be supposititious; moreover no ancient author mentions it among Albert's works.

54. Ecclesiastical Eulogium. They praise it in the Library of Chartres, but they do not add in what library. It certainly is not in the Library of the Church of Chartres, whose accurate index I obtained through the kindness of the distinguished canon Dom Gucau. If they mean the house of our order in the same place, I know that a considerable number of manuscript codices is preserved in it, but I have not thus far been able to obtain their index. But what does Eulogium mean for itself? Is it Euchologium? In Sanderus, part II, in the valley of St. Martin, page 209, Penitential Canons are reviewed among the works of Albert the Great. Would that some native might turn them over and examine them more curiously, and add here what must be thought about them.

55. On the Properties of Things. They praise it at Cologne. But I judge that this work is not different from the great work On Animals, divided into 26 books; for that this work was also at another time inscribed On the Properties of Things is clear from the Roman edition of the year 1478 reported above in volume VI; and I judge that the manuscript codices which are indicated in the English Catalogue are of the same character. Volume I, part I, codex 3522: Albert's treatise On the Properties of Things together with portrayals, in the ancient manner, of animals and individual monsters. Volume II, part I, codex 3040: Albert the Great On the Natures and Properties of Things. But another work is known to all under this title On the Properties of Things, whose author is a certain Brother Bartholomew the Englishman of the Order of Minors, famous toward the end of the thirteenth century.

56. A book On the Consideration of Creatures. It is praised by Sanderus, part II, in the valley of St. Martin, page 208.² Whether it should be referred to some work among those reported above, for instance to the Summa on Creatures, or whether it is an entirely different study, native men perhaps will teach someday by consulting the codex.

Our Peter Louvet of Dijon published at Paris, Jean Remy, 1642, quarto, a double index of the works of Albert the Great, one according to the order of things or sciences, the other alphabetical, but each not accurate: in them, namely, the same works are repeated twice or three times, and because of some diversity in the title either supplied by various cataloguers or taken from various codices, they are presented as though different in reality, with almost no criterion applied. But neither do we contend that this one of ours is altogether accurate, for we scarcely persuade ourselves that either Valladolid or the Lyons booksellers did not repeat the same works several times and bring them forward as distinct, which it was not permitted to correct, especially for this reason, that there was not the convenience or leisure to see and explore the several manuscript codices indicated. Therefore it will belong to the diligence of readers, if they are permitted, to search the praised libraries, to test the antiquity and genuineness of the codices, to compare them with genuine works, to add here things found and approved, and to correct our errors if they recognize any.



Note on Michael Scotus, On Secrets of Nature

¹ Recently we have had in our hands a little work in sextodecimo, published at Amsterdam by Joannes Ravesteinius under this title: Albert the Great On the Secrets of Women. Likewise On the Powers of Herbs, Stones, and Animals. From page 204 to page 329 there exists Michael Scot's little book On Secrets of Nature. A. B.



Note on the Book On the Consideration of Creatures

² His Treatise on Physiognomy is in the Imperial Library. To be added also: 1. A Treatise on the Powers of Herbs, Stones, and Animals, published in Caesar Longinus's Trinum Magicum, Frankfurt, 1614. 2. The same turned into the Italian language, Venice, 1699, duodecimo. 3. The Book On the Nature of Places, brought to light from a manuscript codex of the Viennese library by the study of Georgius Sanrisetter Collimitius, Vienna, 1514, quarto. 4. The Book On Cleaving to God rendered into Italian, Bessi, 1680, twenty-fourmo. 5. The Little Book On Alchemy together with the Writing on Aristotle's Trees, published in William Gaffarel's True Doctrine of Alchemy, Basel, 1581. 6. The Treatise of Secrets on the Philosopher's Stone, published among the writers on the gold-making art, Basel, 1620, second volume. 7. Certain treatises came forth in the Chemical Theater, Strasbourg, 1695, fourth volume. These seven later editions exist in the Casanatense Library. Compare Echard, volume II, Appendix displaying additions and corrections.



Preface of the Lyons Editors

PREFACE OF THE LYONS EDITORS.

TO THE KINDLY READER.

Not by Medean cups, kindly Reader, but by study, labor, and very great expenses, we have brought aging Albert back to a flourishing age. That too-ancient trumpet of the Church, so resounding, had fallen silent; so great a splendor had grown dim through antiquity, and scarcely was Albert conspicuous in Albert. The weight of so great a labor frightened however many existed before us, while the necessity of consulting the private and public good pressed on. At last sure confidence in your goodwill raised our spirit, and to you we offer Albert brought back to life, concerning whose writings there is no reason here that we should weave the praises of ancient and recent authors, since the matter itself, if there were no trust from elsewhere, would abundantly make trust for you. This one thing we shall add: that the blessed man was so great not only in writings, but also in piety and holiness, that he left it doubtful whether he advanced more in letters or in piety; whether more praise is owed to the most excellent writer, or more veneration to the most holy man. The Church judges him holy; his writings proclaim him most learned; so that we can boldly say that no one touched more things from all fields and in individual fields. Hence anyone may gather, not obscurely, that in Albert memory almost immense, reading without limit, talent for perceiving, and judgment for selecting were equal. If to these you add indefatigable labor and a very long life led in good health to about eighty years, you in some way enter upon the reasoning by which at last one mortal wrote so many things and so accurately, each of which would require many men, and those most learned, and many ages.

He treated the whole of Philosophy not indeed cursorily and captiously, as is customary, but most keenly, so that it is permitted to notice neither brevity nor anything redundant; concerning him we could say more justly than concerning Pericles, the old comic poet, that a certain goddess of philosophizing had sat, as it were, on his lips. But what will seem still wonderful to you, he was not only a defender of Aristotelian philosophy, but even an emulator down to the smallest words and keenest opinions, so that, whose philosophy he followed, he also expressed that man's manner of speaking; and you would not easily know how to discern whether he is an interpreter of Aristotle or Aristotle himself. And what was customarily said of Philo, a most learned man among the Greeks, when they said either Plato follows Philo, or Philo follows Plato, you could rightly and deservedly fit to Albert in relation to the prince of the Peripatetic discipline. Hence in interpreting Aristotle he applied such trust to Aristotle's words that, having commented on a most corrupt translation, he did not change it; indeed in many places he preserved that most uncorrupted corruption itself. Moreover he was no less skilled in the dogmas of Plato, Epicurus, Pythagoras, and other philosophers than in the Aristotelian. For he was the first of the Latins to examine whatever was most accurate and most excellent among Latin, Greek, Arab, Hebrew, and Egyptian philosophers. In all these things his mind was always free, entangled in no windings (for keen judgments flow of themselves); he surveyed all the mysteries of nature, and indeed from the first and nearest causes of things; for to know is to know things through causes, according to the mind of Aristotle, which he attained so that all later men who wrote on him added either very little indeed or nothing.

In the books which he wrote on the Bible, this chief praise among all obtains: that no one gathered the mind of Sacred Scripture more deeply or more learnedly from the holy Fathers. Yet one thing must be grieved over: that nearly the greatest part of those things which he wrote on the whole Bible has fallen away.

Then come the various Sermons, in which so great an eloquence and so great a zeal of religion shine forth that it is not wonderful if, once at Regensburg, a heretical herald, about to make a speech, when he had climbed the very ancient and stone pulpit from which Albert used to have sermons to the people (which is seen even in this age), became mute by the example; moved by this prodigy, the senate set up another pulpit at the neighboring column, and when the impure ranter had climbed it, he was strong with his former voice.

One volume contains various Commentaries on Blessed Dionysius the Areopagite, in which he unfolds things thus far unexplained and renders things higher than human grasp clear to anyone, by mortal mouth and style, below expectation and short of the reality and effect, so that it is easily clear that Saint Paul served in the role of interpreter, as elsewhere very weighty authors testify.

Then he opens theological mysteries, in which he advanced so far that he left to all men what they might borrow or imitate, almost nothing that they might devise. In one word, if you take away from the many, and those most learned, who followed Albert the order of things, you will find nothing in them except Albert.

Another volume brings forth secrets altogether wonderful of divine omnipotence and wisdom, while he inquires into the order and origin of things by treating of prime matter, of time, of heaven, of angels, and of man. The things which he set forth in letters in praise of the Mother of God plainly declare that he attained them not only by his own talent, but also by the zeal with which he was borne toward her; and they are so accurate that no one who reads will doubt her present help.

In the Miscellanies he displays a stunning fertility of talent, such as scarcely anyone of mortals has ever attained. Run through them, kindly Reader, and you will see still greater things than we can express in words. Let not the heap of so many volumes frighten you, recreated by this hope, that a mortal can run through the things which a mortal wrote. Since from elsewhere you owe this pledge of gratitude not only to the merits of Albert the Great and to yourself, so that at least with your eyes, if not with your mind, you may taste so great a work, but also to the labors, vigils, study, searching, and solicitous sagacity of the reverend fathers of the most celebrated Order of Preachers.

Among them, it is indeed wonderful how much work Reverend Father Jammy contributed: for he thoroughly searched all the volumes, purged them of errors, restored them in innumerable places, illustrated them with citations which were lacking, increased them with very full indexes, and, for greater distinction, supplied titles which were lacking to the treatises or to their parts. Finally he laboriously arranged the whole into the best order he could, so that, just as once concerning Sophia, a decrepit and poor woman who was removing stones from carts passing by while the temple of Apollo was being built, it was inscribed, Sophia made me, we can now say more justly, Reverend Father Jammy made me, while by indefatigable labor he restored so many volumes to their former, or perhaps never seen, state. Farewell.

Admire him who while living had no equal; venerate him, now dead and Blessed; studiously imitate him, most learned.

These things recommend this:

The most compliant and most devoted to Your Goodwill: Claudius Prost; Peter and Claudius Rigaud, brothers; Hieronymus de la Garde; the sons of Jean Antoine Huguetan; Lyons booksellers.



Note of Ludovicus Vives, Parisian Editor

We again commend to you this new edition, purged of many errors which it was almost impossible not to have crept into so long and difficult a work. We have restored the whole text of the Lyons edition, in almost the same order: namely, the philosophical works first; then the commentaries on diverse books of Sacred Scripture; the theological works on the book of the Sentences; this truly wonderful Summa, yielding only to that of the disciple Saint Thomas, perhaps by a long interval but still nearest; finally those things which Albert set forth in praise of the Mother of God and of the Most Holy Sacrament of the Eucharist.

All these things, religiously corrected and, as to authorities, recalled to the trustworthiness of the Vulgate version and of more accurate texts of Patrology, illustrated with the notes of Reverend Father Jammy and others, and arranged and divided into thirty-six volumes with many tables, we have dedicated to Our Most Holy Lord Leo XIII, Supreme Pontiff and restorer of theological studies, placing an end, with this last work, upon all the works which, according to our powers, both the works of the Fathers and those of the chief Theologians, we have published again through a long life in honor of the Church of Christ and of the propagation of sacred letters. Farewell.

Lud. Vives, Parisian editor.



Elogium of Blessed Albert the Great

ELOGIUM OF BLESSED ALBERT THE GREAT, OF THE ORDER OF PREACHERS.

ALBERT was philosopher of the Mother of God, THOMAS was theologian of the Word; This one wrote well about the Son, that one well about the Mother. Each was Great, but that one the Master, this one the disciple; Which knew more is uncertain; Each knew something after all things. In ALBERT something stands out, whence he is Great above others, Untaught in his first and last age: He owed little to nature, so that he might owe all things to grace; Learned in a moment, untaught in a moment, He learned all things together, he unlearned all things together; He took away the knowledge which he had given, So that the one who gives back might know that what is given back is another's. Having used well the Sciences which he had received on loan, He filled the World with eight hundred Books, One man enough for all Libraries; Nor is it wonderful if he suffices for all, who was enough for the disciple THOMAS. Nor did he only instruct the world, but corrected it; In William of Saint-Amour he amended future errors; He prepared an antidote for poisons to come: The deceptive works of Aurelius and Pseudo-Augustine Were stormed by ALBERT long before they were born. No opinion, even false, deceived ALBERT; He set a limit for curious Arts, lest they go further; He showed where nature would cease, whence grace would begin; He asked the Virgin that he might not be deceived; she added that he might not deceive; No one erred under ALBERT as Master and THOMAS as Disciple. The middle age of ALBERT was illustrious, all of it humble; The Master of the Sacred Palace preferred to teach Germany rather than Rome; He willingly put off the Regensburg miters, which he had received unwillingly; He scarcely wished to rule a province among his own, he who was equal to ruling the Order; He would have been founder of the Order, had Dominic not preceded him. He who learned all things from Mary learned nothing better than Mary; He knew her before he learned anything; He knew her after he had unlearned all things; This first voice broke forth for him as an infant, and the last as an old man. Finally, while he dictates from the Chair, not so much words as oracles, Immediately the oracle of the World became mute; And he whose memory was a storehouse of Wisdom Then remembered this only, that he remembered nothing further. Yet the silence of ALBERT was not mute; ALBERT, old and untaught, was still the Teacher of the World; Forgetful, he proved that whatever he had dictated when mindful was divine. He died in the eighty-seventh year of his age, renowned for miracles; He himself, learned and untaught, was a miracle; Nor by a lesser prodigy did he lose the Sciences which he had received: Blessed the man who wished to lose Knowledge, that he might retain innocence.

Peter Labbé, of the Society of Jesus.



Catalogue of the Works in the Lyons Edition

CATALOGUE of the Works of Blessed Albert the Great which Reverend Father Jammy published, and which are found arranged in the Lyons edition (1651) in twenty-one volumes.

In the first are contained: Life of Blessed Albert the Great; On the Predicables, book 1; On the Ten Predicaments, book 1; On the Six Principles, book 1; On Interpretation, book 2; On the Syllogism Simply, that is, of the Prior Analytics, book 2; On Demonstration, that is, of the Posterior Analytics, book 2; of the Topics, book 8; On Sophistical Refutations, book 2.

In 2. On Physical Hearing, book 8; On Heaven and the World, book 4; On Generation and Corruption, book 2; On Meteors, book 4; On Minerals, book 5.

In 3. On the Soul, book 3; of the Metaphysics, book 13.

In 4. of the Ethics, book 10; of the Politics, book 8.

In 5. The Little Natural Works, or On Sense and the Sensible, book 1; On Memory and Reminiscence, book 1; On Sleep and Waking, book 1; On the Motions of Animals, book 2; On Age, or On Youth and Old Age, book 1; On Spirit and Respiration, book 2; On Death and Life, book 1; On Nourishment and the Nourishable, book 1; On the Nature and Origin of the Soul, book 1; On the Unity of the Intellect against Averroes, book 1; On Intellect and the Intelligible, book 2; On the Nature of Places, book 1; On the Causes of the Properties of the Elements, book 1; On the Passions of Air, book 1; On Vegetables and Plants, book 7; On the Principles of Progressive Motion, book 1; On the Process of the Universe from the First Cause, book 1; Astronomical Mirror, in which lawful and unlawful books are treated.

In 6. On Animals, book 26.

In 7. Commentaries on the Psalms.

In 8. Commentaries on the Lamentations of Jeremiah; Commentary on Baruch; Commentary on Daniel; Commentary on the Twelve Minor Prophets.

In 9. Commentary on Matthew; Commentary on Mark.

In 10. Commentary on Luke.

In 11. Commentary on John; Commentary on the Apocalypse.

In 12. Sermons on the Season; Prayers on the Sunday Gospels of the whole year; Sermons on the Saints; Thirty-two Sermons on the Sacrament of the Eucharist; Book On the Strong Woman.

In 13. Commentary on Blessed Dionysius the Areopagite; Compendium of Theological Truth, arranged in seven books.

In 14. Commentary on book 1 of the Sentences.

In 15. Commentary on books 2 and 3 of the Sentences.

In 16. Commentary on book 4 of the Sentences.

In 17. First part of the Summa of Theology.

In 18. Second part of the Summa of Theology.

In 19. Summa on Creatures, divided into two parts, of which the first is On the Four Coeval Things, the second On Man.

In 20. Mariale, or 230 questions on Missus est; On the Praises of the Blessed Virgin, book 12; Marian Bible.

In 21. Miscellanies, or On Apprehension and the Modes of Apprehension, book 1; Philosophy of the Poor, or Isagoge into the books of Aristotle On Physical Hearing, On Heaven and the World, On Generation and Corruption, On Meteors, and On the Soul; On the Sacrifice of the Mass, book 1; On the Sacrament of the Eucharist, book 1; Paradise of the Soul, or a little book On the Virtues; little book On Cleaving to God; little book On Alchemy.
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Critical Bibliography of all the Works of Blessed Albert the Great. XXXIII.

Preface of the Lyons editors. LXVII.

Elogium of Blessed Albert the Great. LXXI.

Catalogue of the Works of Blessed Albert which are found in the Lyons edition. LXXIII.
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